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ne of the core principles 
f islamic economics. 


‘It is not righteousness that you tum your faces to the East and the 
West, but righteous is he who believes in Allah and dite Last Day and 
the Angels and the Scripture (AL-Oura n) and the Prophets; and gives 
his wealth for love of Him (Allah), to kinsfolk and to orphans and the 
needy and re wayfarer and to those who ask, and to set slaves free; 
and observes proper worship (salat) and pays the poor due.* And those 
who keep their treaty when they make and the patient in tribulation 
and adversity and in time of a Such are they who are sincere. Such 
are Allah-fearing, Muttaqun.’”* 

Verse 177, Surah 2, 'Al-Bakarah’/The Cow. 


* ‘Establi sh worship (prayer), pay the poor due and bow your heads 
with those who bow (in worship).’ Pay the poor due refers to Zakat. 
Verse # 43, Su rah 2, ‘Al-Baqarah’. | k 

Zakat is recovery at a fixed rate in proportion to net resources 

ar end P time from well-to-do to be distribution 
mg poor Muslim 
— ** tA lif-Lam-Meer (1) (secret, si gnificance of it is known to Allah 
alone). This is the o (Al-Quran) whereof there is no doubt, a 
guidance to those who ward off (evil); ae ) Who believe in unseen, and 
establish worship, and spend of that We have bestowed upon them; (3) 
And who believe in that which is revealed to you (Muhammad AEE) 
and that which is revealed before you and are Becdain of the Hearafter. 
4) These depend on guidance from their Lord. These are Muttaqun 
cessful)’. (5) These five verses of Surah ‘Al- Baqarah’ /The Cow, 
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This epic work sa A to clearly express, explain principles of 
economics contained in Al-Quran, Ahadith and Sunnah. The study 
follows earlier portrayal of fiscal and monetary matrix on same ethics. 
Each in its right rea alm presents a sc ose course of study. Each 
demands understanding, so as to create c ompelling urge in pursuit of 
implementation to ush er unity of Ummah, lead in OA of peace 

and bring prosperity. This shall become ha rbin ger of peace and flourish 
everlasting for the humanity. 
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Isiam has always been and shall t 


everything in it since emergence, shall ere ae shall ees 
with, to cherish happiness here, e xend to eternity. His commandments 
have been in flow ever and overall in form of messages through the 
prophets, culminating with descent finally of Al-Quran, its explanation 
by Ahadith and demonstration by Sunnah of the prophet Muhammad 
(4882). The purpose of sending the prophet was to recite Allah’s 
revelations (Al-Quran), to purify believers, teach them the scripture 
and gift wisdom. 


This study follows the work earlier presented on fiscal and aces 

matrix on same ethics. All this aims at steer the Ummah and the entire 

hi uman race out of huge hegemonic cobweb created by secular ne 
stride, strife, strike being constant. 


Decades of brain storming 1 nto intricacies, seeking guidance from Allah 
Subhanahu of solution, I am grateful this work has come to its transition 
point. A lot more is in store to search, set, submit in the path of 
providence. Economic equilibrium envisages its blending with social 
justice, mobilization in admirable harmony and promotion of spheres 
identified, touched upon, since human being, one or several together, 
even all combined associated with Jin have not been able to formulate 
one surah of three verses, as such, can never unfold in totality the 
messages contained in Al-Quran, sent for time line to eternity. 

In completing this study, I owe gratitude of Allah. He blessed me with 
concepts, make it available in form of document. This study, in total 
submission and priority, is dedicated to the Creator and the Prophet 


Muhammad (4825). 


The work is dedicated to my parents, family, teachers and friends, who 
cherished and prayed for its fruition. 


Praise be to Allah, a structure of Islamic economics principles is 
designed, described in the study format, now you have in access, to 
put in efforts dedicated, with firm faith and serene solidarity of rank 
and file, to come up to comprehension and its tangible transformation 
into deeds, pursuits. 


[The work took a decade in accomplishment is designated for the 
elie vers, economists, researchers, Ulama, Sulaha, pro essionals, 
shers, student s and, z ee for the entire human race. The work 
id to benefit those who care to read it for comprehension, enabl 
move on to plead for its transformati ion into action plan on national 
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The work shall finally > dedicated to me. 
The norm 1s: ‘even rythin returns to the source’. 
Umar Latif, 

May 2012, 
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Human history since time known and recorded narrates rise and fall of 
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ommand in consolidation. At 
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vils, sent the wisest persons to guide human en igs with His mes ge. 


rete 


sa 
tivate generosity, do good deeds by being 
equitable, judicious, kind, candid to bring harmony so as to flourish by 
th n 


it eaves y, through preservation of peace. Later, as knowledge spread, 
know-how and experiences evolved concepts, turning into P thrust, 
it led to ae re, leave the path prescribed by the Creator through the 
Prophets. Creator's directive to comply with guidance sae was 


q * 


contrasted in defiance by the creature, human beings in contest, context. 
it is lit large in historical narratives. As a result real destiny of human 
being, to be at peace with self, so with others, was pushed in practice 
e back track, burning the set human van ues in the back yard! 
Why, how and what for the human being wa oe by Allah 
o ahu and made His y gracing with intel lect, wisdom, sent 

arih ae r short Tou to inh Bra a to the permanent abode of 


© 


Oo O 
ga 
om 
peannt 


s 


to keep in foci and Hite shi it by aa at re-view. Instead of 
wandering in wilderness of human intellect’s identification of route to 
perfect living on earth and secured rehabilitation on return, which 
concept — been often dis isputed, repetitively rejected by several, it 
ect to find the right path to tread. This can be achieved 
purs suing Divine d suiened: provided prescriptions. It refers 
to religion, faith, to follow firmly. Human ae did not and could not 


neo religion but on its failure, in denial opted for distortion of 
ae basic Divine messages, in letter, in ne and in deeds! All such 
ffo ~ cone eee in construction of codes have been ‘isms’. Their 


hue and colours have been changing from time to time. The Creator 
has always been kind to His creations, in priority human beings. He 
prescribed basic principles to follow, making life in consonance with 
the Divine scriptures and acts of the Prophets. The stamp of finality in 
this regard have been the scripture Al-Quran and the Prophet Muhammad 
(E25), 

The scripture Al-Quran was revealed to Prophet Muhammad (5) 
during 571 A.C. (after Isa, Jesus the Christ, be blessed). Its steady _ 
revelations continued for 23 years, from the Prophet's age at 40 years 
to reaching 63 years, touching his time end signal of return. Allah 
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Subhanahu has categorically announced to protect, preserve Kin 
in its original form, contents, substance, not to be exposed to any change 
ever and whatsoever. 'We have sent the (Al-Quran) for repetitive 
recitation (to remind, recall, explanations and honour for its believers) 
and its onus is on us to protect it (intact and preserve in perfection all 
of its features to fathom).' Verse 9, Surah/Chapter 15, 'Al-Hijr', 'The 
Rocky Track’. 


Allah Subhanahu has ensured < ne ute protection of Al-Quran being 
the gratifying guidance for the believers and the entire humanity. Its 
being the only scripture to be T ted tor n pure and profound, 
has been underlined for the guidance of the nels human race. About 
sanctity and significance, of its being Divine, a challenge is thrown to 


create a scripture like Al-Quran. Not being able, come up with 10 
chapters like of Al-Quran. Not being yet able, come up with just one 
epa as of contained in Al-Quran. Attempts to it by all the human 
beings getting together with 'Jinns' (a creation like human being but 
from a flame of fire, while ue € ori gin me of tl t 
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be able t to e it, “He (Al Hah Si han created a iman Een fon 


sounding clay (like the clay of potter 14). And the Jinn: He (Allah 
a a Aa À p ). 
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Subhanahu) created from a (s o trame of fire.’ ice 
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eh 
(you a mankind) the Quran (as His Mercy). (2). He (Allah Subhanahu) 
created human being. (3). He (Allah Subhanahu) taught him ee 
oo) eloquent speech (it is attributed to the knowledge of Al-Quran) 
(4). If the mankind and the ‘Jinn’ were to get together produce like of 
At-Quran, they could not and would not be able to produce the like of 
A | 4 ¢ { 
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fully explained to mank ind, in this potas every ante of oe 
but most of the mankind refuse (the truth) b i 
Surah/Chapter 17, Alista. ‘The journey by o Or ee say, 'I 


cee Muhammad $8) invented it (the Quran). Say (O HOR ee 
ing you then ten Surahs (Chapters) n invented like thereof (Al-Quran), 
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'And if you are in doubt concerning that which We e (Allı h Subhanahu) 
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reveal (Al-Quran) to our slave (Muhammad <8), then produce a 
| é the like thereof and call your witnesses (supporters 

thful. (23). But if you do not, 
Fire (Hell) whose fuel is human 
ri ae | 


g re] r the disbelievers’. (24). 
Surah/Chapter 2, 'Al-Baqarah', 'The Cow'. This challenge to the entire 
n 
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numan race, beginning from the time of the Prophet Muhammad (42 
3 q 


g 
| the end of this universe 1s kept in place, will never be able to ee 
| | rom any quarter will b 
Ue an ignorance. It is bound to lea ad to distress and grief. The 
viceroy of the Creator (A lla ah Subhanahu aie ‘in the best stature/ 
mould (material with distinction of intel toe wisdom) : 
'to the lowest of the low’. Such a tryst with ee by the human being 
is nothing but the gr reatest tragedy. T ‘his constitutes, forms the most 
ugly, stinking part of human history. It is attributable to stubborn attitude 
adopted bE 7- norance, take position of confrontation, uae A 
against the Nature. Allah Subhanahu, the Creator kept ceasel 
f His, the b best creation human being, to provide guidance re SUCCESS 
t times 
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in fine flourish. For the purpose in all the societies, in relevan 
and places, prophets were sent. Four scriptures sent for ties purpose 
p 


have been Zabur g given to Prophet Dawood (David, be blessed). Torah 
to Prophet Musa (Moses, be blessed), Injil/Bible to Prophet Isa (Jesus, 
be blessed) and Al-Quran to Prophet Muhammad (4222), Al-Quran has 
been the final scripture and so has been the Prophet Muhammad (2822). 
‘Muhammad is not father of any man among you, but he is the 
messenger of Al ah and the seal final of the prophets and Allah is aware 
ofall things, recited/re n Verse 40, Surah/Chapter 33, 'Al-Ahzab', 
'The Clan’. This i been proved by Al-Quran remaining and to remain 


orever in its original form, t text, substance, providing guidance to 
human beings for all times to come and places to be, till this universe 
shall be fold up. The revelation Al-Quran needs to be recited, read, 
understood, believed and to act in concert with directives contained in 
it. Human race has been instructed by the Creator absolute compliance 
with prescriptions contained in Al-Quran. 'But among them who are 
firm in knowledge, and the believers believe in what has been 
sent/revealed to you, (Muhammad <2) and that which was revealed 
before you, and those perform Salat and give zakat and believe in Allah 
and in the Last Day, they are whom We (Allah Subhanahu) shall bestow 
immense reward. (162). Verity, We (Allah Subhanahu) have sent the 
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revelation to you (O Muhammad 882) as We (Allah Subhanahu) sent 
the revelation to Nuh (Noah, be blessed) and the Prophets after him. 
We (Allah Subhanahu) sent the revelation to Ibrahim (Abraham, be 
blessed), Ismail (Ishmael, be blessed), Ishaq (Isaac, be blessed) Ya'qub 
(Jacob, be blessed) and Al-Asbat (the offspring of the twelve sons of 
Ya'qub (Jacob be blessed), Isa (Jesus, be blessed), Ayyub (Job, be 
blessed), Yunus (Jonah, be blessed), Harun Gis be blessed) and 
Sulaiman (Soloman, be ble ‘ssed) and Dawood (David, be blessed). We 
(Allah See gave the Zabur (Psalms). a 63). And messengers 
We (Allah) have mentioned to you before a messengers We (Allah) 
have not EAA HO E you and Allah spoke directly to Mú usa A — 
be blessed) ( 164). M essengers of herald happiness and warning, 1 


S 
order sce mankind ary lave no argument/plea against A ilah a . 
the messengers (preach). Allah was/is ever Mighty, Wise Boss But 
Allah (Himself) testifies concerning this, th ames He pas revealed 


to you; in His knowledge has He aa it; and the angles also 
testify. And Allah is sufficient as witness. (166). Lo! Those who 
disbelieve and hinder (others) oe the way of Allah, they verily have 
wandered far astray. (167). Lo! those who disbelieve and deal in wrong, 

Allah will never forgive them, neither will He guide them to a road 
{ {(right, straight). 168}. Except the road to hell, wherein they shall abide 
for ever. And that is ever easy for Aliah’. (169). Surah/Chapter 4, ‘An- 
Nisa’, ‘The Women’. 

.ssess now fate of the believers in Islam, to seek guidance assured, 
made available for all times and places in Al-Quran, to have its 
comprehension and knowledge from sayings (Ahadith), performance 
oe of the e Prophet | Muhammad San enabling adherence to 

directives sincerely, faithfully. Verily, the believers after about the first 
century fell in neglect, so indu Hee in conflict cts of self-contradictions! 
Eventually they succumbed to watchful, crafty alien powers at various 
times and places one on the globa is 
e before in power, kept it personalized and in group basis, not by 
dictum of religion nee so failed to hold on. Pursuit of divide and rule 
opted by the British and alike aliens enabled them rule over a large 
global c canvas dominant in Asia and part of Africa, at some places for 
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centuries. s. Sim ilarly some other countries of the W estern Europe, notably 
+ for Sp on been! ae Vi eae ey saana E , 
etherlands, Portugal, Italy etc., followed the British system 
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government). It was also adopted by the Muslim rulers, including the 


eens z re 
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places the population predominantly consisted of the believers! As a 
result, Islam with its social, economic and cpn epi cre by 
rescription and eae nce was blatantly abandoned, ignored, 
I ı backyard of individuals to perform the rites. Precise, pr refund 
course in study of Islamic economics, Islamic politics, the two pivotal, 
powerful subjects of social epics aave yet to be appropriately, c clearly 
designed for learning and understanding which in principle precede 


rom tk 
composed of Mus lim population stood d 
blocks, with the West wedded to capitalism 
to reckon embraced com I I 

identity adored socialism. All of ieii aN fe t part individually, 
indiscriminately. This has been their fate, taken for as fait-accompli! 
Contents and interpretation at Al-Quranic directives carry stam 
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believers belong to its own exclusive ident a as believers and all others 
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to be in the common camp of non-believers. Believers by binding force 
of brotherhood in Islam shall stay as a ae to reckon with, so to be 
in the lead a herald happiness to the entire human race through 


practice of peace, usher prosperity and bring harmony in human 
civilisation. 

Responsibility of rulers in Islam i s clearly and specifically stated 
m several verses ol Al r One of it aise here k: 41 of 


ed 


ala rs) n af We ( (Al ab oe ae oo erin land: (a they are enjoin 
s-Salat (perform prayers), to pay Zakat and they enjoin Al- 
uf ae Islamic monotheism and all that Islam orders the 
rs to do, abide by) and forbid prevent Al-Munkar (disbelie 
polytheism and all that is forbidden)’. This refers/prescribes to ieee 
Al-Quran as the law in all walks of believers’ life and with Allah rests 
the end of (all) matters (of His creatures). Compliance with this is 
bound to open up vistas of virtues and victory, leading to rule the lands 
and lead the people to right path of grace. 'Allah has promised those 
among you who believe and do righteous good deeds, that He (Allah) 
will certainly grant them succession to (the present rulers) 1 in the land, 
as He granted it to those before them, and that He wit=seent 
authority to practice their religion which He (Allah) has doi for 
them (i.e. Islam in totality of belief and acts) and He (Allah) will surely 
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give them in exchange a safe security after their fear, (provided) they 
(believers) worship Me (Allah) and do not associate any partner in 
worship with Me. But whosoever disbelieve after this, they are the 
Fasiqun (rebellions, disobedient to Allah). (55). And perform Salat and 
give Zakat and obey the Prophet (Muhammad ©) that you may 
receive mercy (from Allah) (56). Consider not that the disbelievers can 
escape in the land. Their abode shall be the Fire and the worst indeed 
is that destination. (57)’. Surah/Chapter 24, 'Al-Nur', 'The Light’. Several 
verses carry similar message in Al-Quran. 

Achievements of believers squarely depend on firm faith in Islam, 
abidance by De contained in the scripture Al-Quran, as taugh 
by the prophet Muhammad ( =) by Ahadith and Sunnah. The best 
among all, in particular believers, 1s he who is pious, 1.e. 'Muttaqi'. 'O 
mankind! We (Allah) have created you from a male and a female, and 
made you into nations and tribes (for identity), ion you may know one 
another. Verily the most honourable of you to A Allah 1 is that (believer) 
who has "Taqawa' (performance of pious).' Verse 13, Sur rah/Chapter 49, 
‘Al-Hujarat’ "The Dwellings’. 

Al-Quran is the scripture of everiasting guidance for the pious 
(believers). 'Alif Lam Meem. (1). This is ihe scripture (Al-Quran) 
whereof there is no doubt a guidance to those who ward off evil, are 
'Al-Muttakin', [the pious, righteous, Allah-fearing, abstaining sins, evil 
deeds (forbidden)] and love Allah, perform good deeds as ordained’. 
(2). Surah 2, 'Al-Baqarah' "The Cow’. pea importance of Taqwa’ 
has been underlined by several verses of Al-Quran, reminding the 
believers its significance for compliance 
ire economic structure of a an be built thoroughly by/on 
‘Taqwa’. Jm nportance of Taqwa, which combines firm faith, unwaver 
belief, to be substantiated by its endorsement through profound 
performance. It shall ensure and well sustain economic flourish of the 
believers. The Ummah need never seek guidance about it from others 
and be subservient to their theories thrust. Negligence, ignorance about 
principles of economics in Isiam has virtually reduced the believers 
from position of leaders to laggard, oo Its end result has been 


fatigue, frustration, an utter failure. eee begins from pane and 
rejection to designs and dictates of th ers of the East and the West, 
which have been ruling roosts on eee canvas their imperialistic 


} le 
hold for centuries. It was weaved by political maneuvers a by 
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divide, acquired rule, direct political ON capture of all the 


z D 


resources, devour the countries conver - ae their colonies. The second 
world war changed the entire complexio of the world power structure, 
ending direct control of the colon eine on countries subordinated. 


rs 


on oe countrie es exc sept ibe € counie ss of a Eu oe became 
ind 


Cent nt val re countries w Which b rought into being the a ite { States of 
Soviet Union. The United States of America helped the Western 
European countries against war waged by Germany. The USA came 
to rescue and also provided fi 
economies of the Western Europe. Finan t 
International Bank of Reconstruction and dDe o (IBRD) popular! 
known as the World Ba nak came into exis ten ce under the. | 
agreement. Other institutions also emerged, the ] 
Fund, providing emergency funds for debts aout to 
with ‘expertise by providing experts in economic reforms’. a came 
in picture was International Finance Cor a (IFC), the sister 
concern of IBRD for financing private sector projects. These institutions 
have practically been instruments of economic exploitation by evolving 
domination on global canvas. The USA and other seven sis have 
een o ofthe systern set out. Direct political power and control 
was changed in form and substance of economic power, Soe control 
to sree and usurp resources of developing countries. It has been 
more vicious mode and method of victimization. 

Rivalry between the two s ooun powers, the USA and the USSR 
emerged at end of the second world war and continued in ceaseles: 
struggle of supremacy. It} Kepi t the world countries divided in major two 
blocks. Some countries created their own block for identity under the 
brand name of 'Neutral' block, following socialism. Capitalism has 
been standard pursuit of the USA, the Western Europe and countries 
under their tie mdi Communism.led by the USSR prevailed in 
countries it occupied and some other being helped and held under 
influence. The super powers kept the world in turmoil by creating 
proxy war theatres at places/lands of their choice, convenience. 
Eventually the USSR got truncated during the end decade of 1970s and 
beginning of 1980s. Colossus of communism collapsed, ended and was 
buried in its birth place Russia, completing its seven decade existence 
of phony strength! Capitalism has come across of its viability and 
existence becoming insecure, uncertain. In places of its strength and 
rule, the USA and the Western Europe, public has come out on streets 
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against capitalism having created, spread extensive poverty disdain, 
becoming unaffordable, unbearable stress. A minority having capital 
and power to control and (mis) manage it has captured over 90% of 
the national and global resources while 90% plus, a mammoth majority, 
has become victim of poverty perplex with less than 10 per cent national 
and global resources to ae Divide has become threat to existence 
of the system set out. It is bound to collapse like communism at any 
time. It is likely to ees on with patch work, in stitches to be made 
ak 


from time ie time, as long as no suitable substitute system emerges, is 
ation emerged in less than a century since end 


made available. The sit 
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of the oar world war proves that the human evolved, « designed, 
devised, by ‘expertise’ be of any standard, evolved by several experts 
of whatever super caliber, claimants commanding comprehension, is 
unlikely to produce utopian recipe. Human beings, Al-Quran categorically ily | 
states, made of clay and water, weak becoming often wicked cannot 
give, propose, design system sound to suit all times and situations. 
‘And verily We have displayed for mankind in this Al-Quran ail manner 
of ‘sim earns but man is more than anything contentious’. Verse 54 
of Surah 18, 'Al-Kahf, ‘The Cave’. Being Merciful to human race, the 
Cre aoe alone can give the perfect, profound, precise formula, design, 
system, principle that can be utopian, suitable for all times and situations. 
Al-Quran is the book of guidance for all times till end of time arrives! 
Al-Quran, Ahadith, Sunnah provide principles ay procedures can 
change by human experience. Principles remain steadfast, sustainable 
for ever, so remain refreshing with AB ele nce culminating 
into enviable endurance. Al-Quran describes at ee length benefits 
of compliance to o given by clearly set out of principles, 
prescriptions, o ative yet in condensed form basic principles are 
eae on great : ee note and extent. Its eloquence testifies 
xcellence. = 
In this regard reference to one verse 177 of Surah/Chapter 2, 'Al- 
Baqarah’, ‘The Cow' provides exceptional description and prescr pe 
‘It is not righteousness een you turn your faces to the East and the 
West; but righteous is he who believes in Allah and the Last Day and 
the angels and the scriptures ae the Prophets; and gives his wealth, 
for love of Him (Allah), to kinsfolk and to orphans and to needy and 
to ees ae to those who ask, and to set slaves free; and observes 
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and adversity and time of stress. Such are they who are sincere/truthful. 

€ | Mul i In this single verse principles of Islamic 
economics, aimed at welfare and prosperity, coverin ing all segments of 
the society are remarkably covered, casas Chis verse holds six 
oa key sections, covering complete canvas of human life and 

its pee how to act and become pious, as it ae wisdom, perfect 

acts in life, to seek and achieve success here and hereafter. This is for 
all ue get liberated. It is not confined to individuals as secular 
systems have set religion and aia S ts of ife style, their acts bifurcated. 
The verse begins with directives to the believers that turn of face to the 
East and to the West = not (merely) teousness. Symbolically i 
refers to believers’ su | powers of th e East ad the 
West. In principle it re obligatory offering of five time (prostration) 
as it is imperative to turn face to the East or to the West, being direction 
of Ka'aba, the House of Allah. It is a precondition. So to attribute this 
pointeation to prayers becomes also relevant. It pertinently attributes 
miseries, weakness, subordination of believers, signaling it to seek 
gi daie and support symbolically identi 

h 


ma td 


© ya 


eli 

fied t to ee face to the powers 
the East or of the West. It is der a denounced as not righteousness. 
Entire structure of sec cular economics, 1 E cipitate prominence led 
by capitalism and its rej ection force in con ae ction | being communism, 
so of their off shoot so er arse has been yuilt ona bean common 


massive majority of human beings, so much so that everyone 


for t 

(as a rule) has found self sustenance an nd pt rotection indulge impatiently 

in grab of resources breaking in the process of barriers being norms 
ethics, equity etc. It has been a ee packed scenario of let loo t be 


on the loose me at large. BP aaa | 

Meaningless 'mantra’ of secular - economics created eee of 
crude conditions at snatch, depriving each other brutally spread out 
among societies, countries, regions and eventually at the hen canvas. 
Human history is replete with rigorous riots of bloodshed and carving 
its lasting bitterness. Ali this has been due to strong urge for command 
on and control over all the resources in view and being accessible. In 
doing so, no concern has been held against killings of own people and 
race at any time and in any way and number, getting ignored as 
immaterial. The two world wars bear an irrefutable testimony to this 


(4) | Prefac> 


tyranny and terror, becoming instances of the worst betrayal of humanity, 
bearing beyond the beastly instincts at work. The myth of 'resources 
being limited contrasted by wants being unlimited’ has been exploded 
by the Nature, provided we have eyes to see, mind able to think, heart 
conscious to diagnose. Ask any sane person a simple question, which 
resource/s has/have been exhausted since the human habitation on the 
earth made his abode. What are the needs, with their scope and ability 
to consume by human being abiding by norms and observing discipline. 


a is that resources have never been found exhausted. Similarly, 
wants ofh human beings have not bee cali else pursuit in greed, 
lust and fake love of grab all that one can have, even cannot have. Root 


cause of a n beings distraction culminating into disasters, time and 
again, has been his pos s misunderstanding about Nature making 
provision of resources. Surprisingly, human beings in this context have - 
miserably failed to assess wants of self, being squarely limited Dai | 
rejecting the secular economics misleading, mi gen | 
economics has clearly guided human beings to refine their aa as to 
resources being unlimited and wants being | limited’. This shall purify 
human beings of lust and loot scourge. Besides this, sans invokes 
austerity, as it blossoms E D which promotes peace and in sum 
effect brings ben Da bliss of flourish. Perils of human race have surged 
from its betray me 


imited are resources and unlimited are 
wa a oe duigence in conflicts making wastages. Simple living 
he perfect pr ena of health and happiness. At, the sa ame time, 


1S 
Is ee economics rejects interest, strong element of exploitation ie 
human race for centuries. Instead, significance of distribution and zak 
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have been underlined as solemn acts. Similarly, stress is unequivòca re 
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made on legitimate livelihood. Interest is Po to it. Islamic 
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as been abiding by economic and po 
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h 
propounded by of the powers of the East 
has brough ht perils, s, parish. Allah directs to be righteous by :(a) 
(Ageeda) in Allah, (the All Powerful) and (b) the Day of (Defining 
Moment) Judgement to get reward as to acts/deeds in life (as it is to 
be a check against anos wrong path) and 
Allal 
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| angels having carried 
mF aro p tye d %4 D i 1 
h's message, in the form of scriptures. It refer Al-Quran being in 
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perfe vi oricinal text f ntents. si bstan e heme profi undly Divine 
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se who haver 
careta , il o survive), (iv) the 
help seekers and (v) to free slaves. Distribution of wea ey is directed 
specifying the beneficiaries in proper sequence. This message/directive 
relates tc o 'Infaq' 1. e. voluntary disburs 
1 
third part prescribes obligatory observance of prayers and payment of 
‘Zakat', a compulsor o disbursement from net wealth. This form of 
obligatory disbursement sini | f 
cl 


rops at oe rival, on gross value basis (as explained elsewhere) 


The fourth part relates to deals all sorts and promise 
performe a a a under lyi ying its importance. It is meant 
trust and res to promote interaction : 
rejoice. The fifth par precisely addresses the p 
t 1e preceding parts two and three provide guidance to 
ul segment of the believers, as how to make good, 
appropriate use of wealth available, i in the forms of 'Infaq', and Zakat. 
The sequence implies two features; voluntary disbursement is placed 
rred sequence as ; the e one TE complies with it ( as limits 
is rightly expected not to fail in the obligatory dis istril ibution. 
People in difficulty have beer aera to preserve patience in times 
o ; arising from difficulties and unfavorable conditions creati 
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remaining in in vogue, exist in bearable level is to keep economic activities 
on rails. It does not push economic dynamics t arad e hait or paralyze. 
Minimum pres o to a in access of the believers is ar to 
be arranged by the so and the state. Society strikes collectively 
against poverty by Infaq ~ Zakat to which the state extends support 
by creating relevant institutional structures. The sixth part of the verse 
explains in eloquence about excellence of those who perform life deals, 
deeds as prescribed in segment one, as he/she to become qualified as 
truthful, sincere believer and such persons hold merit of being pious 
(God-fearing). For them Al-Quran becomes the guidance, to win mercy 
and be able to ward off evil (deeds and its outcome). 


i l O 
ject poverty. Poverty tends to bea relative term, o: 


(XII) : Preface 


The message contained in verse 177 of surah two deliberated here 
is the basic factor (like foundation of a project structure). Other requisite 
elements to build on the structure in making and the project 
accomplishment are also provided in Al-Quran, Ahadith and Sunnah 

of the Prophet Muhammad (4822), This is explained at best in several 
chapters of this ae with o verses ol o referred at length 


et } 
their cane: a in text form a ther ae avait ch Maoin: more of them 


have been run down in annexure, enabling the scholars for further 
advance study on the core subject of Islamic economics, 
t nt has arrived. Communism 


i or the believers the de n Pang momer 
has been buried in its plac 
befor bidding farewell to i E2 tury s in its renaissance 
being and to be made : sh all fall futile, be fatal. Colossus of capitalism 
oe also been crippled and sl ihe 
fortresses, the United States of America and Europe, the latter seen in 
the process of unification, have fallen apart in perilous direction causing 
distress and have lost sense an ae direction about reformation of the 
capitalism for its re-emergence with vigour to survive. In absence of 
suitable, sound system in eee with the human ps syche, sense 
and understanding, the world will remain in flux, revisited by ruins, as 
seen over the ce ntur ries. The reason is obvious and to recall, human 
| ae structured, designed systems will always be weak, erroneous, 
Jl flat, as societies have seen over the centuries. The Creator 
of the Universe w we live in and everything in it are beyond our knowledge, 
comprehension. So Allah has taken due, overdue care for His best 
cre eature human being, given the rank of His viceroy on earth, by > 
gee of intellect as bestowed, is to gi Jas for glory and herald happines 

For success to be assured and have a sound sustaine ability, human ae 
is bound, obliged to seek guidance eof th the ee This has been provided 
in the scripture Al-Quran and its teaching by the Prophet Muhammad 
r our (human beings) learning and practice \ with profound 
sense aie responsibility, devotion and dedication so that the 
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purpose of our coming to this world is well served see return to 
the permanent abode becomes wholesome pleasant, heralding happiness 
unlimited 
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forward to imperishable gain. (29 
pay the em a a x q 
is Forgiy Allah poe 
en ire i n you ne rophet Muhammad (4222) of the Scripture, it is 
the Truth confirming t that which was (revealed) before it. Lo Allah is 
indeed Observer, Seer of His slaves. (31). m en We (Allah Subhanahu) 
ave the Scripture (Al-Quran) as i Herne e to those whom We selected 
f our patie en. But of a e some who wrong themselves and of 
EW who outstrip | (others) ) 
hat is the greatest gain/favour. 
Seen of Eden! a aoe them wearing armilets of gold and 
oe and their raiment there is silk. (33 3). And they say: Praise be 
Allah Who has put g grief away from us. Pe Our Lord is hana 
Bountiful. G4). Surah/Chapter 35, 'Fatir’, The Angels’. The: 
verses refer to the eae (Al-Quran, besides the previous 
Quran being the final perfect one to seek guidance for success is 
described in words no human being can speak, coin, create, write. The 
grace and gifts described in it are for the believers, to o make iman 1 race 
Da as it is made of common structure, a to- P ve 
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in exact harm eA hu iman being) with humility to promote mutual 
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S ex TE as well, Merciful 

to His all na sages and among them human being the most, on 
I 5 llect, to saa che 
between ae, and bad, grace anid evil. For such superb fine distinction, 
guidance has been provided in text form of the scripture Al-Quran, 
Ahadith and act of Sunnah | (latter two are attributes to the Prophet 
Muhammad (£882)], carrying the star p of finality as the messenger 
to be for ever for humanity to.comprehend the 1 message he brought 
and comply with acts in accord. 'Allah would explain to you and guide 


you by the examples of those before you, and turn to you in Mercy. 
Allah is the Knower, the Wise. (26). And Allah would turn to yu in 


€ it those who follow vain desires would go tremendously astray. 
oe Allah would make the burden light for you, for man was created 
weak. (28). O, you who believe! Squander not your wealth among 
yourselves in vanity, except it be trade by mutual consent (not tinged 
by deception) and kill not one another. Lo! Allah is ever Merciful to 
you. (29). So, who does that through aggression and injustice, We 
(Allah) shall cast him into fire, and that is ever easy for Allah. (30). If 
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(XIV) | Pei 


you avoid the great (big things, by words and deeds) which you are 
forbidden, We (Allah) will remit you your evil deeds and make you 
enter at a noble gate. (31).' In these six verses of Surah/Chapter 4, 'An- 
Nisa’, 'Women', message ‘of 'Mercy' has been repeated in three verses. 
This explains at length Allah Subhanahu's extreme care for His, the 
best creation human being. As human being has been created weak, 
shall have guidance, aspiration for good deals and deeds to enter at a 


noble Bae: tor oe life E nEn health D nappies ie 


in soc iety by any me ans, wands avoid big sins as 
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il about this is given as a ae in the scripture Al- 
ra = Abadi and Sunnah. | 
onde this work, it is urged that learned peon of the subject 
and those having an insight about the 'Principles o see Econon nics’, 
if find flaw, error and alike slippage by simply u CÈ, 
it, so that note is taken for camal antr aa pe 
Allah grace we all the believers and grant, grace the entire humanity 
of humility to learn, understand, accept and act, in consonance of the 
Divine guidance He (Allah S Subhanahu) has provided in Al-Quran, the 
scripture revealed to the Prophet Muhammad (445), being the teacher 
and the preacher of profound excellence and his being categorically 
declared as ‘the seal (final) of the Prophets, no one shall of the kind 
or new is to come ever’. So, the human race shall not wait any more 
for a prophet to come, guide and j ide providence and prescription 
of ‘nirvana’. It is ihe A 7 ne best intent and interest of the 
human beings to follow the Upi Al-Quran, guidance of Allah the 
Cres tor revealed on the Prophet Muhammad ($82), for the human race 
to have blessed belief and acts in its accord, to acquire, secure mercy 
and by it success, It is at hand, if we really strive for it and far away, 
l 1 if we ignore it. | 
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Chapter 1 
ISLAM, THE RELIGION OF PEACE — 


Aliah Subhanahu is the Creator of the universe we live in and every 
thing contained in it. All of these have come into existence : 2 
wanted and shall remain in existence as long as Allah wants. Command 
vests in the Creator. Allah commands all the powers. Allah Subhanahu 
has s categorically proclaimed that Islam is the religion a acceptable to 
Him. All other faiths remain unacknowledged, not acceptable to be the 
religion to the Creator. The Creator alone holds absolute 
somun ts. This mess age is contained in verse 54 of Surah 7, ‘Al- 
Aaraf’, e Heights’.‘Indeed your Lord is Allah, who created the 
heavens or the earth 1 in six days, and then He rose (Istawa) to the 
Throne. He brings the night as cover over the day, seeking it rapidly, 
and (He created) the sun, the moon, the stars, (all) subjected to Hi 
command. Surely, on s the creation and (so) the een 
Blessed is Allah, the Lord of the Aalameen (universe, all creations and 
all that exists). , 
Reading this message and realising its importance, the believers 
come across a second instant thought, what should they do in total 
compliance to His commandments? Verse 55 of Surah 7, '/ \l-Aaraf, 
ae pues: an explanator) y directive. Invoke your Lord with 
humility and in secret. He likes not the aggressors (crossing the limits 
et by norms,principles of Islam, the Religion of peace, so of harmony 
and ieee 4 \. 'This implies total subservience, no thread to trace to 
transgressio tiy HOW to go about it? Simultaneously surges in sequence 
a further search. It envisages what not to do? Readily comes an answer 
it in verse 56, Surah 7, 'Al-Aaraf. ‘And do not imdulge in mischief 
he in order and invoke Him with fear 
is (ever) near to the good-doers (obliging 
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persons). l 

What brings absolute compliance with the commandments, about 
what to do and what not? What message has been briefly yet 
comprehensively conveyed in consolidated form in the two verses 55 
and 56 referred in the preceding paragraphs? Reply readily come 
across in verse, 57 of Surah 7, 'Al-Aaraf’. 'And it is He Who sends the 
winds as heralds of glad tiding, moving in drive them to a land that is 
dead, that We cause water (rains) descend on it. Then We produce every 
kind of fruit by it. Similarly, We shall raise up the dead, so that you 
may remember, take heed’. i 

The four verses quoted here describe in clear and compact manner 


| 


ho 


Islam, the Religion of Peace 


about the Creator, His creation of the universe, role the human being 
to play in life, the life depending squarely on earth, air and water. Their 
artistic and scientific inter-action produces resources to maintain life 
of His creatures. In this imaginatively created and structured setup 
elements of good and bad shall spurt. This makes distinction between 
compliance to commandment and refusal, envisaging accountability 
for reward of the former and reprimand, punishment of the later, in 
context with o put up. Its eloquent expression is contained 
in verse 58 of the same Surah 7, 'Al-Aaraf’. 'The vegetation of a ee 
land ‘pr ings up p (easily fl flourishing) by the permission of its Lord, and 
that which is bad, brings forth nothing but (a little bitter) with difficulty. 
do We explain variously the Ayat (verses, revelations, poon; 
vidence, lessons etc.) for the people who offer thanks (be obliging) y. 
In this verse result of rains on good (fertile) and bad (barren) land i 
given. It is symbolic with human beings holding similar characteristics. 
It points out of pious persons, to be beneficiary and SS like 
fe rtile farm land. The transgressors become problem for the society by 
in ea discord and disorder Ae disrupting ee i“ harmony. 
an a human being conceive the universe, life of him and all other 
creatures on earth without ae air, water and fertility by their interaction, 
promoting agriculture and vegetation, besides making immense resources 
available to live? He Who solely created all, wields the authority to 
commandments. On our planate of earth, clay, air and water tend to be 
instrumental of ali other creations and resources. Likewise, sate 
beings are made of clay, depend on air and water for life and living. 
Like land, fertile and barren, human beings hold characteristics of ae 
good and bad (in belief, behaviour and deeds). So human beings have 
been directed by the Creator, Who commands ali powers to adopt good 
deeds as prescribed by hang i 1-Quran, sayings and deeds of the 
Prophet Muhammad #822. Abiding by this directive tantamounts to 
offer thanks, to be Presta id not to be transgressors. Since the 
authority to Commandments is exclusively with Allah and Islam is 
clearly and loudly a oe as t the Deen (Religion) and no other type 
is acceptable as the Deen, the human beings hold no option but to be 
under firm obligation to aes Ca, adopt Islam, n Islam and 
by it spread peace, promote humility and harmony, demote hatered and 
divisions which always lead to conflicts, disruptions and eventually 
dismay of destruction. sen is the only religion ac acceptable to Allah 


ys 
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Subhanahu. Allah Subhanahu in verse 85 of Surah 3, 'Ale-Imran’, 
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Him. 'And whoever seeks as religion other than Islam, it will never be 
Í j me OVA Lee HAG 7 73 
© 1 Il be one of the losers’. Thus 


by a positive affirmation and negative rejection, Islam has been identified 

and declared as the Religion, acceptable to the Creator, 4 \llah Subhanahu 

and any other forms conceived and formats created shall not be acceptable 
y 4 


5 
but stand summarily rejected to be the religion. 
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rope eas nad She him e Reference to hi 
be preferred by us as the best and perfect. N 
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, st Na 
revered Abu Hu a i (Allah be pleased). One day while the Prophet 
Muhammad <8 was sitting with some pers igel G | 
(Jibrael) came and asked. What is the Faith? Allah's Messenger Pro 
Muhammad £82: replied. 'Faith is: (1) to believe in Allah Subhanahu, 


(2) His angels, (3) mete with Him, (4) Day of Destiny / Judgement, 
(5) His messengers and (6) Resurrection, rising again to I fe immortal 


after the death. In this Hadith, six features of faith as belief have been 
stated. In another Hadith, seven ae cle s are ts ed ab bout faith. The 

i -ordai inments), that 
is whatever Allah naa has ae is boun au ‘oh appen, whether 
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The angel Gabriel (Jibrael) further asked, What is Islam? Allah's 
ee nger Prophet Muhammad 4 replied: '(1) to worship Allah 
Subhanahu alone and none else, (2) to.perform As-Salat; (3) to give 
Zakat and (4) to observe Saum (Fast) during the month of Ramazan. 
Other narration adds the (Sth) being Hajj (pilgrimage) at least once in 
a lifetime for those who can afford by having adequate resources, 

physical capability. These are the five features of practice as Ibadaat 
(prayers) and explain the substance of Islam as the Deen. Faith refers 
to belief. It relates to conceptional/perceptional steadfast belief, without 
which transformation in deeds, as envisaged by Allah Subhanahu, of 
his slaves will not shape sound. Belief is the guiding factor of 
performance. The five articles of faith set in their given chronology 


4 Islam, the Religion of Peace 


make belief of Muslim as binding, regarding Islam as the religion. 
Clarity about requisite refinement of belief 1s sine-quo-non to prompt 
performance to be in sound shape and be strong in purity. Belief is the 
profound priority factor in facilitating the finest transcendence in deeds, 
acts, performance. 

The five features giving description of Islam carry connotation of 
-'Tbadat', that is obedience to Islam in practical form as Allah Subhanahu 
has ordained in the scripture (Al-Quran) and acts (Sunnah) of the 
Prophet Muhammad 5 as prae ay demonstrated throughout his 
life. Each of the five features of Ibadat (prayers) carries immense 
significance. Combined these five f eatures cover entire gamut of life 
each believer shall live. This protects from fall astray. How performance 
of these prayers, in their purity form, brings blessings to one, who acts 
devoted with a firm faith in them and tries to know significance of each 
will attain their heralding happy tidings for himself and spread it over 
the entire society. Societies performing the prescribed 'Tbadat', with 
knowledge of their meaning and significance, will find their Faith as 
the most fortified and their Religion as exceptionally exalted, richly 
refreshing and remarkably rewarding. Economic features immersed 
in the Faith (perceptional form) and the Religion (actional substance) 
have been discussed in the subsequent chapters. 

Islam combines concept clearly defined in all aspects and deeds by 
distinct manifestation of a observance A moe in o 


(DTI 
(2) As-S dal pra yers to offer five times a a ( BT č Sau is observi i 
st for full one E of Ramadan in a year. (4) Distribution of ‘Zakat' 
a specified 2.5 % of net wealth once a year at a fixed cut off time, while 
'Khums' (five oer t) and 'Usher' (ten percent) is on gross value of 
crops on harvest/arrival. (5) Hajj (pilgrimage) is obligatory at least 
once in a life time for those who can afford. Hajj is mandatory to each 
believer who has resources to afford it. Hajj is mandatory like Zakat 
to resourceful persons. Relevant information on Zakat is given in 
subsequent chapters. These features make a curriculum of ‘Ibadat' of 
a believer. A strict compliance of these is obligatory. The first in thrust 
is 'Salat' to be offered five times everyday. Zakat allocation is once a 
year on net wealth and at varying rates, on other forms of assets, on 
crops harvest and on ani ne resources etc. Saum observance is for 
one full month in a year. Pilgrimage is compulsory once in life time. 


Principles of Islamic Economics 5 


it becomes voluntary to perform as many times as one can, to 


win Allah's T A staunch ar finds absolute satisfaction by 
thorough precise Saar hee and seeks ache more to do in 
is ning Allah's further blessings. Al- ae p recisely refers it to devote 


ife in Allah's in several forms and deeds. The finest among them 
is s'Al-J Jehad’. ae pertect religion, eae means peace in meaning 
and acts in promotion of peace. Islam strictly shuns aggression and 
a ession. Origin of the word Islam is from oa means G 
and n: both combined! Islam, as such, does 
it any form of militancy and conflict. right, b battle sak war of 
ageression is strictly prohibited but itted i 
(faith and religion), self-defense, defence of independence etc. It is 
meant for protection, promoting peace and serve genuine human rights. 
In order to understand the meaning and purpose of Jehad in its true 
perspective, it is prerequisite to comprehend virtues of Islam akin to 
care, being a asandan bearer of humanity, humility and acts in their 
pro-active promotion. 'Al-Jehad' envisages no temptation whatsoever 
for any worldly things and gains but is exclusively waged in flourish 
for raising of 'Ayat' (directives) of Allah Subhanahu, regarding values 
and norms prescribed for humanity and persevere in their lofty 
r and efficient implementation. True concept and conduct 
f the Jehad is a subject worth to deliberate in its totality. Several books, 
nonnative elaborate and in cor nformity to Al-Quran, Al-Ahadith 
e Sunnah (Performance) of the Prophet Muhammad 222 have 
been written by learned persons. Careful reading for understanding the 
s essential to absorb its meaning, methodology, purpose and 
of 'Jehad' and its impact being precisely for the good of the 
e humanity at large, as benefits of 'Jehad' are not confined to and 
aren ely meant for believers. 
islam implies organizing human. society in accordance with the 
principles enunciated in Al-Quran, explained by the Prophet Muhammad 
#22 through Ahadith (expression) and Sunnah (performance). This 
means an unwavering faith in Allah and His Prophet Muhammad Bs 
as the last, everlast Prophet, none to come next of him. Al-Jehad 
(perseverance) refers to strive ceaselessly to ensure living in peaceful 
environment by all the human beings. To spur, spring, bring superb 
calm and creation of conducive conditions may at times compel to fight 
internally against self-set evils, ill wishes and externally against 
infidels, mischievous and notorious, peace distroying elements. These 
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6 Islam, the Religion of Peace 


two aspects define the soul of Al-Jehad. Islamic history holds testimony 
to their strict observance. Principles having been set explaining Islam 
are briefly given below. 

1. To have faith in Allah, His Prophet veneer 2c as the final 
Prophet, the Day of Destiny and Resurrection. Its manifestation is in 
observing the Salat, the Saum, the Zakat, the Hajj and the Jehad. Any 
work attended with sincerity, being in accordance with directives of 
Allah Subhanahu and in conformity with performance of the Prophet 
Muhammad ee and Het k go astray is 'Ibadat' in Islam. Scope of 


Ibadat, which mean de by injunctions of Islam, is wider in scope 
and is not eid Eac! h go ood deed in conformity and not in clash 
with the principles of Islam is Ibadat. Islam prohibits with regard to 


trade, economics and sociology dealing in prohibited products, 
speculation, aa increasing price by foul means, indulging in 
works contrary to social good and welfare, to tell lies and push its 
spread, accusation without evidence, spread of rumours, distortion of 
perceptions. All such acts are prohibited in Islam. 

2. (a) To equitably recognise human rights and responsibilities for 
harmonious living. (b) To support good deeds, refrain from and prevent 
evil deeds. (c) To let everyone free in his choice of faith and religion 
provided it does not lead to endanger/disturb peace and security and 
hurt feelings of people. This principle extends to disallow anyone 
compell individually and/or collectively or by inducement through 
temptation to convert to certain faith and religion. However, by means . 
of soft interaction and normal persuasion, good advice of it is allowed. 
(d) To have mutual understanding for peace and cooperation and allow 
for this purpose work in welfare for the good of people. (e) To support 
poor, weak and heipless to prevent perpetual poverty disdain. 

Observing these panapic: and performing the deeds prescribed do 
_ not deny or prevent believers from their duty and responsibility towards 
the Creator, family, relatives, trade and industry, business etc. In serving 
Lyn rights the basic fine feature is to be good at heart and strive for 
binding brotherhood. Decisions ought to be with mutual consultations — 
so as to be by consensus to be binding on all so as to prevent dissention 

and division ay = socie Characteristic of its flourish is consensus, 


creating cordiality and strengthening u wu 
3. Any person who r a ses adherence to the ae principles and 
deliberately ee in acts contrary to the features of pursuits outlined 


in (1) and (2) above and by doing so 7 Saas es unity and 


ya 
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collective living of people, he shall be treated strictly oe punished in 


. Binding er Islamic norm shall always be by 
villingness, promoting for unity and cooperation with all the people. 
N o one shall be at war unless people make excesses on Muslims as ee 
infidel in Makk i 
excesses can be by different means and mo ote with change af B es 


69 
zi 
E 
= 
pouah 
z 

TA 
ga 
2 
£D 
cD 
So 

“< 
A 
D 

< 
tA 
© 
a 
a3 
Ka 
cD 
t 
Ciia a 
© 
Paty 
— 
y 
pronosi: 
T 
ya 


5. Divisions of global population by somicanes in forms of countries 


and nations are simply to facilitate administration and unless these do 
rad 


not become source or instrumental in EA rights of others by any 
means, moves, methods, princi ple of performance by believers be as 


spelt out in (4). Islam bears no bone of contention. It rejects sre ans 
but upholds eet ae supports peace to usher prosperity throu 
economic coordination for mutual gains. 

Means and m o ods in pursuit of economic activities for earning, 
income gene oo formation and its dabu ion shall 7 
OWE property and assets etc. However, thes 
permitted aed eae to have Po ana be in 


not ostentious to be aa ed but seg eae flam mes of envy and 
inimosit i social strife. and eventual economic peri ils, instead 
+ 
& 


Sg 


of prosperity. This r lates to personal and social economic issues and 
attending to them a methodology in vogue creates problems for 


, rectification of it becomes obligatory for the Isla amic 
nation. The nal sale io to bri ring desirable changes and is/are willing 
for this, the Islamic society shall cooperate with them, as Islamic laws 
do not stop but promote work for benefit of the humanity. Islam inspires 
by its teachings to get engaged in welfare work and cooperate in doing 
. Non-believers living/residing with. Muslims, observing peace and 
tice they are residents of one country and part of one nation, 
speak same language and observe same culture are equal in right 
reserved for the citizens. They are entitled to live in peace and eee a 
normal life as any citizen, human being is entitled. 

The five principles and its details briefly given above refer to basic 
principles spelt out in Surah/Chapter 8 'Al-Anfal', 'Spoils of War' and 
Surah/Chapter 9 'Al-Tauba’, ‘Repentance’. These clearly define, describe 
and determine the methods of evolving internal and external relations 
by an Islamic country. These principles of living in peace and cordiality 
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were proposed by the Prophet Muhammad £82= to the people of Makkah 
but they refused to embrace such a fine code of conduct. The Prophet 
Muhammad #82 by guidance from Al-Quran told them that he will 
draw structure of their social setup and organisation in the best order, 
provided they drop their habit of creating rifts (facade) and discard 
stubborn attitude by living under shadow of ego about their greatness! 
In Surah 42, 'Al-Shura’, ‘Counsel’, the Prophet Muhammad & recited, 
‘part of verse 43, which reads: No reward do I ask of you for this except 
to be kind to me for my kinship with Naa 
Prophet Muhammad £88 said: I do not ask for any rewa 
you (in the form of wealth, money etc.) for my preaching of Islamic 
Monotheism, but only request you not to harm me for the ki paw 
between you and me, as you are my tribesmen, and you have me 
right to obey me and follow me in my doctrine of Islamic Monotheisay 
This clearly underlines the message of peace Islam as the Religion 
carried to those who rejected the message and were offered to live in 
peace by good organisation. The message is clear. Muslims do not fight 
against others to force acceptance of Islam but demand to live in peace 
e 


and equality with others. It signifies respect to human rights and striv S 


for their observance and fulfillment. 

The existence of Muslims in a society is to impress on others the 
ideals and the virtues of Islam and provide exemplary evidence of it 
by performance. Muslims through their manners, behaviour and acts 
shall excel and be the best among all, inspiring others to accept, embrace 
and adopt these virtues in their lives. Ibadat have been made compulsory 
for refinement of concepts, improvement of habits, promoting of 
profound practices and pleasant performance. Muslim must properly 
and adequately understand the purpose of Ibadat so as to be able to 
abide by performance in accordance with the principles of Islam. Islam 
does not believe in coercive pursuits. Islam inspires by exemplary 
manners, behaviour and deeds, towards converging in unity of mankind 
and solidarity for serenity in this w orld. an live in peace, usher prosperity, 
herald happiness, consolidate harmony and secure success in the next 
world of perpetual existence. 

Islam covers ali asp of life. It is simple yet compact, 
comprehensible, leaving no oS In verse 1 ae whe apter 42, 'Al-Shura’ 
‘Counsel’ reference is given of five leading ae nets ears Noah, 
Hazrat Ibrahim, Hazrat Musa, Hazr a 
Prophet Muhammad Æ% while the address ae to the : nee to decias 


{9 


that all of them (Prophets) were sent with religion of Islam. Islam 
es basic ordains and complete ‘Shariah’ - code of conduct to 

ife. This i > eV dent by verse 5 of Surah/Chapter 98, 
‘Al-Bayyinah', 'The Clear Eviden ce’. ‘And they were ordained naught 


else than Allah to pray, seis reli gion a pure for Him, as 
d 


G 

and to pay the poor due. That is true e religio on’, Similarly ea ic 
with permissible and rejection of TDO hibited in 'Shariah' has a 
described as accom SI of Deen, n pr ee O found compliance. About 

d food, details have been given in verse 3 of 
Surah 5, 'Al-Ma'idah’, Ta ble spread with fo ne ie some more. In v erse 
29 of Surah 9, 'Al-Ta ubah’, ‘the o ce', firm belief in Allah a 
in Day of Destiny and total compliance with ordains about Halal 
(permitted) and Haram (prohibited) m ade by Allah and conveyed i 
His Prophet and their enforcement to fight till surrender is amplified 
Fight oo ae who believe not in Allah, not in the Last Day, no 
forbid that which has been forbidden by Allah and conveyed by His 
Prophet Muhan ammad <4 and those ote do not acknowledge the 
— of truth (i.e. Islam) among the people of scr ipture, until they 
pay ‘Jazyah' (cost of security) with willing submission, and feel 
ares s subdued’. Surah/Chapter 24, 'Al-Nur', 'The Light’ gives 
details about the code of sociology, social order and its es a part of 
religion. The gi iven reference briefly explains about the religion of 
Islam and its principles which guide about deeds meant for PaA. 
preach and pursuits, the prophets were sent. Prophet Muhammad D 
was sent for the purpose to to its ACEP nent. It has ae a 

o 


those ir vavleed m vacate! of “Al lah and the ee 
and so he Prophet Muhammad £32. The difference among the great 
three prophets, Musa, Essa (Allah bless them) and Muhammad 4 
has been that Musa was given law of Islam (Shariah), Essa the manners 
(Akhlagiat) and Muhammad 48: was teacher of law (Shariah), manners 
(Akhlagiat), and given complete 'Shariah' (code of conduct), leaving 
no room for addition in the Religion. 

Narrated revered Jarir bin Abdullah (be Allah pleased with him), a 
companion of the Prophet Muhammad #82. 'I gave pledge (Bai'at) to 
Allah's Messenger $ for the following’: 

1. Iqamat-as-Salat (to establish Prayer). 

2. To pay Zakat. 
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3. And to be sincere and true to every Muslim [i.e. to order the Al- 
Ma'ruf (i.e. Islamic monotheism, and the Islam orders one to do) and 
to forbid them from Al-Munkar (i.e. disbelief, polytheism of all kinds 
and all that has been forbidden), and to help them, and to be merciful 

to them]. Sahih Al-Bukhari, Volume 1, Hadith No 54, Chapter 43. This 
pledge covers all aspects of religion in principle and practice. 

Three specific, distinct and finest features of Mush | Ummah 
ascribed by 'Ulema' have been as follows: 

1. Not to pray except Allah Subhanahu. 

2. To evolve discipline, organization and co 
consolidation. As-Salat and Al-Zakat are the primary and basic 
instruments and exponents of internal organization. As-Salat inculcates 
discipline and coordination. Al-Zakat makes the roots of unity deep — 
and strong. These two important elements of faith are basic features of 
Muslim Ummah. These are two primary pillars of the structure of Islam. 

3. The Ummah by adopting these as guiding principles of their 
social order and structure, putting them in practice for both internal 
and external relations, will be able to carry influence for doing ey 
deeds and discarding misdeeds among the rank and file of the believe 
Muslim Ummah shall possess such a fine distinction in deeds. ee 
shall become Ho destiny. 

Islam is the religion for all the human beings. The believers, for 
good of their fellow human beings, need to explain this, preach and 
piead with humbleness and tolerance to join Islam and be the believers. 
For this purpose and pursuit descriptional guidance is available in Surah 
8, 'Al-Anfal', 'The Spoils of War' and Surah 9, 'Al-Tauba', 'The 
Repentance’ on Muslims to get organised and united clear directive 
is given in verses 102 and 103 of Surah 3, 'Ale-Imran' 'The a of 
Imran’. They owe this system to be set as their responsibility towar 
all the human beings, to bring them in the fold of believers. ENER bas ic 
principles governing it are noted in the following. 

1. Belief in Allah Subhanahu, Prophet Muhammad £8 as the final 
Prophet and the Day of Judgment (to arrive). The belief is B 
expression in steadfast observing As-Salat, Al-Zakat, As-Saum, and 
Al-Hajj. All these acts shall be performed regularly and strictly, as 

prescribed in the 'Shariah'. 'O, you who believe! Fear Allah (by doing 

all that He has ordered and by abstaining from all th hat He has forbidden 
as He should be feared and die not except in the sta te of Islam (believer, 
y complete submission of Allah)’. Verse 102. 'And hold fast, all of 


o 
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you together to the rope of Allah (that is 'Al-Quran') and be not divided 
among yourselves and remember ian favour on you, for you were 
enemies one to another but He joined your hearts together, so that by 
His Grace, you became brethren (in faith) and you were on verge ofa 
pit of fire and He saved you from it. Thus Allah makes His Ayat clear 
to you, that you may be guided’. Verse 103, Surah 3, ‘Ale-Imran', ‘Family 
of Imran’. : 

2. (a) To believe in human beings as equal and even in their respective 
representation, rights and cpg alice (b) To help in performing 
good deeds and avoidance of, if uaa on is not possible, in misdeeds. 
(c) The belief and thought of every human being is his personal matter 
and everyone is entitled to hold it, provided these do not: 

i. disturb peace and prosperity and 

ii. donot be a factor of humiliating and expressing disrespect for 
other human beings. 

One way to achieve and assert this phenomenon is that no one is 
allowed either by coercion or by corruption make others holder of his 
views and faith. Belief cannot be imposed, thrust upon as force has 
never been a recipe or remedy. However, for having similar views and 
beliefs one can humbly pursue with exceptional tolerance. 

iii. To 2 in mutual peace and harmony and to make correct and 
concerted efforts for projects of public welfare and contribute by all 
means for progress, mia to live together in peace by observing 
norms designed for : 7 

iv. To help the he by proper pre-arrangements for it so that 
poverty disdain is tamed and its evils can be prevented. 

Nothing such as family, relation, trades, property etc, shall prevent 
Muslim from compliance with the prescribed code of ethics, for life 
to live in exemplary harmony. All have to agree by clean heart and 
good intentions to these norms and principles and behave in discipline, 
raising dignity of the Muslim brotherhood. All decisions for collective 
good shall be by consensus so as to fortify faith and adhere to performance 
that promotes peace and prosperity for all. 

Peace is prerequisite to economic progress and prosperity. Being 
custodian of peace, Islam guards economic well being of the entire 
human race. It does not exclusively restrict gains to the believers. Allah 
Subhanahu is the Creator and Provider of provision for living to all His 
Creatures. His choiced religion alone acceptable to Him is Islam, all 
other stand rejected. His economic prescriptions are designed to bring 
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blessings and benefits to all. These cannot be apportioned and allocated 
to some, by depriving others. Like sunlight, rains, air, land resources, 
human intellect etc. cannot be confined to chosen some but have been 
for benefit of all. So are the fruits of work, performed on principles set 
out, to be good for people. Golden principles of Islam carry convincing 
and convenient traits which shun temptation and greed, impulsive 
proponents of misery and compulsive trap of accumulation. Distribution 
of wealth is compulsory by 'Zakat' and voluntary by ‘Infaq’, that is 
distribution in forms of Sond untae contribution, alms etc. These 
forms of distribution have been laced with attractive incentives and 
rewards and fortify fine principles of Islam. Norms have been laid 
down for these which exhort and exert for enabling capacity, making 
distribution a recurring feature to recon with and recognise it. Abject 
poverty and its disdain is defeated by it, while social binding and . 
serenity wins, on unifying humanity. Transformation of society on these 
lines 1s to make economic pursuits tracks blazing, besides social security 
plus provision of ample opportunity based on merit, ability and efficiency 
to ps physicaly capa poate to be engaged in healthy productive 
o is to make mind mi body engaged in productive channels, 
to prevent from becomin me the proverbial devils’ factory. Each form of 
secular economics system have drawn lines, to keep wealth rolling 
among masses so as to keep economic activities on upswing. Islamic 
economics system cares of it by alive resourceful persons pay 'Zakat' 
and promote 'Infaq’ (distribution) while wealth possessed by departing 
soul is a must to be distributed among heirs in accordance with the 
proportions of prescribed share. 

Islamic economics is not confined merely to attain and sustain 
material welfare, be it by any means. Similarly it does not let a person 
spend resources in possession to his choice. Permitted and prohibited 
food, drinks, pursuits, earning, eee social life etc. have been 
clearly defined, described and prescribed for putting in everyday 
performance. System of prayers set by time sequence signals, serves 
reminder every day without diversion and lapse of bindings each 
believer has made with his Creator. Each is to meet Him on a day of 
destiny so peas not far to seek for reward of fine obedience by deeds 
in this short life as the best bargain for the next eternal life. Simple 
living is core conduct creating best modest thinking and reconciling 
with fine deeds, dedicated to human welfare in all dimensions. Follow 


cordiality, cooperation, coordination in promoting material welfare and 
beyond it heralding peace of mind and happiness of heart. What more 
can human being shall aspire, in terms of material welfare Relea over 
to prosperity. All efforts have roots in ur 
from mundane pursuits to be spent solely towards meeting ei 
physical needs, being conveyed by the term material welfare, as motto, 
motive and motivational force! Al-¢ Quran eloquently describes may 
of value attached to human life on earth in verse 20, Surah/Chapter 57, 
'Al-Hadid', ‘Iron’. ‘Know nee n beings) that the life of this world (on 
earth) is only play and idle talk and pageantry and nae asting among you 
and rivalry in respect of wealth and child dren; (it 1s ng ike vegetation 
after rains, whereof the growth pleases n pear but afterward it 
dries up and you see it turning yellow, then it eat straw. And in 
the hereafter there is grievous punishment, and (also) forgiveness from 
Allah Subhanahu and His gracious pleasure, whe reas the life of this 
world is but a matter of illusion’. This briefly, beautifully extrapolates 
the life of human beings, ceaseless struggle and deceptive boast about 
worldly gains, eventually becoming betrayal of the worst type. 
Entire ‘ti fe of Prophet Muhammad 822 has been of perseverance 
in preaching with humility, seeku alvation of all from slavery to 
ods and their multiferious evils. He remained for his entire life 
1 the receiving end. He never t ee initiative for any fight but 
always plended for r peace and regards for humanity. This was a 
by wanton-wed persons as weakness and turn bold to defeat ti 
cause of Tuhaid and truth. His eee tent si verance eventually p aid 
it is means, seen and 
unseen. So success was sure, oon The Prophet of peace and 
perseverance never had any contact with any wrong. When he establishec 
Islamic state in Madina after migration from Makkah, the power 
possessed by him was always used for protection of people in distress 
and serve events of Jehad. Seeking peace by all means, he signed 
treaties by the text format of which it was construed as reflect weakness. 
His Treaty of Hudaibia, his victory of Makkah, his last sermon, his first 
at Makkah on beginning of preaching, his first sermon on arriving at 
Madina all bear solid, superb testimony to his persuit of peace. These 
sermons have, hold universal values. Three of them in annexure form 
part of this chapter to serve as reference. 
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Annexure to Chapter 1- 
The Prophet's First Khutbah (sermon) in Madinah 


All praise is due to Allah. I thank Him and seek His aid. I ask His 
forgiveness, and seek His guidance. | believe in Him and do not deny 
Him. I am the enemy of those who reject belief in Him. I bear witness 
that there is no one worthy of worship, other than Allah, Him alone, 

without partner; and that Muhammad #82 is His servant and messenger 
whom He sent with guidance, true religion, light, and advice after a 
long gap of time when no messengers were sent, knowledge was httle, 

people were misguided, and time appeared to have stopped as the Day 
of Judgment approached. 

Whoever obeys Allah and His messenger is wise and whoever 
disobeys them is astray, wasted, and has lost i way far from the true 
path. I advise you to fear Allah and be conscious of Him. Be conscious 
of what Allah warned you of Himself. There is no bette 
that or a better reminder. It is a shield for ae who fo llor ow this advice 
carefully and cautiously and it is an aid, and the truth that will get you 
what you aspire for on the Day of Judgement. Whosoever establishes 
a good relations! are ween him and Allah, secretly and openly, only 
to seek the ee of Allah, will benefit in this life and be saved in 
the afterlife when he will be in dire need of the A deeds he earned 
before death. Man will then wish that there were a great distance 
between him and anything else other than Taqwa. 

Allah warns you about Himself and He is kind to His servants. 
Aai Who has spoken the Truth and fulfilled His promise, has said; 

I do not change My words and I do not oppress My servants’. Verse 
29, Surah 50, 'Qaf. Fear Allah in your present and future affairs, in 
secret and in the open for (Allah ie s said:) ‘Whosoever fears Allah, 
his sins will be forgiven and his reward will be many fold’. Verse 5, 
Surah 65 'Al-Talaq', ‘Divorce’. and ` Who ysoever fears Allah will achieve 
great success. Having ‘Taqwa' (fearful awareness of Allah) protects 
man from Allah's anger, protects him from His punishment and protects 
him from His wrath. Taqwa illumines the face, pleases the Lord, and 
nee oe oe 


pui a 


sik "Allah. He 1 has KERN you ‘His o ok, iaid 
so that He will KION which of you are the trut 


way of Allah See ore He o chosen you and a you Muslims 
| nose who have died striving in His way) might die after a 
(had been given to them), a nd those oe go on to live might 
Ce after a clear sign (had been given to them)’. There is no strength 
n by Allah, thus increase the rer jeans nce of Allah, and work 
for what w will come after death, for whosoever builds a good relationship 
with Allah, Allah will protect him o on harm or need of people. 
! Allah surely decrees what is destined for mankind, whereas they have 
no control over Him, and He has in store for them what they can not 
have in store for Him. Allah is great. | 
the Elevated, the Greatest. 


Treaty of Hudaibiya 
The Holy Prophet Muhammad #2 and Meiers tly several of his 
companions (Ashab), the believers, opted for in March 628 C.E., which 
according to Hijra, introduced later, was aa year, the city of their 


a 
L. 


birth and abode since non-believers - o in maj ority besides 
no act in cre a hurdies in preach of Tauhid by the 
Prophet® and go to any extent to eli ans existence of the believers. 
On migration to then Yesrab and later named Madina, as it is now, t 
Ge ayaa gave his first khutbah (sermon). This primarily, profoundly 


aid a firm foundation to emergence of the Islamic ere in time to 
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ome. Not -believers of Makkah, in their bid to 'close the chapter 
ontinued to create trouble, extending to aggression, three times in six 
year span. The three battles believers were pees into, fought in self- 
fence, were of Badr during first year of Hijra. 'Uhad', during me 
year of Hijra and Khandak (Ditch) during the fifth year of Hyra. Defea 

in effect disappointed the aggressors due to devoted resistance like oa 
put up by the believers, with faith in Allah the All Power al This proved 
a setback to the aggressors from which they could not recover. Initiative 
changed direction in favour of the believers. The Prophet Muhammad 
aa being the messenger of peace (Grace for the worlds) did not 
believe in blood-letting of any human being. The Treaty of Hudaibiya 
holds lofty testimony to this feat and fact. In the history of rise of 
human civilization, assessed in backdrop of battles, the Treaty of 
Hudaibtya stands exceptional in giving enormous concessions to the 
disheartened, weakened, unbelievers, brutal enemies. The Prophet 4 
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had vision, wisdom by power of perfect meditation and guidance of 
Allah the Knower of everything. The Treaty on the face of it reflects 
weakness of the Prophet =. In fact, effect it proved a powerful, 
peaceful instrument to excel in his preaching pursuit. It changed the 
entire complexion of the region from raging fire of animosity against 
believers to more for understanding their preaching pursuit. It promoted 
peace 'offensive' of enlightenment. It eventually sped up transformation 
of non-believers into believers, by knowing the virtues of Ta ee and 
blessings of Allah accepting Islam. The Treaty of Hudaibiya, this 
one document of a few lines, provides powerful, irrefutable, ae 
evidence about Islam ‘ees the religion of peace, perfect and profound 
7 eace. Stay of about six years away from Makkah, the central place 
or the na it was natural to have a g urge perform Hajj by 
visit to Makkah, see the House of All ae ffer prayers and perform rites 
prescr are to perform Hajj. The Prophetiszset on travel to Makkah 


with sole, single urge to perform Hajj, alongwith his companions. 
Quraish of Makkah came to know = They started preparation of war, 
on war footing, by seeking ne from others, so as to prevent Prophet 
2c and his companions visit akkal eee Hajj. It was contrary 
to the lofty Arab traditions cease ht during the four months of Hajj 
performance period. Stand taken by Ourai sh of Makkah, the unbelievers, 


was uncalled for by a and pride, in break of the lofty traditions, 
age to deny the Prophets and his companions perform Hajj. 
Events taking place in this regard provide ee ere to study, 
wr ritten and recorded comprehensively in several books of the Islamic 
istory, Lit erature, info yrmation, besides a large number of books on the 
life of Prophet use . Here are listed the conditions set out in the Treaty 
after rough and tough deliberations, hard stance taken by non-believers 
‘in the negotiations. How the Prophet 48 conceded to by all 
unreasonable terms provides insight, besides irrefutable evidence of 
his vision for victory by peaceful means of co-existence! Pum prevails 
by all means, agains i all odds, so to prefer peaceful means wins hearts 
and minds, achieves objectives. If enemy is bent upon fight, then 
believer shall provide compatible response in defence with dedication, 
have faith in Allah for the success and shall not feel fear whatsoever 
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Ga e at times hurling threats to the Prophet 2. The Prophet S5- 
an 


patiently heard him and, directed revered Ali (be Allah pleased with 
him) to pen down the terms 2 the Treaty. Rever Sg Ali (be Allah pleased 
him) to begin with wrote in the name of Allah, the Beneficent, the 


rt Ee 
= 
o 


ciful. Suhail object ae it and asked for to write in the name of 
"You O Allah as was the tradition of Arabs. The Prophet 22 accepted 
hi ig this, the sentence was reaty is accepted by 
oa 


ow 
Muhammad <8, the Prophet of Allah’. ae il objected to it on plea 


3 
it 
bat 


we 


of their non-acceptance of Muhammad S4 as the I Opia and argued 
that if they accept him ao there was no point of dispute. So the name 
of the Prophet#e as 'Muhammad' be written. Revered Ali and 
companions (be Allah ng 


h pleased with them) were not willing to bri 
change as Suhail wanted d. The Prophet 48 on hesitation of Ali a 
Allah Eee with him), himself removed the words 'the ae 
Allah’. Tems of the Treaty of Hudaibiya finalized and signed as set out 
were as aie 
1. The believers go back this year. (without performing Hajj). 
2.. They come next year, stay for three days and return (to Madina). 


Ma 


3. Come without arms, may carry a sword, to be in cover-and 

further cover it with speci ific cloth or keep in a bag. 
4, Believers residing in Makkah shall not go with them (the visitors 
/believers) but if any believer from them wants to stay (in 
Makkah) this shall be allowed. 
If any non-believer and /or believe D rom Makkah opts and goe: 


to Madina he shall be returned (to Quraish of Makkah) but if 
any believer goes and opts to stay in eae he will not be 
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) ap shal have right to become associated with 
etion and become party to the Treaty to 

abide = its een na Se 
On the face of it, the Treaty kane. so was seen as 'surrender' by 
several companions of the Prophet #88. It was the toughest test of the 
companions ignoring obvious features to consent, concede by of the 
Treaty. Immediate, instant events, taking place soon on signing of the 
Treaty provide testimony the Prophet #8 attached to adherence of 
the terms agreed upon. The Believers, in fact all human beings who 
want to know about the Prophet Muhammad4&2e, being the perfect 
Human being, none to match him, shall read the relevant events. The 
prophet #8 performed rituals of Hajj at Hudaybia, as he and his 
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companions were denied perform Hajj and for it to spill blood was not 
considered reasonable. After three days of their stay at Hudaibiya, the 
prophet #822 and his companions set on journey back to Madina. On 
the way, Surah 48, ‘Al-Fatha’, ‘the Victory’, descended. It begins with: 
‘Lo! We (Allah) has give you (the Prophet) a signal (clear) victory’. 
Entire Surah shall deserve to be carefully read, to comprehend the- 
events taken place at Hudaybia! Verse 25 of the Surah eloquently 
explains reasons the Prophet 88 conceded tough terms of the Treaty. 
The verse unfolds the secret of it." There 1 Aa as who disbelieved and 
Ea red you from the Inviolabie place of Worship, and 
ffering reach its goal. And if it had not Been for believing men and 
selene women, whom you know not (those then living in Makkah) 
lest you should m them under foot and thus incur gilt 
unknowingly; that Allah might bring into His mercy w Te will- 
If (the believers and the disbelievers) had been clearly se | 
were not in Makkah, believer hiding faith to avoid atrocitie 


ir 


z es unlimited 
and waliting for the change). We verily had a those of them who 


disbelieved with paintful punishment’. (25), Surah 4l ‘Al-Fatha’, ‘the 
Victory’! This verse ERP ANIS reasons cogent, convincing of the prophet 
== to ac cept vividly unacceptable terms. It was precisely protect the 
believers from being crushed, along with non-believers. Besides this, 
subsequent events, interaction with believers by non-believers, tribes 
free to side with their will, all paved the way for embrace of Islam as 
the religion and the Prophet Muhammad a to be their guide. By the 
Treaty of Hudaybia, peace prevailed in the gegion. This signifies 
sacrifices of the believers, believing in the religion of peace, to be 
followed by prosperity, as these Hourshed in the region. Within two 
years of the Treaty of Hudaybia, "Victory’ of Makkah took = ace, without 

t etting. The Prophet: pardoned all those who had 
tortured, persecuted him and his companions. The last s pases the 
Prophet Aare £22 provides further, eee ss with 


of its bee Human civilization h n 

see in future, X e strongest faith in Allah aa a unparallel 
belief in ro ting human beings from any, every wrong, have oi 
them peace permanent and prosperity to ever last, as promised by th 
prophet Muhammad <8, provided the believers tread eee the 
path he treaded and li to foll I$ fi i 
That’s the straight path believers seek all the time, in each act 


he 


i SoA. TA yra & cart A a ert $ 1 Ta E i i3 
plus times Prayers. This is achievable provided the believers act to their 
4 y gh % sarol ey Fara OE EY i i SF oo ‘+7 7 pag i i ł ray {x ` 
pledge, which they commit by reciting verse 4, 'Thou (alone) we 
+ ge 
worship, Thou (alone) v S 


straight path in verse 5,0 O 


The Prophet's Last Sermon at Arafat 


This sermon of Prophet Muhammad 45 was delivered on the Ninth 
Day of jah ( E) ir alley of Mount Arafat (in 
Makka h). It was the occasion of the annual rites of Hajj (pilgrimage). 
It is also known as the A pilgrimage. 

After praising and thanl g Allah (The One True God) the Prophet 
aus began with these 1 ae 

'O People, le me an attentive ear, for I know not whether after 
this year I shall ever be among you again. Therefore listen to what I 
am saying to you very carefully and take these words to those who 

ould not be present here today’. 

‘OP elas Just as you regard this month, this day, this city as sacred, 
so regard the life and property of every Muslim as a sacred trust. Return 
the goods entrusted to you to their rightful owners. Hurt no one so that 
no one may hurt you. Remember that t you will indeed meet your Lord, 


a 


and that He will indeed reckon your deeds' 
‘Al | interest 


lah has forbidden you to take usury (interest), therefore all 4 
ations shall h ee 1 be waived. Your capital, however, is yours 
to keep. You will neither inflict nor suffer any inequity. Allah has judged 
nat ; shall be no interest and that all the interest due to Abbas ibn 
'Abd'al Muttalib (Prophet's uncle) shall hencefortl rth be waived. Evé ery 
t art ‘homicide in pre-Islamic days is henceforth waived, 


right arising out of 
and the first such right that I w valve is that arising from the murder of 


E 

Rabiah ibn al-Harithiah'. D ieu 
O Men! The unbelievers indulge in tampering with the calendar in 

order to make permissible that which Allah forbade, and to prohibit 

which Allah has made permissible. With Allah the months are twelve 

in number. Four of them are holy, three of these are successive and one 

occurs singly between the months of Jumada and Shaban’. 

'Beware of Satan, for the safety of your religion. He has lost all 
hope that he will ever be able to lead you astray in big things, so beware 
of following him in small things’. 

'O People! It is true that you have certain rights with regard to you 
women, but they also have rights over you. Remember that you ae 
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taken them as your wives only under Allah's trust and with His 
permission. If they abide by your right then to them belongs the right 
to be fed and clothed in kindness. Do treat your women well and be 
kind to them for they are your partners and committed helpers. And it's 
your right that they do not make friends with anyone of whom you do 
not approve, as well as never to be unchaste. O People! Listen to me 
in earnest, worship Allah, perform your five daily prayers (Salah), fast 
during the month of Ramadan, and give your wealth in Zakat (obligatory 
charity). Perform Hajj if you can afford to’. 

'All mankind is from Adam and Eve, an Arab has no superiority 
over a non-Arab nor a non-Arab has any superiority over an Arab; also 
a white (person) has no superiority over a black (person) nor a black 
has any superiority over a white except by piety and good action. Learn 
that Muslims are brothers to each other and that the Muslim constitute 
one brotherhood. Nothing shall be legitimate to a Muslim wh ich belongs 
to a fellow Muslim unless it is given freely and willingly 

'Do not, therefore, do injustice to yourselves. ce one day 
you will appear before Allah and answer about your deeds. So beware, 
_ do not stray from the path of righteousness after | am gone’. 

'O People! No propae or apostle will come after me and no new 
faith will be born. O People! Reason and understand well the words 
that I convey to you. I leave behind me two things, the Qur'an and my 
Sunnah (i.e sayings, deeds and approvals), and if you follow these you 
will never go astray’. 

'All those who listen to me shall pass on my words to others and 
those to others again; and may the last ones understand my words better 
than those who listen to me directi 

‘Be my witness, O Allah, that 
Your people’. 

As part of this sermon, the prophet 4% recited a Revelation from 

Allah, which he had just received: 'This iy the disbelievers have given 
up all hope of your religion; so fear them not, but fear Me. This day, 
I have perfected your religion for you and completed My favor upon 


f 


you, and have ghee for you Isiam as your religion’. (Al-Qur'an verse | 
5 (in part), Surah 3, “Al-Maedah’, ae Ta able spread’). 

Towards the end 1 of his —— the Prophet 22 asked: 'O People, 
have I faithfully delivered unto you my mes eer A powerful murmur 
of assent 'O Allah, yes!’ arose co om thousands of pilgrims and rolled 
like thunder throughout the valley. 

The Prophet #8 raised his forefinger and said: ‘Be my witness O 


Allah, that I have conveyed Your message to Your people.’ 


x7 
Iy; 
I have conveyed Your message to 


Chapter 2 
ISLAM, THE RELIGION OF FLOURISH 


Islam invariably is the religion of peace. Peace is prerequisite to 

peri Allah Si ubhanahu, 
verything in it, for 
nefit of the creatures, among them human ne preferred by virtue 
of being His vicegere nt. Creation o a and earth, rains from 
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the former rendering latter rich in resources, fathom fertile, bear food, 
fruits, flowers t ee physical needs of a ue creatures and aesthetic 
urges of the E noe Sun and moon are similarly His creation have 


been deployed to serve human needs in sev ae forms. Clay, light, air 


and their combinations generate energy. Below the earth surface are 
hidden treasures like metals, minerals, gases, petroleum and alike, 
reckoning their count in quantity, quality even utility is not possible. 
Human beings have learnt over centuries of experience, enriching skills, 
A ut he all these resources. Indeed Allah Subhanahu has Bee | 
to gs everything not merely to survive but being in sound 
ioe Hum o eings attempt to count bounties of Allah, they cannot 
reckon. Tho se who do not concede to this clear fact and devote 
themselves in promoting peace and harmony leading to squarely satisfy 
wants of e ETES living creature, but resort into deprivation of others by 
various mischievous means in pursuit of own lust and greed, create 

conflict and disunity. They have been summarily condemned as ingrate, 
wrong doers. Destiny of such persons shall be doom, in this world and 
the next world. | : 

Resources, nature's gratis gift are for use with care, to infuse 
efficiency, avoid wastage, pilferage and similar misdeeds, denoting 
devilish misuse. It is a crime against humanity. Similar is case to adopt 
grab drab mechanism, depriving others of their right. All of it is illogical, 
not ethical and so are construe -d criminal acts. Good human being, 
sea red as pious believer, invariably offers thanks for bounties conferre 
by the nae beyond his/her capability to count, is categorically 
di ie eat legitimately earned, permitted good food provided by Allah, 
and in resolute response offer thanks unlimited. This act of humility 
serves and secures guarantee for more rewards to flow with consistent 
increase in bounties. This good sense, with care to do fine deeds, brings 
manifold gains. Its one word description is prosperity. 

Economic concept of Islam is in clear clash with the one common 
doctrine of all secular economics, around which their entire bees 


of policy design and pursuits revolve. Their doctrine describes resources 


2l 
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being limited. Islam explodes this myth by several Al-Quranic verses 
and Ahadith of the Prophet Muhammad 2%. Every sensible human 
being can assess and find this as a fascination feature. Anything deemed 
as resource has never ended, exhausted, disappeared. In contrast, realism 
ratifies resources being on increase as treasures of them have been 
unlimited, plentiful. Allah knows their locations, releasing with restraint, 
so as meet time to time needs, exercise as c Mange and balance on wastage 
and plunder, to which human beings have been prone by ignorance and 
often by intention. 

Other part similar to the first of secular economics doctrine about | 
human beings is 'wants are unlimited’! This is as much senseless as its 
preceding part of 'resource are limited’. This gross ignorance of reality 
spurred scare, dropping mortals in mad indulgence to 'grab all you can’, 
in seeking a perceived security by it. Realizing time, ener gies, patience, 
sense ete. lost in oo pursuits, being irrecoverable, in end strike 
frustration, re pen t, regret. Take a pause, assess wants, what's beyond 
a house for shelter, three pal irs of clothing as body cover, some bread 
for food to hold en ae ir for freshness, water for sanity, health for 
workability, education for aes nd humanity, to be branded 'wants'’ 
Action of human sense, serenity besides purpose, direction and value 
of life in seeking more, making surplus, in excess of satisfying of real 
wants is hoarding, eae is inhuman, so a design of self-deceit. It 
portrays human falling and failing to the worst form n ne animal 
instinct, traits, which do not make thrust for accumulation! Faith of all 
other creatures in the Creator superbly exceeds, exells of i uman Sree 


Scare of insecurity by assumed ais of resources contraste ed by endless 
wants' is a myth, besides | y 


wn 


Ai ma Lea 
'§ capacity to make 


a 
provision of b bounties beyond the existence of human beings. Ignorance 


about realities, prompting senseless, endless pursuits has reduced human 
his/her fi "n the 


being 'to the a west of the low', missing his/her format being '1 
best of stature’. Islamic ecor nou »s denies, deprecates deceit and deplores — 
i as leading to self-destruction. Disopecieace to eee sen and 
e oblivious of the sake prophets tr ; 
eae iction. 
Islamic economics inspires for distribution. Secular economics place 
emphasis on accumulation. Distribution reduces poverty, prevents social 


evils, promotes economic growth, development and prosperity. {slam 
has de ate distribution compulsory in the forms of 'Zakat’, Khums', 


as 
'Usher' and added lofty, loaded incentives for voluntary y distribution, 
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among aaa in sale Al a by compulsory distr ibution is made a 
yc al mei bel iever to HOH DeMeve! 
against ee person Jehad ; desig 
About voluntary d isti -n non, wise Ct 
and be eee y. Do ot S hand 
wider beyond camer ance may na v you in camp of help seekers. 
Give the kinsman his due, = the needy, and the wayfarer, and ena 


ess, 
brothers of the devil, a ie devi e 
(27). And let not your hand be chained to you 
con Seca stretch, lest you set down rebuked, denuded. (9) Of course, 
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your Lord enlarges the provision for whom He wil rae straitens (it for 
whom He will)” ee d, He Knows, Sees of His es’. (30) eee 
verses are from Sur ah/Chapter 1 17, 'Al-Asra', 'The pode of Isr 


Taking so much care and EA the believers amply proves o as 
eligion of moderation, asking for a resolute balance in deeds, sobering 
in sense, preserving dignity with grace. sce eee with it paves way 
for simple and eee living. It makes code of conduct very natural, 
being innate in His creatures. Graced with intellect, human being-shall 
comply with it by greater grace and commendable COMPOSI. Secular 
economics have to create chain of actions regulating economic activities 
giving di rection for ‘sustainable surge to eliminate poverty'! These have 
been in vain by more proliferation of poverty, creating big blocks of 
have an i have not making them obstinate in overcome, keeping conflict 
of fire in raging flames. Hollow pursuits of it have been seen as merely 
its "f ormidable' force of capitalism da ashed in perils by 2008. 
likel; y to regain lost sense, direction and dictates. Sunset of 
alism is seen round the corner. Another claimant, communism had 
been sent to grave at age of 70 year, buried in its birth place, bearing 
the title old of the United States of Soviet Russia (USSR). It has been 
‘cut to size and curtailed to Russia’. Resurrection of both the ‘big isms' 
is obscure, obliterated, to be candid. A brand that fails, fails miserably, 
breaks own image in tatter-shatter, with backlash of terrorism shall 
never get a space to surge again. Collapse of seeming colossus, the big 
brands has been unbearably obnoxious material load these carried, by 
pushing masses in mess. Their hollow exuberance, inherent contradiction 
and weakness, reflect unnatural pursuits, like a lollipop lust bound to 
burst. Both bated on notion, not wisdom, not capable to withstand 
winds of test against their aims, ends. So have both collapsed suddenly, 
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and seem without song, on being wrong, absolutely wrong. 

Islamic economics has set objectives manageable, attainable, being 

clearly identified, and pursuits being sustainable in erasing of an abject 

poverty by asserting reasonable restraint on consumption. Its recipe of 
obligatory distribution, with rationale, empowers poor with resources 
adequate to live in peace, promoting harmony, binding social bond of 
fortifying structure. Its prescriptions keep money consistently in 
circulation. Secular economies have ee this as key to prosperity 


but bitterly failed in its realization. slam negates prodigal living by 
branding it to satanic servitude. Abs cyance e of it generates savings, 
creates resources, salsa money in circulat pes eases liquidity, fuels 


economic activities on steady, sustainable swing, confers 
gains spread over a ali strata of the ree makes merit a virtue of 
sharing. 

Islamic economics o permissit ẹ 
pursuits and activities, covering entire spectrum. Islam has identified 
food and drinks, business therein, p O m. | h 
prescribed legitimate ways and mean 


ac 
12 
Inxs 


s of earning, making their 
observance obligatory, non-observance to attract punishment, in this 


and the next world. Similarly, | Islam has identified food, drinks prohibited 
alongwith denying business, dealing of any sort in them. He who ignores 
this, indulges in it is bound to be punished, here and hereafte: Tt. 
Portrait of Islamic economics is free from pitfalls, potholes 

ir rregu ularities, compounding confusion galore. It has cast policy clear, 
des sign distinctly devised, descriptive policy carvin g path easy to follow, 
precise and perfect to pursue. Rules regulating ig freedom, o 

restraints and PAE have been provided in clear, categorical tery 
These tend to be in total conformity with the human sense, trait a 
urges, so being simple to adopt and smooth in pra actice. 

tae economics has set out powers of the government and its 

tructural authorities, not making an in obeyance to duty, 
ining all of their respective responsibilities to perform in good cause 
common man, no lapse is to a e but it is condemned. No one 
is allowed to adopt prodigal, princely life style but must be modest. 
Such simplicity preempts resources from being wasted and checks envy 
among the rulers and the ruled. Distinction like this has no place to 
exist in Isiam. 

Management of economics is perceptibly carried through fiscal 

taxation and monetary policy designs and structures, being exceptionally 
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powerfu ul tools in armoury of the authorities in government and state. 
The perfect policy perspective coug pled with sound structures setting, 
plus precise | pursuit portrait propel and secure steac dy and sustainable 
growth gains to economics, bring prosperity. Islamic economics has 
clearly identified, es rically defined, persistently advocated and 
trictly directed to follow the principles laid dow wn, to put in profound 


actice without tinge of alteration, dilution, delusion, deviation. Fiscal 
f 


mi 
mig 
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and taxational discipline are explained at T aa and depth, 
as much as the monet ary system, leaving no loose e ees enabling arbitrary 
interpretation. Fiscal policy rigours arise due to flux or restraint exercises 

è it lapse recurring in secular 


ina a y ich' which is inheren 
economics precepts, due to > being devoid of po erfect insight about human 
psyche, tendencies, traits and like charact 

pursuits conceived and followed by secular e onomics have evidently 
been in total contradiction of natural ethoes nabbed in human nature 
id character that resulted in retardation and eventual rejection. ¢ scare sa 
of communism before end of the 20th century and deadly disruption, 
clo ose to collapse of a on advent of the 21st century bear 
testimony to this fa fact. None has been left with space to seek protection, 
find sanctuary to survive even in crippled form like lame duck. 

Islamic economics has s wee principles about fiscal, taxation 
and monetary policy, desig ucture and pursuit guidance, in clear, 
simple, éateson cal manner. ee of taxation overt in capitalism, 
covert in communism, both being bitter besides bizarre in trait and 
toils, taste and test entail ed their categorical rejection among the payers, 
and opened up flood gates of corruption in administrative setup. 
Corrosive characteristics of tardy taxation system strirred decisive 
defiance to it and defeated the system, ab initio defective and destructive. 
In communism it has proved to the worst in deceit, being decronian 

and recourse to retardation reverberated with uproar of re} ection by the 
entire public subjected to its severity. Monetary policy, pursuits in both 
the systems at variance, though having similar ends, created distrust 
in and disapproval of masses. — 

Currency primarily, also basically was invented and introduced as 
the measure of value. Simultaneously become a determinator and 
denominator of value. It failed to perform the roles precisely, having 
flexibility in variance of its intrinsic value, as to whims, wishes of 
authorities, always looking for grinding own axe, by ‘slaughter of own 
people’. Change in intrinsic value of currency sans logic, norms, ethics, 
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reason, justification. This has been proved by its extreme, essentially 
the poorest performance put up either by increase or decrease. It has 
been paradoxical to its primary functional element. This has been 
proved by severe melt down of financial sector considered symbol of 
exceptional strength by its survival beyond a century! Their collapse 
during 2008 and 2009 has been acknowledged as of the worst ever 
disaster, the most serious in effect than the infamous recession of 1930's 
which triggered the most devastating second world war. This created 
new line up dividing global countries in camps. It changed course of 
action from earlier design of political to revised economic and eventually 
customized financial imperialism. It has run its course. Its corps are 
too ruffled to be rescued, nor worth for resurrection! Let these be buried 
and a new leaf of life opens for humanity to live in real peace, refreshing 
economics progress propelling prosperity, promoting social harmony 
and aaa of sense and direction. Predicament, paralysis, perils seen 
in fortresses of secular economies by brands of capitalism ¢ and 
communism, meant and tailored for br sae of so-called ‘elective’ and 
radically 'selective' have not bror N freedom to folks ever. Secular 
systems were bound to fall flat, destined to be dead wood. It has been 
proved, beyond iota of doubt. s. 
Islamic economics h ra clearly set principles and has firmly pla aced 
parameters of practice, based on equity and fair deal to usher in fine 
fascinating flourish. It has conferred s paises taxation system 
thoroughly rational, not to trigger tyranny and rejection but bring 
benign, bearable, adoptable, admirable environment. Obligatory 
distribution and likewise taxation limits drawn have been composing 
to and for all. These have been facilitators in promoting economic 
surge, assessed by humanitarian traits, values, objectives. Its price for 
Lon chase of peace is almost gratis and mutually gratifying. Its setting 
lidarity in society is simply exemplary, excellent. Apart from obligatory 


4 


a ution, incentives packed volutatary distribution candidly cast 
immense influence for 1 teen on. These contain aan ce of social 
security for all promoting mutual respect in place of envy and mutual. 
rejection. The systems envisage pinks and break in creating of have 
and have not conflicts, blocks, demolish esas form of poverty, raise 
hope and herald real happiness, by promoting vistas of cooperation, 
coordination, inevitable for confidence ou di ing, integration and mutual 

accommodation in comforts sharing. Such society sans luxuries, pene 


~ 


practices, wanton life style and alike e vils of wastages, pilferages seen 


ae 
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rampant in secular economics. 

Similarly to prevent, curb and cure taxation system, make it simple, 
smooth and workabie, Islamic economics sets sound, significant 
parameters to manage monetary and financial systems well, leaving no 
laxity and weakness. Monetary system of secular economics is sick by 


serious pe nherent. Islamic va anes system governing monetary 
ystiq enies change in in trinsic value of currency. This check 
prevents in ae inherent i in rotten system and structure of secular 
economics, No measure or wha ee itis designed and applied, changes 
its inherent value. Keeping intrinsic value of currency makes it stable, 
oe and firmly, fairly functional. How a currency, a measure of 
value, have freedom of embrace change in its ee value? Its being 
oe in secular economics has proved to be a sharp instrument 
propelling poverty on huge majority, in contrast promoting richness of 
a tiny minority. It has been a root cause dividing and drifting humanity, 
raging rampant fire of fierce fight in between have and have not camps 
on global spectrum. Islamic economics addressed this chronic and of 
all sorts problems of secular economics inherent on all fronts inclusive 
of sensitive and essential spheres of fiscal and monetary disciplines, 
covering their e design and structural formats. E 
Boon of Islamic economics is in ban strictly applied, p ohibiting 
in 


deals involving interest in any form, design, like simple, aeons 
and multiple, the latter fairly manifest in the banking system, which 
laid 'firm' foundation of capitalism to become powerful. Root seed of 
greed inferno is interest. It is pivotal instrument fanning inflation, 

recession, stagflation, deflation and like evils, having ravaging, with 


inbreakable chain of action-reaction syndrome on its being ‘intrinsic 
element of secular economics’. Islam prohibits it and prescribes severe 
punishment to its perpetrators. Capitalism, a powerful proponent of 
secular economics, holds roots deep seated in interest. In fact, it exists, 
survives, thrives on interest based financial structure. Its banks and 
other financial institutional structure is built on foundation of interest 
in its multiple design, all distinctively destructive, by creating big divide 
of human race into two segments, lots denoting have and have not! 
Islamic economics brands interest the bane to banish. This represents 
a remarkable contrast, clash in concept and pursuits between Islamic 
and secular economics. Interest is bane bitter in Islamic economics. It 
is boom, blessing in capitalism, a long surviving segment, though 
shattered from roots in the first decade of the 21st century. 
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Validity strength to interest emerged from alteration to intrinsic 
value of a currency, perceptible by erosion in it effectively reducing 
purchasing power. It created justification for additional payout to 
compensate for loan, credit etc. negotiated and utilized earlier. As 
admitted, it mustered frowning force to march ahead, finding 'reward' 
to lenders for abstinence to present consumption, creating savings, 
taking risk by its lending! This transformed money, into fund/finance, 

emerged as a menacing monster, by creating fortress protecting, 
preserving, promoting under the banner of Capitalism. It reduced the 
human race from master to slave of money, conjured by ‘captivating’ 
Capitalism. Islamic economics has rejected, ruled out Capitalism by 
prescribing strict prohibition of interest, in any form, design, substance, 
covert, overt, orchestrated etc. It is made possible, practicable, and 
achievable by denying state and government alter intrinsic value of a 
currency. Currency value shall be set and kept intact. This is clearly 
stated. it is not an implied interpretation of relevant Quranic verses and 
sayings of the Prophet Muhammad 2. It carries common se nse that 
restriction of act shall bear reason and justification and not for route, 
root out. Holding currency value intact is aimed at securing economic 
equilibrium by fair dispense to all and at all times. It refers to retain 
equity. It's prevail implies protection of human values, honour, dignity, 
discipline and unity. Money currency was invented to be a reliable 
measure of value of goods at offer and acquire services available, so 
as to overcome abstacles and complications faced in barter business. 
Any measure, to determine of length, weight, temperature etc does not 
change its intrinsic value in sed situation. It stays loyal to its role, 
devoid of in pt whatsoever, in whatever conditions. Each type 
of measure shal! embrace an f hold ae quality intact, enabling its merit 
remain functional for the purpose a measure is carved out. Currency 
shall follow the suit, not to budge, deviate from intrinsic value assigned. 
Change in its intrinsic value plays havoc across the board by inflicting 
impairment in value, change price for cach type of goods and forms 
of services, across the board. Any change allowed in value will dislodge 
it of the prescribed utility and turn more disastrous in effect than barter 
bargains! Islam, the religion of peace, cannot permit infringement in 
inherent value of the currency. Inherent value must stay intact, constant 
n all seasons and conditions . Upholding this trait 1s inevitable to 
dislodge interest with its diversified evil ramifications on economy and 
stretch over society. 


alway iyo mi economics has been carefu 
use of resources, though plenty but not permitted their a In 
context of charity, ae ms, meant to seek blessings, observing similar 
rm is prescribed and articulated. Bounties despite not countable, yet . 
rigid restrictior y in their use, to be with ex cen making 
misuse subject to rigorous accountability and severe punishment. 
Bounties blessed in plenty liberates mind and oes us ar articulated 
by secular economics by stating the resources as limited and wants as 


l E being the oe ation stone. Islamic economic conversely 
ets principle afte ources as unlimited, w ants limited whic! 


=. á 


pav. 2 


ch removes 
scare of scarcity, that mes been instrumental in fueling fire of preed, to 
grab all available, thou i 1i 
promotes distribution bs ; moderate approach, vividly deplores 
accumulation, both in principle and practice. It is anti-dote to secular 


economics. Greed, scare and consequent sharp, wide-scale divide of 
human race in blocks of have and have not, creating anie, made 


uncontrollable by secular economics, 1s thr eco a O FETEST 
as instrument creating multip 1 

social disorders and disasters. 

as removed nee oft interest vo! a roots, 
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supportive in achieving serenity and solidecity among all r eles and dike 
iety. Remember Da person liked and preferred by Allah 
e one that is pious, possesses piety, love and dignity 
or T ae Princ iples of honesty and integrity are set out in 
clear tone, tenor and terms. Believers put these virtues in practice, seek 
and win ae of the Creator, the All-Powerful having g sped human 
bei np sense, talent and plenty of resources, bounties that no one can 
count. Where exists room declaring 'resources as limited'? Assess 
= reality of life span being quite short, how can it make 'wants 
unlimited'! Open eyes, see and assess, instant answer will be 'bounties 
are unlimited, life line is limited'. Scare of scarcity as trumpeted loud 
but creating confusion is a vivid thriving complexion in self-deceit. 
Deeds in defiance to Islamic traits will be invalid, to fall flat fast. 
Benign, humble and honest obedience to His directives be adopted, the 
path carefully carved by the Prophet Muhammad œg- through his 
words of wisdom and deeds of decency, with dignity. These ought to 
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be followed by the faithful, in absolute perfection. Then their regular 
obligatory prayer of 'show us the right path' will be perfectly answered. 
Prayers are positively responded by adherence to the right path. It will 
have successful tread by fulfillment of the commitment made, by the 
preceding verse. 'You alone we worship, from You (alone) we seek 
help’. Surah/chapter 3, Al-Fateha’, The opening’. 

Pursuance of right path will bring believers rewards/bounties, favours 
and protection from going astray. As one seeks this in prayers, as 
obligatory to recite in each 'rakat of Salat, what remains for believers 
to further do and abide by? Remember the message of Allah Subhanahu 
given to the Prophet Muhammad Ææ in context with seven verses, its 
relerence is Sural h/Chapter one, 'Fateha', 'The Opening’, and steady, 

ne to time descend of, 'Al- Quran’ over the next 23 years of Prophet 
Muhamn d eg “Ne have given y you 1 (Prophet Muhammad 2g ) 
(87 j. (So ` Strain not your nee tow ards that We have provided some 
wedded pairs among them to enjoy (worldly ace 
grieved on their account, eee your wing (in te S 

believers’. (88) Surah/Chapter 15, 'Al-Hijr'. The message in its 
context, extending by additional’ e verses, 89 to 99, completing the 

Chapter 'Al-Hijar' is for guidance of and observance by the Pr 
Muhammad Ae and so certainly for his followers, comple ting the 


ers 


code of conduct in faith of Islam, sent to and for human beings to recite, 
read, learn and adopt. oN ae in perfect rhythm by knowledge of 
Al-Quran and | Ahadith of P e AAA. SE. 

Transe oe of 11 verses, 89 to 99 of Surah 15, 'Al-Hiujr' is given on 


the n next pag 


Verses 189-195, 'Al-Baqrah', / "The Cow’ 

‘They ask you {O Muhammad AES), of new moons. Say: They are 
seasons for waad and for the pilgrimage. It is not righteou sness 5 
houses by the backs thereof (as do the idolaters at certain season a the aches us 
man is he who wards off ( | ). So go to houses by the gates dence and observe your 
duty to Allah, that you may bee successful. (189). Fight in the way of Allah who fight 
against you, but begin not hostilities. Lo! Allah loves not agressors. (190). And slay 
them wherever you find them and drive them out of the places when they drove you 
out for persecution is worse than slaughter. And fight not with them at the Inviolable 
Place of worship until they first attack you (there) “then say them. Such is the reward 
of disbelievers. (191). But if th ey desist, then Lo! Allah is Forgiving, Merciful. (192). 
And fight them until persecution is no more, and i a s for Allah. If you desist, 
then let there be no hosti 1y except against wrong doers. (193). The forbidden month 
for the forbidden month, and forb idden things in retaliation. p one who attacks you 

attack him in like manner as he attacked you. Observe your duty to Allah, and know 
that Allah is with those who ward off evil (194). spied your wealth for the cause of 

Allah and be not cast your hands to rain; an >90d. Lo Allah loves the beneficient. 

(195). 
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Transcript of 11 verse, 89 to 99 of Surah 15, ‘Al-Hijr’ 


‘And say (O Prophet ) aspen. ad gue:), I even I, am a plain warner 
(89). Such as We send down for those who make division (divide 
societies), (90). Those who break Al-Quran into parts (by different 
translations and meanings as did Bani Israel and Christians). (91). 
Them, by your Lord, We shall question all of them (every one). (92). 
Of what they used to do, (their deeds in life). (93). So proclaim of 
which you are commanded, and withdraw (ignore) from ae eugene 
(94). We shall defend you from the scoffers. (95). Who set some other 
god along with Allah Subhanahu. Surely they will timely come t ee 
(96). Well we know that your bosom is at times oppressed (tormen ed) 
by what they say. (97). But hymn the praise of your Lord, and be of 
those who make prostration (unto Him). (98). And serve your Lord till 
the inevitable comes to you'. (99). 

Like the Prophet Muhammad 5z each believer must abide by 
this message, till end of life, no wavering during it, till inevitable comes. 
This practice in life shall herald happiness and secure it till the day of 
destiny, (end of this world and e about performance-n it) 
which is as certain as death of this life. 

Securing happin ess on permanent footing, it is imperative to hold 
the rope of faith in Islam and have bounties by blessings Deke 
Subhanahu, Who created human beings, Jinn, others and universe, all 
belong to Him for subservience, offer prayers, thanks, hymn praise. 
By performing as prescribed, profound economic system will shape, 
take place, promote peace, precisely inevitable for progress. Prosperity 
shall come to human beings, wandering in vain by adopting wrong 
means, propoun meee by secular economics and forgetting profound, 
precise, perfect means available in the Islamic economics. 

History of believers bears lofty testimony of their being in leading 
role for all, with the finest prosperity flourish, as long as they stayed 
firmly consigned with Al- Quran, Ahadith and Sunnah. There is no 

other option, alternate to adopt, in seeking peace, being prerequisite to 
prosperity, enabling unassailable unity to be in convincing, commendable 
command. These qualities shall reaffirm Islam as the religious perfect 
in usher economic prosperity, for all, across the board, distinct in equity, 
merit, justification. 
Let us rally round this reality. 


Chapter 3 
ECONOMIC SYSTEMS OVERVIEW 


History of human race tells tale of persistent pursuit in changes towards 
creating a perfect society. Its search produced Plato's Republic, Thomas 
Moore's Utopia, Adam Smith's Wealth of Nations, Karl Marx's 
Dictatorship of Proletariat, Thomas Hobbes’ Common Wealth, John 
Locke's Civil Government, John Stuart Mill's Liberty, Jean Jacques 
Rousseau's The Social Contract, Keynes Macro- -economics and many 
others in a large number. But imperfections in the e society have persisted 
and will remain. Ideals being fice have been defined and r sdefined 
from time to time but vaguely as utopian. Reformists' urges and ends 


have been common, with r difference in means to achieve na 


It is not possible to postulate difference in means of so many ‘isms' 

having been shaped stea ily over the past five centuries. The dis ia 
'isms' with overlapping elements have been four, like pillars holding 
a structure of its own but ai known as economics. These are: 


(1) Capitalism, (2) Socialism, (3) Communism, and (4) Fascism. 
Capitalism and Socialism carry several common characteristics, same 
as Communism and Fascism tend to carry several similar features. 


CAPITALISM 


It refers to free enterprise economy. It is also known as free market 
economy, a he sonar making market as its exponent. The system 
is based on price trends to be determined by market behaviour, through 
interaction of demand and supply, making of profits or losses, leading 
eventually in determination of what, how an nd for whom Boos be 
se aie and services be eo nded. > evertheless, there has never been 
] is concept that purely automatic 

enterpris se ee sets in and a frictions-free. In America, having 
overwhelming capitalistic ie ces a conomics, government plays a 
role in modification of the | ent system rather restri icting to 
PR in working of the pric pani During the huge fin ancial 
meltdown of 2009, American n government went to the extent of taking 
control of the large o financial institutions which fell prone to 
-a and simultaneously sinking the entire structure of capitalism. 
his belies supremacy so tar ir attached to capitalism as the harbinger of 
economic progress and the maker taker of material welfare of mankind! 
This reminds of the reality that no perfectly free enterprise economy 
is srastieable, as its weaknesses adversely affect shelterless sections 
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Smith, in 1 hi s impressive work under the title Wes 


either intends to promote the public interest, nor knows how 
s promoting it. He intends only his security for his own gains. 
in t ee lis pursuit led by an Invisible Hand’ to promote an end 
which was not part of his intention. By pursuing his personal interest 
he ae promotes that of society more effectively than 

when he really intends to promote it. No doubt, Adam Smith a Sco 
1S regarded 4 as the Pine of ‘modern’ economics. Hi va on the 
subject, titled "Wealth of Nations’, is known as ‘Bible 
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for seperi tions to come ond: is as been ae aie discu ee ance 
extens en and intensively by scholars. Alfred Mars shal and Paul 
Samuelson have been two came out with mathematical equ uations giving 
credence to the founder's intuition Haer ideas. Analytical studies 
have since overtaken intuition, replaced by econometric aye of 
data compiled, se ted and classified. Institutions have taken 
intuition! But it may not be the final word, end of intuition in economics 

a basic tool to neat provocation, to be followed by requisite research 
_ and probe in uphold or en of a theory E ance 

The concept propounded by Adam Smith and la applied in practice 

was also known, in loose defination, as ‘free p a enterprise’ or 
‘Competitive Capitalism’. It has yet to b blossom in condition to be 
daeoni in full thrust of laissez faire, which means total non- 
interference by the government with the business. It has never existed. 
It may never come. As its evils sprouted, the shift was on 'mixed free 
enterprise economic system’, in which both public and private institutions 

exercise economic control. The claimants of 'free enterprise economy’ 
eventually preferred the mode of mixed private enterprise system, 
keeping it tied with price mechanism, determining supply and demand 
in competitive markets. When demand for more of a good arises, 
business will make profit by increasing production of it. Maximum 
profit motivation would compel for pursuit of cost economies, in various 
forms. The 'virtue' of mixed economy relates to the government 
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interference in modifying private initiatives, so as to diffuse conditions 
of creating monopolies. Capitalism envisages and emanates ownership 
of capital goods as the private sectoral property and, as such, incomes 
generated by them belong to the owners of such assets. This means the 
productive assets belong to and perior under control of the private 
sector. The state shares their incomes, for public welfare, in the form 
of taxation. Contrasting this, capital pede ownership in communism 
belongs to the state. So, profit motivation tends to be minimised. 
However, in none of the two main citadels of 'Economism' private 
property rights run unlimited. In capitalism, it is liberated to a great 
extent. It is sharing in surplus. In communism, sharing is arbitra 
even before it emerges! 

The basic document, the ‘Wealth of Nations', was shaped and set 
out about two centuries ago. In the intervening period, economics, the 
most dynamic social science, has seen many important changes, advances 
and reversals, in its relevant dimension and distinction. A brief note of | 
it is inevitable, so as comprehend vitality and utility of this discipline, 
that touches at times een every aspect of human life and has been 
propeller, ee oo well, of human history, transformed primarily 
through economics. The dynamo to the colossus stride, often strife and 
strike has been resources branded limited, contrasted by wants branded 
unlimited. This myth exploded as many times, it has come by rebound, 
like a real thing! It 1s a fact covered up by thick veil of ignorance. 
Human ingenuity, intuition that Adam Smith conceived lacked substance 
in its being light of Nature. It is meditatio on which can bring light, 
provided its source is scripture and not material from mere proverbial 
or mythical superman. It must be from the Creator of our universe and 
every thing existed, existing, to exist in it, including human being, 
elevated as supreme creation of Him. 

Development economics Is ene on the econometric analysis, 
giving insights by empirical work undertaken. Major economic crisis 
have been instrumental to rates. It has given more meaningful 
advances in economics. Great depression of 1930 was the event which 
inspired John Maynard Keynes to study free market phenomenon 
branded as utopian. He came out with concept that markets were not. 
rational in totality in the way they behaved. Markets did not, so will 
not automatically adjust to the changes forced by external events, such » 
as new inventions, 1 natural and man-made disasters, etc. Markets were, 
are, will, and can be manipulated by major market operators. Large 
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lobal operational funds prir marily from the USA have been, at times, - 
playing in a way creating big upheavals, paving no analytical support. 
John } faynard ceynes is believed to be the greatest 20th century 
economist, as he laid the foundations see vhat is known as macro 
onomics. He propounded ‘the P theory of money' to control 
eee manipulations by increasing or reducing PORT supply to mend, 
control and direct markets to orderly bee ve and stay on proper track. 
However, the theory lacked substance, to emerge perfe ect, profound and 
sound. It could have some damage control l 
P dimension determining funds with pu 


kr as dis e income or otherwise to Bi markets moving in 
direct ion desired, has b Bar Fiscal, taxation and monet ary 


al, 

means need to be kept in PAO equation to keep markets in mood 
rational behavior. It has not been possible, ns e it depends on zovemmen 
ne rention in perfect equation of the trio, under different controls and 

hinking. Governments role has not ie en n perfect, to por utopian, 
eae these work under certain compulsions, besides under 
preconceived notions. Nobel Laureate Paul Krugman dealt with the 
problems. arising eee isi interventions by use of power, rather 
ability/capability to tax and spend as well as the power, ability to create 
money and withdraw it. "He has dealt with the dilemma of ‘Depression 


Great recession of 2008-09, the recent phenomenon is bound to 
evolve new dev elopments i in economics and may lead to conclude ne 
theory and prescription. The brand in evolve is named ‘systemic risk 


mg 


The study underway is to address re cession, free from creating contra ast 
effect of ‘inflation or stagflation’. m is is being brain-stormed by renewed 


thrust on creating a ‘more’ stable system by use of finance. Official sof 
finance, central bankers, el experts and academics may 
evolve a system to be later found faltering, as this all has been based 
on assumptions, made by study of data and outcome. Had it been really 
useful, by centuries of experience and exposure, a perfect system could 
have been evolved. Imperfect as the human being has been, he can not 
create a perfect system, even a prescription that proves free from 
weakness and be utopian! Role of the United States of America in its 
real estate linked credit bubble and its extend subprime instruments 
extension, in the crisis that peaked in 2008-09 was not yet over. Given 
time to properly analyze, study and make proposition to prevent its 
similar plight to recur may be just one more trial and error syndromes! 
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The financial fiasco has shaken academic thinking of scholars and 
working of the key prestigious financial institutions, the Federal Reserve 
Bank of US, Central Banks, The World Bank, The IMF, The Asian 
Develomente Bank, the Association of G-8 banks etc. Its collateral 
and contagious, very severe damage has been on the UN, the financial 
institutions of almost all the other global countries. This 'Catastrophe' 
has put economics on new trails nick named as ‘behavioral economics’, 
articulated by Robert Shiller, the economist from Yale University. This 
relates to 'watching the herd instinct in human being's as noticed in the 
US estate-cum-credit bubble’ which has burst and compelled 

economists eevee we pepoualiy princi E and began to look at 


eins ng ev nls of ene of income, 2(2) ¢ a monopolies of 
resources, capital assets, means of produ a on etc.,(3) unleashing 
ee often recession, inflation, depression, and at times 
concurrently, complex of ge ation-cum-recession, that is stagflation 
As a result of such cobweb it has not been serving economic objectives 
of the society as a well-l a ore an integrated ui ut.tJt will never achieve 
SUCCESS. 


COMMUNISM 


arl Marx and Friedrich Engels issued the Communist Manifesto during 
1848, captioning it with captivating powerful slogan, ‘Workers of the 
Worid, Unite! You have nothing to lose but your chains’. Advent of 
industrial revolution, transforming into industrial capitalism, making 
rich richer and w poorer, predicted by Marx proved correct temporarily 
and not for all time to come. Communism advocated policy and applied 
strategy that eee eo and all means of production must be decided 
by planning agency of the state. It also envisaged deciding location of 
various industries. Agricultural fields and farms, inclusive of machinery 
to operate them, ought to be owned by the state which determined what 
to produce, how much and of which quality. In brief, land and capital 
assets all had to be the state properties. Private property remain confined 
to certain personal effects and some savings to fail back in situation of 
critical exigencies. An agency of the state, specialising in this sphere, 
would set rates of wages, evolve and put in practice an elaborat 
incentives-led system to increase production, sfaeieney and qua ality 
Similarly, other agency indep enden itly or in collaboration with the 
former would set prices for the consumer goods to be available at 
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network of retail stores, to be in reach of the commonman. 'Commonman' 

ee gory, ass va jas always been in an overwhe mune majority in the 

in T d number and intensity in 

en talism. Ca engineers a seli-prop = profit motive to work 

at best by individuals. Capitalism ushers grow n competitive thrust 
which tends to utilise available resources efficienti ntly, infusing cost 
t proportionate price ea isation of goods 

in SUIT r profit, with varying 

recting use of resources in 


ae it can aea inherent flexibility in d1 

the spheres of greater public service and benefit. Conspicuous by 
absence of these features in Paner it leads to bureaucratisation 
of z access, control and = rection of resources. This ear 


state's monopoly over entire national resources which lead to lack of 
a in their utili Pa Comp pounding of inefficiencies sa 
waste of resources, aggravating it by pilferages and in diversion of 
resources in preferred segments of th e society. Had these evils not 
existed, not eliminated, even reduced in ae ommunism would not 
have folded up in the first country of its introduction, initiation of 
rae bee erase oe Its damage has been Bey ase. reaching 
to the extent of destroying the Soviet Union, consisting of se everal 
counties including: it s strong hold over the Eastern Europe and part 
eae | 
Political lea p of the major European countries and almosi a 
the S$ Snead co ane ies, in backdrop of confli an ng outcome o 
‘capitalism and communism, opted for the ‘middle’ path of oa se two 
contrasting systems, in their pursuit of attaining balanci ster 
their choice by ‘blending the best’ elements of two systems i ce arene 
conflict. The system so evolved has been named as ‘socialism’. 
History of dawn, rise and fall, dissipation of communism has been 
patchy, not plain, placid and profound, 'as the concept of communism 
has been in its origin'! It was not born by intuition as capitalism steadily 
converged into by frontiers of knowledge extending through theory 
and practice. Communism emerged by compulsion to contradict 
w sm. Born by power of contradiction, its journey has been 
characterized by inherent contradictions and dissents! Many countries, 
cultures, people of differences desired to create a force against capitalism 
which plunged them into own conflicts getting compounding by 
economic interests predominance. The great experiment of communism 
was ‘inaugurated by the guns of the Aurora and the seizure of the Czars’ 
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Winter Palace in Petrograd during 1917. Its power vanished in 1989- 
91, as it is referred to the ‘brutal wall’ that sliced Berlin and Germany 
into two parts, was brought down and with it symbolic strength and 
stamina fell apart of the Empire of Czars inherited by the communists. 
Germany was unified creating a good model of reintegration. Archie 
Brown in his historical said of communism ape over 600 pages 
gives good, gripping, interesting account of 70 plus years of the 
Communism: He is reported ‘ have completed this study over 40 years 
of hard, arduous work. He attended the work 'in fine fragrance of 
impartiality, with poise and balance’. He see be to narrate and explain 
difference between varieties of communism, not single powerful focus 
to a ee with as capitalism rose. Brown ne communism as: ‘a 
monopoly power by centralized party, an economics system where the _ 
non-capitalist sector prevails, and an ideological commitment, toa 
global movement in pursuit of a utopian end-goal'. However the 
definition does not stick to its different designs at diftercnesl places 
China, Cuba, Vietnam and North Korea, claim keep communism at 
‘heart', may not be at its 'work out right’. Communism ‘if not sae it 
is-clinically dead now, without hope of renaissance’. The Soviet Union 
quite held ideas and acts of communism together but collapsed in 1989 
of Afghanistan conflict; own created by the USSR, in making its long 
drawn dream of reaching hot waters of Arabian Sea, route to which 
was through Afghanistan! The ae became a dilemma, got derailed 
and left debris of communism scattered in variety! The land in which 
communism raised its head in nner ' fell flat by 1989, breathed its last 
and got buried unsung, uncried in the place of its birth! Since then no 
country manifests strong desire, holds strength to become new pole to 
promote world revolution by revival of communism as it ruled in 
Russia, its identity transformed by expansion to the United States of 
Soviet Russia (USSR). Sinc e debacle and disarray during 1987, onwards 
it has returned to its origin Russia. It is no more Russia with love or 
hate. It has problem of resurrection, reemergence perhaps. Peace, 
economic progress pee nt on it, is prerequisite for Russia to exist 
in comity of nations, without prejudices of the past, its vain, wane 
glory. 

Coming into formal functional reali ty, communism in the USSR 
during 1917, 1t could not make for an integrated block of communist 
countries during the first 30 years. Moscow led alone the 'movement' 


n globai platform. Peoples Republic of Magnolia embraced communism 
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in 192 24 but | being n not in main stream, it remained without recognition, 
as acknow ledged a a country with wedlock in communism. While 
ae in the USSR was thriving by state power, elsewhere it was 
ae brow beaten and pushed on retreat in place of acquired power. 
Hungaria n ‘revolution’ folded up in 1920. Franco destroyed left in 
Spain. aaa communist party, the largest in Europe, failed to stop 
‘Nazism’. Chinese communists party retreated as China was 
overwhelmed by the Japanese. Communism in the USA was mere a 
_ pick for fun. It was used as spice to create political waves. Second 
orld war of 1945 Too the E on. i 
imposed communism o tive cheat rt 
much in the Eastern Europe. of Japan liberated China which 
got in communist a ane so also aoe , later split into | 
| aace communism under the USSR ir nfluence and Se outh I Korea 
kept with capita alis sm under influence of the USA. Fall of France freed 
Vietnam which accepted communism. The most fascinating feature of 
communism has been Cuba, the revolution converting non-c a a r 
to communism and this logically made its impact intense, profound. 
Soviet assistance was helpful in its economic pursuits. Pol Pot crushed 
communism in Vietnam. Communism endured in North Korea, as in 
Cuba. China is a country. of own independent role of moving in fine 
balance to economic power, having reached the peak of second to the 
USA in terms of its gross domestic product (GDP). China has created 
a 'model of Selig by sophisticated moves ahead in power politic 
and becoming economic power on global spectrum. 


Intertwining social acto through on thrust has been the 
objective in evolving 's aoe Capitalism, in brief, placed 1 no dual's 


2% 


ingenuity at work, lacing it with incentive of gain to everyone | by his 
capability and efforts. This has been the catalyst of economic growth 
strides seen flourishing in capitalism. Communism on the contrary 
placed this pursuit on col lective efforts of all, eliminating the identity 
of individuals. Both being the extremes, produced contrasting results 
in extreme. Such extremity has never been acceptable to human niche 
_ but has eventually been rejected. As a result, socialism captured 
imagination of the 'maturing' political leadership of Europe. Socialism 
hence spread in many countries and in its wide range of application. 
Common features ofthe countries in wedlock with socialism have 
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been: (a) productive resources ownership being vested in the state. This 
means production and distribution of goods, services and income to be 
determined by the government. (b) Profit motivation of free economic 
system bestowed on individuals with emphasis on collective pursuits. 
This referred to accumulation of savings and their utilisation for new 
capital goods to be decided by the government. (c) Redistribution of 
income through taxation and spending of part of tax receipts in social 
sectors for public benefits. This is being achieved by determination of 
wage rates and prices by the government. The objective of this pursuit 
has been explained as means to ‘bring peaceful and democratic revolution, 
curbing the communism’s belief in violent revolution’. By making real 
income 'nearly' equal, steady revolution was deemed to be achieved 
over a time. Success of socialism is attributed to problems triggere 
by depression of 1920's and to 1930's which put capitalism on defensive 
and this prompted many to raise demand for more government role and 
control over economic pursuits to prevent depression. 

Socialism, by its popularity of perception and steady pursuit, 
assuming it as liberal middle of the road safe passage against forming 
part of the two profoundly defined systems of open categorical clash, 
in itself got divided in different forms, though not designs, by difference 
being on emphasis in and about knitty-gritty. More known forms among 
several of them have been the state socialism based on Marx's ‘scientific’ 
formula, Christian socialism (governed by religious codes), Guild 
socialism, Fabian socialism alternatively known as evolutionary socialism 
and like of these several others. 

Some forms of the socialism have been serious in effect. So there 
has been criticism of socialism with particular reference to its programme 
and implementation mechanism. Primary criticism of it has been 
socialism's ignoring: (a) critical appraisal in allocation of scarce resources 
and its clipping, if not crippling, the gretest socio-economic benefits, 
(b) negating freedom of individuals and its extending to the society. 
Thus satisfaction of the basic human urges and aspirations tend to be 
eclipsed. | | 


FASCISM 


Fascism is a tough, the worst form of communism. Init government | 
acquires sweeping powers on ali aspects of economic and social life 


of the people being governed. Government holds absolute regulatory 
power over each segmented step of economic activity. Free trade 
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unionism is not permitted in this system. The system puts pride in 
claiming highly nationalistic theory and pr actice lA pee person in 
hierarchy decides about fate and future of the entire nation. It is 


$ S 
characterised by one man show in decision making and determining 
destiny of entire nation. Civil liberties do not exist. These remain wholly 


out of picture. The economic order remains ruthless. It bears no 
disobedience. It spreads brute regimentation of the society. It bears 
connivance of being more politics prone, rendering the system ea jl sily 
cceptable by such connotation f 
Mussoli ini rule, Spain of p ranco donn 
Argentina of Peron provide clear instances of f 
Pecan characterise d b by one-man dictators hip. It abolishes ail other 
political parties and leaves rule and powers with a s ingle 
liberties remain packe a up. It tends to infuse pride of bei 


Ing 
race in the peopie to to grip minorities in ee within. On s 
f it, attention is shifted in subjugating the other na apes beginning 
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with capturing territories of the neighbourly countri s. Mussolini was 
mastermind in arousing Eae of the Italians to" live dangerously’ 


and be brave to attach winning value to war. It aimed at acquiring the 
national power as its end. Individu ral ranks least in the structure of 
fascism. Creation of fascism took place | byc overt support ze the se aaa 
horities and at times anti-church struc S eX 

Likewise capitalists and the lower middle <i Ses pas E 
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to its sprouting and imparted strength in extension of it as m O 
Later on, ‘fascists strode becoming roller Eon of other systems by 
pital a felt 


revolution, uprooting of the existing structures’. The ca 

o: aa its ascend and engineered resistance by use of resources 
held. Frankenstein's monster that capitalists created and subsequently 
rejected serves as the best anp to quote. Intriguing roots in existence 
of fascism and flourish is found in its fanning the fear of communism 
to takeover in its becoming weak. Unleashing the threat of communism 
was mere a ploy used ruthlessly in suppression of democratic processes 
to be a n, gather strength to survive and thrive. 

In today's world, the most economists, specially of the 'freeworld’, 
which implies the free economic enterprise system’ prefer a ‘neo- 
classical synthesis’. This refers to govern the economic systems and its 
functions through ‘effective monetary and fiscal policies’. This attempt 
is designed to realise benefits of the classical microeconomics of Smith 
and Marshall and of the macroeconomics of modern income 
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determination. This approach is claimed 'to combine sound features of 
the two components of the economics, a singular social science of 
immense value and worth'. Currently all the economists try these tools 
commonly in their political belief, be they conservatives, liberals or 
stuck in between in search of striking a fine balance! 

Each of the four 'fantastic' economic systems briefly described, hold 
basic defects, particularly in satisfying the innate human aspirations, 
as bestowed by Nature. No human being is born to follow blindly any 
other person but is inspired to follow the principles of virtue ingrained 
by nature, to blossom in character and conduct. Subyugation, enforce 
always by brute force at work, has never been a voluntarily submission 
to be accepted by any individual. No community and nation will bear 
such humiliation forever. History is replete with events of fierce bat = | 
fought and relentless wars waged by one group of people, proclaim 
it a nation, often under notion of being the 'master nation’ o ae er 
to humiliate it and seek its surrender in all forms. As many times this 
is attempted, its instant or delayed reaction has taken place and removed 
existence of the warmongers from their roots. The monster of fi Baan 
has always been on march, in different forms and often in disguise to 
subordinate others and capture their resources for own richness, super 

richness. Poverty syndrome seen and spread the world over, afflicting 
significant sections of even the super powers, in connotations of strength 
of pohtical arms, powers and resources, has been due to men in command 
and their descending fiercely down the line of the organisational 
structure. This resulted in multiplied exploitation and propelled the 
power of outright rejection in the subjugated lot against repression. 
Resurrection of subjugated people has been eventual and it is a history 
of the unkind mankind! 

Economic theory, to Ea with, emerged steadily from its being 
practiced in real life long ago. Real life practices for better life and 
their getting modified, e o Gr ei according to pee and 
circumstances, led to synthesis and a system evolved. Goods, services, 
markets, money, prices, o wages, R investments, all perceived 
for prosperity, were ees in practice, becoming pursuits. The a of 
behavior icche d as economics has been clearly connected with 
ways in which hae beings ee mark in their livi ing. Beginning 
from individuals, it made inroads in fam uly, a society, stretchin ng toa 
nation, a group of nations an siadiuatl A that we find 
today. 
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be disinteg 
versa is to purge both by A a and mor ality. 1 e are ve simply 
phil losoph ical terms. Even if considered ethics and morality as instruments 
of philosophical flourish, these can ne t satisfy b human urges of soul, 


al 
even instincts refers to mind of inte ae So, economic guided by 
human need ca ae mental 


religion shall form supreme, in mecting 

and spiritual and its coverage exten a to individual, families, societies, 

nations and United I ara that is getting nations united. This profound 
belief inspires to organize material and synthesise it in a form to give 
insight, for prop pereention in form of Heese / principles of 


Islamic economics. 
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eptually refers to laissez faire, which re 
active role of the private sector in doing business and restricting the 
government to policy maki ing and support providing to private sector 
in its adherence. Capitalism is also defined as ‘compendium of free 
aes onpi rises’. In it the e governn nent provides policy format and 
leaves the business phe de n almost entire economic activity. This 
infused great impetus to the private business growth in size and strength. 
Its creative force emer bedin ae form of enviable powerful corporate 
sector. Spread out of corporate entities has been significant and worldwide 
in scope. These entities are known as multi-national companies, doing 
businesses of their choice globally, in the process creating skills of 
specialists through experience and exposure constantly enhancing 
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acquisition of technological superiority, they hold cut-edge to perform 
better in foreign markets by dint of competitive power and prowess. 
Capitalism is rooted in the instinct of love for possession of economic 
power by grab of wealth, without check, as much as law of the land 
permits and often conceded by connivance, corruption and alike evil 
sprout and spread. At best the check on operations comes through law. 
Since human psyche usually keeps one under the spell of fear of poverty 
inflict and unprotected of greed packed worldly affairs, everyone feels 
own security in possessing of as much resources/wealth as his all sort 
of efforts can accumulate. This tendency keeps one grossly engaged- 
in dedicated pursuits for earning, by all means at hand and more to be 


44 Economic Systems Overview 


manageable! Under this impulsive and compulsive trait, competitive 
thrust in productive pursuit has become formidable. This is a primary 
reason of the combat by capitalism to other competitive secular 
economics. As one can earn a lot, fortunes in one word, people having 
acquired it believe it as inherent right to spending own wealth in a a 
they would like! As there is no bar, except to undertake lawful econom 
pursuits, without restraint on extent or level of profit making, there is 
no check on the extent of spending either. This freedom has been 
eventual instrumental in a great divide of human beings, on wider 
giobal as we il as narrow scope of within a society, of have and have 
nots. This imbalance creates heart burning; getting expressed in hatred, 
in place of harmony, a basic ingredient of the fine human trait and 
eae stics. As this great yet disruptive divide widened, so its fury 
f envy and frustration. On a more popular plead; ‘to save a majority 
a gruesome sufferings, against in contrast a minority pees ing enormous 
resources, the concept of communism was carved’. It ardent y advo cated 
of creating a society collectively possessing all the a | resources 
and wealth generated by their use. All the means of eaten and 
output emerging from their utilization were made as possession of ail 
and, therefore, everyone to have an equal right on access o f it. This has 
been a boon of slogan and Bane e in practice. Its slogan proved more 
powerful than translating into an actionable reality, of equitable sharing 
in the cake of output. Wh hat and how to produce ultimately became a 
prerogative of the State, through its Planning Commission, known in 
Russia as 'Gosplan'. All the decisions about the types of business and 
industry to be set up, location of farms and factories, their output in 
forms of commodities, goods, everything in brief, belonged to the 
TA Similar to what to be a os ced and how much to be 
stributed, thei quality, price structure, everything got confined to the 
st tate/ government functionaries to cee The system did not make 
metaphorical distinction between state and go overnment. Communism 
made absolute swing to extremely opposing end to the pursuit of 
capitalism! As wealth belonged conceptually to all in communism, 
those powerful in the society, most of them pen ig state func ctlonaries, 
placed in vintage position, became the most, if not sole, beneficiaries 
of the system. As a result, others out of suc i circuit, a mammoth 
majority, indeed became vu ulnerable, | living on crumbs thrown to them. 
Same evil of ave and have not, with greater intensity of all sorts, 


b 
shaped in secular economics, branded metaphorically as communism 
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and be materially in any form and brand name for distinction and may 
be more with the same type of e 

Both these systems capitalism and communism held inherent 
inconsistencies and created devastating economic imbalance. Attempts 
at purge both of them of their evils, the economists attempted to evolve 
a middle road of the two extremes. This form of economics carried the 
brand name of socialism! Its distinctive reformative thrust has been on 
the ownership of productive sources to be w with the government, giving 
-state the power of planning, so as Nee ia anes of pitas as a 
motivating force, ‘a forte of captivating n lism!’ Besides, improved 

system of distribution of ma al P through h taxation system ag d 
this was to be managed and attained through a ia revolution’ 
using peaceful means in Gans contrast with the pursuit of revolution 
in communism by violent means. 

The primary system of capitalism proved pivotal, in creation of the 
other two systems, being communism and socialism. Yet another form, 
fascism has been an extreme rarity of communism. In fascism, the 
government holds a complete, total eatery power over each and 
every aspect of economic life. Its huge characteristics feature has been 
no trace, whatsoever, of civil liberties but predominantly rigid form of 
one man dictatorship, ruling the roosts. None of the four systems hold 
fascination of their being natural and hence could not sprout a one 
balance Pa unity and harmony in diversity of hum 

ristics, later becoming an usual natural phenomenon. So there 
| ricks and errors, pushing prosperity all the time far and in 
battered shape, by empowering poverty lit, to loom larger the global 
s! Ce A pursuits for centuries have not brought humanity 
its cherished goal, of satisfying the human ‘needs’! Hence, 
is been on and on. It seems to be a journey of no end, as long 
as human conceived systems are followed. The folly of all these systems 
has been one, an isolated one. Their being evolved by human beings, 
though the best of God! s creation but not perfect in all forms and 
designs! Since Creator is the only perfect by all means, for His best 
creation, He has prescribed how best to live and have His blessings, 
being limitless. Allah Subhanahu has created every thing on the earth 
and in the skies and all of them of superb quality in perfection and 
glory. Allah Subhanahu has not left the most vital aspect of human life, 
the economics unspecified. 
Hundreds and thousands of books, however, have been written on 
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the four designs of the secular economics. It is not so about the economics 
in Islam. This may sound strange. So it seems, but not in fact, as that. 
Secular system has made economics as pivotal force of social structure 
and aspiring for its success strides. Hence, the subject has acquired 
great importance, which infused dynamics in its growth dimensions! 
This dynamism is strongly in manifestation by economics established 
its clear identity and over-riding politics! In early times, economics 
was under-rated by its secondary position, being | part of politics. Now 
economics is in the vanguard, as political system is being ide ntified by 
adoption and following the economic system. 

In Islam economics has its importance but as an integral part of 
religion. It neither needs nor a s as a separate identity. It is part, 
a component of Islam being all embracing religion and faith in following 


its prescription in absolute ea no doubt to gale pas prayer 
of Islam in effect invokes principles of economics. e who abide 
economic 


by the prayers and put it in practice, do perform their T SOCi0- 
duties, as designed by the religion of Islam. That's the beauty and 
excellence of Islam, as the religion of peace and security for all the 
creations, not just of its followers. Besides, Ibadat (prayers) being 
compulsory to observe, compliance with other norms relates to manners, 
dealings and sociology. These four fine features cover the entire gamut 
of living human beings, living for their refined and fortified existence. 
So, Islam does not need to make economics as an ee aaa subject 

of study. However, this is a strong cane nt of faith and code of 
saudi to live in the light of th reac values. It is meant to make 
life tes living. Its ee unifies the s a and solidifies 
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and serenity, which tend to be alien in all forms of secular 


Religious teachers and preachers keep themselves engaged in their- 
prime pursuits and can not feel for need of creating economics of Islam 
as a separate deni ity and make its importance as a faculty. Nevertheless, 
as the world management order nationwide and coll ectively on global 

canvas has become predominant through economics, it will be worthwhile 
that Islamic system of life, combining in it concept/belief into behavior, 
dealings and sociology, to be highlighted as economic aspects, its values 
and importance attached in Islam. Islam being complete code of 
harmonious living, with self which is derived by relationship with the 
Creator and with the human beings, extended to all the creatures can 
not expel economics of its importance. Its valid significance is seen by 


cae ane P to economics in Islam. As the g obal stage of 
sociology has made economics as the instrument of all] inclusive, it 
shall be in concert to give expression to economics n Is lam in an 
elaborate form and substance, yet as mere a of Islam. This 
book is based on such an understanding, as expressed here. Economics 
is not alien to Islam but a basic trait for constructive human welfare. 
Qualitative distinction between economics in Islam and secular 
economics is loud and clear. Economics of Islam . ased on revelations 
while secular forms of economics are mere products of human 
imaginations and steady 'improvernents' through T nd experience. 
Since human beings have PPE ES its imagina tions bear limitations, 
weaknesses and inaccuracies. Contrary to it and very clearly, the Creator 
is the all Powerful, de all Keown and the Perfect in all dimensions 
one can visualize. His prescriptions descend by revelations on prophets 
shall be simple and perfect by all means, modes, designs and description. 
One must know the virtues, Allah given system embraces. Search of 
the perfection shall come to its destiny by initially becoming aware of 
the percepts and traits of Islamic economics and subsequently by 
following prescribed footprints firmly. This is the demand of faith of 
it advoc Loa dale and seci a anh a ie 


f 


A number of economists, analysts and a few 'ulema' have 

| ically attempted to highlight structural similarities held by 
Islamic socio-economic system and by capitalism and communism! 
Similarly others ha ve made attempts matching with the values held by 


Swe elating to its socio-economic structure, for instance or reference 
as these have beet n envisaged in capitalism. Nothing of this sort bears 


a but combining conflict, compounding confusion and carrying 
gross ambiguities. AH secular economics hold inherent imperfections 
and their active stretch creates contradictions. Basically the two main 
secular economics, capitalism and communism are also juxtaposed, 
while the other two, socialism and fascism, have been offshoot of the 
former two. Socialism makes for a mild form mix of capitalism and 
communism. Fascism is the hardest design of communism. Islam is 
the religion. Its economics is part of religion. Islam is the only faith 
acceptable to Allah, the Creator of everything, inclusive of human 
beings as Al-Quran categorically states. So economics values of Islam 
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and modes of their achievement become acceptable to the Creator, 
more so it has been provided by revelations and that carry stamp of its 
perfection. Hence to draw similarities of Islam's socio-economic values 
with certain values of secular economic system is irrelevant and merely 
misconception. 

It is a natural phenomenon, which is clearly observable that no 
individual possesses physical capacity and intellectual capabilities 
similar to one another. As a result having g economic resources equal to 
all is not possible. Capabilities to deliver differ and as these make 
difference in earning and possession of wealth. Hence right of individual 
to earn by legitimate means has not been restricted. This must be by 
observing prescribed norms of allowed means and preclude prohibited 
methods. It is imperative that increase in wealth and simultaneously 
expansion of resources and assets is supported and promoted within | 
the prescribed manners and limits drawn. Likewise, making entire 
national wealth as of collective ownership is contrary to Islamic values, 
as it is bound to create greater imbalances by killing human instinct of 
incentive to perform better. Concept of c communism of wealth of all 
resulted in backtrack of economy instead of infusin g dynamics of 
growth. This can be by providing promotional means through human 
ingenuity and not scaling it down. 

Al-Quran has given a system which promotes economic pursuits 
but at the same time prevents concentration of national wealth in a few 
hands. Communism does not concede in practice differential in human 
capabilities and can not prevent its proliferation. It's a ees at ‘all equal 
in all wealth’, sharing national wealth equally has not been a possibility. 
Instead it created siphoning of huge resources by persons in power and 
its corridors. Al-Ouran admits differential in capabilities of human 
beings and, a permits dispar w in holding resources. Islam 
provides a balance by not invoking restriction on legitimate earning 
and possession of wealth, provided income is rightly earned and 
mandatory Zakat is disbursed. Besides, Islarn provides a lot of motivation 
on voluntary Sape t of wealth for the benefit and oe of hard 
pressed peop oe its society. Making Zakat mandatory allocation and 
disbursement, the evil of concentration of wealth in the society is 
diluted. Voluntary ‘Infaq', donating part of wealth, in seeking pleasure 
of Allah Subhanahu, breaks tendency and temptation of greed and its 
consequent concentration of wealth. / | ives Z 
adopts Infaq will become a stronger believer in Allah Subhana 
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the provider of unlimited provision/resources. T us belief and its practice 


are bound to break temptation and shun greed 
Economics has been an ingrained feature of the human beings. Need 
for food, clothing, housing, water, power, education, oe 


t P, = 


transport, health care, sanitation, etc. is inherent in cach living human 


3 
being. Efforts in satisfaction of their needs and urge for reasonable 
living have e been harbinger of the economic activities. Satisfaction of 
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have more, more, a ad more. In this process of accumulation of wealth, 
life of an individual comes to an end a ig oF 
ee zation dawns about acts indulged in a O 

rational, not negotiable and not even humane! Sorrows about 
near end of stage though it makes sense = t hardly leaves room i 
rectification of errors committed and wrong done against other human 
beings, all practically form of similar, if not of own folk! 
Secular systems of economics emerged from human imagination 
with skills appuces in satisfying needs. The process codified a system, 
which works and clicks in prescribed manner. Initially emerged 


capitalism, placing individual in focus and lead to work in productive 


g 


UA 


pursuits. Motivating forces have been incentive to earn and own as 
much as possible, besides driven out of fear spell about suffering of 
hunger and poverty. Under the mne ore these two powerful m means, 


material progress so far Br = not rere the process to a stop 
even broken its pace to produce more! 

Allah Subhanahu created the universe and everything in it. In the 
earth have been laid huge resources, many of them are known and 
many more remain starkly h idden. All of them are for mankind to keep 
on exploiting and utilization. In striving of it, human beings are bestowed 
with varying levels of capacity, capability, and intellect. These are for 
them to use with skills and get benefits. The benefit of them shall not 
be restricted to self but be spread for all human eae and beyond it, 
over all the creatures of Allah. However, nothing is acquired without 
efforts and striving for it. Since competence varies from one another, 
so will be acquisitions, to be in varying volume. Some will have more, 
other less. Some got more and better opportunities for acquisition, 
others less and lower. History of civilization portrays that initially 
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success was a product of physical toil and strength. Later, its success 
story got transformed by intellectual superiority. Al-Quran clearly spells 
out this. ‘And Allah has preferred some of you to others in wealth and 
properties. Then, those who are preferred will by no means handover 
their wealth and properties to those (slaves/servants/subordinates) whom 
their right hand possesses, so that they may be equal with them with 
regard thereof. Do they then deny the favours of Allah’. Verse 71, 
Chapter 16, 'Al Nahal’, ‘The Bee’. l 

Thus sS Al a Ta spells out difference among persons in 
pos states ee opportunities to earn 
and 'encash’ ne ae = re ven, equal and not disc criminatory. Every human 
being has an equal right to strive, struggle, to earn livelihood, but 
restricting a to legiti mate aan ai coca ar a ae No person 


4 a 
Al-Quran 


equal e to everyone to earn fair ai bu o by f foul pene 
Every person born in the world has right oe al to live, live in peace, 
security, harmony and honour and for it equal opportunity be allowed 
to make struggle for earning. 

However, e everyone can i not have all things to his own aspirations. 


a 
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Some of them will be incapacitated, unable, weak and without means 
to make out. For such persons, Allah Subhanahu has made it obligatory 
on others, possessing weaith, to part with a part of it and provide weak 
among them, to live. The principle of live and let live has thus been 
enunciated in loud and clear terms. Any person and group of persons 
having abe plenty of opportunities to earn is/are not bi ae allowed 
to grab all of the resources generated by efforts and use resources so 
possessed for own benefit and liking. N einer the resources in use for 
benefit are of his/her pag nor ae a ae ilities a ae eppoimuues 
possessed a nd used to amass 

Allah. Allah Subhanahu ias a a ha resources for human eee 
and all other creatures in the universe. All of them shall : 
beneliciar ries. Since some have been o with better capabilities 
] ers and some strive more than others, such people may logically 
possess more. But if creation of more resources, o: tend to be 
collective. As such 
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are required to pass benefit of ti 
providing succor and support to others in difficulties. 
Teaching of Islam is to make mankind as real humanbeings, benign, 
considerate and wise, not cruel, careless a ee 1. All human beings 
are like a single community, in fact like one united family. They oy 
sharing fortunes and fortitudes with firm ae like of single united 
family. Divisiveness of human beings shall not be by breed, caste, 
creed, colour, language, customs, cultures, cOte s, regions, etc. These 
are f fi ine features of the nature, inspiring ¢ and | inviting for spring and 
spread of beauty bound by unity in diversity. dower er, divisiveness 
and its obsessive spurt have been by gi — of limitless acquisition. 
In order to keep momentum of 'managed' secular economics, scholars 
of its course have created a strong impression of branding ' resource 
are limited, wants are unlimited'. This has created a serious sense of 
scare in human beings. No human being, scintillating scientific strides 
and tremendous technological thrust and advancement not with standing 
in both these spheres, has been able to have competence in measure of 
provision of resources made available by the Creator of our universe 
for the creatures inhabiting it. Surprisingly people at large, led by those 
creating this scare, hold strong belief in the myth of ‘resources being 
scarce and wants running unlimited’. This 'mantra’ has been keeping 
struggle on and consistently on to produce and grab more and mee 
Eventually, this fallacy ends in futility! The struggle to grab more has 
invariably, incessantly too, compounded miseries of human beings, by 
their blind belief in 'mantra' of wants being unlimited. Resources in 
meeting wants of all the creatures and at all the time have never been 
proven limited, as none of known and identified resources have ever 
been found exhausted ever since world of ours has come into existence. 
Knowledge about finding and identifying new resources has been on 
track of their expanding and this ‘expedition’ is poised to be consistently 
fruitful, as ever. Al-Quran symbolizes the chase for more a and more for 
satisfaction of greed breeds similar to running for water in wide spread 
desert by animal to quest thirst but reaching sand. This means mirage. 
For greed packed human beings, chase for acquiring wealth, by whatever 
means it be to seize, is parallel to run for water by animal, due to its 
lacking sense about reality! Greedy keeps running, on reaching the first 
patch continues the run to achieve more and more mileage! It goes on 
till the life span for such persons abruptly comes to a grinding end. 
‘Rivalry in worldly (wealth) increase distracts you (human being), until 


ne! 
d 


Go 


52 Economic Systems Overview | 


you reach to graves’. These are the first two verses of Surah/chapter 
102, "Takasur', "Rivalry in worldly gains’. In contrast, if one candidly 
and wisely reviews and precisely assesses and determinces wants, 
| ine refer to a reasonable austere life style, by having simple food, 
lothing, housing and supportive utilities and facilities adequate for a 
eee and moderate living, wants will be verified as limited. Living 
as specified to be modest will be harbinger of health and herald 
happiness, on being cured from evils of greed and rivalry. Instead, a 
massive majority of mankind is found driven by blind fold greed, 
rampant indulgence in creating castles and fitting in them costly 
chandeliers and like pomp promotion. This artificial daz 
a few throw them far from reality of life and its purpose, primarily 


ki 


being to protect, serve and promote human o Castles like houses, 


Lie by ‘art crafts' do not merit to be int 1¢ category o of wants, not 

ven comforts. These are mere, sheer a ae demand continues 
ae no sooner than one is attained, fury and flames for another 
get alight! Galore of such goods represents mere, sheer misuse of the 
resources branded scare! This has been instrumental of depriving a 


majority from satisfying their wants. To be precise, human greed is | 


unlimited. It has been multiplier of the 'wants' making them ‘unlimited’. 
Wants being ‘unlimited! is an erroneous concept. It is emanating from 
ignorance about the purpose of life. This ignorance needs to be checked, 
so as to prevent it from becoming a ‘horror’ for human beings. The 
hidden hand has created and exacerbated this extremely faulty perception 
of wants termed ‘unlimited’ and resources branded ‘limited’. It is gross 
misuse and waste of resources, which is responsible for human miseries 
pean by own hands and malady is contrived by the spurious slo D in 
of 'resources are limited' and combining it with branding 'wants a 

unlimited’. | 

Al-Quran observes it by addressing human beings in verse 20 of 
Chapter 89, 'Al Fajr’, 'The Dawn’. ‘And you love wealth with strong 
ilove!’ However, lot of wealth is not made of destiny or excellence of 


the human beings. On the contrary, human beings have been warned — 


about love of wealth. It is dragging them to hellfire. One reference is 

nae here. There are eight verses, 4 to 11 ae Chapter 90, 'Al Ba lad’, 
The City of Makkah’. Mankind is clearly dire 

find and follow the den path, of the two, right and wrong, having been 

categorically offered and identified. "Veri ly We i jec nan i 

toil. (4) Does he think that none can overcome him? (5). He says (i 
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boast and awe): I have wasted wealth in eae dance. (6). Does he (think) 
that none sees him? (7). Have We not made for him two eyes? (8). And 
a tongue and two lips. (9). And have ne own him the two paths (good 
and evil). (10). And he has not attempted to pass on the path that is 
Bl (e. ee path which shall lead to goodness and success!) (11). 
These ve rses explain of toils human beings sordidly make to earn 
wealth and its going eventually waste by not following the right path. 
Right path is prescribed in Al-Quran, in sayings ( Ahadith) and by 
practices (Sunnah) of the Prophet Muhammad Æ . It is explained in 
two themes. It refers to adopt austerity-plus- chatty and shun greed- 
plus-absurdity. Life of the Prophet Muhammad s- and his companions 
has been of simple living, no lust for wealth 3 and worldly gains. Why 
this lust, craze for wealth and worldly gains? Who ever has lived the 
life of permance? At the same time not to r old scorn for wealth earned 
by right means as prescribed by Al-Quran. It is adopting sensible 
approach of a balanced life, that is, not to be greedy and not to be 
scornful. Not to have fear about livelihood as Allah is the Provider of 
provision for all His creatures and He has prescribed proper means in 
Al-Quran and in life of the Prophets to be followed for peaceful, 
purposeful living for self, kinspersons, society and humanity at large. 
Such an unique, universal and unifying message to mankind is of Islam, 
Islam alone. It is universal and unifying for human race. It is candid 
and clear for those have sense and make good use of such sense. It is 
of serenity and for salvation from greed, which breeds all sorts of evils, 
ends with s sorrows unlimited in i of so-called wants. Human race 
has time, of course ented, to determine and demarcate wants and lust- 
dust and reset course of action to reach destiny of everlasting happiness. 


Chapter 4 


SEARCH OF PERFECTION 


Search of a perfect society by human beings has continued since time 
not precisely determinable. Pursuit for an ideal society will not be 
achieved in time predictable. Its search has advanced perception of 
mankind for an Utopian economic system of sustainable growth which 
can eliminate inherent imperfections to be found so often in the system 
evolved and improved. Search for an excellence is ingrained in human 
nature. Behavior of each individual is graced with a different sharp 

faculty than others of his fold and all other creatures hold. Similarly 
groups have persistently been formed trying with zeal for climbing to 
climax in each of their respective fields. Economics, being perceptibly 
a social science and art as well, has been one of such vital fields and 


having unparallel dynamics. It has been in the forefront of endeavours 


for excellence to be attained in it. Its climax has been conceived as to 
create ‘unlimited! resources to achieve capability of combating ‘unlimited’ 
wants, so that society can curb depriv zatı ion and greed, an endemic evil 
source of recurring conflicts. But thi r not come about as aspired 
and it shall not come along ever, irrespective of its being strongly 
anticipated. Chase to capture it will remain aa . All endeavours 
made towards achieving sia of wants get spread into greed, 
tantamount to mirage. esis is a rare bird to hold and have peace 
of mind. For this purpose, it is imperative that mind of peace is cultivated. 
This pasture is nether easy nor for all to Oe ee 

By relentless process of imagination, the economists have built a 
bridge to overcome contrasting features of macro and micro economics 
and combine them into an art so as to reap gains of both the facets. 
Labelled as neoclassical synthesis, the economists have provided 
prescription of modern democracies, to eff ficiently administer the 
conceived economic system through political will, extending sustained 
support of fiscal and monetary tools. Their fine interlocking can check 
and prevent disruptive chronic slumps and galloping a onary bouts 
in turn. The concept has been found fairly reasonable in theoretical 
bind but in o tce it has not been equally perfect. It will never reach 
the coveted point of preference, to be panacea. This is due to the art 
of economics 7 oki ng firm balancing of the fiscal and monetary tools. 
Perfection in it will sti ls s ideal to be chased persistently. Fiscal and 


> 


monetary principles for eee are usually found in clash with each 
other, while put into practice. It is explained later. 
Imperfection of conceptual basis in economics, which tends to be 
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the defining lines, remain in its n esources at disposal of 
human beings as limited and their wants ae ed as unlimited’. This 
has been the root cause of emerging economic conflicts, turning into 

malaise and leading e ae 7 to social malady of 7 straction and 
disintegration, iets in sequence and consequence. The said concept 
of wants and resources is simply a fallacy, lacking sv 
pursuit of this nie fallacy, creation of more resources so as to 
satisfy / as many wants as possible, has not | 


D 


as if wants we dele rapidly, li 1 
geometrical oe on, contrasted by growth of resources being low, 
in arithmetical equation! This is not the fact, not a reality. Want 
not surge in geome eee phenomenon. What that surges in geometrical 
Ea menon is greed. Greed knows no limit. It is greed that on 
unlimited. Wants tend to be in realm of limits, for sane and sensible 
It is guae of human being, endowed on intellect. 

Of all the forms of ‘economism’, earlier explained, none has been 
found perfect that be pursued. Each 'ism' has eventually been conceived 
to enhance resources and meet wants termed unlimited. None has 
achieved economic goals so perceived by the society. Its distraction 


and eventual disintegration exploded more discontent. Dislocation of 
political imperialism in backdrop of the second world war gave space 
to economic imperialism take its place. The world was divided in 
between two major blocks, viz. capitalism and communism. Some 
countries contrived a ‘neutral’ block of a loose stride between the two 
big brands. This group unfurled banner of ‘non-aligned’ nations for 
recognition as an independent and separate identity! Communism 
collapsed during 1970's. Capitalism moved towards disarray during 
2009 by striking imbalances grown out-of control. Its disrepute is bound 
to inflict disdain. Its rejection is growing, much in smouldering manner, 
may spread like fire. It is bound to evaporate by self-steam! Before the 
end of 2009-2010, collapse of the ‘colossus of capitalism’ emerged 
and spreadover the global spectrum at a jet pace. Unbridled’ capitalism 
has been instrument to it. Scheduled/commercial banks deviated from 
their core, vital role, being: (a) mobiliser of money staying idle primarily 
with household segment and in its extended scope to all similar segments 
in an economy and (b) providing these funds in production and services" 
sectors to energize economic development. Banks instead carried pursuit 
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of creating own (fake) money by setting multiple layers of credit for 
one product! Snow-ball effect of fake, not real money created bubble 
of credit expansion, which was bound to burst. So it emerged. In form 
and substance, such form and sort of capitalism justifies to brand it 
‘Counterfeit Capitalism’. It moved on faster track, like as any other 
counterfeit product! Such goods move fast, fall faster, fade out at the 
fastest! Bubble bursted with a bang, leaving behind huge debris and 
brute rubble trouble by destruction, to be removed over a long stretched 
time span. It shall not be short run reversal possible. Its ramifications 
are bound to be long trail. Recession of 2009, worse than of 1930, 
which took 10-years to remove its traces and revive global economy, 
the latest may take longer time and more resources to clear its fall out, 


being fierce and devastating. Reshape, restructure and rev ival of shattered 


economic structure is not easy to handie. It kas disarrayed oe fort of 


capitalism, known as free market economy. In its uproar, role of 


government to check and control financial sector, specially ai banks 


a 
q 


role, has become popular demand as remedy and shali significantly 
enlarge! 

Search has already swung for a fairly balanced economic system. 
Its vigour is bound to boost. The search is for a system which could 
satisfy human urges and aspirations. It refers to set a system which 
builds bridge overcome raging conflict between two main forces, 
capitalism and communism in context, contradicting each other. Search 


is for the system which can create brotherhood in human race and 


removes conflict of have and have not. Such a system can be given by 
none but the Creator of the universe, having graced human being by 
the vitality of intellect among all His creations. Divine light being 
rekindled time to time in form of religion has always been the basic 
source of describing the values of human behaviour and defining destiny 
to be achieved by virtues. Religion has categorically defined.sound 
economic principles and norms and means in pursuit of material welfare. 

Islam has been the original religion for human beings in continuity 
ever since human race was sent on the planet of earth. ‘And We said: 
O Adam! You and your wife dwell in the Garden and eat freely (of the 
fruits) thereof a you want; but come not nigh this tree lest you 
become wrongdoers. (3 n pa Satan caused them to deflect there from 
and (got) seociled i å the m from the (happy) state in which they resi 
and We said: we dos ne eae ou (will) be a foe unto the other! There 

ou 


aid. G 
shall be for you on oe a habitation and provision for a time’. (36). 
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Verses from Al-Qura’n, Pa wah IJ, 'Al-Bagarah', 'The Cow’. 

Satan deceived Adam and his spouse having abode in Heavens, 
inciting untapped urge of becoming angel or become immortals! Human 
being on creation was M in plenty whatever was wanted to live 
and that too in peace. But curiosity ingrained motivated mankind to 
seek for Tor B varied. Ali that wouid not come without efforts. 
Nothing is achievable without cross vous but grace ingrained by Nature. 
So when sent and set on the planet earth as abode for some definite 
time frame, known as the Day of Dea or Judgement, needs of all 
creatures will be adequately met, provided greed and consequently 
miseries were not grafted, in pursuit aimless 'all be for me, none for 
others'. The tree forbidden to eat fruit ma a refer to sparking traits of 
greed and misery. These evils covertly reflect psyche of living for a 
long, indefinite time! Temptation for life n never to end, creates scare 
and greed for accumulation of wealth 'to live happy ever, comfortable’! 
This tendency becomes habit, a second nature. This over-rides the finest 
covenant of achieving happiness by distribution. It triggers trait of 
accumulation and in consequence inflicts injuries of disgrace. It has 
begun from the first human being created and set out on earth to live 
on and bear compliance with the Creator's divine directive. Each 
messenger, sent from.time to time, to guide human being tread right 
path, pleaded for it, showed the ways and means, informed about 

outcome, good on compliance, bad by ignoring. 

‘And (unto man): O Adam! Dweill-you and your wife in Garden and 
eat from anywhere you like, but come not to this tree lest you become 
wrongdoers. (19). Then Satan whispered to Adam (Allah belss him) 
and his wife Hawa (Eve): Your Lord forbade you from this tree only 
lest you should become eas or become immortals. (20). And he 
swore to them (saying): Lo! I am sincere adviser to you. (21). Thus 
did he led them on with guile (to guilt).And when they tasted of the 
tree, their shame was manifest to them and they began to hide (by 
heaping) on themselves some of the leaves of the Garden. And their 
Lord told them: Did I not forbid you from that tree and tell you that 
Satan is an obvious enemy to you? (22). They said: Our Lord! We have 
wronged ourselves. If You forgive us not and have not mercy on us, 
surely we are of the lost! (23). Allah said: Go down (from here and 
hence), one of you (to become) a foe to the other. There will be for 
you on earth a habitation and provision for a while.(24). (But remember) 


said He (Allah Subhanahu): There shall you live, and there shall you 
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die, and thereafter shall you be brought forth (on the day of Judgement) 
for reward on compliance by revert to heavens or punishment on 
defiance, as done in heaven to set down on the earth!'(25). Al-Quran 
Surah/Chapter 7, 'Al-A'araf’, 'The Heights’. 

A further revelation about it explains. 'And when We said to the 
angles: Fall prostrate before Adam, they (all) fell prostrate save Iblis: 
he refused. (116). Therefore We said: O Adam! This is enemy of you 

and of your wife, so let him not drive you both out of the Garden that 
you (to) toil. (117). In it is ( protection) for you from getting hungry 


and (being) naked. (118). And (in it) you are saved from thirst and 


exposure to sun heat. (119). But the Satan whispered to him, telling: 
O Adam! Shall I show you the tree of immortality and power (to rule) 
that shall not end, (shall also not) go waste? (120). Then they both ate 
thereof, so that their shame became apparent to them, and they struggled 
to hide by covering themselves (with) some of the leaves of the Garden. 
And Adam felt in disobedience to his Lord, so went astray. (121). Then 
his Lord chose him and relented towards him and guided him. (122). 
He (Allah) said: Go down hence, both of you, one of you (human 
beings) a foe to the other. As there come to you from Me a guidance, 
then who so shall follow My guidance, he will not go astray nor get 
grief’. (123). Al-Quran, Surah 20,' Taha’. 

The verses cited from two chapters, 'Al-Baqrah', 'The Cow’; and the 
'Taha' describe cause of animosity of Satan with human beings and 
persistent deceitful activities of the former against mankind. The first 
human creature was deceived ae o the aspirations of becoming 


immortal and enjoy power everlasting to rule. These two characteristics 
tend to be on in ante beings, infusing the sense of 
inquisitiveness, a process by which e exploration, identification, creation 


and exploitations es goods and services has been perceived, pi nee 
and consumed. The process has known no end, as greed draws no limit. 


So mankind was categorically warned by the Creator to obey His 
suidance, that shall not lead humanbeings go astray and fall in grief. 


ae 


The human being is the best of His creations. He/she took over for 


self role of representative of the Creator. Given this supremacy and 
authority of access over resources of the p! lanet earth, human being was 


obliged by specific responsibility for judicious use of the authority 
ested. aoe of assessing a own wants for a limited life 


time, he felt victim by own folly, on conceiving differently. It proved 
$ 
o 


3 
as conceit. By the error of omission wants have been evaluated as 
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unlimited and by error of commission, the pursuit has been to grab 
each accessible resource for ownself, though won't one consume all of 
that. Command on resource base of earth ought to have made him 
il l sharing rewards with ; eee ae of the Creator. 
e children of Israel’, (.e aun content with 'manna 
and quails' and insisted for corns and veg es. sa ey were not happy 
with oe cell ent food sent from above. ‘And on caused the white cloud 
overshadow you and sent down on you the manna and the quails. Eat 
of o good things which We have provided you. They wronged ni 
not, but they did wrong to carte (57). And when We said: ¢ 
into this township and eat freely of that which is therein, and enter fie 

gate prostrate and say: Repet atance’. We will forgive you your sins and 
will increase (reward) for right doer. (58). But those who did wrong 
changed the word which had been told them for another saying, and 
We sent down upon 1 the evil doers wrath from heaven of their a 
doing. (59). And when Moses asked for water for his people We s 
smite with your stick the rock. And gushed out from it twelve springs 
(and) each tribe knew their drinking plac e. Eat and drink of that Allah 
has provided and oo not act corruptly making mischief in the earth' 
(60). Surah/Chapter 2, 'Al- -Baqarah', 'The C. 


. 0 


'And when you (hildn en of Israel), told Moses! We are weary of 
one kind of food, so call upon your Lord bring for us of that which the 
earth grows of its herbs and its cucumbers and its corns and its lentils 
and its onions. He said: would a exchange that which is superior for 
that which is inferior? Go pa to settled land space, thus you shall 


get what you demand. And humiliation and wretchedness were stamped 
upon qe and they were visited with wrath from Allah. That was 
because they disbelieved in Allah's revelations and slew the prophets, 
wrongfully. That was for the disobedience and transgression’. (61). Al- 
Quran, Surah/Chapter 2, 'Al-Baqarah’, 'The Cow’. These verses virtually 
explain human greed and power of the Creator of providing adequately, 
provided human beings do not indulge in corrupt practices. 
Man is mortal, cannot be immortal. Satan knew this and the trait of 
seeking immortality by the mortal! This he exploited thoroughly, to 
put human beings on path astray. How a mortal can have, like life span, 
wants unlimited? How the Creator of the universe would stretch wants 
of human beings unlimited and squeeze resources as limited! The 
Creator can not make such a crude joke with His creations. A person, 
who invites others for a dinner, would not make food short of the guests 
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need. How can the Creator make resources short of human needs? 
Human history describes that resources, have never fallen short. It has 
never happened. Since human beings wanted variety of food and variety 
of tastes in each food, not being content with the best in 'manna and 
quails’, he had to toil in production of a of food. Think, how from 
a single seed sown, a plant grows and gives 70 to 700 or more grains. 
A tree that grows gives numerous flowers and fruits for several seasons. 
Such a flourish is not by the creativity of the human beings. It is natural, 
creations of the Creator of all. The theory of resources being limited 
evolved by human beings is incorrect. It is dec ne It has breeded 
greed unknown and unlimited. This has been the cause of conflicts an 
a chain of crises not terminable. 

The search for excellence in socio-economic life of human beings 
has persisted. It ei to come in conformity with the law of nature. It 
is in realising wants as limited and resources being unlimited. Scriptures 
sent by the Creator r hav ve explained this eloquently and warned human 
beings from falling in trap of greed and treachery. 


2 
aoe: 


This book ass eee on aspects of guidance governing 
economics. This subject combines core features of sociology, both in 
the forms of art and science. It directs to . earn livin ng in peace in this 

world, on the planet of earth and the next of no death call and no end 
to life but have it of permanence, with ¿ a the lead ries in full access 
with ease and instantly. Perfection is and can only be in prescriptions 
provided by the Creator for His creatures. R care of applying frugal 
features in life and work, human beings can satisfy their modest wants, 


which run limited. Resources are a but branded limited by 
misconception creating fear and, as such, greed. This tendency has 


created tense situation, otherwise shall be of relax 
This 7 has been clearly pronounced in verse 6 of Surah Hud, 
Chapter 11. 'And there is no beast in the earth but sustenance thereof 
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depends on Allah. He Knows its h pon and repository. All is in a 
oo record’. This verse refers about provisions for beast! Human being 
is the best creation \ which shall, | DY elo oquence about beast, underlines 
a no human bei | t | 
satisfying need oi : nks, p 
out, never rendering them scarce. Sc: 
human beings and it has been the real cause of multiple miseries. 
The source of Hames for enti | ie, 
perfect and final revelation for human beings. 'O mankind. Now has 
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come a proof from Your Lord to o you, aie We have sent down to you 
a clear light. (174). As for those who b in Allah, and hold fast to 
Him, then He will cause (you) to enter into His mercy and grace, and 
will guide to Him by a straight pat ia Bae ). Surah/Chapter 4, 'An-Nisa’, 

‘Women’. There is no other way, o other choice except compline 
with Al-Quran, with faith firmly placed in the scripture, the Prophet 
and angels, along with the Day of Ju idgement to arrive at decisively. 

Economics has eventually been recognised as a social science, of 
_ significance as it is about politics. Origination of principles, inspirations 

and indications about economic management for social welfare is 
attributed by secular economics to the Bible, the Scripture given to the 
Prophet Essa, Jesus the Christ. This admission, however, reflects a 
restricted vision of the Christians. In fact since human beings were au 
to earth as they yearned for and demanded a variety of food and clott 
to begin with and the other needs shaping steadily and at times on a 
track, while living on earth as their abode, knowledge about 'all the 
things to satisfy needs' was given by the Creator. 

'But satan caused them (Prophet Adam and Eve) to deflect fr 
(directive given by Allah Subhanahu) and they were expelled from 7 
(happy) state in which they were; and We said: Fall down (to earth) 
one of you (to be) foe to the other. There shall be for you on earth a 
habitation and provision for a time. (36). Then Adam ee from 


E 


his Lord words (of revelation) and He (Allah) relented towards him. 
He is the Sn ue Merciful. (37). We said, go down, il Eye you, 
but verily here comes to you from Me guidance, and he who follows 


My guidance, one hall be no fear to them and they shall have no 
grief! (38). But they aie disbelieve, and deny Our revelations, they 
shall fall in fire. They will remain in it’. (39). Chapter 2, 'Al-Baqrah’, 
'The Cow’. These verses explain human urges and needs and provision 
to be from the Creator. In these verses is clear message of the revelations 
to be guide and reward to follow and punishment on going astray. The 
compliance prescribed is not restricted to prayers but all walks of social 
life, which includes economics, as it is means to promote material 
welfare, which is prerequisite to social security, serenity and integration. 
On arrival of the human beings on the earth, for habitation in this 
temporary abode for them, provision was made available. Further 
information about it was given in context of defiance by ‘the children 
of Israel’, the term refers to Jews, of Allah's commandments provided 
to the Prophet Musa cae be blessed). 'And We caused the white 
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cloud to overshadow you (Jews) and sent down for you 'manna and 


quails’, eat of the good things We have provided you - but they did 


wrong for themselves’. (57). Chapter 2, 'Al-Baqrah’, "The Cow’. 

The sons of Israel were not content with good food, being 'mann- 
v-salva'. They asked for variety food. 'And when you said, O Moses! 
we are weary of one kind of food; so call upon your Lord that He brings 
forth for us of that which the earth grows of its herbs, its cucumbers 
and its corn and its lentils and its onion. He told: would you exchange 
that which is the best for that which is lower (in quality)? Go down to 
the settled country, that shali you ge et which you demand. And humiliation 
and wretchedness were stamped upon them and they were visited with 
wrath from Allah. That was because they disbelieved in Allah's revelation 
and slew the prophets wrongtully. That was their disobedience and 
transgression’. (61). Surah/Cha apter 2, 'Al-Bagrah', 'The Cow'. 

These verses refer to period since coming down of human beings 
on earth, led by the Prophet Adam (be greetings to him), with promise 
of providing provision. The lesson was renewed by reference to the 
Prophet Musa (Moses be bless). It covers the entire period in between 
the named two prophets. Secular economists have, however, ‘learnt! its 
beginning to be from Bible, revealed on the Prophet Essa (Jesus be 
bless). Provision for human beings, the best of Allah's creations, was 
secured from day one of their coming on earth for abode of certain 


time as earmarked for each soul sent! Human sense gropped for long 


time in the dark about this information and grasped its beginning to be 
from the scripture Bible, revealed on the prophet Essa (Jesus be blessed)! 
In fact, origin of secular economics as a subject is linked with Aristotle, 
the period refers to 350 BC. Later recognised persons contributing 
towards the subject of economics ee been St. Thomas Aquinas during 
1270, followed by groups, identified as 'Mercantilist' of 17th and 18th 
century. Physiocrats were led by Quesday from 1758. Classical school 
emerged from Adam Smith in 1776, and later by T.R. Malthus in 1799 
and John Maynard Keynes in 1936 having toed similar lines. In contrast 
David Ricardo in 1817, John Stuart Mill in 1848 and Alfred Marshail 
in 1890 toed a different t line of principles and pursuits in economics. 
Socialism was introduced by Kari Marx in 1867 an ay was impiemented 
by Lenin from 1914.1 owever, to this short list of economists of repute 
names may be added of Thorestin Veblen, eet Henry 
and Hayken, eact ne ro having been recognized as ¢ at Econ 
There has been a large number of contributions to the current thought 
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xper | invent | manating from ne sity, 
economics was in practice long time befor e its theory was evolved. 
s tend to contribute to firm up theory. Practice ea: 

to lead theory, since thinkers tend to be a few while practitioners 
i s, price, money, profit, wages, 

Ç ics strides! With understanding 
h a of oe pee ve seh ios structures came 
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ts have disc overed ; in the B Babyio 
dead re Aa ions for economics practice. ' re Bible, reflecting the 
theocratic stare of the ancient Jews, contains many injunctions against 
greed and exhortation, against over-em ae is on material wealth. Justice 
and mercy are enj ree on the people in their economic relationships. 
These admonitions of the prophets oe witness that in the evolution 
of the Hebrews from the life of primitive tribe to a more highly 
mmiercial order, many fissures and strains developed in their society’. 
These are observations of George Soule in his compilation a ‘Ideas of 
t | | 


This narration underlines those economics principles of Bon 
stice, fair play, mercy, human welfare and overall economic rel j 
among human beings precise T manated from religion. By short vision 
-about time of such revelations, it is stated as beginning from the Bible. 
Economics pene basic at. , apparatus, mechanism, system, what one 
may like to name, has been ingrained in human character, having wants 
and urge to sa ea with wants growing on, overstretching to become 
greed. Secular economics foundation of 'Resources are limited, Wants 
are unlimited’, fuelled the greed to devastation by one group of people, 
human beings on another, setting a cycle, as history narrates. Religion 
advocates peace and nee which is viable by equity, justice and 
spirit of help and accommodation. That is human character, else is trait 

of beast! 

The principle unanimously agreed to by all the school of economists 
about economics is that its message, of human welfare, resources and 
their prudent use, emerged from religion and its teachings. Abiding by 
this belief of relief, human beings have to seek guidance from religion 
to mould their economic life in accord with scripture, revelations. Al- 


c 


64 Search of Perfection 


Quran is the comprehensive scripture, the final revelation in absolutely 
undiluted from and substance, carrying messages of earlier revelation 
in true form. Hence it is the perfect, everlasting source material to seek 
guidance for economics code and conduct, to have real, material, 
wholesome human welfare. It is the source of perfection, containing 
from principles and carrying meditation and consultation on its theme 
and concepts, in search of refined solution to new problems arising 
from time to time, will definitely give answer. This source is neglected 
in respect of economics and as a result deficient and defective secular 
economics has overwhelmed the human being. So are its repercussions 
overwhelming by space and over stretching by time horizons. is ee 
among human beings, dominantly for grab of resources, igno gus 
being by depriving others, have been time and again destroying h 
values, rendering human beings into wild beasts, killin ng one a 
Economics cycle of -o ion in form of inflation, recession, eras 
and their rectification has been the outcome and N sufferings. 
Yet human beings ee to remain igno ant of the Creator 
ingrained lesson of economics in human a e and PE e of sound 
economics in o es, the final of its being Al-Quran. 

Al-Qurar s for all the human beings, for all the times and places. 
This is a evident from the challenge contained in Al-Quran, that 
human beings in indi vidually, collectively, even in collaboration with Jinn 
create 10 surah/chapters and if not, create just one surah/chapter like 
of Al-Quran, wich they would not be aie. pat not been and shail 
never make it possible. 'As they say: He has invented it ( (Al- Quran). 
ifit iss ASR bring ten surahs, the like ofi it, sed 
and call on everyone you can besides Allah, if you are truthful. (13). 
And i they answer not your demand, ther a at it 1 5 
in the knowledge of Allah; and there is no God exce 
then be e those who surrender? (14). He who desire 


world and (its) pomp, We shall repay (make return to) them (of) thei 


deeds in it and in it (in the world) will not b e done wron ba i 15). 
are those (for) whom is nothing (spared for). `] 
(AID what they contriv € is in vain and {all they are wont 0 


i 
is f res les s'. (16)'. These are verses from Surah/chapter H 
| luce 10 Suei apters like « 


= 


© CD 
= ar zi 
— 
C9 
OS 
© 
CC 
D 
th 
Neva! 
het o 
a0) 
wl 
CD 
on) 
east 
Cù 
E 


jo 
be 
w 
ears 
pure 
Wein 
Jaod 
Ca 
ret 
Dp 
< 
oD 
Wm 
fronted, 
a) 
Q 
=) 
þandi 
< 


Him. Will yo 


CA es 
go a~e 
zy 
cÈ 
frond 
= 
cD 
O ; 
zo 
ooh 
z4 
wm = 

ee 


food a 


; 


Principles of Islamic Economics 


oN 
(Fi 


‘Say, surely, though mankind and the Jinn (should) gett ogether to 

produce the like of this ¢ i, Vv r like thereof, 

though they were (become) helpers one of another. (8 38). And verily 

We have displayed for mankind Al-Quran all kinds - similitudes, but 
i l l 


most of the mankind refuse and (behold) in pe ’ (89). These two 
verses are from Surah/chapter 17, 'Al-Asra’, 'the Journey by night’. I 
clarifies that joint efforts by human beings and jinn can not create like 
of Al-Quran n. It has not been possible and will never ever oe a possibility. 
The challen ge of Al-Quran has not been restricted to 10 surahs like 
of Al-Quran to be produced with collective efforts by 1y ee and jinn 
(1). The challenge has been brought down to create just one surah! (2) 
Preceding to His offer, Allah Subhanahu directed human beings to 


worship exclusively Him, on His being the provider of everything 
required to sustain life by the creatures on the planet of earth being 
abode. The challenge to produce one surah like Al-Qt iran is followed 
by ma atia ae rmation as to Lau made. This is meant to bring 
ir rea a osition 
they hold , as to oial o e on provisions of all sort a 
being pies by Allah. 'O mankind , worship your Lord, Who has 
created you and those before you, so that you may ward off (ex 
He Who has made/spread the ear aa as rest place for you, = a a 
canopy, and caused water to pour down from sky, thereby producing 
ruit food for you. So, do not set up rivals to Allah when you 
know (it). (22). And 1f you are in doubt cease that which We 
- reveal to our this, slave g%¢ then produce a surah of like and call your 
witnesses/supporters beside Allah if you are truthful. 03) Surah/chapter 
2 A PUR, 'The Cow'. The following verse 24 reprimands those 
who do not believe and concede, though not able to respond the challenge 
made, to be prepared for punishment in form of becoming fuel of fire 
of Hell as fial be stones (made God to pray). Verse 25 heralds happy 
tidings for the believers, performing fine deeds as prescribed of abode 
in Paradise, having gardens, rivers and fruits of all forms, pretty in 
sight by colour and tasteful on eating, seen in the world and other 
unseen, besides pure companions, there for ever they reside and abide! 
he challenge remains un-responded and will remain so till eternity. 
oa after this we do not refer to Al-Quran in seeking principles of 
economics! We the believers, as the first victims, and entire human 
race are bound to suffer woes and worries till eternity. The sufferings 
are known. The basic concept of secular economics found on wrong 


yi 21). 
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basis is known but ignorance dipped in connivance keeps all tied to 
deceptive form of secular economics and in substance being disarray, 
disruption and decline! 

Al-Quran has been sent by Allah Subhanahu as guiding scripture 
on the Prophet Muhammad < for the entire human race as guidance 
till end of this mortal world. It is not mere a guidance book for Muslims. 
For the believers conveying message of Al-Quran is made mandatory. 
This implies believers must learn, know and practice code of conduct 
provided by A uran in all walks of life. Since Muslims lost this track, 
as record reveals, they became subordinate to East’ and 'West' in theo ry, 
so in practice. Believer have to break their inertia about ignoring Al- 
Quran. Al-Quran on its being source of guidance for entire human 
beings categorically states: 'O mankind! There has come to you an — 
exhortation from your Lord, a healer for that which is in the breast, a 
guidance and a mercy for believers. (57). Say: In the bounty of Allah 
and His mercy: therein let them rejoice. It is the best over what they 
heard. (58). Have you considered what provision Allah has sent down 
for you, how you have made of it lawful and unlawful (by own 
decision!)? Say: Have Allah permitted you, or do you invent a lie 
concerning Allah? (59). And what think those who invent a lie concerning 
Allah (will be their plight) on the Day of Destiny? Verily, Allah is truly 
bountiful towards mankind, but most of them do not offer thanks’. (60). 
Surah/chapter 10, Younus’, ‘Jonah’. For further expressions read verses 
61 to 65 of the same ener In brief Allah is Merciful. He } has provided 
guidance, as to Mercy and Bounty of Allah is far superior than hoarding 
by human beings, which refers to wealth, as for it all forms of torments 


a 


2 


have taken place and will continue unreiented, till compliance with 
commandments contained in Al-Quran is insured. The verses 59 and 
60 clearly spell out the authority of Allah to guide about lawful (Halal) 
and unlawful (Haram) provision, since Allah has provided it for all His 
creatures. Authority of order remains with the Creator, not others. This 
restricts human beings arbitrary indulgence of declaring permissible 
and non-permissible deeds, earnings and their distribution! Being weak, 
quarrelsome and in hurry, attributes of human being refereed by Al- 
Quran, his decisions are bound to be defective and deficient. So guidance 
is a must from the superb source, being Al-Quran. But ingrate trait of 
human beings has gnora importance of Al-Quran. The believers have 
been in forefront of indulging in a le practices and pursuits 
'And the Messenger 2% said: O my Lord, certainly my own conie 
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(have) rendered this Quran of no account. (30). Even so We appointe 
unto every Pro an opponent from among the gu itty. but Allah is is 
enough as the G pter 25, 'Al-Furqan', 
'The Criterion’. 

These verses explain significance of Al-Quran and rendering it of 
no importance by mankind, even we Muslims, believers! Our plight in 
povery subordination to Po rers is due to ignoring substantive 
learning, understanding and practicing in consonance with pr DTA 
of Al-Quran. This chapter on ‘Seare h of Perfection’ identifies Al- P 
as the precise and the perfect source on code of conduct in nike with 
special reference to the subject of economics principles and practices 


lh, 
he 
oS 
= 


phet i m 
Guide and the Helper'.(31). Surah/ chal 


2 È 


© 


of the Prophet t Muhammad LES te pe "i a companions. 
Alas, we have EEHOTED this aspect; in fact we have rendered Al-Quran 
of no importance in our practical life, ee rendering ENR mer 

rituals. Let us re ee to serene, sound and perfect source and attain 
economic prosperity, peace of mind and soul for the entire mankind. 


This will break our captivity in thought and action to O powers in ‘the 
East’ and ‘the West' of this world. When we shall turn to Allah Subhanahu 
and to His final prophet Muhammad uke the situation will turn 
favourable to us. The and the West belong to Allah, to any direction 
you turn, will find Allah's countenance. Lo! Allah is All-embracing, 


Ali-knowing’. Verse 115 Surah/chapter 2 'Al- Baqarah’, "The Cow’ 
o is 1 ingr a m human tr ait Ba the eeo o 


we 
- time. TN uity, y, imagination, Paean etc. are er parts ofi ntelleet 
blessed in mankind, inevitable in designati ag mankind vice-sergent of 
the Creator. Human being is the best of the Creator's creation, 
aving better to it to be made for reflection of the qualities of Allah 
imself. Glory of human race, however, is attributed in worship 0 of the 
Creator. enone and jinns h ave been blessed with capabilities of 
intuition and allied features as they have been created to worship Him. 
Compliance to it gives human qualities a lift, to herald happiness, eres 
is immersed in knowing the secret of the reason of their creation and 
to reconcile deeds of life in compliance with the cause of it clearly 
identified. 'I created Jinn and mankind (for) only that they might 
worship me. (55). I seek no livelihood from them nor do I ask that they 
feed me. (56). Verily Allah! He it is Who gives livelihood, the (possessor) 
of unbreakable might/power'. (57). These three verses from Surah 51, 
'Az-Zariyat', 'The Winnowing Winds’, sum up the power, the might of 
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Allah in making provision for livelihood of jinn and mankind, not 
asking them to arrange livelihood and feed Him but jinn and ee 
(shall) worship Him. Worship bears a wider meaning. In brief it is 
abide by the directives given by Allah Subhanahu to jinn and aren 
This directive to human beings is also clearly expressed in verse 21 of 
Surah 2, 'Al-Bagarah’, "The Cow’. 'O mankind! Worship your Protector 
(and Promoter), Who created you and those before you, so that you 
become pious (to ward of evils). Listen the (r oe to give) order is with 
Him Who created (none else)’. Humility of mankind is in worship of 
the Creator, Who is provider of ete needed iving i 
elevation in life. Al-Quran prov vides eee guidance for the ee 
people, treading right path in all circumstances and situation, be in 
favour or at odds. o in ee given to ere an honour 
angels disputed to the virtue of his bei g ah 
Subhanahu about everyt PA ng exist and to exist, inclusive of those to 
emerge in the process of progress, to be it on motion of n 
in finding from the beginning unto the end of the present universe. 
‘And He taught Adam all the names’, a part of verse in Surah 2,'Al- 
Bagarah’, "The Cow’. This refers to the names of Allah explaining, 
expressing His characteristics of power and demonstration of things to 
come. Everything is creation of Allah Subhanahu and knowledge of it 
is imparted by Allah Subhanahu to his best creation mankind. The 
treasure of all knowledge is possessed and preserved i in Al-Quran. Part 
it is, to search on need, can be acquired by me edi itation in Al-Quran. 
is hence clearly concluded that precise, perfect knowledge of all the 
issues 1s available in Al-Quran. Our search attempt for Pe ies about 
economics ea directed from Al-Quran, treasure of all forms of knowledge 
as and when mankind wants it | 
Tice : no clash, contradiction, of any oe among three scriptures, 
Torah, Ingel and Al-Quran. The b est of description in this regard, to 
set at rest any disregard, can be had fro ae Quran, the sole Divine 
book preserv btn tee perfect and 
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precise original form, unchanged, 
unaffected. No such certainty about authenticity o ee scriptures 
is available and e fact of changes ae in them is his uth Al-Quran 


t 
underlines this fact, which sets stamp of Soa and alterations in 
the former (including Zabur sent on Pro phet Dawood (Allah bless him) 


three scriptures. Seven verses 44 to 50 of Surah/chapter 5, 'Al-Maeda’, 
'The Table Spread’, provide eloquent, irrefutable description about the 
three scriptures. 'Lo, We did reveal the Torah, in 1t is (given) guidance 
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and a light, by which the Prophets who surrendered (to Allah) judged 
the Jews, and the rabbis and the priests judged) by Allah's scripture 
as aey were pee to fare rve, and there to they were witnesses. So 
And I ot My revelations 
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or wo ce retaliation. 
shall be expiation for 
1as revealed: such are 
f Mary, to follow in 
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wrong i . (45), ver We cise Jesus, son o 
their footsteps, conforming that which wa s (revea ae before him, and 
We bestowed on him dhe: Gospel wherein i is noe ance and a light, 
conforming that which was (revealed) t SF n > 7 a guidance 
and an admonition to those who ward a (46). Let the people 
of Gospel judge by that which Al tah as a i Who so 
judges not by that ae Allah = es such are the evil-livers 
(47). And to you (Muhammad &§z ) We have revealed the scripture 


ti 


with the truth, conforming w nie scripture was before it, and a watch 


over it. So judge between them by that which Allah has revealed, and 
follow not their desires away from the truth which has come to you 


T $ 


For each We have appointed a divine law and a traced out way. Had 
Allah willed He could have made you one community. But that He 
may try you by that which He has given you (He has made you as y 

). So vie me with another in good works. To Allah you will return 
and He will then inform you of that wherein you differ. (48). So judge 
between them by what ees has revealed, and follow not their desires, 
but beware of them lest they seduce you from some part of that which 
Allah has revealed to you. ng if they turn away, then know that Allah's 
will is to smite them for some kin of theirs. Indeed, many of mankind 
are evil-livers. (49). Is ita judgement of time of (pagan) ignorance that 
they are seeking? Who ı is better than Allah for judgement to a people 
who have certainty (in their belief)?‘ (50). In these verses, descend of 
scriptures and of Al- Quran being final and directives of its absolute 
compliance have been made mandatory. The believers have duty and 
binding to abide by what is ordained in Al-Quran and their responsibility 
is to convey its message and reject acceptance of any other version. 
These verses provide conclusive clarity about compliance to be. It is 


is 


verily referred to Al-Quran, being complete code of life to live | by all 
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the human beings, preference precisely relates to believer, not to forget 
it and fail fatally, miserably. Miseries of the believers and in tandem 
entire human race have been of their failing in search of sound solution 


race) are in doubt concerning that We (Allah) sent down (Al-Quran) 
to our salve (the prophet Muhammad 2 ) then produce a Surah like 
thereof and call your witness (supporters and helpers) besides Allah, 
if you are truthful. (23). But if you do not, and (that) you can never do 
it, then fear the fire (Hell) whose fuel is humanbeings and stones (idols) 
prepared for the disbelievers.' (24) Surah 2, 'Al-Bagarah,' 'The Cow’. 

From time to time, again and again, human beings attempted 
resolutely in answer but failed, shall fail ever. Truth has prevailed, shall | 
prevail always. Nothing like Al-Quran has been made, though effort 
have been exerted. No writing like Al-Quran will ever be produced. 
So, what is the point, for the believers in particular and human race in 
general, to ignore immense blessings on belief and rewards of rejoice 
on compliance be acquired from Al-Quran? 


Transcript Verses 61-65 Surah 10, ‘Yunus’ ‘J onah’. 

‘And you (Muhammad £822) are not occupied with any business and 

you recite not a lecture from this (scripture Al-Quran) and you (mankind) 

perform no act, but We are Witness of you when you are engaged 

therein. And not an atom’s weig! 

of) your Lord, nor what 
( 


4 


weight in earth or in the sky escapes (attention 
is less than that or greater than that, but is 
1). Lo! Verity the friends of Allah are (those) 


a n -f 

and keep their duty to Allah (63). Theirs are good tidings in the life of- 
the world and in the hereafter - There is not change in the Words of 
Allah - that is the Supreme Triumph. (64). And let not their speech 
grieve you (o Muhammad). Lo! Power belongs wholly to Allah. He is 


the Hearer, the Knower. (65). 


Giaring ambiguities se inerent in the two cardinal secular economic 
systems, being capitalism and con nmunism, den ae gy oo lity o each 
n 


ity to their followers to 
ess human race to prove their path 
as unique in alia of economic progress. It is claimed as race for destiny 
being human welfare, give freedom to all from hunger and its allied 
elements fueling frustration. Thei of meme ee n ef 
has failed as many times as lodg ide 

enturies at a stretch. This has been a time pees en ee to come ia 
vit credentials re ng claims absolutely correct, eee pes 
the systems, alongwith their counterfeit compositions, perceived, 
propagated and pursued have failed, failed miserably, due to viding on 
ridiculous fallacies inherent and flagrant flaws. Their pursuit of 
prescriptions designed have not been proved pra anae and perfect as 
promised by rhetoric. No more time for relax with it is affordable. 
Result in their continuity is bound to cause and cr ca ate more waves of 
disarray, distortions, decay, and disdain. So what is the point to giv 
the contr asting each other systems a free eee a lusty lease of life 
time and again, with no gains but growing pains! 

No doubt, economics has been a core catalyst, accelerat 
colossus in transformation of human civilization, starting from nomad 
stage to startling settled societies, ignitin g suj perb cientific findings, 
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upgrading human life style and standard. None the less, its prime 
objective and purpose of this 'progress' to confer commendable peaceful 


co-existence by and with economic coordination for real, age 
welfare of the entire humanity has been proved distinct so far a 
deceptive and shall continue to be so with aggravated vingence. Its 
reason, as is proved by analysis of the events, through run up of 
economics history, from evolution, to todate, has been foundation of 
both the 'isms', capitalism and communism, laid on notion, myth, not 
by vision and realism. This myth or mystery, making man mad, has 
been by strong, irrefutable belief in their theme of resources to remain 
scarce and wants to stay unlimited! This created scarce psyche, 
patronizing scourge of snatch, acts of accumulation, disdain for 
distribution, eventual evil driving and dividing human race into two 
distinct fiercely fighting blocks of have and have not, spreading catea 
compounding crimes and crises. Not to a limit at it, their vend 
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rattled to wage wars, subjugating own people while an slave of 
others branded as 'aliens'. These two systems ruled the roost, ruined 
the ruled and rulers deserted by distinct, deep-rooted dislike for each 
other. Realization of this as time tested global reality, more afflict on 
Muslims, inspired attempt search for a perfect system. Source of search 
can solely, surely, securely, be the scripture of the lasting R to 
the entire aman race that is Al- Quran. Al-Quran and the Prophet 
Muhammad 4, bear stamp-of their being final in the process of 
teaching cane lessons of prudence by the Creator. These lessons 
are contained in Al-Quran, sayings and deeds of the Prophet Muhammad 
ac. Their scope of imparting lasting learning to human beings has 
been extended by Allah Subhanahu to the entire humanity, not |] aoe ted 
to believers, the Muslims. 'O mankind! now has (come) a proof from 
your Lord to you and We have sent down to you a a clear light (Al- 
Quran) Ae 4). As for those who believe in Allah, and hold fast unto 
Him, He will facilitate (them) enter into His mercy and g 
guide them to Him 1 by straight path’. (175) Surah/ Chapter 4, ‘An- 
Nisa’, ‘Women’. 

Similar n message is contained in the two verses of Che ian ah 7 : 
'Al-Aaraf, 'The Heights’. T 
messe nger, the Prophet Muhammad S5, mA can neither read't nor 

yrite, whom they (Bani Israel-Jews and Christians) described in the 

a and the Gospel (Inj il) which are with them. He will enjoin on 

yem that which is right a i forbid them that which is wrong. He will 
make lawful for them all good things and prohibit for them only the 


foul; and he will relieve them aioe their burdens and the fetters that they: 


sed to wear. Then (hose who believe in him, and follow the light (Al- 
Quran) which is es down with him, they are successful. (157). Say 
(O' Muhammad #2): O mankind, I am the messenger of Allah to you 
all - (the messenger of) Him to whom belongs the sovereignty of the 
he nxeavens and the earth. There is no God save Him. He quickens (life) 
and He gives death. So believe in Allah and His meres the Prophet 
Muh ammad = who can neither read nor write, who believes in Allah 
and in His words and fo aie him (the Prophet) that you abe led aright’ 


(158). The Prophet Muhammad 2 was not student to any human 


being for learning. He ue not read nor write. He was blessed by 

Allah with the scripture of an t _; 

to make a book similar to it, ten Surah/chapters like of contained in it, 
li ie p: g 


Ta 


even one Surah/chapter like of Al-Quran by human beings, to 
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exists and in the next toc 


to be unpara le in human histo NY, its civilization, till the present world 
me | sal 
The A call it by a 


realization of human beings. 
ne a names, we believers 


pI 
speak loud and clear as Allah Subhanahu (Allah free from weakness 
ofall i This explains power, r of the Creator. 'Lo!, your 
Lord is Allah who created the eee ens arid the earth in six days, then 
He mounted th 


the A H (Throne). He covers the night with the day which 
is in BES to follow w it, n has made the stars subservient to this 
, i i 


4 


'Al-Aaraf, 'The Heights’. Making command for His creatur 
sole authority and human beings ee comply with His directives. No 
scope is left for disobedience, exercise discretion, opt for distraction, 
its dislike and a like evils. Allah Subhanahu has set out clear, cardinal 
peepi of economics, similar to all other sciences and social sciences. 
Entir Capa u is covered by it, in His final, complete, accomplished 

pture Al-Quran, descended on the Prophet Muhammad #2. Relevant 
ree in a selected sequence being referred to express and explain 
principles iaid down att Islamic economics. These Ayat inspired to 
present this book. Surely, Al Quran is the message for all the human 
beings, inclusive of believe ‘s and for all times gone, present pen to 
come. Believers shall not ignore its ethos on economics in revela 
of Al-Quran. They need to codify and comply with it, as done by o 
mainly the followers of capitalism and communism! 
Defeat of disgust and disappearance suffered by communism in i 
inst capitalism, followed by deplored disgrace embraced 2 y 


c | 
be Allah Subhanahu, ‘ic Lor d ofthe n Verse 54, Surah/Chapter 
ja eet 
i 


beng 
oD 
i¢ 
puri s» 
Gn 
papat 
p 

pem 
tf 


oa 


capitalism by inherent follie et flaws have made search for a suitable, 
sustainable and success-certain economic system imminent, inevitable. 


Such Utopian principles can come from nowhere but by grace of the 
Creator, knowing well and perfectly, beng free from fallacy, falsification, 
all such tricks have failen flat, gone into ignominy with a whip of time. 
Collapse of communism, capitalism following its suit, have come clear 
as irrational and irreverent, despite pumping all available resources, 
putting all the energies and mounting all the efforts on massive scale 
in revival of the proverbial dead horses, of their dreadful doctrines. 
These devices of deadlock for human beings deserve the fate of unsung 
burial, for all time to come, clearing decks to infuse clean, pure spirit 
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in human society enabling it live in harmony, flourish in prosperity, set 
spring of fraternity flow in sublime serenity, to herald perpetuating 
happiness for the human race. 

Pulling up enormous economic prosperity that human imagination 
can visualize and cherish is tenable by unifying human race into a 
formidable force factor. It is not a handy work of mortal persons, of 
a group of such people, of a locality, of a city, of a province, of a 
country, of a region. It is the work of persons combined representing 
each such segment on global well-knit chain, to perform in unity and 
rhythm consciously, conscientiously, forming knowledge-based groups, 
function coherently, in co-operation, eventually expounding into 
coordination carved and catered by interaction of faith and be blessed. 
It has been experience instilled, installing institutional structures of 
entities, doing business in relevant domains. 7 

Allah Subhanahu in Ayet 32 of Surah 43, 'Al-Zukhruf, 'Omaments 
of Gold’, in Al-Quran guides mankind towards need of unifying acts 
in co-ordination mode so as to usher economic prosperity. ‘Is it they 
(human beings propounding concepts of own thinking) who apportion 
their Lord's mercy? We have apportioned among them their livelihood 
in the life of the world and raised some of them above others in.rank 
that some of them take labour/work from others and the mercy (each 
to seek by performance) of your Lord is better than (the wealth) that 
they amass’. The verse explains sound structure to build socio-economy, 
based on division of work, by its being an engine of achievements 
envisaged. It directs for work with devotion, which attracts mercy of 
the Lord. Mercy is exceedingly beneficial than the seeking wealth and 
be engaged in its amass. Remember, wealth becomes mercy earned in 
adherence to directives of the Merciful. Wealth is meant for making 
good use for human welfare. All pursuits in economics of all forms 
and designs tend to be and shall be geared for relief, welfare and uplift 
of mankind. Division by work/labour is a natural phenomenon. Reward 
ought to be in accord with and to justification of everybody's caliber, 
capacity, comprehension. It will naturally vary, so work reward or 
return will vary. It shall not be to the extent which divides the society 
into sharp divisions, creating conflicts. The purpose of economic pursuit 
is not sanctified as amassing wealth. It is to seek mercy of the Creator 
of everything, which rates far better than wealth. Wealth owned, 
possessed by persons is by blessings of the Creator having gi 
human beings with different intellect, distinct traits, abilities and alike. 
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Setting sense bearing stage for human behaviour iy pe in real im of 
economics, Al ah Subhanahu in 
orms and directs each strata o 


À oo societ ty compliance Si His 
ins structions to benek bec S 


QO 


me pious which refers to ibe acticing profusely 
in piety. A e revelation, comprehensive in its scope, is given 
in verse 177 of Surah/chapter 2, 'Al-Baqarah’, "The Cow’. T This forms 
ac e feature ok he is nee: economics 
+ fac 


the West, but ee he who beli 
Last Day, and the Angels, and the Scr 
his wealth, for love of Him (A Allah | ce 
orphans and the needy and the way farers and to those whc as 
to set slaves free; and observes proper wors hip and pays Zakat (obli 
for poors help); who keep their treaty/promise/pledge when they ges 
one; and be patient in tribulation and adversity and time of stress. Such 
are they who are a gee are the Go d fearing/pious’. This 
ae verse expresses in volume e about social balance to be 
created. It is beli of i in pee ae supportive deeds of 
economics, meeting social bindings and holding patience in adverse 
circumstances. It covers ene TE spectrum of the society, leaves no 
segment in exception. Such behaviour is bound to strengthen bonds of 
otherhood and ITE 5 ni in society. 

s one verse highlights five dimensions of human beings about 
belief and performance to fortify. social structure and by i 
-economic well-being. Compliance with the prescribed prescription is 

bound to eliminate social strife, create conditions he adn g har armony 
late of hatred being fanned by secular Scoot ICS. 
(1) The basic norm is belief in Allah Subhanahu, the Day of 

Judgement, as these make up mind to mould deeds as directed. 


e” 


Belief in Angles, thr ough whom scriptures were revealed on 
the prophets. Belief to have in scripture and prophets is equally 
imperative. T The belief builds fountain of actions to flow, follow. 
Top priority is assigned to willing distribution of wealth Allah 
Subhanahu has blessed, to seek His mercy. Here it relates to 
voluntary distribution from the wealth possessed, in priority 
clearly spelt out among the deserving, being kinsfolk, orphans, 
needy, wayfarers and those who ask for it and set slaves free. 
(3) Offering prayers (Salat) and pay Zakat are distinct priority 

obligations of Islam. Salat categorically provides pure, perfect 
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lesson in economics, explained later. 
(4) Fulfill promise/treaty/ agreement/commitment when made and 
do not deviate from it, not to be deceptive. 
(5) Hold patience in time of tribulations and adversities. Those 
who abide by the descriptive note given here will become, 
qualify as pious persons. Al-Quran guides the pious persons. 
Allah Subhanahu directs believers to keep face in ean o Salat 
towards 'Kaba' as virtue. Keeping face towards it, either it is rection 
of the East or the West makes it symbolic, helpful in ERT 
prevents waiver and reminds about power of Allah Subhanahu. Virtue 
is in substance of deeds, performance. This begins from purity of belief, 
followed by deeds to be as Allah ee ee direc t ate 


Rab-e-Kaba (Owner, Preserver of Ka’b ba). T hes guidance 1S 
expressed with thrust in the transcript after under scoring the direction 
of face as not virtue in isolation. Prayer of Salat is meant fee aso 
in verse 45 of Surah 29, 'Al-Ankabut, 'The Spider’. ‘Re 
has been inspired in this scripture to you and establish worship. anced 
worship prevents lewdness and inequity, but verily remembrance of 
Allah Subhanahu is more important, and Allah Subhanahu knows 'what 
you do’. The East and the West by thrust of their economics doctrines, 
political power pursuits and armed prowess cart rried overwhelming 
influence globally, inclusive of the Islamic world. The 'Ayat' referred 
to deals symbolically with virtues and it directs believers in Islam to 
shun subordination pe dictates of the East and the West. The best is 
to comply with directions of Allah $ ubhanahu, contained in Al-Quran 
This verse puts be clief ( Aqaid) on top line and rightly so as q ality 
of actions emanates from substance of belief. Charity is attached a 
priority in social action list. This is followed by description of those | 
entitled to receive charity, being genuine E iary. Then is listed the 


ee 


4 


compulsory features of observing Salat and paying Zakat. kan entitled 
to receive alms and Zakat have been a. in relevant seguence 
of their respective priority. Those in trouble, adversity and ur under stress 
have been directed to preserve patience. Thus the two key segments 
a society, have and have not, have Bee n clearly directed a guided 
about their performance, role in life. Voluntary charity any obligatory 
Zakat shall be distributed by the ri segment ı 
prescribed order of priority entitlement. Those under stress, in distress 
and difficu ity are directed . , hold patience. This r 
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life by two segments rational as directed. Human society shall derive 
harmony b l l 


by it. It shall n sublime serenity, promoting economic 
welfare and herald happiness. This verse profoundly sets principles of 
Islamic economics and Se ormance traits. This identifies the spirit 
{islamic economics shall energies by prescribed pa arameters of deeds, 
create unique fraternity among the human beings, in their bid to achieve 


8 aaa 


Au 
economic security with sustainability in its success strides. This verse 


penwend 


In the verse 32 of Surah 43 'Al-Zukhruf,, ‘Ornaments of oF d', i 
described the structure c of human society. In verse 177 of Surah 2, 'Al- 
Bagrah’, descriptive prescription is released about belief to ee e and how 
to trans form spirit of it into action. It unfolds a secret as how to set 
social balance by distribution of wealth in volur oo and obligatory 
forms, in the given priority of their recipients. Those in distress (have 
not cone have been directed hold patience. Both segments, by 
compliance with given directives, will qualify to be pious. For them 
the scripture Al-Quran becomes the guidance, which brings their actions 
in conformity with Sunnah (deeds) of the Prophet Muhammad 2. 
What else a believer shall seek for success in this short life and the 

next not to end, to be everlastin g? Islamic economics core features and 
code of compliance prescribed for it have been clearly set out in verse 
177 of Surah 2 'Al-Ba qrah Pe Co 


z A 


Having learnt ie pri a of flats economics and taken note 
of bene at ts to flow from kei B move ena know about 
iven by Allah cca in verse 77 of Surah 28. 'Al- 


U Nice 


tory’, for those ignoring it. But s seek the abode of the 
Hereafter i that whieh Allah Subhanahu has given you and neglect 
not your portion of the world that He be kind to you, and seek not 
corruption in the earth. Allah loves not corrupters'. This verse follows 
the verse explaining huge treasures po ie: by Korah (Karun), hailing 
from Moses' (Prophet Musa n blessed) folk. His treasures were a 
record none could, would match ae Wealth infused.in him vanity, 
deprived virtue of humility. He attributed the wealth possessed by him 
to his wisdom! Several envious people desired wealth like of him. Wise 
people tendered sober advice not to seek such thing. 'So We caused the 
earth to swallow him (Korah) and his dwelling place. Then he had not 
host to help him against Allah Subhanahu, nor was he of those who 
can save themselves’. And the next morning were found those who had 
coveted in his (Korah) place but yesterday, crying ‘Ah, well a day!’ 
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Allah Subhanahu enlarges the provision of whom He will of his slaves 
and straitens (for whom He will). If Allah Subhanahu has not been 
gracious to us He would have caused it to swallow us (also). Ah, Well 
a day! The disbelievers shall never prosper. (82). As for that abode of 
the Hereafter, We assign it to those who do not seek oppression in the 
earth, not (to) corruption/disruption. The sequel is for those who ward 
off (evil)’. (83). Surah 28 'Al Qasus, 'The Story’. 

Human beings have been created with different traits, skills and 
signa So everyone carries responsibility to put a bilities in the best 
productive application with proficiency, n ot to lurch in lethargy. Human 
ane and its o Bo on everyone doing his duty, put faith 
in Allah Subhanahu for rejoicing rewards, which will be commensurating 
with performance | evel se ed. A person gets what he strives for with 

ptt 


sincerity. The prescription about ee in ue and deeds is 
capsuled in verses 16 as 5 165 of Surah 9, ‘Al-Anaam’, 'The Cattle’, ‘Say 
O' Prophet (S8), certainly my worship and my sacri rifices and my living 
(life) and my dying i of life ) are al for Saves Subhanahu, the Lord 
of the Worlds. (162) He (Allah Subhanahu) has no partner. This I am 


Q 
commanded and I am the first of those who surrendered. ea Say (O 
Propone t Muhammad (22), shall I seek another than Allah Subhanahu 
r Lord, when He is the preserver (Allah Subhanahu) of all things? 
Each soul earns only on its own account, nor any laden 
does bear another's load. Then to your Lord 1: 
tell you that wherein you differed (164)’. Chase four verses sum up 
me a believer shall keep focus on and et i 
endeavours/acts to be performed in it. As th none to give life and 
grace it with unlimited kindness, ‘He shail ie praised by p prayers 
prescribed, with punctuality an acca profound manner of d 
This nee e ive one to know and comprehend about Ae ‘her self and 
do duty at pibes ve rks assigned. ‘He is Who (Allah Subhanahu) has 
s on the earth and has exalted some- o 
try you a the test of work that which 
wift in prosecution and 7 
He is is forgiving eal . (165). Cenc position of work is ae to 
his life. Each soul is sanctified as viceroy. There 1 
lah Subhanahu by the worldly ranks rs beings 


JE 


si T 5 ma 7 3 T e AT rz as pDA 7 Cire 
are graced by Him, as all remain His slaves and shall invariably strive 
in absolute co sleet not to fail and fall from grace By misde eds of 


£i j 
y the Lord, in context 


Principles of Islamic Economics 79 


with the given performance criterion. Higher is the position, tougher 


Ramee? 


is the test, so everyone in his place shall do his duty to the best of 
capability given and make dedicated efforts to pass the test and be a 
legitimate claimant of rewards, corresponding with position achieved 
in passing the parameter of the test. 
Society of 


f human beings is structured on mutual inter-dependence. 
Everyone placed ın the structural position shall strive for excellence 
in hisown work. This micro-level effort shall imp rove resources at 
macro level and confer economic benefits to the entire society. Thi 
trait explains importance of everyone making a chain, to achieve res ie 
collectively aspired. For satisfying needs: a top position holder depends 
on persons at bottom layer and vice vers seen means everyone has 
to care for others and not to ignore relev mportance of each in the 
structure. Flourish of such a profound see s bound to confer bounties 
of Nature to enrich ever yone ÀS WOTE is shared, set out by natura 

| phenome non, results and rewards are to be shared with equity, as 
enuncia pa in 'the Principles of Islamic ee mics’. 

However, in human society, all can not have resources at even scale, 
since respon "sibilities are no Pee It is but natural. Ea a society, in all 
times; past, present and future; wil hay re components of poor andı rich. 
Islamic society is directed to care for the poor. Rich resourceful have 

it by obligatory di To a 'Zakat' 
Zaka at is not similar to a tax, latter 
n 


distribution’o f'Infa q'. la 
Peano One Zakat, Khums, Ushur 


ry 
varies in sca a , intensity by tuation, 


: 
Allah Subhanahu, He who blesses richness or avery Rees can 
not come by ones own intel i ligence. It is by mercy of the Creator. In 
ur own experience, we find exceptionally intelligent, capable persons 
suffering by acute resource a ition while unintelligent roaring in 
richness. This clearly evidences that resourcefulness is not of own 
taking. It is making of force invisible putting his viceroys on test for 
compliance! Strife in a society can be overcome by sharing ae aring. 
It has been categorically made obligatory in form of Zakat by Allah 
Subhanahu and in priority incentives attached with 'Infaq', a voluntary 
distribution. Islam has pragmatically devised distribution of wealth so 
that it is not tied down in a few hands. Besides, 'Zakat' and 'Infag', in 
times of desperate events, situations, hazards like storm, earthquake, 
enemy strike, epidemics spread and famine etc. the Islamic state can 
demand from rich to spare more for rehabilitation and even may take 
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away required resources on non- -compliance of the directives. However, 
when and where the Islamic economics becomes operative and functional, 
there will be no resistance to obligatory and voluntary distribution. 
Security of wealth, assets, life, honour etc. being responsibility of the 
state and its compliance with norms, only 1 unscrupulous may deviate 
and suffer indignity. State cannot ask, in normal conditions, more than 
Z akat', Khums' and 'Ushr'. However, users’ services charges can be 
levied for utilities and -o to a provided. With check and Balance 
in place, ae non-exist, accountability process 1 firmly set, evils 
of over-spend by errors mmission and omission shall be prevented. 
The cost and tariff, aa isers' charges will be at a minimum. It shali not 
be co On i eee by profit pursuance, but service, pure serv ice, 
i iness, resident and in use and 
production, automobiles i n number can 
be eo o7 aal and families of their own. Likewise, 
overnment c imi j | 
in 
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ys and parks etc. 

bei ing of collects re USE and pee shall be in po ossession an d ownership 
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the state for their equitable distribution, acilitation and prudent use 

Utilities shall be for all, distribution to o be on equitable basis. Islam 

prevents land holdings, be 1t -of minerals, oil and as onu pastures, 
and not in use for farming, held for t 


frome 
© 
pant 


agricultural | ling purpose etc. 
is creation of Allah. It is for Sib C ne and not of a few 
ted, cles: inheritors by any means etc. Huge evils of ec onomic 
and deprivations, resulting in social strife, ns spark 
al oe in vogue in its varying forms, laces, facets. 
ericultural land owned by any person n shall remain in his possession, 
provided it is use sed efficiently in production and on each crop harvest, 
'Khums' or 'Ushar', as the case may be, is paid, as presc ribed for. If 
land is kept barren for no reason for three years, it shall be seized, taken 
away by the state and distribute d among genuine needy cultivators. 
Land purchase for sale at hone: prices and including in its speculative 
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during 2008-09 has been sub-prime trading of |: 
banks providing funds for flare up ` prices. I 

speculators and bane for common man, deprived o 
being a basic and prime need of le. The 
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è 


a group become the state property. This is for benefit of the entire Ee 

and not of a few privilege possessors, to become oppressors. Such a 
sound system secures economic well being of all and not for some. No 
one has authority 


w 


right to grab property, assets, and wealth of others 


2 


ped 


by adopting faulty means, mode s and methods. This is fee as a crime 
against the society and pun ishment Seo is compatible with 


magnitude of crime. Bane s to be carried, co ee Di 1e guiding 
principles with honesty and integrity, making a reasonable profit, not 
to indulge in profiteering by deceptive designs and deeds like hoarding 
black marketing, speculation imilar social evils. 

‘Principles of Islamic Economics’ need to be clearly o 
enabling their transformation in fine o It is mpera ve for the 
believers, to break shackles of secular economics, the a ve o 
chained as victims, to the extent of or orge tting own unique oo ity a 
ignorance about its of importance. Islam is the sole religion accepta a 
to DN Subhanahu. ar of Tiati 1 all walks of f human li ife ene 


eceptl 
and s 


a clear, cardinal TT is garnis shed with Allah Sanat. by 
the best of His creation, the tee being. Let us begin with it today 
as tomorrow means delay. Identity, unity, prosp ays of Muslims 1 is 
imbibed i i -actici in its total (not in 

fragmented form, as is being indulged for a long, long t time adherence). 
'O you who believe! Come, all of you, into total submission (to Allah 
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Sabhadahi and follow not the footsteps of the devil (Satan). Indeed 
he (Satan) is an open (vivid, obvious) enemy to you.’ Verse 207, Surah 
p. TAI Ranarah' 
sa FAL wo 


Allah Subhanahu i's fies ctives i stati or ete GUSE NESi in ae 
discourses of Satan, dislocating our position to the worst, as condemned 
of Satan! Eternal euidance i in context of Islamic economics is precisely, 
perfectly and to the necessary extent has been provided in Al-Quran, 
a divine book completely protected in its original form and substance. 
This scripture is meant for all time and space, to remain everlasting 
guidance. Problems of Muslim Ummah languishing in perpetual poverty, 
elusive prosperity, simmering subordination to alien forces has been 
due to its ignoring importance of Al-Quran to set a path of practice for 
peace, prosperity, freedom and flourish. Ignoring eternal guidance 
inflicts eternal distraction. 


Chapter 6 
ISLAMIC ECONOMICS, SOURCES AND SCOPE 


By the grace of Allah, keen interest has sparked and it is seen rapidly 
growing, specially in the Islamic countries, the Western world and on 
the global spectrum, evolving a genuine economic discipline, that be 
in consonance of the Islamic principles and serves its value. A number 
of scholarly moots have been, are being oa will be organised by several 
forums to deliberate upon the subject. In it, early emphasis was confine 
in the field of financial instruments and tba ne, so as to transform 
financial/monetary sector in priority ar d in conformity with the Islamic 
norms. This has been a preoccupying pursuit, lured by existence of its 
strong institutional SERTE and quite supporting resource position 
held by the financial sector. Recently, some movement ahead has taken 
place in this regard. It is to take roots by dedicat ed follow Ba efforts. 
Concerted deliberations on the Islamic economic system as an all 
absorbing discipline a l emerge as a logical foll | 
sector De on Islamic principles and provide platform to perform 
accordingly. This shall be the refreshing besides its bei > 
substantive approach. Islamic economic system apoy to be 
evolved and lead other related disciplines ie a y. Financial, 
fiscal and monetary policy framework and structure form integral 
aa p he overwhelming economic system. It serves as a 
foundation, setting objectives in clear vision and without getting 
eae lieht t the segments strate gics c support will not be energetic. It 
ay conversely push to distract, deviation, end in distortion of desi A 
Such a patchy path to tread needs to be avoided, as run to disaster 1 


wa 


A steady momentum noticeable in this regard oe to know about 
the first step, i.e. the sources and scope of the Islamic economic: 
place the subject in Be aarp focus and 


Attempt in this regard is meant to place 
lay down proper tracks for it. This ae optimism that scholars in 
Economics can achieve Gest ahs k through in codifying Islamic 


eraction with the ' ‘Ulema’. Codify 
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SOURCES 


Basic sources to refer in evolving a core Islamic economics are eight, 
six of them relate to the conceptual clarity or eNe ical thrust and two 
govern the pract les] ity in pursuit. Theoretical framework 
is to be derived by references to: (1) Al-Qura'n, A sa - ngs of Allah 
A wu; (2) Al-Hadith, i.e. sayings of the Prophet Muhammad S8, 
(3) Decisions, sayings an np iseuces by the companions a the Propet 
and their subsequent compani 3 i 


$ 


ib 


a 
, l 
through deliberations to be strictly with references to (1), (2), (3) and 
(5) Ijtehad. This refers to searching solution of new problems/issues 


emerging in life, by new inventions, dy 
politics, economics and other social sc! m 
intellect and inquisitiveness, caliber gifted by Nature know no limits, 
As a result new problems/issues are bound to arise from tim 
Their solution can be had by 'Tjtehad', that is meditation, means deep 
thinking, search through principles set down in the five basic and 
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guide n sources, listed earlier. Those engaged in ‘ljtehad' ought to 
have commanding knowledge of Arabic, its grammar and language, 


Tee ive of the Qura'n, Al-Hadith, history and their aie besides 
being ae us in life and piety of living. Their being scholar of excellence — 
in religion of Islam i oh an essen tial pr erequisite. (6) Al-Figah, approaching 
the issues by 'Ulemah' in the light of (1), (2) and (3) through knowledge, 
piety and a skills. 

Guidance in moulding economics, its principles into practices in 
complete consonance with the Islamic injunctions needs to be acquired 
from (1) Sunnah Rasul 4 i.e. practical Gomenst ation or deeds of 
the Prophet Muhammad &%7, and (2) Act by Ashab, i.e. performances 
of the prophet's companions (Allah be Been These shall be with 
regard to the economic management, by performances of individuals 
and on collective spectrum. Deviation from these will not sustain to be 
in terms of the Islamic tenets, commands and values judgement. A 
believer has to confine his life and deeds precisely in consonance with 


the guidance flowing from the above eight celebrated sources. 


oy 
= 


QURA'NIC VERSION 


Scope of the Islamic economics is expressed with reference to some 
of the relevant verses from Al-Qura'n. The holy book at several places 
reveals the meaning and relevance of economics, which inter-alia 
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explains its scope adequate and at absolute and relative extensions. In 
support of it just eight verses as reference are quoted here in context 
of many contained in the scripture, 'Al-Quran'. The word 'Aysh' means 
and refers to life, which in exact relevance of the revelation covers the 
entire discipline of economics. The verses being quoted are set in 
precise sequence of their chronological presentation in Oia 

Verse number 10 of Surah/Chapter seven entitled 'Al-Aara'f, means 
'The Heights’, in the pointed.instance, clearly uplifts the human beings 
to the heights, if one ponders. It states: 'And We hav re given you (0, 
mankind) power in the earth, and L ereated ai youn nit pane just 


ian own N and oe for it be so eee at higher o command, 
This is the prime lesson to learn, to remember and to put in economics 
practices severally and jointly, in a rhythm for social integration and 
uplift. 

The follow up sequence forms of three verses, 19 to 21, from 
Surah/Chapter 15, entitled 'Al-Hijr’, meaning Sense’ or name of 
a-place. These direct to acquire a good sense, as a follow up to the 
message about happy tidings given in the first instance, so that 
humanbeings strike a fine balance in thoughts and deeds and combine 
them. 'And the earth have We spread, and placed firm hills in it and 
gifted each of the thing grow properly. (19). And We have given to you 
livelihoods in it, and to those for whom you provide not. (20). And 
there is not a thing but with Us are the treasures of all, and We send 
it down save in known measure.’ (21). These verses explain a lot as to 
gift of essential resources needed for growth and about providing 
livelihood to each and sundry, besides declaring that treasures of all 
resources for ly elihood exist in plenty in Allah's command. This implies _ 
that resources a nown to, identifiable by and available with mankind | 
may remain in limited measure, yet this shall suffice for contended life. 
These verses ae unce on the scope of resources being unlimited in 
the Creator's command, but known to ae mankind in squared limits. 
0 the choice for mankind shall be to seek, if needed more, from the 

Creator and not resort to snatching from each other and behave like a 
beast. As treasures of livelihood are pr ronounced to be plenty with the 
Creator, why would one wander for access by snatch from others? On 
providing a perfect sense that livelihood of humanbeings and other 

creatures, for whom the humanbeings would not make provision, for 


ver 
‘The 


3 s and beasts, Allah has not ignored even their 
needs. Yet the humanbeings feel scare of poverty to strike | This happens 
but to e AA T n related sequence, therefore, how, when 
tc 
LG 


and whom poverty strikes is expressed. as 124 of Surah/Chapter 
20, ‘Taha’, (Refers to a name of the prophet (482) and it explains. ‘And 
ie who turned away from remembrance of Me SO dekai, such 
person shall have a narrow life (studded with scarcity) and (Allah) shall 
drive him blind í to its asser he Day of o on'. He who 


bly 

ignores remembrance of Allah, by 
of nobie deeds, which are to benefit t 
humanity at large, he will see no good in ulti Goi. He will be ignored 
eventually, so shall not find shelter from fury of the hell fire. No fire 
like that could be see on in this world. 

After explaining about the misplaced scare of scarcity, being merely 
a myth, which would do no good but dump in the clutches of fierce 
fire, historical perspective is provided about attaining Po apa: supply 
of all provisions, identifying its source and the result of denying this 
fact. Two verses, number 57 and 58, from Surah/Chapter 28, titled 'Al- 
Qasas', means ‘The story’, describe it all in a very precise form: 'And 
rags One) say: If we were to follow the guidance with you 
O eas , peace be pcs ue we would be thrown out of our lands. 


e O 
purity in prayers ang K erformance 
t 


produce ofall things i own into a eee von our a nce? But 
a majority of them do not know! (57). And how many communities 
have We destroyed which were thankless for their means of livelihood! 
And yonder stay their dwellings, which have not been inhabited after 
them but for a little. And We, (repeat) We were their inheritors’. (58). 
This reiterates the principle that practicing precisely in conformity with 
the guidance provides sanctuary and brings all the goods and services 
at doorsteps. Those who ignored such reality were-banished by 
punishment in proportion of destruction, so much that nobody could 
inherit what he possessed. They with their one were seen but in 
sheer ruins. 

Protection from sufferings and ruins can be had, provided mercy is 
sought of the Creator with clear conscience. A single verse, number 32 
from Surah/Chapter 43, titled 'Al-Zukhruf, means 'The gold' provides 
golden prescription about winning the mercy of the Al-mighty. It 
declares: 'Is it that they apportion their Lord's mercy? We have 
apportioned among them their livelihood in the life of the worid and 


86 Islamic Economics Sources and Scope 


raised some of them above others in rank (so) that some of them take 
labour (work) from others, and the mercy of your Lord is better/gratifying 
than (the wealth) that they (prefer) amass’. Gold, silver, precious goods, 
for amassing wealth do not bring the happy tidings and blessings. These 
do not qualify better than mercy of the Creator. So seek what is better, 
durable and rewarding. 

The message about choice, of wealth and short lived worldly gains 
or mercy and lasting gains, is loud and clear. But still many would be 
craving for the former! So the sense of reality is brought home in the 
relevant sequence. Three verses, 20 to 22, of Surah/Chapter 69, titl 
'Al-Haqga', meaning "The Reality’ put the message in proper perception. 
It reminds admission by each soul, sent with physical structure in this 
world, destined to vanish one day. Do not then banish yourseif of f the 
incoming day. Be wise to discipline of the reality! ‘Surely, I know that 
I should have to meet my reckoning. (20). Then he will be in a blissful 
state. (21). In a high garden’. (22). Those who realise of meeting their 
reckoning would surely prefer to do well and g et manifold returns with 
grace and bliss. 

“Later in conveying the message of realism, the stage is set to know, 
as how to attain the happy tidings and how to avoid the calamity. Eleven 
verses, from Surah/Chapter 78, entitled 'Al-Naba’, means "The T idings’, 
inform about applying means to be culminated into happy tidings. The 
relevant statement reads: ‘Have We not made the earth an expanse, (6). 
And the hills bulwarks? (7). And We have created in pairs. (8). And 
have appointed your sleep for repose, (9). And We have appointed the 
night as cloak, (10). And We have appointed the day for —o 
(11). And We have built above you seven strong ( (heavens/skies), (12) 
And have appointed a dazzling lamp (sun, moon), (13). And have sent 
down from the rainy clouds abundant water, (14). Thereby to produce | 
grain and plant, (15). And gardens of thick foliage’. (16). These verses 
explain how resources are provided by Allah Suibhanahu: So the greed 
amassing a lot be shunned. Working day and night for livelihood is 
faulty and false pursuit. This attempt are leads to frustration. Day 
is defined for earning rightful livelihood. Night is set for rest and 


ed 


prayers. 

How performance on these une s is to yield eventual happy tidings 
is explained in a poe of verse numbering six and seven, in 
Surah/Chapter 101, entitled 'Al-Qariai a meaning the 'Calamity'. ‘Then, 


as for him whose fe turn heavy (with good deeds). (6). He will 
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all know and Spee out in everyday 
that ends weil’. A pleasant life of 
ith provision enough for both, is 
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attained in following tl ee of guidance, by shunning the lust of 
accumulation, ene fect faith in livelihood as provision from the 
Creator, flowing in ple oe on performance as prescribed for. No way 


away for divergence from the path laid straight, described by the Creator, 
Who makes for provision, of the mortal life here and the lasting life 
hereafter. 

Let us recall, what message the eight s Bee in their chronological 
sequence convey and to what extent sc cope of the message extends to. 
Let us br sel sige 5 on n it. 

1. Humanbeings given power on earth and provision for living are 

provided by: the Creator, none else, remember it. 

2. Livelihood is arranged for all the creatures and not just for the 

humanbeings and it is provided in a measured form from treasures 
unlimited/plenty of possessed by the Creator. 
Yet human beings fail in remembrance (prayers), but behave 
blind, so will they be raised blind in consequence on F ay o 
deliverance as relevant to their (mis) deeds. 
In treading the path as gu pies nae do not feel shy of deprivations. 
Those opg for misguided options did and would suffer 
destruction by ferocious hell a G > flames. 
Mercy roe Allah is not to apportion and disburse by the human 
AS oe pyri renders IE st of accumulating w wealth as 
li for water by th beast in desert expanse. 
e day of reckoning 1s the reality, so do aspire 
pe act seeking His blessings. 
Provision of all the creatures, inclusive of human beings, is 
accurately made by the Creator prescribing day time is to earn 
livelihood and preserving night time for rest and prayers. 

8. Good deeds and deais tilt scales in favour (for good grace and 

greetings) which make life of permanence (hereinafter) pleasant. 

The sequence leads us from the present life and its economic gains, 
to the future life, of permanence hereinafter. Blessings and bliss are 
for the believers, thankful and knowledgeable, getting the scales loaded 
with good, gratifying deeds. Such people will definitely be graced also 
with a pleasant next life. The scope of economics, as a branch of faith 
in Islam, is thus exceptionally extended, covering the results in the 
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current mortal life and the next to be immortal. © l 

In the verses referred earlier, sound theoretical foundations of the 
Islamic economics have been clearly laid down. What as believers, we 
have to do is to create a structure.by thorough research in the six sources 
identified and produce, in the first stage, a vivid understanding of the 
Islamic economics, so as to facilitate acquiring and spreading its 
knowledge and putting it into practice. 


ISLAM AND ECONOMICS 


o 


Economics is a discipline describing complete code of life and living 
prescribed in the faith Islam. In others, Economics is mere a system, 


a foundation to pursue material welfare of human being a Islam the 
present world, we live in is described as preparatory to the life hereinafter. 
Reward or punishment of deeds in this life, besides their r outcome H 
the present world are ultimately to be had in the life here ae which 
will be the life of permanence. As such, the present li fen needs to be 


ordained according to the Islamic in junctions for achieving excellent 
and pleasant rewards of the next one, of everlasting character. This 
principle was laid in religions emerging before and after its complete 
advent made in finality during time of the Prophet Muhammad Si. 
Islam has been oe as a complete 'Deen' and the only acceptable 

to Allah. The followers of other religions practically, conceptually, 
orally and in written texts deny this fact. So do many Muslims by their 
acts based on ignorance and pitfalls in performance by those knowing 
it inadequately. 

oe systems of the 20th century have been based, by and large, 

on economic systems, such as capitals ocialism, communism, etc. 
In T economics is a single ae an integral part of the faith 
and not all in all as in other systems. Both these social sciences, Hae cs 
and economics, are definitely subordinate to the principles laid dow 

in the ‘Deen’, Islam. | 

Wealth/Money is not a master in code and context of Islam but it 

is to be rated and reckoned as a slave to serve. Wealth/Money 1s merely 
means to satisfy wants. In modern economics, wealth/money has 
emerged as the master of nations’ destiny! The present day global 
politics is perceptibly based on the money power. Financially strong” 
countries enjoy political supremacy, leverage, clout and hegemony over 
others short on it. Islam does not allow that significance to the financial 
fortification, yet it does not deny wielding this power, precisely for 
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and have, therefore, been tied to dictates of alien economic pow ere! 
la c ics and all the o oth er oe sciences 
have pee human welfare in focus, as a focal point of all their ideas 
and deeds t pe H in acc i and ae none P pros the end, 
eis no e is glaring clash between Islam 
and other r oti igions ae ee its 0 ae and means to achieve 


ae 


them. The distinction is as great as between 'Monotheism’ (Unity of 
God) and eas (Multiplicity of Go D Economic R nee aei n reach 


i 
to ee i comforts and that too of the present day life. Islam has 
sxteaded o y and practice of economics beyond body, covering 
mind, heart and spirit All the five prayers, after firm belief of Tauhid, 
being Salat (prayers), Zakat, | pilgrimage) and 
Jehad (holy way) b primary basis. 


=a h 


aj (p 
bear economics as their 
A pressing need is being felt to codify and evolve a precise and 
profound | economics, its system in Islam so tha oN ae ose, direction 
and practice of this core social science can be clear! y identified and 
et ly spelt out in perfect consonance of the e of Islam. 
Al-Quran prescribes and provides basic ee of conduct in all 
b 


roger PA i 
spheres of the | 


elievers’ life, to adopt, strictly abide by it, obtain grace 


of the Creator. Prayers in islam are meant to make believer s pious 
(ward off evils). The message is given a ie very first step of 
h/Chapter 2, ‘Al-Baqarah’ titled ‘Cow’. ‘Alif, Lam, Meem. (1) 
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s is the scripture, about which there is no doubt, is a guidance fo 
pious (who wards off evils). (2). Who believe in the unseen, and n 
Tor mp and spend of that Maes have pes tov ved upon them. ee pad who 
believe in that which is r ] 
Hereafter. (4). They deper T on alee foi a Lord 4. They are the 
successful’. (5). Interpretation of verses of Al-Quran by verses of Al- 
Quran is considered the most preferred method, followed by sayings 
of the Prophet ($) about it. Interpretation by the companions of the 
Prophet and Ulema is also notable contribution. Al-Quran interprets to 
give meaning of several verses by various other verses. What Al-Quran 
provides for is stated in part of the verse 89 of Surah/Chapter 16, 'An- 
Nahal', 'The Bee'. 'And We reveal the scripture to you (Prophet 
Muhammad £82) as an exposition of all things and guidance and a 
mercy and good tidings for those who surrender (to Allah)’. Five fine 
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features of Al-Quran have been listed here for believers to take notice: 
(i) seek guidance, (ii) establish worship, (111) spend of resources held, 
(iv) seeking mercy and (v) have happy tidings, by exposition of all 
things/matters made available in Al-Quran. What more one shall cherish? 
Likewise at many places significance of Al-Quran is remarkably 
expressed. Message of Al-Quran is not restricted to the believers. It is 
meant for the entire human race. For the believers, it con as the 
primary source, to mould their life strictly in accordance with the 
Quranic are ee as defined by the Prophet Muhammad pr by his 
words (Ahadith) and performance (Sunnah). It has been further explained 
and demonstrated by his companions (be Allah please with them). The 
Jews and a by their utmost respect for their respective Prophet 
Musa and Prophet Essa (Allah bless them) respectively disproportionately 
elevated their status from human beings to to component of God and even 
God in totally! The Christians confounded God in three, the Prophet 
Essa (as son), Allah (as Father) and Ruhul Quddus (angel Jibrael as 
source of interaction). For descriptive 1 informa ation n regarding such belief 
which made their life misguided and miserable in the end, refer six 
verses, 72-77, of Surah/Chapter 5, ‘Al- E ''The Table Spread’. 
Similar message is eloquently contained in four verses, 172-175, of 
Surah/Chapter 4, ‘An-Nisa' ‘Women’. ~ transcript on page 93. 
Misconception po Prophets Musa (Moses) and Essa (Jesus), 
(Allah bless both of them with perfect peace) by their respective 
followers, Jews and Chri stians, translates into misdeeds, on top being 
denial of T Pe we onotheism) of Allah Subhanahu. It became ee 
to break elief of bitter mislead for ever. Allah Subhanahu sent 
Prophet cn final lie Muhammad 42 and Allah gave him the ae 
in f piles scr a eee ae Al-Quran, which is to remain 
a ibe the best and complete 

provider of guidance of permanence, in all spheres of human life. Al- 
Quran is ne cripture to remain nace in its original form, format and 
purposes for all the time to come and is fi a: entire humanity. Similarly, 
the Prophet Muhammad £88 is the messenger for all the time to come 
and is for the entire humanity. So the source to guide on all issues to 
be faced by human beings, till this universe remains in place and is 
replaced by another, to be larger and everlasting, will remain Al-Quran, 

ith and Sunnah of the Prophet Muhammad 225. 
The announceme ee es the guide is for all ti 
an 
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who follow the Prophet who 
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and Christians) find described in Torah and the Gospel (which are) 
with them. He will enjoin on them that which is right and forbid them 
that which is wrong. He will make lawful for them all good things and 
prohibit for them only the foul and he will relieve them of a burdens 
and the fetters that they used to wear. Then those who believe in him, 
and honour him and help him, and follow the | li ae Noe ) which 
is sent down to him, they are successful. (157). Say (O Muhammad 


cis 


a ): O mankind! Lo! I am the messe nger ae All ah to you all - (from) 

Him to Wi hom belongs the Sovereignty of the heavens and the earth. 

There is no God save Him. He gives lifi He gives death. So believe 
ie . ' l 


in Allah and His Po whi 


W LLE LMI 
(158). Surat Chapter 7 i hee 'The Heights’. 
In the two verses = ed above, a loud, clear and ee message 
has been conveyed to the makiad to take Al-Quran and the Prophet 
Muhammad Aea s their sole definite guide and follo ow them firmly. 
This message was clearly contained and given in the two preceding 
scriptur s, the Torah given to Prophet Musa ( Aa, and the Gospel 
j ven to Prophet Essa, (Allah bless them with peace), the two 
eding the prophet Muhammad 488. As the scripture Al- 
Quran and the prophet Muhammad #2 have come for the ent ire 
fo 


humanity, his remain duty bound to relentlessly convey this 
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s followers 
message with reasons and rationale, in soft, a tone to ali the 
people, to bring them together follow the right path. The believers, the 
| , have “a en dried to carry and convey this message to all 
so that unification of humanity 1 is promoted, hatred uprooted, conflict 
closed and ia 
Islam is the religion of peace, a perfect peace, undiluted of hidden 
t is meant to promote and spread a profound peace. 
Muslim must mould their lives in precisely abiding by the prescriptions 
n absolute conformity with the directives contained in Al-Quran and 
wa interpretation provided by the Prophet Muhammad 22. 
This is precisely to infuse knowledge with serenity to be useful and 
effective in preaching values given in Al-Quran. Economics is the 
crucial aspect, with powerful domination on human life, thoughts, 
beliefs, deeds, all absorbing. Its learning and comprehension is made 
obligatory, then these virtually to be transcend into act. Concepts and 
pursuits of Islamic economics tend to be in clear clash and combat 
with those of secular economics. Muslim shall follow prescriptions of 
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Islam and none other, so as not to be at clash with the Creator and with 
ownself. Human being is bound to have his character upright. It 1s 
innate by ingredients (framed) by Allah, by which He created man. 
There is no altering (the laws of) Allah's creation. When learnt, Islamic 
economics will unfold its beauty. Analysis and research shall open up 
horizon of 'Ijtehad' to unfold gratifying aspects of human welfare on 
track blaze, being embraced in Islamic economics. The best form of 
preaching shall be the stamp of superiority of Islamic economics, in 
form and substance, as contained in Al-Quran by exposition in Ahadith 
and practices of the Prophet Muhammad ©, carrying clear answers 
for guidance in all spheres of human life. Scope of Islamic economics 
extends to human till this universe shall exist. Hence principles 
of Islamic economics and putting them into practice sincerely v with 
absolute e all culminate into real welfare and exceptional 
rejoices for the next universal life of lasting strength. 

Al-Quran clearly, eloquently, yet in precise form sums up sound 
prescription and pursuit that economic nics means and to achieve its lofty 
aims, with natural ease. The message is compressed in three words of 
great wisdom. Its compliance is certain to grace physical health o feach 
human being and bless humanity collectively with prosperity that can 
be aspired. These three mystique words are: 'Eat and drink an d do not 
make waste! (Kulu, washrabu, walatusrifu). Food and drinks, as allowed, 
not in class/list of prohibited, be taken to the need with restrain to be 
observed about over do, that is to eat and drink not to be in excess, 
which is injurious to health, also is stress on wealth to be spent regain 
health, not possible without asserting prescribed restraints. This shall 
sustain everyone in a good health state. No wastage is bound to enhance 
availability, to ease access of poor to food and drinks. The principle 
covers everything that human being consumes. It begins from food and 
drinks being in maximum use. It is compliance to Allah's dir ectives to 
abstain from excess of every thing. Each and every believer and in fact 
every human being has to adore this habit, already innate of strictly 
preventing excess of, be it of any thing, aspect, deed etc., and be content 

with consumption that keeps health and saves wealth. This Quranic 
prescription was upheld by the Prophet Muhammad 232 in exceptional 
stretch and so by his worthy companions, which made them and the 
community following in their foot sips healthy, we zalt thy, happy and 
wise. Compliance with the given guide recipe shall bring heal 
body, peace of mind and wisdom of soul to guide from being misled, 
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is in simplicity, treading prescribed path with perfect devotion, 
r right path, believers seek blessing ak. 


= subject as to combat poverty ts dealt in sedans chapter. Economics 
of Islam 
since for al 

itis obligatory in each ‘rakat of salat’. Sources in search of pmi inciples 
governing Islamic economics is thoroughly given in Al-Quran, Ahadith, 
Sunnah of the Prophet Muhammad a poe of it is fo 
covering this A life span and givi | 
performance, complia ance in the next w 
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Transcript, verses 72 to 77, Surah 5, ‘Al-Maedah’, ‘The Table 

Spread’ ‘They surely disbelieve who say: Lo! Allah is the Massiah son 

of Mary. The Massiah (himself) said: O c Israel, worship 

Allah, my Lord and your Lord. Lo! | Who OSO n partners to Allah, 
is 


for him Allah has forbidden pees ise. His abode is the Fire for evil 
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doers there will be no helpers! (72). T ey surely disbelieve who sa 
Lo! Allah is the third of three! when there is P od save the One ¢ God 
If they desist not from so saying a eT doom will fail on those of 


them who disbelieve. (73). Will they not aes ce to Allah and seek 
-forgiveness of Him? For Allah is Forgiving, Merciful. (74) The Messial 
son of Mary, was no other than a messenger, messengers (the like o 
a had passed away before him. And they used to Par food. See 
how We make the revelations clear for them, and see how they are 
turned away, (75). Say: Serve you in place of Allah that which possesses 
for you neither hurt nor use? Allah it is who is Hearer and Knower. 

(76), Say: O People of the Scripture! Stress not in your religion other 
than the truth, and follow not the vain desires of folk who erred of old 
and led many astray, and erred from a right path. (77). 

Transcript, verses 172 to 175, Surah 4, “An Nisa’, ‘Women’ 

‘The Messiah will never scorn to be a slave to Allah nor will the 
favoured angels. Whoso scorns His service and is proud, all such He 
will be assembled to Him. (172); Then, as for those who disbelieved 
and did good works, to them He will pay their wages in full, adding 
to them His bounty; as for those who were scornful and proud, them 
He will punish with a painful doom; And they will not find for them, 
against Allah, any protecting friend or helper. (173). O mankind! Now 
has come a proof from your Lord (has come) to you, and We have sent 
down to you a clear light. (174). As for those who believe in Allah, and 
hold fast to Him, them He will make to enter in His Mercy and Grace, 
and will guide them to Him by the right path. (175)’. 


Chapter 7 


ECONOMICS, IMPERATIVES IN ISLAM 


Islam is the religion of absolute perfection in precepts, performances, 
practices and pursuits. It is not merely a compendium of devotion to 
prayers alone. It provides a complete code of conduct governing the 
entire life spectrum, to be laced with peace in the world here and of 
attaining rewarding rejoices in the world iherea der Islam has specifically 
designed and elaborated each sphere os life in material order and in 
meticulous manner, leaving no area unexplored and unexplained. 

By and large, five catalyst and core a form maor spheres, 
each in itself represent a complete discipline and code, by details 
provided in the Quran, Ahadith and Sunnah. These form basis of Islam. 
The latter provides elaborate account of each point indicated in the 
former two sets, as understood by the 'Ulema’, i.e. scholars of the 
religion Islam, who would have devoted their life time totally to decode 
the concepts of the Quran and the Hadith-cum- aaa for descending 
into deeds, of the issues required comprehension 

The five major disciplines, define e such scholars have been: 
(1) Concepts, (2) Prayers, (3) Dealings, (4) Manners, and 
| (5) Sociology. The source, of course, of all ie is the concepts. Clarity 
and purity of the concepts in their comprehension is prerequisite to 
performance to be as prescribed, for attaining peace of mind and serenity 
of soul. | 

1) CONCEPTS/AQAEED 
The concepts consist of five branches, namely: (1) Uni ity/ Monotheism 
(Wahdaniyat) of Allah Subhanahu, (2) Prophethood ine usive the finality 
of the prophet Mi ihammad ee (3) The day of reckoning/accountability, 
(4) 7 The scriptures, perceptibly Al-Quran, the primary source, unchanged 
and perfect as it was rev ere (5) Hadith-cum-Sunnah and Figah. 

The concepts are meant for refinement of beliefs, recalled by tongue 
and imbibed into mind, heart ae oe a oncepts Pan tbe fundamental 
sources of ee to 2 guide performance in deeds of excellence. 
Without faith in the unity of Alla h, fin a of the a Ae Muhammad 


#8 the Book of reference Al-Quran, its interpretation through sayings 
and deed: of the Prophet Muhammad 43, a aa n ultimate to give 
account of belief and deeds on the day of reckoning, by it reformative 


character and behaviour would be induced and meee) It is fear of 
ee on opting waywardness and optimism in rewards unlimited 
for fine deeds in life. These precepts motivate and iead human beings 


to perom m laurels, have laudable deeds, setting fine examples for others 
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| , salvation and not to remain tied by 
slavery of so many. No one would ever seek and could sustain, succor 


We 
a 4 o ye ANFO x Tax yog 74 la ! ar 
The list of Sere 1S €X we ve. Every good act, deed, so as to save 
and serve creations of {Ala h from inconvenience 


and promoting good 
i collectively and for 
e list of Ibadat. Remov; ving a small stone, 
path, also qualify as an act of Ibadat and is entitled 
p of water to thirsty animal/t bird, to a plant and tree 
f the es 
The major prayers specified as compulsory to perform for each 
individual Muslim have been eed as five: These aro: 
a) WORSHIP SALAT 
Five times a day, being: (i) pre-dawn (Fajr), (ii) on decline of sun a 
little after sided -day (Zohr), (111) on lengthening of shadows (Asr), (iv) 
iset (Maghrib) and (v) on gathering of dark on horizons (Esha). 
These are obligatory to offer every day in all the seasons, times and 
conditions, without lapse and AuR Punctuality and abiding by the 
given requisite acts (Arkaan) is inevitable. Those who ignore ‘Salat’ 
succumb to evil urges, of all kind. Salat sets discipline in life and deeds. 
it imparts importance of time. It ae ts from indulgence in evils, 
checks prodigal pursuits, creates perfection of unity (Tauhid). Its virtues 
ied, in n multiple, multifarious, oe dimensional. 
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It refers to allocatin a at the rate of 2.5% of net assets/wealth possessed 
by each individual a a given p point in time of eac a year. It is meant, 
designed for longa. among the entitled needy, for which eloquent 
and adequate elucidation is provided in Al-Quran, Ahadees, Sunnah 
and Fiqah. In case of z rigat ed agricultural land, it is five percent 
(Khums) of revenues for each crop harvest, including fruits, flowers, 
etc. Same scale may hold for industrial assets. For eros of rain fed 
and, distribution is made at 10 percent of cach crop's revenues as 
received. In bonanza (no application of resources, manpower etc.) it 
is 20 percent. A schedule of rate of Zakat on various goods is given at 
the end of relevant chapter. Those who do not pay Zakat tend to turn 
miser and fearful of future, to the extent of depriving ownself to benefit 

from resources possessed! _ | 

c) FASTING/SOAM 
Fasting for one full month of Ramadhan at a stretch, not to take food 


A 
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or drink from pre-dawn to sunset time and not to indulge in any act of 
defiance. It prepares believers for observing strict discipline in abiding 
by Allah's orders. Fasting g creates commendably fascinating discipline 
of never to usurp resources of others by any of foul deal, means, trick 
but by true trade, a on willingness. 

d) PILG tap aia J 
At least once in a life time performing the prescribed r 
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to Makkah, M an and offering prayers as perfi a a the Prophet 
a 2. The Pilgrim journey besides reaching Makkah 
includes stay of four days, 9th to 12th of ZilHaj, a month of the Islamic 
calendar a Arafat, Mozdalifa as obligatory. It is essential to visit 
Nadine, ne ‘Salam’ to the Prophet Muhammad © at his 'Roza 
the lasting rest place in Masjide Nabavi. Pilgrimage is obligatory once 
in life time for those having resources adequate to al a rd travel and 


maintenance expenses during the stay and for fam 
ee for the period the pilgrimage will take. Devout pers 
y perform Hajj at will as bie 
mercy, provided all the prescribed rites are followed and set requirements 
perfectly a 

e) JEHAD/THE HOLY WAR 
Re 1S es in ou hour of need to protect the religion of Islam, 

n 


ce 


to save ansia front ons eee : . non-be 

and a tes. Jehad is of several forms, each aimed at eradication of 
evils and purification of deeds. It includes 'Jehad' against 'Nafs' (deceitful 
designs of self and its see so as to defeat its deceitful urges and 
n Tt ext ety to eliminate deeds 
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environment and spirit to e evils and forget misdeeds of others 


people around. He/she ha 
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ought to be the sterling aes Readiness of all sorts to help and 
support in correct ana orderly manner for genuinely needy persons 1s 
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coveted in this precept. Trade, business, extending to entire economic 
canvas shall b precise to the directives contained in Al-Quran, Ahadith, 


233 S 
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2 n 
Sunnah i.e. sayings and performances of the Prophet Ss. 

4) MANNERS/AKHLAQ 
Good manners cover in its scope, thoughts and deeds for good of all, 
humanbeings and creatures around. Broadly, it covers fine deeds, even 

good deal for bad behaviour of others dalam rly blood relations and 

neighbours, steadfastness of right path and performance to be compatible 
with it and modesty of living. There could be no substitute to behave 
precisely as a human being. He who does not have ma ns is considered 
devoid of humane instinct and character. Love for all creatures of Allah 
and malice for none, but not enabling others dare to damage precepts 
and pursuits of Islam, in any form and substance, by any means, modes, 
methods. 

5) SOCIOLOGY/MUASHRAT 
ay man being has been bestowed with virtues of intellect, by which 

ishe reads, writes, observes and sharpens understanding ae skills. 
sich a superb quality has not been granted to any other ure. As 
a result, he is considered 'master of destiny’ by own thoughts snd ee 
no other creature has been granted. This binds him to have behavior 
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in accordance with the T tee | qualities and characteristics ee cee 
upon him. Human bei oe social binding which no other creature 
could claim in such To lute and undiluted forms. Hence, he has to 


design his deeds to be wh Pi in service of the mankind and other 
creatures around who tend to sustain lives by his mercy. As he stays 
in mercy with other creatures, the Creator of all will provide His benign 
mercy on each such individual. Economics tends to be the key feature 

of sociology, as its impact is significant, over-whelming in life supporting 
ca 

6) ECONOMICS /IOTASADTY AT 

ne is one of the vital social sciences. It is a potent force to 
reckon with in energizing drive of human civilization. Economics has 
emerged as a key subject, all absorbing, comprehensive and the sole 
unique, independent, absolute discipline in itself. In fact, it is so 
absorbing and so overwhelming a force that its presence shall be felt 
in all forms of prayers. 'Zakat' distribution made obligatory and 
prohibition of interest fit as important elements in this format, though 
these are, to recall, just two integral components of the whole gamut 
of Islamic finance. Zakat, Khums and Usher form just a part of the 
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manifest. So is case of interst. Infaq, that is voluntary spending for 
human welfare, in addition to Zakat, Khums and Ushar, has its immense 
importance and significance, winning unlimited rewards from Allah. 
'Sadqaat', (Charity) aims are important aspect as a part of willing 
distribution. Inheritance envisages distribution of wealth in prescribed 
share among the successors. Darul Maal is an institution of the state 
that is to exist to serve cause of those not entitled to Zakat but for any 
valid reason in need of rehabilitation in life. Institutions of Zakat, Mal, 
‘Infaq’, Charity and Inheritance | keep wealth well spread and in circulation. 
By this wealth is not let to be tied in a few hands. Circulation of wealth 
is an imperative and potent tool of economic activities to be secured 
with sustainable growth. It is absolutely for institutionalising society's 
peace by flourish. How do varying elements of economics exist in all 
forms of the prayers is explained briefly in the following. | 
1) idee see ISALAT 

- Worship is offered five times in each day-night spell. The Sur Ae Map 
of a meaning the ' o ning', consists of seven verses. It is 
obligatory for recitation in each part of worship ( me fs any other 

excerpt from the Quran, at least three verses. The obligatory recitation 
_of seven opening verses of reve aoa reminds repeatedly their reciter 
the glorifying stature of Allah, believer's connection of uende to the 
Creator and seeking support or patronage in treading the right path, 
abandoning of the wrong path. Punctual and regular appearance before 
the Almighty, five times everyday in a day-and-night speil, seeking His 
help and forgiveness, will never abandon such performer to fail wayward. 
To be precise, in performing Salat one places his account of deeds 
during the intervening time, i.e. time gap between two acts of worship, 
gee nts about the wrong committed, pledges to leave that and thus 
ecalls own accountability repetitively. ia us act of accountability is 
a consciously, at least five times prescribed obligatory, in a day- | 
night spell, it wili become impossible to fall i in trap of waywardness. 
This pra as will lead one to what verse 45 of Surah/Chapter 24, 'Al- 
Ankabut', i.e. 'The spider’ clearly states. 'Recite that which has been 
inspired in you of the scripture, and establish worship. Surely worship 
prevents from lewdness and inequity, verily remembrance of Allah is 
more important, And Allah knows what you do.’ 

Salat protects human beings from worship of others than Allah 

alone, besides prevents usage of wealth possessed by own will and 
whim, but ensures compliance wa directives of Allah in this regard. 
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Those who prostrate before ees and none other than Allah, demonstrate 
firm faith in Him as to His alone commanding contro] over everything 


eath ioe recreation, will 
fr orders belongs 
5 dlie due o to His holding exclusive ower of creation 
e | be in His power. A fine flourish of 
ligation and urge of seeking His biessings 
in Ahadith and performance 


alone c 
and oe in this world and he next after 
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we should (anan jon n) = oing what we want with our own (wealth) 
resources? Lo! You are the mild, wise one and a gracious person (4.e. 


the guide fora ae path). 

The question raised by the people of Madian, in fact, carries substance 
of denying ae otad eine key values of preaching of the Prophet 
Shuyab (be bless od). His preaching was clear: (a) pray Allah alone and 
join none in it, (b) spend/use your wealth/resources in absolute 
compliance with His directives. These features ought to emanate by 

i.e. Salat. Di rophet Shuyab (be blessed) are 
clear in form of question his people raised, represents their objection 
iry was to convey non-acc sera 
of the advice given by the Prophet Shuyab (be blessed) in the pre 
three verses 84 to 86 of Surah/Chapter 11, titled Hud. 'And to the pebble 
of Madian (We sent) their brother Shuyab (be blessed). al 
people, serve ae ; you have no god but Him. And giv 
measure and weight, I find you prosperous (well-to-do), ad (by doing 
that is as prohibited) I fear of you the doom of an all-compassing day. 

(84). O my people, give full measure and weight in justice, and do not 
wrong people in respect e their goods, and do not (spread) evil in the 
earth. (85). That which Allah leaves with you is better for you, if you 
are the believers and I am not a (permanent caretaker) keeper over you.’ 
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orenik the prayer of Salat envisages protection of each person 
from indulgence in two major socio-economic evils, one is worship of 
anyone else but Allah, the Creator, and in usage of resources one 
possesses not by own wish and will but as to the directives of Allah. 
Role model for this is precisely found in performance of the Prophet 
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Muhammad <8=. A person who abides by these two principles will 
find perfection in life, giving ease, spreding peace, besides salvation 
from slavery of demi-gods, inclusive wealth, the latter being a rampant 
evil of grab and misuse of all time and ages. Lack of aes from 
slavery and motivation of grab of wealth by whatever means it be, leads 
to injustice in weight and measure, which refers to currency sel factor 
in all forms and substance. Equity and fair deal form important ingredients 
for peace with own self and harmony with society. It shuns greed of 
accumulation and promotes di stribution with equity, that makes fine 
blend of balanced weight and measure. Salat pre event S 

prodigal pursuits and tendency to usurp wealth of others, ostentious 
living. It shuns, since restricts, wastages, hace in all forms, facets, 
substance. 

Allah Subhanahu has made offering Salat five times every day for 
believers. Salat was obligatory to all the prophets (be blessed) and their 
followers without exception. The Prophet Muhammad apa was also 
directed for it as verse 72 of Surah/Chapter 6, 'Al Anam, 'The Cattle’ 
stipulates. ‘And establish worship (Salat), a ward off (evils), and it 
cis He to Whom you shall be gathered’. Salat is an absolute 
accomplishment in obedience. So, it provides total safeguards against 
evils of all sorts. It purifies character and performance of human beings. 
Why to offer prayers, (Salat)? A further observation of it is given in 
verse 73 of same Surah. 'It is He Who created the heavens and the earth 
in truth/reality and on the Day He says 'Be'’, it instantly comes into 
being. His Word is the Truth/Reality. His shali be the sovereignty on 
the Day, when the big bugle is blown. (He is) All-Knower of pie 
invisible and visible, He is the Wise, the Well-Aware (of all the things)’ 
Prayers imply presence before the Al-mighty, in seeking forpivenese 

| g all good deeds in this mortal world and benefit of 
this blessings and bounties in the next immortal world. Prayers keep 
and promote personal ontact with the Creator which tends to keep 
human beings humble and candid, under obligation and guard against 
behaviour of vanity, that be wanton. | 

Before communicating about the Day of Judgement, to be dedicated 
for accountability by records, for Em of rewards or rejections, Allah 
Subhanahu in the preceding verse 71 of the same Surah elaborates. 
'Say (O Muhammad £885) shall We invoke others besides Allah (false 
deities), to those can do us neither good nor cause harm, and shall we 
turn back on our heels after Allah has guided us (to true Monotheism)? 
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Like the one whom the 'Shaytan' (devil) made to go astray in the land 
of confusion, his companions inviting him to the guidance (saying): 
‘Come to us’. Say: 'Verily the guidance of Allah is guidance, and we 
are ordered to surrender to the Lord of the Worlds (worlds of all sorts, 
particularly of mankind, jinn an i 
These verses, like several more in Al-Quran explain significance of 
i urify human nature, bring it in consonance with 
ristic of dev il indulging 1 in 
uman er to Allah is eloquently 
manifest by prayers purification, 'Recite that which has been inspired 
the scripture (Al-Quran) and set worship/Salat. Indeed, ial 
worship protects from lewdness and ineguity, and remembrance of 
Allah is great (by ł a ee of prayers and recitation of Al-Quran 
for understanding and compliance with it). And Allah knows what you 
do’. (45). avin aioe 29; Me 'The Spider’ : 
This single verse 45 of Surah/Chapter 29, 'Al-Ankabut’, "The Spider’ 
thoroughly vader rlines importance of pprayer/Salat which envisages as 
essential recita Be n of the verses of Al-Quran. Prayers and recitation of 
Al-Quran have been both described as 'zikr', means the remembrance. 
Remembrance of t e Lord, Who created us and provided us free things 
essential for our living, like air, liol ait, water, clay etc. He is the sole 
source of = other materiais for everything human pee need 
for living p fully and in harmony. The goods to be e from 
material resources available through till and toil of land are meant for 
living of human m nd providing comfort to all, including other 
creatures. Imp of Salat and Zakat is immense. Salat has b 
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Tt ans a distinct difference between Muslim and non- 

Muslim. Salat brings soothing fe eine among the fellow beings, who 
join together, aay liscriminating ethos. All become equal, as are 
in eyes of Allah Subhanahu. Distinction of rich and poor ends by it. 
All shall become one, in line, to be brothers in fine line of life to share 
bounties. By Salat sense of sympathy and affinity arises and blossoms, 
mutual respect 1s raised, espoused, removing traces, if any, of differences. 
A worthy of human beings, particularly among believers, to Allah 
Subhanahu is a pious person. Mutual regard for belonging to one faith 
creates spirit of unity. Similarly, Salat creates high quality of discipline. 
Leaving lewdness and inequity emerges from nothing but worship in 
true spirit, traditions of the Prophet £2. This leads to purity of spirit, 
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getting spill over to senses, comprehension and deeds. 
2) ZAKAT | 
Zakat has been key factor to serve human rights. A Muslim who 
avoids to distribute Zakat is placed in the category of 'Munafiq’ and 
punishment prescribed for this attitude 1s severe. The first Caliph revered 
Abu Bakar Siddiq, be Allah pleased with him, declared Jihad against 
those not willing to pay/provide 'Zakat'. Sparing each year at least 2.5% 
of the net assets/wealth possessed by every one, for provision of the 
needy in Muslim society, is squarely an evident and an important act 
of economics. Even secular economics do prescribe provision for the 
poor, in the form of charity, donations, etc. by individuals and institutions 
and social security by the state. Earmarking a specified part of resources 
and distribution of 'Zakat', when put in orderly form, structure and 
program, it is bound to alleviate menace of abject poverty fro Poen 
society. This shall lead to material welfare of the masses and steadily 
usher in prosperity. It would end sense of deprivation and meen 
social turmoil. It will promote harmony which is sine-quo-non for 
social serenity, security, integration and above all integ grity. By providing 
needy funds to meet their requirements, such distribution keeps raising 
demand of goods and services and its multiplier effect enhances 
investments and employment on tracks blazing order. Likewise 'Khums' 
and 'Usher' are designed, designated and destined to eradicate sprawling 
poverty in rural landmass and are bound to energise productive process 
in befitting stretch and benefiting order. As rural dwellers will share 
in priority and preference from crops production by obligatory provision 
of Khums, Ushar, performing poor peasants and other similar in society 
shall benefit. This vested interest in crops sharing shall create devotion » 
in workers and allied helping hands. Real, genuine cooperative culture 
he flourish in rural land mass. Its beauty will be prosperity by fine 
and deeds. End of tyrannay in form of 'Land Lords’ elite ruling 
7 roosts will germinate real brotherly bonds and fortify it by serene 
sense of caring by sharing. Emerging economic activities shall usher 
meaningful material welfare for rural masses and speed up de o 
of rular areas. it will check and prevent present perennial exodus of 
villagers to cities in search of livelihood and their becoming ‘Alice in 
trouble land’, ex snails creating trouble for all. Exodus to urban sector 
has been bane by burdening it with bursting ee lities and cities on both 
seams. This tendenc aes persisting in dev aa ng economies has 
multiplied social problems, Sopot died 28s, making e in 
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nilicting more miseries. Developed economies are also 


sore variably prevents accumulation of wealth in a few han 

i noves socio-economic distress, in pleasant con sie 
promotes social flourish. Zakat, made as part of prayers, is meant to 
promote circulation of wealth. It checks and prevents accumulation of 
this aspect, 


wealth. Secular economics main thrust has bee a 
axation laws 
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to keep wealth in circulation. For this purpose t 
incentives in form of exemptions, etc. have been i node B 
measures and motivation for their pursuits have not succeeded in even 
making the malaise of poverty reduce, but have virt 
and increased intensity of it. By making Zakat as an ai 
prayers in Islam, directs sharing part of wealth. Its di 
declared as purification of wealth. It is purification o ee s 
ofthe sen des Islam has prescribed a golden principle of ae 
poverty from its becoming a source of social cee by B Zakat 
obligatory. Zakat implies the best and the most refined form of regularly 
exte on help to the people in need. Su ae virtuous act of believers 
serves the human rights at their best. Zakat prevents malaise of hunger, 
anger and their rusty-dusty ruinous ramifications in the society. 
3) FASTING/SOUM 
Fasting for 29/30 days at a stretch, once in a year, during the prescr ed 
month of Ramadhan, gives one realisation about the spell, 
er and thirst. In general it ignites in everyone, who offers fast 
fast, urge of seeking freedom from hunger and = accompanying 
ils. O ae broad spectrum and effect it refers to have freedom from 


= + in oR 
Fs "i 
Ou 


= 
N 
$ a. 
a 
<a 
oO 
> 
emp 
prusd 
Q 
ps 
proved 
CA 


The most pr ofound be ctive of fasting is to get the faithful prepared 
for 'rejection of all the prohibited food, deals and deeds' and readying 
for ste eae abiding by the use of permitted food and doing deals and 
deeds in life time span. What one observes during the fasting? One 
leaves even the normally permissible food, drinks from dawn to dusk 
and certain acts solely and securely in seeking the pleasure of Allah 
and with confidence of His rewards for such a superb performance to 
be unbound by any limits. How would this be realisable can be gauged 
from care to the day-to-day experience being gathered during the month 
of fasting. By leaving aside 'Halal' (permitted) food, drinks and specific 
deeds as directed during the day time, from predawn to sunset stint, 
one gets extra full dishes of variety of food, fruits, juices etc. that he/she 
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never comes across on regular basis during other times of the year, as 
it is during Ramadhan! By leaving permissible goods use and certain 
acts during day time of the fasting month, the faithful are trained to 
leave the prohibited food, drinks, deeds etc. for the remaining 11 month 
of the year. This is repeated every year as a refreshers' course. This 1s 
bound to yield great rewards of extreme rejoice for the believers in this 
world and hereafter. What else could be the no of clinching prosperity, 
simultaneously curbing poverty, greater than this in Ae Just 
visualise leaving the wrong and adopting the right food, deals and 
deeds. It is destined to era os deceits, deprivations and eas 
intense poverty from the society. It would promote the i 
jae with abiding sete 7 to prescribed restraints. 
and promote mind and al of peace, seeking an nd spreading it 
unrestrained. | | a 
Day long stay without food and water evokes sympathy with like 
human beings passing through vigours of such deprivations almost 
always. Fasting creates feeling of sympathy with hard pressed people 
in society. Realising benefits of fasting, promoting physical fitness and 
through it of mind and soul, one feels and finds purification of entire 
human structure. It shall lead to economic and social structures 
purification from overdecked evils. Capability of restraint cultivated 
and fortified by fasting helps to be prudent and frugal which prevents 
wastages, promotes savings, transforms resources into capital formation, 
produces more goods and provides more employment. Saum in fact 
and effect motivates material welfare alongwith social integrity and 
economic Apa This gives impetus to real economics. Six verses 182- 


Ta 


187 of Surah 2 'Al-Bagarah', 'The Cow’, provide eee about 
fasting, as to how it is offered, what restraints to be observed, what 
purpose s it to o serve and preserve, in perfect observance, seek and win 
e unlimited. After this Ea essive eloquence the message given 
in verse 188 is is: 'And ja not your assets/property among you urselves in 
vanity, not seek by it to gain the P g of judges/authorities that you 


may A ately devour a EA of the property of other 

wrongfully’. This is the message, purpose of fasting, if not served, no 

benefit of fasting shall accrue but simply to hang on hunger and thirst, 

like wild animal in search of water in deadly sprawling desert. 
4) PILGRIMAGE/AL-HAJJ 

Perform pilgrimage at least once in life time, for those who can afford, 

having funds enough to bear expenses involved in travel and stay in 
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Saudi Arabia and provision for the family at home for the period of 
stay in performing Hajj, it is ordained as obligatory to each individual 


perfor 
being the believer. Hajj involves physical ason forts plus monetary 


e Allah's pleasure and 
perform it, 'Allah ae o concern with him, 


whether a dies as a son rot Jew (israel) or a Christian’. a 
At. H 
at 
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ist saan in accepting physical discomforts 
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plus sj eee money in the path ek Allah's ee One who does 
it will be purified of mundane eco! ee its morass and would find 
moral refinement and n of spirit. It will eventually infuse in one 

urge for a greater glory, as manifest in wag! ng jehad' “Tehe id is waged 
by sacrifice of comforts, resources and even life in pursuit of the right 
path for self and for others. 

The pilgrimage is the greatest congreg of Muslim coming from 
all directions, acer nooks and corn a the world, not simply 
for performing rituals, but forging eee on eee on schemes for 
welfare and wellbeing of the Muslim all over the world. Here they 


meet, exchange views, coordinate moves and ei selfless the glory of 
Islam and prosperity of its believers. At the place of peace and worship 
is Makkah has been proclaimed, the message of faith and unity is 

refreshed and in duty of this, dedication is pledged and announced. In 
the plain of 'Arafat', the last message of the Prophet in finality iS 
reminded, to be readopted in thoughts, deeds and lives of the Muslim. 
The pilgrimage imparts an unforgettable lesson to those who really 
care uae s like the pilgrimage of a short span. i shall be spent solely 
in seeking the pleasure of Allah, by all means, even by bearing physical 
di scomforts willingly and also spend part of wealth for that! From Hajj 
one learns a lesson that wearing 'Ahram' (special two pieces of unsewn 
cloth) voluntarily with smile and wearing natural happiness of life, 
pilgrim would have life moulded after performing Hajj that similar 
smile shall spread ever unto death that others would adorn him with 
(Kafan) the coffin cloth, which is similar to 'Ahram'. The Hajj performing 
person ought to get purified of greed, gratification, uncalled for urges 
etc. and has deeds worth to win favour of Allah, having sacrificed 
comforts and belongings in the path of Allah. By putting ‘Ahram’, two 
unsewed pieces of cloth, covering part of the body as prescribed, the 
pilgrim pledges shun all temptations of material seeking, which lead 
to disobedience to Allah, His prophet Muhammad <2: and scripture 
Al-Quran. The Pledge is for life time left, knowingly made and accepted. 


QS eed 
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Pilgrimage accomplisher shall never indulge in any form or sort of 
wrong deals and deeds but observe steadfast refrain by self and shall 
prompt and prevent others from lapse into sordid deeds. This creates 
sterling, unwavering quality of faith in Allah and ensuring definite 
destiny to heavens. It fathoms for purity of body, mind and spirit which 
together do generate good deeds, serene thoughts and harmony of the 
highest order and quality leading to tranquility. 

*Verses 197-203 of Surah 2, 'Al-Bagarah’, give description of Hajj, 
how to perform, its purpose, subsequent | ife pursuits etc. It is important 
to know objectives of it. This divine description is followed by di 
directives contained in four verses, **204-208 and finally in verse 208. 
which demands: 'O you who believe, come all of you, into totai/absolute 
submission (to Him) and to follow not the footsteps of devil. Lo, he is 
an open enemy for you'. This is the sole objective of prayers, to be 
pious in total perfection, able to oppose devil in its design and seek 
support of All powerful Allah in success against Satan, his allies and 
forces, non-believers, whose economic system has subordinated us t 
their will and so is the case of political system and all the systems in 
brief of collective life. This Muslim shail shun soon, evolve their own, 
as is imbided in Al-Quran, Ahadith and deeds. It is to seek Islam in 
totality. Refer on page *610, **610. 

5) JEHAD / HOLY WAR 
It is the peak point to scale in discipline of prayers, by giving up mortal 
lite for the cause of promoting and preserving right conduct and career 
so as to end tyranny in any form and substance from the society. Waging 

had bears several dimensions. The one in top relates to fight against 
the evil urges of self, restricting self-interest from prevailing upon and 


tinctive 


D 


fr arn a to trampling rights others. No great economic and 
polit tic al freedom can be ushered without prov Mira promoting and 
preservin; gn aie of others. Another hs aspect is to fight fiercely against 
the forces spreading evils, with a view to clear a decks of the vices 


and vices- Sarre forces in a society. A person, absorbing himself 
in all the four prayers listed earlier, would not worry of the life to be 
consumed in Jehad’ Islam is the sole religion giving a revolutionary 
concept of ‘Shahadat' (Martyrdor e to those a sacrificing life 
in establishing the order of peace t nd prescribes this for 
its believers. Martyrs do not die. Th Ley have life of permanence. That 
you do not see and domes T he ae are given a i foreverS So! Live the 
life of lasting satisfaction. ‘And do not speak of those slain in the way 
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re alive, but you do not perceive.' Verse 
3 h', The Cow'. 

Thi rake nen of these who are slain in the way of Allah as dead. Nay, 
they are living. With their Lord they have provision. (169). Jubilant 
{are they) because of what Allah oe bestowed upon them of His bounty, 
rejoicing for the sake of those who have not joined them but a oe 
behind (live and victorious) that there shall pes ye no fear come upon them 
neither they shall get grief. (170). They rejoice because of favour a 
Allah and kindness, and that Allah wastes no tthe e wage of the believers.’ 
(171). These three verses from Surah/Chapter 3, "The Family of Imran’, 
‘Aale-Imran'; eloquently describe the sta = of martyr being alive and 
in happiness on giving life sacrifice voluntarily and willingly in the 
cause of Aliah. Those aware of it would definitely prefer to secure such 
a superb life than the present, which is bound to terminate soon. Every 
soul has to taste death. Nobody shall be spared of it. Death time for 
everyone is settled. It shall fall invariably on him. 

Not just to this extent. Even not arranging food and livelihood for 
the poor or destitute in society, usurp orphans resources, etc. is equated 
with belying/denying the religion. Seeking such deeds by a believer 
leads and encourages others for denial of values and eventual rejection 
of the religion. This fact is expressed in the SHOnECs! words of one to 
three verses of Surah/Chapter 107, ‘Al-Maoon' i.e. ‘Small Kinde ss', 
'Have you (O prophet) observed him who belies religion? (1) That is 
e who repelled the orphan. (2) And urges not feed the ne ae (3) \. This 
t 


clearly spells out need of protecting orphans, poor abd needy aes n 
distress of life, arising from deprivation of necessities and material 
requirements. 


Jepriving others arises from hoarding of goods and in the current 
scenarlo amassing wealth in form of money and assets. Money has 
become a source of siphoning resources. Keeping circulation of money 
normal is essential to provide impetus to the economic activities and 
social flourish. The finest such principle has been identified by economic 
experts now but have not been able, capable to evolve and identify 
sound means to make it permanent and perfect as provided in Islam by 
Zakat and several restraints in form of code of conduct, made in-built 
elements of faith and religion in form of prayers made obligatory. It 
was propounded by Islam in its early stage, when money was not 
invented for varied multiple functions it presently performs and facilitates. 

Islam has strongly deplored designs to hoard anything, as presently 
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expressed in terms of materials, goods and eventually money. Refer 
verses 1 to 4 of Surah/Chapter 104, 'Al-Homazah’, 'The Slanderer'. 
'Woe be to every slanderer, traducer. (1). Who amasses wealth and 
counts! (2). He thinks that his wealth shall (stay with him for ever) 
abide for him. (3). Lo! He shall surely be cast into Crushing/Raging 
Fire. (4)'. Those who have love for money, they get into counting of 
it often repetitively, seeking ‘satisfaction’ by it. But in the process this 
ignites greater greed. Lust of wealth renders its increase in volume 
always less and flames of the fire of greed go on raging, burning peace 
of mind and destroy ng serenity of the soul, creating conflicts consistently 
in the society. Its evil influence rapidly spreads eventually on global 
spectrum. It is what we are exposed to, tribulations and tyranny of 
grabbing wealth, not knowing really for what! 

Objective of all the prayers prescribed in Islam is to feel real love 
and fear of Allah and to purify thou oe beliefs and deeds. It can not 
be achieved without breaking the lust for money but preference infused 
for ae of the surplus resources .s that one would love to relish. 
Verse 177 of Surah/Chapter 2, '‘Al-Baqarah' 'The Cow’ prescribes code 
of per ception and performance to be virtuous, Allah- fearing 1 in real 
sense and thrust. ibs 

‘Virtue is not in this that you turn your faces to the east aa to the 

vest (a) (to offer prayers bd ng face towards 'House of Allah’) but 

ae is of him who believes in Allah and the Last Day (of judgment) 

and the angles and the Book and the prophets (this part covers 
perceptions); (b) and gives of his substance, for love of Him (the 
Creator), to kindered and orphans and the needy, and the wayfarer and 
the beggars , and for redeeming necks (refers to distribution of own 
wealth), (c) a establishes prayers and gives poor ‘zakat' (includes 
khums and usher), Zakat 1s at 2 5% fixed rate a year of the net wealth 
and Khums at 5% and usher at ue Ae gross revenue of crops; (d) and 


do perform of their promises when they have promised; (e) and hold 
patience in adversity and afflictio and in time of violence, distress, 


poverty etc. These are they who ive proved true; and these are they 
who are virtuous (muttaqi) (Allah fearing, piteous)’. Verse 177, 
sae ra Surah Al- Bac ae "The Cow’. 


It A covers ą cat sieaienlly ex a ins all aspects of human 
to ensure and sustain eternal happines ss. It pleads strongly and places 
in excellent priority sequence to what a piteous person abides by, to 
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get gracefully enriched with the virtues. It refers to five functional 
: rity of concept/belie ie ption, in unseen (same 
as the result is to be), ae distribution of substance/resources and listing 
in it pro ocess by aes ties attached of the order to soll Ow, £3) offering 
salat’ i.e. worship and paying 'zakat', (4) performances as to the promises, 
(5) preserving Į TA e in times of trials and not to fail by . ‘avails, 

Distribution of resources from own holding has been attached a top 
priority in area of acts, deeds or performance, being second to clarity 
of concepts. This explains, what a top priority has been attached to the 
distribution, defining it as an Aa approach in solving mundane 
and otherwise endemic econo-socio problems of the human race. What 
an excellence! How wonderful it is to precisely know where the virtue 
stays and how to have it. 

Description of directional deity: 

(a) Which directions have been held sacred by many Pagan nations? 
In Greek religion, deities were classified as Olympian and Chthonian. 
The East was the abode of the Olympian gods and the direction to 
which their temples looked and their worshipers turned when sacrificing 
to them, ‘while the west was the direction which the worshipers of the 
Chthonian gods faced’. (DB. V. P. 143). According to Hindus, the 
direction of southeast was sacred to the Manu and the performances 
of Shuddha faced it during the ceremony. (ERE. XII, P. 618). It wa 
the belief of the early Church that evil entered from the north. In mos 
of the early Saxon churches, and in many of the churches of the Norman 
_ period, all over there was a north door. There are few early churches 

in Shropshire and the border countries that are without their north ie 

which, in most instances, has been built up. The north door is believed 
to have been used as the entrance to the church on the occasion of 
Baptisms, when the child was supposed to have passed from the evil 
an cata of the world and the devil into the care of the Church. i he 
verse strikes at the root us the ‘directional worship’, and says in effect 
that there is no merit at all in turning towards any particular direction. 
Islamic worship, it must be manifest to the believers, is not directed 
towards any direction such as East, West, North, or South, but towards 
a particular House, the House of Allah (Baitullah) in Makkah, on 
whatever side of the worshiper it may happen to be. 

(b) This sums up Islamic belief: belief in Allah, in the Day of 
Judgment, in the Angles, in His Books, and His Prophets. 

(c) 'Book' is here a generic name standing for all the Revealed Books 
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and not for any particular Scripture. Main scriptures have been 'Zabur' 
given to Prophet Daud, ‘Torah’ to Prophet ‘Musa’, 'Bible' to Prophet 
Essa (Allah bless them) and 'Al-Quran' to Prophet Muhammad <=. 
(d) Note the principal motive-force in the Islamic code and all the 
acts of merit. It is not to win the applause of human beings, nor to 
achieve good name, but impelled by the love of his Creator, Master 
and Sustainer, and moves to win His good-will. A Muslim is truly 
religious in all his acts of charity and benevolence. | 
(e) Not those who make begg ying a a profession, but those driven to 
eek by sheer need and that too preserving serene patience and piety. 
(f) ‘Redeeming necks' (of slaves and captives) is freeing them, and 
it is in Islam a primary social duty. 
(g) Obligatory distribution is specifically at annual interval regularly. 


It is a simple and natural, and yet is perfectly effective, a way of ae 


many economic problems. Voluntary distribution, of priority importance, 
is at will, has no specific point in time. This sums up the main heads 
of Pian devotions. 

(h) 'Not to fulfill promise, when commitment made' is that evil 
W i ch relates to the person; like disease: whereas 'payment of promise’ 
is that which relates to property and assets and not to adhere to it t inflicts 
poverty.’ 

G) ‘Jehad' is a war against the infidels and those braving animosity 
against believers. It is protective, defensive in character and 1s for 
ao and promoting peace. 

G) Faith and righteousness are inherent quality of the believers. 
It's be autiful resume given by the main een of the faith, with 
the oe efold ue of: 
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i 
. Islamic code of social and moral duties. | 

he expression enlists sr of economics, as a system, as a 
sipline, in Islam. It is ordained as mandatory to observe as a code 

of icone to make it of ees tidings for all and all HONE, In any 

condition or situation one gets in, he will have to seek guidance from 

this one verse so that a person stays virtuous and remains steadfast in 

belief and transcend into deeds rae paar of economics 

in Islam is immense, covering tot span o 

in this world, with its unlimite 


will not be time bound as is tee 
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Economics of Islam briefly prescribes and covers the entire life 
a It leads to shun temptation of earning through prohibited 
means and discarded modes; to dislodge dealings a Clie with 
interest, even its elements; to measure and weight with equity; to avoid 
t 


all forms of corruption and corrupt practices; to pay 'Zakat', 'Khums', 
Usher’, as the case eae be; to ie charity, promote distribution: to 
fulfill c commitments (in trade and all forms of deals/transactions etc.); 
to preserve ene! trus never to indulge in 'Khayanat' (mistrust), 
to avoid misery and pre gers nthropy; to be spendthrift and not to 
be prodigal; ecu wed in prescribed spheres and extent ar to protect 


wealth of unsound p Bertone ie serving their cause with total honesty 
and sincerity. 

Manners and Dealings: Akhlaq and Muamalat 

Aanners and dealings tend to be overlapping. Manners and dealings 

relate e to kind, disciplined and gratifying behaviour with all the human 
beings irrespective of belonging to any religion, colour, creed, country, 
region, language, profession, etc. Its scope extends to adopt behavior 

of ki aS to all the creatures of Allah. There shall be no discrimination 
or discretion resulting into demerits in treatment. It is not admissible. 
Cesur. e of goodwill, followed by fair deal and noble deed, is inherent 
in the code of conduct ofa believer. Deeds design can be briefly covered 
i statement of Revered Khadijatul Kubra (Allah be pleased wit 
her), the first wife of the Prophet Æ who lived as the sole companion 
of the Prophet for 25 years. She referred manners and dealing to caring 
for relatives, to sliare debts by payout of those not in a position to bear 
such burden a e to extend support to poor anc nice to treat 
guests with grace, to provide support in prevailing truth and performing 
right acts, to extend help to those in difficulty, trouble and distress. 

Revered Ayesha (Allah be pleased with her) explains manners of 
the Prophet (2) c extending to: not to speak ; and listen bad of anyone; 
not to take revenge of evils spoken or acted against self but vouchsafe 
performance as ordained by Allah, to grant excuse and pardon. The 
Prophet 5 never deplored anyone by name, never beaten a slave, 
servant, even animal; never declined providing support to its rightful 
seekers; kept always smile spread at home and for all; never spread 
legs in gathering of companions; always slow and tender that one can 
remember, if desired. — | 

Revered Ali (Allah be pleased with him), a companion of the Prophet 
22 for 30 years explains manners of the Prophet @4 in sequence 
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of: being always courteous and smiling, soft in conversation and attitude, 
kind to all, never harsh and hard hitting; never to speak bad and never 
looking for lapses of others, always avoiding undue talk. 
The Prophet #8 abandoned three things from his person. These 
were: argumentation, to speak more than required and refrain from 
conversation of no sense and purpose. Similarly, he spared himself 
from indulging into three things; to speak bad of anyone, to look for 
weakness of others, and to probe affairs of others. 
The habits adopted and their expression by the Prophet 22 has 
been guidance for the believers to adopt in their lives. Lot of details, 
recording every moment of the Prophet's life have been preserved by 
the writers about his life, 'seerat'. For requisite information on manners 
in Islam refer books on the Life of the Prophet S. . 
Scope of manners and dealings extends to a number of aspects in 
one's life. In order of priority the manners relate to: extending excellent 
honour and servitude to the parents, caretaking of relations, behave 
brotherly with orphans, dealing by grace with slaves and servants, 


keeping good deal with neighbours, providing succour and help to 
needy, treating with kindness to indebted and help such people in 
removal of debt-stress, humane behavior with prisoners and captives, 
to arrange food for poor, treatment for sick, educating people to shun 
ignorance from society. 

Scope of manners also covers discipline in gatherings, to offer 
greeting and respond to it, to converse with cordiality, to walk softly 
and gently like talk, to refrain from anger and discord, to spread of 
love, fraternity and to promote unity. 

Sociology - Muaasharat 
Human beings are reported to be the social animal. This is an explanation. 
Animals among them, as a rule, barring exceptions, behave by fraternity, - 
being ‘social’. Human being, being a supreme creation of Allah, needs 
to be social, extra-social, always to be found willing to serve society 
with cordiality and tenderness. There are enough instances to guide by 
performance of the Prophet (#82). Some of his qualities in this regard 
are noted here. These relate to: not to be inquisitive about others and 
make own mind, not to attach priority to doubt over knowledge, to 
believe and depend solely on known factors, to refrain from rumour 
mongering, not to criticise people and deplore subordinates, not to 
blame or speak bad of others in their absence, to refrain from slippage 
to Satanic tactics, etc. 
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riefly to reinstate, Islamic prayers carry intrinsic economic traits 
m a promoting peace. Proper compliance with it t is decisively 
bound to break chain of poverty and it n seen in secular 
economics and secure believers in peace. Besides, re is responsible 
in Islam to meet Mare needs of the people. This in return demands all 
strata of society to behave, shun temptat ions which spa 2 trouble and 
never to think es committing crime of any form and scale. O Obligatory 
Zakat and cea! Infaq create funds more than adequate to beat 
devil of poverty and evils associated with it. Besides, prohibition of 
interest cleans minds and purifies hearts of lust for unearned income 
and misery, which prevents brutality and cruelty. Those who learn and 
undertake care of others to meet their needs would always have sense 
and spirit of mercy. Recipients of alms will be filled with gratitudes, 
regards for their supporters. It is an unique combination of promoting 
Zakat as compulsory and prohibiting interest as obligatory. This is 
bound to bring equity among the have and the have not. It shall end 

and bury for all times evils of envy and animosity. Not compulsory and 
even scarcely voluntary distribution of wealth but intense desire of 
accumulation of wealth, mostly by interest, strong pursuits of secular 
economics, have reduced human beings to the lowest levels of beasts 
to live, ever dumped in domain of distress and mistrust. 

How beautifully, easily, remarkably and perfectly prayers prescribed 
in Islam lift believers from unity at micro-unit of local small locality 
to regional, national and international levels, can not be conceived by 
scholars or 'Alim' of any stature, repute and recognition. It begins from 
alat, a five time prayer of prosteration before the Most Powerful 
Allah Subhanahu. Offering prayers in a mosque, in a locality, as 
escribed by five scheduled times, stand all in equality with distinct 
discipline in line, irrespective of social state, status and material standing, 
is the unique feature in making and communicating all equal before 
the Creator and creating its spirit to binding unity. This belief with its 
practical demonstration and spirit infuses, creates, cultivates sympathy 
for each other, for fortifying bonds of brotherhood heralding tides of 
eternal and external happiness. In between Salat and Hajj, the former 
five times a day and latter at least once in life time for resourceful 
persons, interspersed by offering fast for one full month of Ramdhan 
at a stretch in a year and almost simultaneously making Zakat distribution, 
also once a year, be at a time of own choice and facilitation from point 
of becoming 'Sahibe Nisab’, create excellence in candid, coordinated 
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compliance of prayers prescribed compulsory in Islam. Fasting creates 
strong spirit of living aside legitimately earned permitted food and 
drinks and asserts restraints from other acts, otherwise allowed. It is 
meant to seek Allah's mercy by performance as ordained. It prepares 
believers to leave, kill lust for all forbidden food, drinks, deeds, acts, 
in the life time! A believer having such a sound sense of belief and 
devotion to act shall never dare, lest think, usurp others resources. This 
serene spirit is further sanctified, purified, fortified by obligatory set 
aside Zakat from resources possessed by f&ir means and permitted 
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and are deeds. langs soc a is thus ae by « economic een 
evolved and made obligatory on resourceful persons, with beneficiaries 
clearly described. Then comes Hajj, the pilgrimage. It combines physical 
stress to endure and to spend good money, both with exceptional 
pleasure, willingness, to seek happiness by kindness of Allah for ne 
family, society and Ummah. To be clad willingly in two unstitched 
pieces of cloth covering part of the body like 'Co ffin', one symbo ene 
shows readiness to shun interest in worldly possession, so as to please 
Allah Subhanahu. However, it does not permit monasticism. In pilgrimage 
is the message to envisage and enforce strong unity of the Ummah, as 
believers come from all directions, countries of the globe, wear single 
uniform in form of 'Ahram’, stand together in plains of Arafat, Muzdalifa, 
travel together in form all around in folks, come back to Mina for a 
three day stay, to ponder, to deliberate, to pray. All of these are symbolic, 
containing in substance and significance of creating dapreabable unity, 
similar of steel by sustaine eon in fi - against devil and its 
disciples. It is dignity of unity by believers in brow e and defeat 
forces of de ee in appearance big and brave, in reality small, weak, 
timid bound to fall like nine pins, n made | to dust, for wastelands. Verses 
189 to 194 of a ‘Al-Baqar at 'The Cow’ are followed by verse 
195 directing for 'Infaq' distribution of wealth, in the way of Allah for 
Jehad. It is to end persecution of believers by their enemies, because 
persecution is worst than killing, as the former sparks and spreads 
multiple killings, most of the time of innocent, sages poor, 
predominantly sentimental uae Prayers in Islam in RNN y, 
singularity, sense and substance clea firmly and ae tunity o 
Ummah from micro locality level li it to the highest a of gioba 
spectrum. It is fortified with input of a stribution, becoming powerfu 
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means to everlasting, never ending ig su nab ble success in this and the 
next, never to end, world to live with k late happiness, beyond one can 
visualise. One end of prevention by a clear restriction on 
usurping of others' assets by any means, main among them widely used 
‘weapon’ has been seeking authorities favour i in its doing, is sealed of 
m fe ppropriation and on the other directive 1S e for ‘'Infag'. A 

ea hich combines these two weapons in ae ing will never be 
def Sate by forces of devil. Jehad is not for See ains, control over 


resources of others, as is pursuit of secular powers, but to protec 
believers to live their life as ordained in Islam. In order to benefit from 
bounties of Allah Subhanahu, it is not enoues to have behef { ) 
but to enter into Islam in complete order, which means combining belief 
with acts in acco ord, ie each aspect of Iman comes out clearly, 
categoricaily in act, practices profound and believers become in totalit 
a model of active prozete ae lievers. This can be brought about , it 
priority by having clear concept, perspective 1 as principle es 
defining , describing Islamic economics and similarly pri re goveming 
a politics. These two social sciences are powerful catalysts of 


other features in place, in consonance of life te aia as ordained 
Subhan ae and practiced by the Pro ae Muhammad 438 
worthy c mpanions. Allah be pleased with them, A’meen. 
is par ee in precise priority, to bring 1 in ane script Principles 
c politics as well. An effort in making of economics text is 

made in nes fueling optimi sm, to m iake of principle of Islamic politics 


d 
MG ee eats Surah # 2, 'Al-Bagrah' / 'The Cow’ 
'O ve! Fasting is prescribed fo or you, even as it was prescribed 
for th se be fo ore you, that you may ward off | (evil): y (153), (Fast) a certain 
number a days and (for) him who is sick among you, or on a journey, (the 
same) number of other days; and for those-who can afford it there is a ransome, 
the feeding of a man in need - But whoso does good of his own accord, it is 
better for him, and that you fast is better for him; and that you fast is better 
for you if you know. (18). The month of Ramadan in which was revealed the 
Qur'an, a guidance for mankind, and gear proofs of the guidance, and the 
Criterion (of right and wrong). And whosoever of you is present, let him fast 
the month, and whosoever of you is sick or on a u (let him fast the 
same) number of other days. Allah desires for you ease; He desires not hardship 
for you; and (He desires) that you should complete the period (prescribed) 
and that you should magnify Allah for having guided you and that peradventure 
you may be thankful. (185). And when My servants question you concerning 
the, then surely I am nigh. I answer the prayer of the suppliant when he cries 
to Me. So let them hear My call and let them trust in me, in order that they 
may be led right. For further verses refer page # 610. 
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All doctrines propounded from time to time towards refinement of 
human civilisation have perceptibly been outcome of persistent urge 
for welfare all sorts; material, physical, mental, spiritual, etc. These 
doctrines were steadily codified into systems, becoming binding as a 
code of conduct for the society at large. Each individual was bound to 
perfor m according to one of them and the state was bound to ensure 
its typical abiding by the public. Thus were formed the societies and 
these got geared up for collective welfare, through institutionalised 
econ steadily fortified. Some of the doctrines, claimed to be 
revelations, became binding in the name of religion. Others converg 

by human beings transformed from philosophical to political systems. 
A few did assert to flouri sh as economic systems. Others trumpeted 
better Gian of socio- tical systems combined. 

For a serene social integration and its benign formation, two latent 
yet a forces, trans e orming into pos and vibran edena es, 
both recognised and Aa niversally, in their a E 
perfection or imperfection, have been ‘Politics’ and ‘Economics’. Since 
a ultimate objective of politics ae the same end as of economics, 

. human material welfare, in the process of political progress and i its 
eee eae ae Economics emerged as the most assertive, dyna 
and vibrant force, often undermining the position of politics ne as 
a front-runner. Since mid of the 19th century, categorical significance 
of economics has pushed eye olitics to its enduring subordinate layer. 

The world order keeps changing with aim at 'relishing' restructuring, 
relinquishing the previous format. Such change is aay advocated 
ardently and branded boldly as to achieve liberation of humanbeing 
from tiring pursuits in satisfaction of ‘wants’ . Often success is claimed 
and as often disclaimed. This process injected revolutionary zeal for 
economic development. The restructuring principle has usually. been 
the same classic one, 1.e. 'the law of comparative advantage’, to be put 
in practice for its Aourig en ad in in all facets, albeit with change in 
strategy and emphasis by experience, exposure and improvement in 
skills, compatible with demand of time, situation, competition and like 
compulsions, making the new more refined as cost effective factor and, 
as such, to be more rewarding. | 

The 20th century has witnessed great econo-political upsurges and 
pagent orcing the world divided in the form of two dominant 
econo-political systems. Upraise of one from downfall of other surpassed 
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at closer of the said century. Capitalism and communism have been n 
i wo primarily driving and domin ating ene enga aged in a clash o 
Cai or the two ‘giants’. The United States of America and the Western 
irope combined in leading the forces of capitalism, under the lights 
af economic concept presented by Adam Smith. His great work, the 
'Wealth of Nations', was completed in 1775 and was published in March 
1776. The theory in thrust advocates for a total freedom in owning 
assets by individuals in active pursuit of the most profitable mon 
activities since temptations inherent in 1t liberated individuals usher 
mass See on at competitive cost factor. Thi is underlined the objective 
o confer upon the society ‘excellent’ economic benefits. The role of 
state would remain to extend support, guide, monitor and above all 
share part of the gains through taxes for benefit of those remaining 
marginalised and deprived in the process of assertive thrust, at times 
seen actively brutal or tyrant force. On the other hand the doctrine of 
communism evolved denies owning and control by individuals on the 
economic resources. It advocates and combines acts to a all 
of it for the state, to decide all about the economic pursuits including 
policy framework, work design, share in wages etc. It ane society 
'a unifying source’ or unit of owning all that is there to be collectively 
raised and shared, on guidelines to be altered by experience, so as to 
‘get into gears of dynamism’! 

Whatever ba doctrines were dii and designed over the centuries 
of human civilisation have been discerned in ultimate as imperfect and, 
therefore, remain changing. This is borne by the fact that the search 

tora beiet alternate to one or. more in practice sy stems has continued 
unabated. Another reason and, in fact, ne e primary one about the 
persistent changes, has been evolution of such systems being from the 
mortals, by their own innovative or conjured thinking under any 
particular influencing process and its subsequent refining prowess. For 
instance, Adam Smith was a Professor of Logic and Philosophy and 
for whole of his life he concentrated on how to spring moral uprightedness 
for gratifying economic good of the society. No doubt, philosophy has 
its own priority place in forging fair human welfare by providing refined 
code of conduct based on equity and justice. Philosophy has been aptly 
defined as theoretical aspect of education and learning. It has been 
evolved by knowledge acquired, through application of mind 
meticulously. Mind being dependent on five well recognized senses in 


absolute, its stretch by imagination reached to abstracts. This can not 
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decipher and dissolve the great secrets of Nature to reach total 
comprehension. All such doctrines, unless revealed, would remain, as 
these have been proved, to be imperfect, not binding with precise 
singularity for all times to come and events to unfold. One after another 
of these doctrines have fallen apart, shattered, forgotten and buried! 
Search has, therefore, been unending for a perfect, a precise and a 
profound system of permanent hold. Has Nature or the Creator forgotten 
to provide the humanbeings, being the best of His creations as claimed 
and acclaimed? No it is not so. It can.not be so. ‘Listen, His are verily 
all creations and commandments. Biessed be Allah, the Preserver of 
the Worlds’. This is a part of the verse 54 of Surah/chapter 7, 'Al-Aarar’, 
'The Heights’. For details refer verses 54 to 57 of this Surah. Allah has 
Dee the human beings with precise and perfect order, enabling - 
exercise of good sense. 'Surely We created humanbeings of the best 

stature’, verse 3 of Surah 95, 'Al-Jin', The Fig'. This also refers to a 
perfect system to live in peace, with freedom from excessive economic 
toils and have also a serene social system: Another verse 70 of 
Surah/Chapter 17, 'Asra/Bani Israel’, "The Children of Israel’ states: 

"Verily We have honoured children of Adam. We carry them on the 
land and the sea and have made provision of good things for them, and 
have preferred them above many of those We created with a marked 
preference’. Creator did not leave humanbeings without guidance. He 
did provide mankind a perfect, all covering, absorbing and binding 
code of conduct for living in peace, harmony and prosperity in the form 
of faith, religion being Islam and declared it as the ch dolce among others 
and, therefore, ane y acceptable to Him for bliss and winning bless in 
behaviour by the h aes | 

Islam has been proclaimed as a religion for all times and the only 
religion declared andr D as acceptable to Allah. In the scripture 
of His ne revelatio ai l-Quran, it has been so announced in so 
of them are being anes as a matter of 
token See It tails suffice to comprehend the extent and effectiveness 
of the message and its meaning. 

'Lo, religion (acceptable) to TAE (the) Islam. Those who received 
the scripture differed only after knowle eee me to them, through 
transgression among themselves. Who disbelieves (in) the revelations 
of Allah (will find that). Lo, Allah is swift at reckoning.'(19), Surah 3, 
'Aale Imran’, ‘The family of Imran’. 

This categorically states Islam as the religion of revelations that 
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exists in its real, original, genuine form, format and substance and, 
therefore, has been k as the sole religion acceptable to Allah. 
Not just that, but it is further stated that no other religion is acceptable 
to the Creator. 'And who so seeks as religion other than Islam, (to Allah) 
it shali not be PEET ed from him and he shall be the loser in the 
no . (85), Surah 3, 'Aale Imran','The a of Imran.' 

e above two pronouncements have been further substantiated by 
E n of virtue in abiding by Islam and vices A in 
case of ignoring its command and moulding conduct wayward hs 
who does greater wrong than he who invents a lie against Allah 
(he) is summoned to Islam? And Allah guides not wrong sine: ok. 
(7), Surah 61, Al-Saff, 'The Ranks’. 

Al-Quran clarifies the spread of grace by faith in Islam and fall to 
disgrace on disbelieving it. 'And whomsoever it is Allah's will to guide, 
He expanded his/her bosom to Islam, and whomsoever it is He will 
send (them, non-believer) astray, He makes the bossom close and 

narrow as if were engaged in sheer ascent. Thus Allah lays ignominy 
D those who believe not’. (125). Surah 6, 'Al-Anaam', 'The Cattle’. 
Similar message is recalled with further eet so-that 
edna is prevented and right path is followed to win best of the 
both worlds, Follower in Islam gets light to tread path straight while 
non-believer gets misguided and falls in cupidity trap. 'Is ae whose 
bosom Allah h has expanded for Islam, so that he follows a Pa from 
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remembrance of Allah, Sach are Gn) aby on errors'. (2 22 Acta 39, 
‘AZ- Ses ', The Troops’. 
very good, chastity, brightened and cc bosom are by [slam 
and ee it is the darkness, ignorance, mess of misguidance and 
misconduct. Not yet enough? Then read about complete, comprehensive 
and compatible feature of Islam as the religion. 'This day are, those 
who disbelieve in despair of (ever harming) your religion; so fear for 
them not, fear Me. This day here I perfected your religion for you and 
completed My favour to you, and have chosen for you as religion Al- 
Islam’. (3). Surah 5, 'Al-Maedah', 'The Table Spread’. 
The verses noted above clearly underline Islam as the only religion 
acceptable to Allah and all others have been described as distinct 
divergence, dumping human being in devil's discarded dustbin to suffer 
in extreme ignonimity and isolation. Islam provides a path guided for 
tread, which widens bosom and heralds happiness. It is a perfect religion 
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to win blessings and favour, on treading a chosen way of life. 

Islam as a thriving institution was practically found for about a 
period of about 300 years including the period of the first four caliphs 
after the Prophet #8. Then later Islam emerged in its glory and strength 
but occasionally here and there for a brief stint. Its stable existence has 
been evident in individual's staunch belief, commitment and compliance. 
Its all absorbing or overwhelming So influence has been 
conspicuous-by absence. Why.is it so? Is it that the only religion 
acceptable to Allah has not been cal to the society? The world 


has been roaming into unknown and suffering by trials and errors 
Prosperity has been restricted to a few in vintage position of exploiting 


the See and in its tandem ae selected section from masses. The 
world has, therefore, perpetually retained discord, compounded by 
looming fear of disruption and despair and their actual frequent revisit 
fo societies, getting twee jon eR gy with A p ledge to purs sue 


, 
of the waa precise ‘ pene is in evidence while co eee 
performance in accordance with codes of Islam has been notably non- 
exist. . l 

To recall, the dominant disciplines governing the affairs of societies 

in global perspective have been economics and politics. Ironically, a 
complete code covering principles, practices and governing structure 
of economics and politics in Islam is scarely available. A comprehensive 
well-codified syllabus is not available as concise and c eee 
as of capitalism, communism, socialism, etc. A lot of good work in 
piecemeal! has remained scattered. Articles and studies on 'Zakat’, 
‘Khairat', i.e. ‘charity’, 'infaq', i.e. ‘distribution’ etc. could be had here 
and there. But a well-defined and documented text book on the two 
ie es, i.e. economics and politics in Islam is not made available. 
As a resul lt, what, why and how about Islamic economics and politics 
remain out of view and, therefore, remain as an elusive goal to chase. 
Intellectuals and learned persons in Islam (Ulema) ought to converge 
and prepare a text book each on Islamic economics and Islamic politics 
and if not, Islam would remain restricted in performance by individuals, 
ignoring the society and, Pe: ae or isolated in thrust and 
application, as it has been the ca r centuries. Ignoring Islam from 
being adopted as an institution. T stru AA of state would continue as 

a cycle eng woes and worries i eti 
has been the situation of the entire 'Islamic' world. Islam for them has 
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been sheer rhetoric and no reality to be put o in practice. 
Realising the vacuum existing for so long and its evil influences 


perpetually descending on the Muslims, an attempt is mi a in context 
of this book to formulate a es of Islamic Economics’. This may 
be adopted as a syllabus in e for adui courses and above at 
university levels of education in the Muslim world. Similarly this may 
be introduced in 'Jamia' imparting Islamic education. Unless a well- 
designed and rich suitable material describing Islamic economics and 
Islamic politics is produced, preferably to serve as a text book for study, 
guidance and reference material for research, the institutional structure 
of Islam will remain rather dormant and in abeyance, as seen for 
centuries. 
Stark indifference or ignorance meted out to this dire dema 

tantamounts to 'causing greater wrong and Pe lies against A a 


when summoned to Islam'. Islam dawned for liberating human race 
from all forms of slavery and designs of exploita r . This would 


become a proven reality on ushering economic eda and flourish. 
A religion described perfect in all respect, for winning Allah's grace 
and favour, can never ignore the craving needs of mankind for oe 
welfare, mental peace, social binding and serenity of soul. Islam 
principles governing the social sciences of economics and politics a 
to be compiled, codified and presented in a structure facilitating its 
learning and promoting its practice. 
Allah Subhanahu has categorically directed the believers and all the 
_ human beings to absolutely submit to His directives and to seek guidance 
by performance of the Pr ophet Muhammad # for salvation and not 
to go astray and become slave to Satan, his folk and companions. 
Principles of entire life as how to live, need to be sought from Al- 
Quran, the source and for pursuits by making the Prophet Muhammad 
Æ as our role model. This pursuit shall keep concept clear and conduct 
neatly rewarding. Do not be among the people condemned. And when 
it is said to him, 'Fear Allah, he is led by arrogance. to (more) crimes. 
So enough for him is Hell, and the worst indeed is that place to rest. 
(206). After this warning, mankind is told about what to do, for benefit 
with dignity. And of mankind is he who would sell himself, seeking 
the pleasure of Allah. And Allah is full of kindness to (His) slaves! 
(207). In sequence is given the all absorbing message. 'O you who 
believe. Enter perfectly in Islam (by obeying all rules and regulations 
of Islam) and follow not the footsteps of Satan, verily he is to you a 
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known/plain/clear enemy. (208). Then if you slide by after the clear 
signs (in the Prophet Muhammad = and this Quran and Islam) have 
come to you, then know that Allah is All-Mighty, All Wise’. (209). 
Surah/Chapter 2,'Al-Baqarah’, "The Cow'. 

These four verses describe to what human beings shall precisely, 
persistently abide by. It refers to Al-Quran for concepts and life of the 
Prophet Muhammad = for conduct. Verse 209 is the centre piece, 
directing all to enter in the religion of Islam absolutely, not in part. The 
risen of ‘entering perfectly into Islam’ is not perfectly understood. 
Aquaid (belief) and Ibadat (prayers) are important parts of Religion. 
While religion is extensive, covering all walks of life, economics, 
politics, finance, fiscal, monetary, ste judicial, business traits and 

every aspect governing human life. Thus Islam covers in its ambit each 
walk of life. This becomes ake with knowledge of concepts and 
about conduct. As every aspect, beginning from belief to various acts 
in life, to be in consonance of Al-Quran's prescriptions and explanatory 
material provided in Prophet Muhammad <8 words(Ahadi th) and 
deeds (performance). So what is left, save search with soft soul and 
purity of purpose. To pul and point out precisely, Ummah has lost sight 
and focus on verse 24 of Surah/Chapter 47, Muhammad 4, which 
warns ‘will they then not mediate on the Quran, or are there locks on 
the hearts?’. Think of a house locked for long, least not to be ever, 
similar ee conditions of we believers’ hearts, by ignoring meditation 
(Tadabbur which bears extensive, comprehensive literary meaning) on 
Quran. Were than 1100 years of slavery in thought and deeds, 
subordination to themes worthless from the West and the East. Let us 
break their chains to hold firm, fast together the rope provided by Allah. 
Let us unify ourselves, with purity in thought and performance and 
have success and happiness, good of the world and of the day of destiny 
and punishment of grave. It had been the prayer of profound choice 
of the Prophet Muhammad <, to be our recitation. | 
‘Lo, Your Lord 1s Allah who created the heavens and the earth in 
Six Days, then mounted He the Throne. He covers the night with the 
day, which is in haste to follow it, and has made the sun and the moon 
and the stars me t to His ee His verily is all creation and 
sed be Allah th Lor ord | of the Worlds.! (54). ( 
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of Allah is nigh to the good. ( 20): And He it is Who sends the winds 
as tidings heralding this mercy, till, when they bear a cloud (with rain), 

it to dead land, and de cause water to descend thereon and 
y every kind. Thus bring We forth the dead. 
y you may (57)'. These verses ex oe Ate mercy 
lah the Creator for His ean being Benign beyond Wey zation. 
vet human beings, inclusive a a of believers, ignore a of this, 
by sheer ‘Ignorance or mere Seiten nothing to be eae 
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Verses 54 to 57, Surah #7, ‘Al A'araaf', / 'The Heights’ 


Lo! Your Lord is Allah who created the heavens and the earth in six 
Days, then mounted He the Arsh (the Throne). He covers the night with 
the day. which is in haste to follow it, and has made the sun and the 
moor and the stars subservient by His command. His verily is all 
creation and commandment. Blessed be Allah, the Lord of the Worlds! 
(54) (O mankind) call upon your Lord humbly and in secret. Lo! He 
loves not aggressors. (5 5) Work not confusion in the ae after the fair 
ordering (thereof), and call on Him in fear and hope. Lo! The mercy 
of Allah is high to the good. (56). And He is who sends the winds 
heralding His mercy, till, when they bear a cloud heavy (with rains), 
We lead it to a dead land and then cause water to descend thereon and 
thereby bring forth fruits of every kind. Thus bring We forth the dead. 
Haply you may remember. (57). 


Chapter 9 


SCOPE TO PERFECT REFINEMENT 


Economics is presented as a discipline of social science and art by 
humanbeings. It has been through process of thinking, experience and 
skills, spread over centuries to reach its present level. Its journey is to 
continue, scaling new heights. Economics attends to perpetuating 
process of searching satisfaction to physical and material needs of 
humanbeings in secular approach. Its conceptual refinement tends to 
se and bear stamp of ethics: It is rooted in bias to morality. Ultimate 
ccent of secular economics will be on and for access to material welfare 
ait absorbed perception of equity and fair dispense, at times expressive 
tilt to take side of hard pressed segment. It is meant to derive increasing 
ee and through it of mental comforts. Being verily a product of 
minds application and, therefore, subordinate to human feelings, being 
pares ated under influences of the five sterling senses, its scope remains 
still limited. Its reach is not beyond the human physical! structure. It 
can not travel beyond benefits in containment to human needs and 
times urges. Its providing sense of pleasure is restricted at the most to 
an intangible form being claimed as ‘piece of mind’, through wobbling, 
tumbling web of material possession. Goal perceived of secular 
economics 1S re to material welfare level, as measure of economic 
welfare to weil bein 
Economics in islam is consi idered to be a part of religion. Islam has 
been categorically announced by the Creator in His revelations, the 
Quran, as a religion perfect in all forms, facets, and substance. Its 
discipline of economics is accordingly bo bo und to be perfect in its scope 
and reach. Man, apart from his mortal a! is composed of an eternal 
element with lasting effect. This power is reckoned as ‘soul’, often 
misconstrued as 'spirit'. It is a form of energy, identified as the source 
of life. a lamic economics deals with satisfying both physical needs 
through material well-being and spiritual upliftment through earnings 
by fair means. Simultaneously Islam motiv ates ; for dis cone of the 
surplus resources among needy pe on in sę E 
di Saws dawns a great sense of satisfaction, at eyo a na peace of — 
ind and integrates society by credible cordiality. Such fettle is reckone 
as heart heralding happiness, mind protecting and promoting peace, 
soul searching and settling and setting serenity. y m1 
le ads beyond anatomy of physical limits and gets gracefully absorbed 
n heart and soul. The horizons of Islami mi d 
eee managing physical needs, providing facilities 
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comforts to encompass rejoice of soul. 

The primary distinction to be observed between the secular 
economics and the Islamic economics is the scope and reach of the 
two. The former has its limits drawn to correlating material welfare to 
needs of physical structures of human beings while scope of the latter 
extends beyond physical phenomenon to cover mind, heart and so also 
soul. These combined in concert is identified as the moving spirit and 
a source of what is termed as life. 

Secular economics does not draw line between permission and 
prohibition of certain economic activities. For instance, providing 
services for or facilitating gambling; production, sale and supply of 
liquor; licensed prostitution and like of setting up dens are allowed 
despite all of them recognised as grave social evils, destructive of 
physical fitness and breaker of socialisation limits. On the contrary, 
these are considered as prerequisites of entertainment and pleasure 
drives for body and mind! Secular economics makes no bar as to the 
means of earning and modes of spending by the individuals and so also 
families, extending to societies and nations!. All of it 1s permitted on 
the basis of providing 'personal liberty’ in pursuit of whatever economic 
activity one prefers to adopt to extract maximum gains as to his 
capability. Similarly it allows the way one wants to adopt in spending 
of his earning. It is explained as a freedom without limits of norms, 
hooked but advocated as decency. Some significant social values of 
human rights get eroded and buried on plea of ones willingness to be 
a party or partner to such pursuits. The only bar in some places is to 
keep all this out of public glare. This restraint is often broken by spitting 
it as 'taboo'! i 

The Islamic economics does not provide absolute freedom as briefly 
explained of the secular economics. The former draws definite and 
distinct lines of what are the permissible pursuits and those prohibited. 
It makes a discreet demarcation between the allowed and the restricted 
activities. The Islamic economics clearly spells out 'dens' business as 
unethical and denies it to be an economic activity. Similar edicts is 
about all activities related to wine and like effect drugs and gambling 
of any format, design and description. The Islamic code not just prohibits 
such pursuits but provides for deterrant punishment to those indulge 
in it. A general litmus test prescribed for permissible and prohibitive 
pursuit is good or bad result of an act. If quantum and/or quality of bad. 
exceed good, such activity stands banned. By taking care of good and 
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bad of individuals, care exercise covers the entire society and eventually 
extends to entire humanity. An act not Bove for an individual will 
certainly be bad for the society. Waste of time in useless pursuits is 
also like indulge in prohibited pursuits. 

'They question you (O, prophet) Muhammad about drinking 
and gambling (game of chance). Say: In both is great sin and (some) 
utility for people, but the sin of them is greater than their usefulness. 
And they ask you what they ought to spend. Say: That which is surplus 
(extra). Thus Allah makes plain to you (His) revelations that haply you 
may reflect/think, upon the world and the hereafter’. (219). Surah 2, 
'Al-Bagarah’', 'The Cow’. | 

By this discerning message, Allah has denied indulgence in drinks 
and gambling (all forms) and spelt out parameters of allowed and 
disallowed deeds. At the same time, He has denied greed and strongly 
advocated for distribution of wealth. Islam and its economics provide 
perfect code for health of the body, mind, heart and soul. What to eat 
and what not is clearly spelt out, so as to promote health of b ody, mind 
and soul. Similarly what types of economic activities for earning are 
allowed and what those are prohibited is also spelt out clearly. All of 
it is meant for promoting hea Ith and providing strength and serenity of 
soul and bring happiness to heart. Not only that the means of earning 
to be correct and wrong are prescribed but the means and modes of 
spending permitted and prohibited are also categorically specified and 
clearly spelt out. How candidly, comprehensively and in excellent 
coordinated form parameters for all these have been defined can, for 
instance, be seen in Verse 25 to 39, Surah 17 'Al-Asra’, "The children 
of Israel’. 

"Your Lord is (the) best aware of what is in your minds. If you are 
righteous, then Lo! He is ever forgiving to those who turn (to Him). 
(25). Give the kinsman his due, and the needy, and the wayfarer, and 
squander not (His wealth) in wantonness. (26). Certainly, the squanderers 
are ever brothers of the devil (Satan) and the devil is ever ingrate to 
his Lord, (27). But if turnaway from them seeking mercy from your 
Lord, for which you hope then speak to them a reasonable word, (28). 
And let not your hand be chained to your neck nor open it vr a 
complete (reckless) opening, lest you sit down rebuked, denuded. (29 
Lo! your Lord enlarges the provision for whom He will, and stra 
Git from whom He will). Lo, He is ever knower, seer of His s 
(30). Slay no peu children, fearing a fall to poverty, He shall pro aude 
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(provision) for them and for you. Indeed, ae x of them is great si 
(31). And come not near to a sauna) surely, it a abomination aud 
an evil way. (32). And slay not the life which A le h has forbidden save 
with right. Whose is slain wrongfully, We have given power to his heir, 
but det him not commit excess in a Surely, he will be helped, 

(33). Come not near t ealth of the orphan save with that which is 
bétte er (course) ti ll he c omes to str mee and ee the convenant. Of 
the convenant it will be asked, (34). Fill 


= 


Y 2 
Definitely, of the hear ing and the seeing and the heart 
one will be asked, (36). And walk not in earth exultant. As you ca 


rend the earth, nor can you o the height of the hills, (37). 
al of all that is hateful in the sight o Ge Lord, (38). This is (part 


( 

of that wisdom with what your Lord has inspired you (O, prophe 

Muhammad ae). And set nt up with Alla : any other god lest 
cast into hell, reproved, abandoned. (39 fe l 
The above 14 verses eloquently prescribe the code of conduct, for 
a person in.a society, emphasising upon equity, being the harbinger of 
social integration and unity through fairdeal and justice to all. Care is 
to be taken as per description, for the poor, nee fie orphans etc. A fine 
balance be struck in human traits and behaviour to save the society 
rift and agony, in its ad lace be f N ce. Sper aring too 
demands balance of not getting into misery or Sone prodigal. Broad 
f bution of EDES and righteous conduct fo r spending 
a ae out. Verily, rift, injustice, tyranny etc. of i 
ee evils are rooted in the greed of wealth. — or should one 
seek heeps of wealth? Just to get into the hell! The craze for wealth 
and the worldiness is futile. It comes to realisation when day in departure 
from this world arrives, in the brand name of death. Then one comes 
to terms with termination and belief of his world being sim ly a mirage, 

a delusion. 

Extension in scope and emphasis by Islam on the spiritual boon is 
attributable to human life perceptibly linked and made dependent on 
profound valid means in economic pursuits and distribution of surplus 
emanating from it. Its spirit 1s moving force and catalyst. Without it 
would struck dead immobility. Creation of the human race has been ‘of 
potter's clay of black mud altered’ and of the Jinn 'of essential flame 
of fire'. Then the Creator breathed into humanbeing his spirit, that made 
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him supreme. He then asked Jinn, 'do you fall down, prostrating to him 
(human being), so the angels fell prostrate, all of them together, save 
Iblis (leader of the Jinn clan), who refused to be among the prostrate’. 
Verses 26 to 31, Surah 15, 'Al-Hijr'. ‘Midian’, (name of place) 
The supremacy of humanbeings over all other creations of our Lord 
has precisely been on account of the Creator breathed into humanbeings 
his spirit. Being so, the perfection of deeds by humanbeings remain in 
security, purity and strength of soul. Purity of soul descends well in 
pursuits of soothing economic activities of right order, preventing social 
strife. Hence, emphasis on purity of soul has been placed in priority 
order. The soul is manifest action of energy while body forms as matter. 
Without their combination, life would not exist. The force behind, a 
power factor, infusing life in humanbeings, is quite evident being so ul. 
ae itc ounts in all spheres of acts. _ 
1e basic difference in approach ae therefore, means a bi measure 
of oe ress, prosperity and happiness between the two sets of economics, 
osu as secular and Islamic, remain in their scope of reach. 
Secular system retains its access to physical needs, comforts and 
oe to luxuries. Islamic sj Ss em extends to cover the spiritual 
mooring for up-bring too, which by refined deeds prescribed and 
shun nting down those prohibited purifi es and generates real power for 
economics ( ey of religion to operate and prev ail in deeds. Absence 
ue its pee iples laid down together at a place, in form of compendium, 
ing a 'Nisab' i.e. syllabus rendering, has been at roots of lack of 
arn knowledge and, therefore, failings in pursuits too. The basic 
concept presented here and followed in a chronology relates to principles, 
governing the whole gamut of 'what does Islamic economics mean?’ 
What does it propound? What does it prescribe? What does it restrict? 
How does it function? l 
Islam never denied dynamic economics and need of it in ushering 
prosperity of indi a but has surpass ea it to cover in its ambit, as 
a code of E 108, _ the entire society. Human ea acknowledged 
universally as a: imal, couldn't he live alone, captivate of self- 
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imposed isolation. » Physic cal R to human being are not denied. 
No limits are imposed on the scale of earnings, provided these are 
profound in total conformity of the permitted precepts and practices 

Almost a n e prophets did have their economic pursuits. With a view 
to liber eh urge, which is a human instinct and instrumental of 


economic ence incentive package has been provided for voluntarily 
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opting for distribution. This 1s in addition to the 


Š 


ie compulsion of 'zakat' 
to be distributed each year among the poors at the rate of 2.5 percent 
ti ich individua 1. Similarly Joe 

e percent) for irrigat see and 'Usher' 
on harvest values ne each respective 
imilarly for other assets possessed, 
relevant parameters have been prescribed similar to aie t on net wealth. 
In fact, Islam decries and strongly deplores denial of co auo and 
disposing a to monasticism. How jaa monasticism gets rebuke 
can be assessed by reference to Verses 26 and 27 and benefits of 
scrapping mo o become clear on reading Verses 28 and 29 of 
Surah 57, 'Al-Hadid’, ‘The Tron’. 

And We verily sent (Prophets) Noah and E m (be peace on 
them) and placed Prophethood and the een amon Bt their seed, and 
among them there is he who goes right, but many of them are evil 
lovers, (26). Then We caused Our messengers to follow in their footsteps; 
and We caused Jesus (Essa be peace on him), son of Marium beak 
to follow, and gave him the Gospel (Bible) , and } placed compassio1 
and mercy in the hearts of those who followed him. But monasticism 
they invented,-We ordained it no ie them-only seeking Allah's pleasur 
and they observed it not with right observance. So We give those of 
1em who believe their reward, A t many of them are evil livers (and 
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overs!), (27). O you who believe! Be mindful of your duty to Allah 
and put faith in His messenger (Muhammad 425). He will give you 


two fold of his mercy (The bien and Ha PERE and will 


appoint for you a light where in you shall walk and will forgive you 
Allah is Forgiving, Merciful; (28). That the people of scripture may 
know that they control naught co the bounty of Allah, but that the 
bounty is in Allah's hand to give. to whom He will. And Allah holds 
infinite bounty. (29).' Surah/Chapter 57, ‘Al-Hadid’, "The Iron' There 
is no restriction on the scope and the extent of earning but on the means 
to be applied in earning and the modes of spending. These have been 
clearly demarcated as permissible and as prohibited. 

Islam has, in fact, rendered earning through its prescribed right 
means as inevitably integral part of the prayers and a decisive source 
of purity of the self through the spirit. Earning and spending through 
specified ways and means have been ordained as obligatory. How 
earning through His kindness, having infinite bounty, have been 
integrated with the prayers can be guaged from verses 9 to 11 of 


130 Scope to Perfect Refinement 


Surah/Chapter 'Al-Juma’', "The Congregation’. '0 you who believe! 
When the call is heard for the prayer of the day of congregation, (make) 
haste to remembrance of Allah and leave your trading aside. That is 
better for you if you did know, (9). And when the prayer is over, then 
disperse in the land and seek of Allah's bounty, and remember Allah 
much, that you may be successful, (10). But when they see some 
merchandise or (seek) pastime they break away to it and leave you 
(Prophet Muhammad #88) standing. Say: That which Allah has is 
better than pastime and than merchandise, and Allah is the best of 
pro roviders ; s, (11). 
If one can remember and recall this one exhalted directive the 
merchandise, the playtime and similar pursuits in diverse forms and 
formats become immaterial. If one assesses the life style, most of it is 
passed being engaged in earning and/or waste of time in play around 
or on gossip grounds. Most of such pursuits render waste of precious 
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lifetime, on getting engaged in frivolous acts. The basic is that the best 
belongs to and is in possession of Allah the Almight; y. Allah is the best 
ee of all, to ae and SO oe ought to obey H an and none else and 
Why after ae the canvas of the tame economics extends its scope 

to encompass over spiritual bindings? It is due to the soul functioning 
as the battery sree and energising the life. Tormenting soul will be 
ause for 'reduction to the lowest of the low’ to the humanbeing, though 
ere of the ne stature/elements'. This refers in substance to the- 
state of and acts affecting soul and spirit. Consuming of prohibited and 
unsuitable foods render ph sieaa structure sick and weak and cause 
perish. Similarly, prohibited means of earnings and modes of spending 
render spirit sick and weak, which creates tendencies of wickedness, 
wrench and wretch. These then lead to ‘reduction to the lowest of the 
low'. Being absolutely avoidable, this be avoided, on being the best of 
His creatures, having soul and spirit to control temptations and evils, 
promote good and guard for the graceful tread of the right path. 
The Creator has defined two paths, right and wrong, same as straight 

or twisted. Choice is yours, O humanbeings, to adopt the one, that leads 
z heaven or the one that leads to heil, both of them are to be felt here 
(in this mortal life) in effect or feelings and real therein after resurrection 
and dispense of a ME Either seek comforts of the body in 
isolation or get a in appropriate efforts for both, the body and 
the soul. Body comforts are not elusive but at all times indeed short 
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lived. Combined of body and soul, these become durable and everlasting. 

It is mere notion that humanbeings a eir own individual or 
collective livelihoods. Nothing falls farther from truth and reality than 
this claim. Whatever food and goods produced and services provid ied, 
all generate from the basic and primary resources provided | by Allah. 
Non-believer call it Nature. For reference, land and soil, water and 
other | liquids, fuels and minerals, metals and allie | materi ials, clay and 
mortar, light and fire, air and tides, snow clad mountains, valleys, plains 
and planets, seeds and weeds, rivers and seas, forests and folics, flowers 
and fruits, birds and animals, fishes and diamonds, days and nights and 
changes of winds and making of seasons, all of these are the prin sa 
resources on click to produce goods and services. Their varied for 
of combinations, compositions, permutations etc. yield the ee 
food and goods. On moulding and transformation these become sources 
of services. The intellect in human being, to convert these primary 
products into further useful products, has been blessed by none but 
Allah. Remember, despite increasing uses of all these resources over 
the centuries, since human race descended on the earth, these have not 
disappeared and will never disappear. The process of replenishment, 
recycling, regeneration, a bounty of Allah has remained active and 
eproductive and shall remain so till this form of universe is ordained 
f stay. It will remain ever beyond the day of reckoning, for infinity in 
revised, reformed format. Remember this, as it will be useful reference 
for further comprehension by elucidation in chapters to follow 

Gene of humanbeings and Jinns have been created but for prayers 
and not just getting engrossed in economic activities, forgetting prayers, 
latter as means to purity and strength of soul and body. This is eloquently 
expressed in verses 55 to 58 of Surah/Chapter 51, 'Al-Zartyat', 'The 
Winnowing Winds.’ ‘And warn (O prophet Muhammad 485), for 
warning benefits the believers, (55). I (Allah) created the Jinn and the 
humankind only that they might worship Me, (56). I (Allah) seek no 
livelihood from them, nor do I ask that they should feed Me. (57). Lo! 
Allah! He is that gives livelihood, the Lord of unbreakable might’. 
(58). These verses explain in compact form, creation of Jinn and human 
being. So is the case of every creation of Allah. | 

‘The seven heavens and the earth and all that is there is in praise 
to He and there is not a thing but hymns His praise, but you understand 
not their praise. Lo, He is ever Clement, Forgiving’. Verse 44, 
Surah/Chapter 17, 'Al-Asra’, 'The children of Israel’. 
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How strange it is that human beings have made their motto of life 
mere earning, forgetting the prime purpose the prayers. Earning and 
spending too are part of prayers, provided made on prescribed lines 
and not wholly to be absorbed in them and falling eventually wayward. 
Allah is the Provider of livelihood and so mighty in it that His strength 
is unbreakable in this regard. No end of the resources listed earlier bear 
eloquent and more than asked for poet to it. Entire universe 
provides a spectacle of their richness, resourcefulness and their refreshing 


revival. 

In fact, all the prayers in am have in them ingrained economics, 
to confer well for the society and grace-laced happiness to one and all 
by deals in equity, justice adi fair doings. Islam and economic wel 
being can not be detached. Earnings through prescribed right m 
and utilisation of earned resources by specified modes 1s S pro ae | 
as 'Ibadat' i.e. prayers and submission. How the eke main pillars of 
prayers do contain the key ingredients, i.e. essential elements of 
economics are further explained in chapters to e 


Chapter 10 


is the perfect religion. It evokes and demands perfection in all 
we of life. Its principles negate weakness in belief and pursuits. 
Economics forms an integral part of it. The economic system devised 
by Islam shali prevail both in theory and practice on all other forms of 
economics. No other economic system could | be rec once etter than 
e best of Islam, wi uch the term used as 'perfection' underscores. Since 
1 (Deen) acceptable to ‘Allah the Creator, He 
has ingrained s ee oe economics of Islam as acceptable and adaptable 
to its Creatures, human being the best among all. Who else but Allah 
Subhanahu can evolve and prescribe a sound and precise sustainabie 
economic system as prescr pioi to solve all conceivable mundane 
economic problems? Being the sole decider of the Funan destiny, 
devising ways of life as right and wrong, the course of economics 
designed by Allah Subhanahu could alone be the best, being 
uaia D ac icceptable ane SO ee a hace system can serve 
ll other systems of 
economics, o ther than eles E eee led by eee get piece. 
banished. None could survive on placing the economics of Islam on 
a The conceptual n a on of other systems of economics, 
advoca > anyone would bear no practical credence as of Islamic 
economics. It implies that the system prescribed by Islam is to be clearly 
S tood, for its translating into reality and transcending into action. 
Prior to unfolding principles of Islamic economics, it is pertinent to 
briefly describe in principle the ethos of known, in lead and in mainstream 
of practice, the secular economics. 
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CAPITALISM 


The foundation stone of capitalism rests on the concept of economic 
development thrust getting through motivation of individuals, prompted 
by strong pursuit in self-serving interest of profit making for own 
benefit. Capitalism does not perceive goal for human race or a society 
though it advocates that benefits of growth trickle down or spill over 
n effect from earlier small vested groups to ultimately all. If there is 
anything like trickle down or spill over effects as corollary to capitalism, 
it defies the natural law of gravity! If there are sort of trickles in it, it 
is seen seizlessly upward. It gets absorbed down and down in upper 
influential strata, ignorant about depth of its greed dimension. Neither 
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does it trickle down the line nor spill over its limiting banks and ranks. 
Human greed epitomises with a bottomless pit, so much so that one 
possessed with one gold mine would do crave long for grabbing one 
more and so on! Greed reckons with no grace to trace. Critics of 
capitalism have described it as a system ‘structured to protect as far as 
possible the people who own means of production to spend profits as 
they feel fit. It regards neither norms nor retaining restraints. Capitalism 
is decried by assessment of results it produ iced by pursuit, a system 
structured to pre-empt and protect, as far as it can go, the people who 
own means of production and to spe end profit, arising as tl 

fit. In capitalism, major means of production recognised has been 

capital, not human beings as the source!” 

The author philosopher of 'Wealth of Nations’, Adam Smith, » 
propounded his principle of economic progress through individuals by 
prescribing incentive-laden mechanism. He began work on the "Wealth 
of Nations’ in 1764 and his classic of economic liberalism appeared in 
1776, the American Declaration of Independence. It is not a mere 
Sens coincidence. Identical forces led to both famous documents. 

He evolved theory of infusing economic upsurge through wonders of 
‘Invisible Hand'. The recipe or doctrine has been ‘Every individual 
endeavours to employ, his capital resources so that its produce may be 
of the greatest value. Such a person in his pursuit in general neither 
intended to promote the public interest, nor knew how much he was 
promoting it. His only intention revolves round fortifying his own 
security and only to maximise his own gains. In this process he is 
serving as an ‘Invisible Hand’ in promoting an end that was not part of 
his basic intention. By pursuing his own interest with exemplary vigour 


and devotion, he would frequently promote interests of the society 
more effectiv ely than reaily intended to ae omote it'! This implies to 
work solely in self interest, security and gains, as this would eventually 


make the “oll lective efforts highly rewarding. The theory sets aside 

need for conscious collective efforts to be organised, as it would 
presumably yield lower efficiencies, cause higher costs of production 
and consequently reduce gains. This is quite evident in its ano 
communism. Operational effect of the 'Invisible Hand’ tends to lead to 
arena of ‘perfect B aaa It a however, been acknowle aes 
through experiences that in fact, there has never been a 190 percent 
purely 'automatic' system, 1.€. pure a competitive structure. Even in 
highly capitalistic system, 'the government play aan ull play an 
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ifying the working of the price system’, so as to 
1 torn sections of tl t or strata in each society 
to reckon by relative assessment and by application of this yardstick. 
ipitalist society will be foun mi nore ans ted dbyit ea ue to wider disparity 
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18 
in income, wealth and liv io the 
palaces with princely living, m sie fortresses and flourishing fortunes, 
equally contrasted in intensity close by hutments, presenting specter 
of littie food, clothing and lack of adequate shelter! The system trumpeted 
to deliver the most is seen to deprive many of the most in reprieve for 
a few of 'the best’ living like ‘beast’ for own sake, sacrificing other 
human beings in their subservience. The system has proliferated invisible 
slavery of invisible hand! 

Dr. Cunning has observed ‘Capitalism did not have a goal for 
humanity or society, though it would like to have us believe in things 
like trickle down effect. If there is anything as of trickling effect in 
capitalism i it defies law of gravity and trickles upward!' Beneficiary of 
anna have been capitalists, a class of its own, a marked minority 
in count, d depri iving the majority often of its basic needs, in gripping 
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The theory of ‘Invisible H and' workin ig wonders in economics for 
progress as presented in the "Wealth of Nations' during 1776 by Adam 
_ Smith initiated imaginative advances in modern economics. Advancement 
of theory thoroughly denies the role of government in economic 
regulations and portrays it as a source of retardation. It accuses 
bureaucracy/administration as a real cause of corruption and 
incompetence, adopting means coersive in compelling slow down of 
development and consequent negation of growth. Any role to government, 
else promoting morality and ethics, capitalism underlines simply 
interference against the spirit of free competition, which is considered 
engine accelerating and promoting growth through dynamics of 
mercantilism which need not be bounded by the assumed boundaries. 
Like the physiocrats and the contemporaneous admirers of Newton's 
physical system, Adam Smith perceived harmonious order in the ‘real 
worid', if only the free competition could operate, the Invisible Hand' 
would lead to perfection. He was followed by David Ricardo and John 
Stuart Mill, the pair becoming principal exponents of Adam Smith's 
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classical concept. Both of them attempted for refinement and in perfecting 
the ‘Smith msights'’. Ricardo elaborated on the notion that most costs 
were composed of the labour costs. He roared to explain how 
accumulation matched by population increase would raise the land rent, 
until finally the law of diminishing return would bring down profit, so 
low as to wipe out all the savings and lead to a substitute of state 
subsistence-wage economy, lest a little scope for further growth. 

The policy- pursuit in capitalism is characterized by money influx - 
and its tightening to regulate the system of contr ome? recession pene 
inflation respectively. Since ot 
increase or decrease in case of money supply, in ne or containment, 
alone can not regulate and manage ete system intended to be in place, 
lest it become sustainable. As a result, it creates, rotates bouts often © 


‘ la l 
ther paon also play a role to influence 


between inflation, recession, depression and confusing a 
Any of these, be at any given time, those ko control on capital and 
those who possess it gain from pol icy = uits of liberal or t his 


money supply. Deprived segment in majority always stays 
receiving end. So capitalism has a rated as of breeding bru 
and being built upon it. 
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COMMUNISM 


~~ 


Karl Marx during 1867, in his reaction to then over 90 year old theory 
of 'Capitalism', conceived and presented by Adam Smith, came out 
with his concept of ‘Socialism’. Before this, jointly with Friedrich Engels 
in 1848, he was instrumental to the drafting and release of the Communist 
Manifesto. The punch line contained in it, becoming the powerful 
slogan was: ‘Workers of the world, unite! You have nothing to loose 
but your chains’. This motivated a marked majority, due to industrial 
satel being in far greater number than entrepreneurs. This slogan 

ted like a volcano from the slumbering slots of deep rooted 
sone vation feelings, arising from the growing disparities among owners 
and workers of the industries. Some of Marx's predictions pertaining 
to the future of capitalism, grooming and sustaining strength through 
industrialisation process, proved correct but in the transition and failed 
short of their turning true in the final count. His assertions that the rich 
will become richer and the poor will become poorer in each society 
have been correct but not as profound to the precision. It has been in 
part due to shifting of scales with mass production processes emerging 
inevitable by competitive thrust and education calling for technological 
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spurt and tilt in favour of population controls. It is still the case of a 
group in the society thriving throu aa industrial growth dynamics, a 
chasm of ‘deve loping economy’. The factional fights to be triggered 
as predicted by Karl Marx in each society, so as to cause unceremonial 
or great ceremonial burial of brute capitalism, that has been initially 
ignoring great majority of growth gains, has been in contrast transformed 
into greater significance, country by country, to continental divisions. 


The industrialised nations being apes as the eee of 


Economically Developed Countries’ (OECD) or 'Group of-7' carries 
creamy credentials of having major a ist of hacen and other 180 
plus countries trailing far behind, 'for not op and 
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i th 
structure of Capitalism’. Capitalism on realising its | 
systems did, also created industrial structures, got itself quietly converted 
into ‘financialism’. 'Financialism' or 'Financial Capitalism’, has been 
excessively exploitative in character and pursuit than the ca 
power of capitalism could be in the past. By currency valuation, higher 
of developed economies and lower in mene Vv alu e of developing 
countries, massive transfer of real resources, from developing to 
developed countries has taken place. This tendency made rich countries 


richer and ‘developing’ countries poorer. As a result, cost of imports 
by developed countries from developing economies, mainly of raw to 
partly processed materials, remained lower. In contrast cost of imports 

i ‘countries from de vO? untries mainly of capital 


goods, assets s, te chnology, machiner eae spares, tools, chemicals, 
-weapons of war drummed defence a pharmaceuticals remained higher. 
Massive transfer of real resources, in the form of Da and services, 


to developed from developing countries, fortified financial resources 
of the former and equally denuded the latter of its strength. Currency 


of strong economy ¢ countries became medium of trade settlements and 
virtually became den ator of declining values of developing countries 
currencies! This fare extra strength and security to financial 
capitalism. It emerged more powerful instrument than industrial 


capitalism to A developing countries to pathetic underdog position, 
to be cared least but with crumbs throw in crisis, as aid! This 'financialism' 
has been brutely exploitative in character and conduct. 

For centuries at a successive stretch, refinements were proposed in 
the system of capitalism, as each age produced some men of sense 
soliciting a better world for all, by eradicating disruptive sense of 
deprivation from the society, so as to seek and have humanity a 
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flourishing future, in place of uproars and upheavals. For a long time, 
the reformative propositions revolved round the basic torch of 
‘Capitalism’. It was after 90 year that Karl Marx felt extreme contempt 
for the ‘Capitalism’ and criticised it as not a sure cure or carrying utopian 
prognosis. Nearly a century of solo dictates by the capitalism it was 
felt by countries afflicted by its evils more than enough to remain 
unchallenged. In his exile stint, Marx studied the works of Ricardo 
with particular reference to the labour theory of value, which testifies 
that perceptibly and actively the labour produces ‘all values and if not 
ae ited shall get it all'! Karl Marx attempted to Hagel's philosophy 

f 'Matter's being Mind' turn upsi side down. ‘He inserted ideology into 
ee eae and introduced class struggle. Communism and later intermix 
of E ear nO et ne as ‘socialism’ emerged as th e 
new theory of dynamics. For implementation, both advocat 
politico-economics OSIEN, to enforce restrictions on free ac 
as to attain 'equality', a goal identified being eventually of c ese a 
‘cooperative society’ on state levels!” 

P sm gave absolute freedom in profit pursuits, creating the 
‘invisible han : for dynamics in economic progress. The prescription 
provided each individual, without restriction to the extent of profit 
margins and no restraint to ones spending extent, style and approach. 
In contrast, communism attempted to rigidly contain urges of individuals 
in pursuit of self gains and asked nd sacrifices for the g ie of society. 
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It made the State the owner, ‘the protector and the source of satisfying 
needs, providing core one wae n totality sitio uring course of 
economic progress!’ 

Production of goods and services and its value feature, termed as 


o 
surplus value by both Adam Smith and Karl Marx in common, is 
claimed an outcome of application of labour. The value concept and 
its surplus, thou had emerged long before Marx, he did stress it in 
categorical terms. Value effect has invariably been TE as product 
of the labour. The capitalism, harbinger of individual's appro priation 
of major part of production surplus value, ane not giving equivalent 
to labour reward of its contribution in it, gave birth in consequence to 
the concept of communism. Communism vl eaded for and converged 
into practice c appropriating all the podi tive resources into State and 
virtually the rulers, nS cotery and lakies approx s the most o 
production in ne name na public. a rul wled the society 
wedded to communism. It trampies with greater brutality the genuine 
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rights of individuais, to be had on merit, skills etc. Capitalism and 
communism have been the two theories pole apart, i” absolute contrast. 
ee e have been two extremes in appropriation theory and practice of 

National Wealth’. Capitalism advocates generation of economic 
growth through individuals and, therefore, rewards its appropriations 
in individuals, leaving society benefit from surplus es o 
long deal trickledown. Communism in contrast conceive surplus value 
injection as contribution of the society and appropriates es resources 
in the State, then i functionaries seen a at on crumbs among the 
people. Had it not been so, the United States of Soviet Russia (USSR), 
main pillar of this theory and practice of communism, would not have 
succumbed to disarray and crumbled to s A under the pressure 
of 5 lee fiery sense of deprivation and frustration. A sige power 
got diluted in just 70 year, shortening the physical life of a Nation, 
estimated around 120 year by a great historian-philosopher apie ~ 
Khaladun. Communism got buried in e verbal no time and space and 
in the place it was vigorously put into practice and extending its politico- 
economic influence on global spectrum. 

Karl Marx took a totally different view, jux tapos ed to his predecessors 
in economics. Individuals motivation in pursuit of f profit prescribed as 
solution to the myriad economic problems by Adam Smith, Ricardo 

and others as the best, on making significant contribution in economic 
upbeat thro ‘invisible hand', was rejected by Karl Marx and he 
exposed it as s invisibl e loof' and so the problem! Marx in explaining 
what was the ‘Value’ emphasised role and contribution of labour in it 
and confined ' Value’ to be the outcome of labour and labour alone! 
Marx propounded: ‘Value was nothing but congealed or concealed 
labour’. Marx investigated in his expertise relation of commodities to 
money and went on expressing composition of commodities and roles 
of commodity exchange. He analysed 'the transformation of money 
into capital' and described this transformation as "based on the purchase 
and sale of labour power’. By establishing ‘the distinction of a 
into constant and variable’, Marx identified and defined the process of 
formation of surplus-value. From this he could elaborate surplus value 
into absolute and relative. On the basis of surplus value he evolved 'the 
first rational theory of wages' and for the first time presented an outline 
of the history of capital accumulation and an exposition of its historical 
tendency. He did not endorse but refuted the concept of 'labour is the 


measure of value’. He advocated: it is not labour which has a value, it 
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is not labour which is bought and sold as a commodity but labour 
power! As soon as labour power becomes a commodity, its value is 
determined by the labour embodied in certain commodity useful as a 
social product. This value will be equal to the labour ‘socially necessary 
os the production and reproduction of this commodity’. Hence the 
purchase and sale of labour-power on the basis of its value so defined 
does not at all contradict 'the economic law of value’. From labour 


Marx moved on to ‘Labour power'. Actually he meant the power as 
energy po ossessed by labour, gifted by Nature, used in creation of goods 
and ae oviding service. It seems the word 'power' was interpreted as 
collective force to dictate its terms. This has Besa on so often, in 


joc industrial problems, trouble, occasionally stretching to strikes. 

The misuse or exploitation of the concept of ‘labour power has been 
so immense that it created 'States' in the name of ‘labour power'! Th 
basic concept creating great dimension caused considerable turmoi 
and divisions of human race into conflicting groups. Human race being 
one collective, aspiring of collective good, respect for intellect, w 
downgraded and the values deteriorated. Reai value in power seni 

raged divisions in place of unity, latter sealing socio-economic 
consolidation and divisions stealing ecomomic fortification. The world 
history bears testimony to it’. ‘Extremes of capitalism and communism 
have been root cause of great human divide and destruction in 
consequence’. The world is in search of a balanced system. That Islam 
and Islam alone offers, being a gift of the Creator that would know 
human urges. Who else would precisely know 1 huma characteristics, 
aa pt He who created? Presc cription of aaa ndin ing ase be ae 

from the one Who ! 

onfiguration for excellence of belief, to ennd into acts. 
(Thi ne 
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SOCIALISM 


Basic features in propounding and propagation of socialism, by and 
large, are similar to communism, by bail ing down them into mild form 
for ease of transit in e enect eee remain drawn down as idea of 
Karl Marx. Marx concentrated on misery and evils and attribute 

generation and spread perceptibly, squarely to capitalism. . He, as a 
staunch n of the commun ism concept, was convinced In 

ollapse of capitalism and from its ashes expected eme 
‘proletariat spirit’, extending in scope and power to govern the universe! 
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Creation and accumulation of capital, Marx advo aia was by 
exploitation of labour and all sorts of exploitation were bound to fall 
and to be flop. No doubt, a time came to test capa ability of capitalism 


to bear the brunt. It was the ie stretched over two decades of 
evo am ng depression witnessed during the 1920's and 1930's. Then 
ie calls for aon e and more controls by the government ringed and 
reverberated to pes ck and prevent depression fr 
disaster. Aga 


pression from turning into sweeping 
in x é 
was brought to bear by the brand o 


ŁU 


his o during 2008-2010. This time around, it 
f financial capitalism. It wrought 


=h a 


distress and saster of severe intensity, more deeper and wider in 

mpact than the ruinous recession of 1920's and 1930's. The USA and 
oa countries governaments have stashed fresh money in huge 
quantity to save ‘financial fort’ and took over equity of their financial 
institutions in flux. To overcome impact of sir i 


1 

€ ct mmering se ee ck wil 
stay lodged for long run. As usual, with 2 ancial power and prov 
possessed sufferings were m managed to to be transferred to ae oping 
world by the brutal art of tr 


Wess 


icks and twists in hand, at command to 
dictate. The fort of kona, Ca o alism’, a pride-ride of the West, has 
perils s despite desperate efforts to save 
it! As long as i ie s currency USS. ‘Euro, British £ (pound) stay as medium 
Lex change in global trade and as factor of reserves, in ci of basket 
of currencies aes ‘Special Drawi 
Monetary Fund members, almost all the global n a to si Pan 
currencies of world countrie s, this will keep them in 'dirty' demand and 
¢ 


ad! 


it will provide cushion to beset runt, bruises and sustain their key role 
of crushing economic ‘omnes till currency stabilision mechanism 


aaen nt of economic affairs. Generalization of these will ficilitate 
a desired comprehension instead of dwelling on detailed comments for 
each form. The basic objective of varied forms of socialism had been 
identical, assigning major economic role to government. Socialism 
advocates in general the following pursuits. 
All the means of production to be owned by the government. 
So, distribution of goods, provision of services and allocation 
of incomes to be determined by the government. This being on 
arbitrary scale, no equity or justice would prevail. Distortions 
shaping by it created several divisions in society and led to strife. 
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2. Accumulation of savings for investments, capital goods and 
economic projects to be solely with the government and their 
utilisation to be at its discretion. 

3. Wages and prices, in analogy of the above, to be decided by the 
government. : 

4. Real income to be nearly equal than evident wide disparity 
demonstrate under capitalism, as more weightage in socialism 
was required to be attached to the needs. 

eer and socialism are almost sin nilar to communism in 

achieving the objectives, having stark difference in degree of application 
of the principles. Commi sm and capitalism have been anti- -dote, 
contrasting each pa having open clash in the means to apply in 
achieving the ends. Capitalism gives near absolute liberty to individuals. 
Communism and ne appropriate aggregate national resources 
in the government. Socialism was structured by picking Pee 
promotional features as a political-cum-economic system. 
restrictions were evolved and imposed on activities to achieve equality 
to the extent seem comfortable, eventually to reach a goal of creating 
a cooperative society, sharing mutual benefits, by pooling resources 
and skills in enlarg ging size of economic cake, to give a growing slice 
to all and sundry. All of these have a lot of lapses, due precisely to 
failure in striking a fine balance to human urges and aspirations. 
Communism concentrated all resources in the government barring 
personal belongings like clothing and furniture. Each industry in its 
fold is organised on the monopoly basis. Projects se ay for inputs and 
charge for output as prescribed by the central authority. Projects run 
by the manager without control over sales, finances, wages, budgeting 
etc. He would live under constant pressure of production and threat of 
dismissal on failure. He would be lured to become rich quick due to 
growing stresses. This would = nerate galore of inefficiencies. Capital 
investments would remain eae concentrated on military 
hardwares, heavy industry, por cilities and the like. Emphasis on 
savings would be exercised t y I an ss EAT on current consumption 
to generate resources. ae this is derived by repression and regimentation. 
Incentives tend to be negative such as affliction of poverty, loss of 
privileges, bani ishn aent, prison etc. 

Socialism moulded these evils into mild forms. Socialism to be 

acceptable got branded as ‘nationalisation’. It put in the government 
absolute control over banking and finances, major mining, public 
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ene including airlines, ra 's, road buildings, communication, 
networks, steel, higher education, health care, etc. Other activities were 
left to the private sector, such as agriculture, fishing, h 

tate, and trade with extensive control by the reas Social security 
benefit spread from ‘cradle to grave‘ without verification of need. This 
resulted in some material improvement i iat A areas of the 
economy. Real economic progress got lopsided and so the distribution | 
of economic gains. his rendered the gov eae resources scarce by 
wider spread out of distribution. Savings and investment incentives got 

negated. Galloping in aa emerged as its follow up by ht a 
spending. The n nt proved too costly to be aitor dable an nd f 
up iserably. Cut in social services by ae | Uri O 
had been on the ee ted run. ae nee also become necessary for 
capitalist economies, despite str ives fi 
savings to be converted into inv 

n front burner. 

Capitalism too has not been in consonance with the natural traits of 
human beings and has not impressed as a cure sure. Inequality of 
income, by us growing disparity phenomenon, has been the major 
failing feature in serving the humanity eq utably. It has been found a 
course ae a curse of poverty afflicting to majority amidst increasing 
wealth grabbed by a Sas Attempts in alan aed tion of wealth to 
overcome the crisis of incomes disparity through means of taxation, 
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labour union organis aoe: social insurance etc. did reduce the disparity. 
It scaled new heights by persisting tax evasion, unscrupulous means 


y labour, management and industrialists; — of oe 
ystem and similar other institutions and in 
It is n, davelonine economies. , uge 
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in number than deve ia oped economies. Capitalism creates m monopolistic 
structures and growth gets on terms dictated by the entrepreneurs. 
Capitalism tends to cause ar aa create canvas of recurrent bitter bouts 
in rotational run of inflation, recession, depression and stagflation! 
Human greeds cannot be contained in limits to be drawn, redrawn. 
Evils spread by 'mean' materialism have destroyed the societies by 
broken social fabrics. History is replete with its scornful and strife- 
ridden events. | | 

In brief, none of the known ‘isms', in economics and civilization 
process of human race, including major in offensive and practice being 
capitalism, communism, and socialism have provided societies genuine 
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peace of mind, despite good deal of attempts in meeting physical needs, 
conferring comforts and luxuries, leading at times to immense material 
prosperity of high order, but always for a few in favoured dispense. 
The reason is clear. All these 'isms' carried a limited vision, confined 
to human physics, and could never go beyond it. None was either 
balanced to the human psyche or aligned in totality to human urges 
and quests. This has been a fatal flaw of them that has proved to be 
blast blow against reaching their commonly cherished goal, even of 
material prosperity of all human beings on the basis of equity and fair 
deal. 


pation of Secu a ee 
slam AON p all sorts of economic versions, including those of the — 
relatively recent evolutions, i ‘ing the past two centuries, 1.€ . capitalism 
communism and socialism. Islam a about 15 centuries ago. Its 
thorough manifestation, encompassing societies as a single unit has, 
of course, ne occasional. Nonetheless, its an spread in all nooks 
and corners of the globe and survival against all in testifies its 

indestructible value, imparting impregnable strength. In individual life, 
the finest manifestation by compliance with its doctrine, has always 
remained a shining example, inspirit ng for emulation whosoever has 
been conscientious. However, its collective institutional coverage has 
been partly present and at Green not at all. It can = gre ae to 
absence of well compiled and adequately codified tenets of economics 
in Islam and similarly politics in Islam, to guide yl labus (Nisab). 
How economics in Islam suits the human psyche is eee m abiding 
by it in individual o against the greatest ae So it has 
capability to excel in concept and conduct over capitalism, communism 
and all other compositions of the twin ee sms’ performance. Logically 
then this system, when it is given a collective form and shape, 1s bound 
to give similar ae a a as eat collective performance. Its turnaround would 
overtake objectives, means and ends of all forms of known ‘isms’. It 

carries inherent v i ues and merits to meet inspirations of individuals 
a collective good of societies. 

Capitalism and communism tread two contrasting paths, each 
denoting extremism ofits own. Capitalism makes an individu 
and promoter of economic activities through self-sustained vested super 
set interest. It also make : ss master sendi 
the resources owned an umulated. Possessions bear no limi 
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them being of the state, for the state, by the state! Socialism softens 
the two extremes of capitalism and communism and attempts to bring 
a balanc e act to remove harsh modes and effects of both. The basic 
composition of economics does not materially oe gen No restraint and 
restriction on earning and spending of individuals are prescribed in 
socialism. The state by means of o and i supportive so ocial security 
schemes etc. attempts to attend t of society at scale extended 
than capitalism wouid go. It does not = o rigours at work as in 
communism. Basic structure otherwise remains similar to capitalism. 
It attempts to curb to an extent 2 of BAE choi ces , in earning 
and spending and a ae to curtail power of spending by mopping 
up of resources and diverts it in wel ae of masses, not similarly 
resourceful. Greater emphasis of it is on social welfare by higher 
provisions through mopping up more from resourceful segment. This 
aera reduces gap between varying segments of the society. It 
attempts to reduce rigours of the two main systems, being capitalism 
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lend of balance in both, removing stigm 
. lam permits possession of resources without li “ait 
provided these are earned by meanis prescribed permissible and similarly 
codifies means of spending. Neither earning is allowed by means of 
defying Islamic injunctions nor spending is o at will. On boti 
fronts guiding principles are given and must be followed steadfast as 
no relaxation is permitted. The possession o ve resources is described as 
holding these in trust by persons graced of it and, therefore, their 
purposeful use is binding. Its fulfillment is meant and destined to bring 
economic benefits to the society. Islam is meant for peaceful co- 
existence and transformation to flourish for all in equitable mode. It 
does not create economic oasis for a few among large segments of 
deprived people. Islam does not permit imbalances within society 
extend to divisions of have, have not and have something. Islam 
prescribes proper ways and means of doing business and economic 
pursuits. It makes distribution obligatory for those having certain 
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quantum of net resources possessed, most of it at end of a year time, 
and some on receipt. Quantum is fixed. It is not changeable at one's 
will. Point in time may be changed by compulsion of some events and 
not as a rule. It leaves scope for exception, to be rare in effect. Such 
an annual sparing from net resources for benefit of the needy in society 
is known as 'zakat'. For this, motivation and reward on compliance and 
harsh punishment on defiance have been leary spelt and categorically 
prescribed. Similarly, no prodigal expenditure, no ostensible living etc. 
are permitted. Such restrictions are harbingers of social serenity and 
prevent social strife. Islam envisages flourish of individuals and 
seat alike, based on merit, efficiency, incentives, motivation, 
c. A distinct feature of | Islam governing generation of resources is 
ae economic pursui ts permitted by rightful means of earning and 
by judicious form of spending. This will nab lust of making the 
ost by any of the means av o Likewise, urge of spending is 
a a with wisdom. This process would generate savings, which 
i wonders by getting savit ere s swiftly converted into productive 
investments. This gives fine fillip to productivity ae growth. The 
principle o fdir nar/rupee saved is dinar/rupee earned becomes distinctly 
a flourishing feature of the economics in Islam, by asserting curb of 
unreasonable forms of earning and means of spending. The finest form 
of social balance is attained through economic integration by refinement 
7 a in earning and spending. This system blossoms excel lle nce 
n socio-economy and brings bindings of brotherhood and flourishes 
P Individuals and institutions hold and share the same berth 
to form and fortify. Unity of faith supports to s n unity of thought | 


o 
pa“ 


and practice. There cannot exist two contrasting entities in economic 
policy and structure as it 1s clearly seen in cz ae communism and 
their inter-mix socialism. ; 


Touching narrations about how Islam negates all other forms of 
economics would suffice here. It deserves discussion at some length. 
The provision for sustenance in precepts of Isiam is solely with the 
Creator. Whomso He desires gives lim; rer and to some in limits 
Several verses of the s scripture A \|-Quran) do refer to it eloquently and 
categorically announce that livelihood of rec isely in the 
power of Allah, alone and none oie , Like no one else is worthy for 
worship since no one else is the povri of sustenan o (Riza). 'Allah 
is gracious to His slaves. He provides for whom He w wants And He is 
the Strong, the Mighty'. Verse 19, Surah/Chapter 42, 'Ash-Shoura’', 'The 
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enefit by His strength and might for sustenance 
but every living creature has a secured sustenance from the Strong, the 
Mighty, as remarkably revealed. 'And there ı s no beast in the earth but 
the sustenance thereof depends on Allah. He knows its habitation and 
its repository. All is heid by a clear record’. Verse 6, Surah/Chapter 11, 
'Al-Hud'. 

For the humanbeing, supreme creation of Allah Subhanahu and 
made vicegerent on earth, He has conveyed t n e purpose of creati 
preaching and practice in rhythm for His praise to worship. 
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Is 
means peace, refers to enriched peace of min d ; and serenity of sou 
Recall - Verses 56 to 58 of Surah 51, 'Az-Zariyat', 'The Winnowing 
reated the Jinn and human kind only ee they might worship 
velihood from them, nor do I ask they should feed 
Me. (57). Lo! Allah! You are Who provide livelihood, the Lord of 
Gabeakable Might. (587. 

Hoy to distribute sustenance, to whom and in what measure etc. 
accord me y rests in the sole discretion of Him. Ef fforts evolved for 
ee ual distribution’ as claimed by communism, by enforcing 
equation of the collective wealth and maximizing sustenance to the 

ociety through Invisible Hand' a pursuit by individuals in appropriation 
of resources to ones ability, as claimed by capitalism, have been no 
solution. rae have not been proved as remedy. Communism strikingly 
hed and buried in the ashes from which it rose as a State 
eckoned globally as super power. Its burial also shattered 
bie a socialism. Capitalism nee as a fierce raging force 

e roots. Growing disenchantment with it is a distinct reality. 
of capitalism has been noticed as oe brutally being used in 
exploitation and consequ pas deprivation of countries weak in arms, 


ammunitions a nd army, particularly command of the forces. Capitalism 
is a crude form of economic catalyism, which eventually results in 
creation of classes in the society, positioning in hatred by have and 
have not stratification. Growing deprivation created hatred against 
communism which brought it collapse. Disenchantment with capitalism 
is growing and is poised to gather momentum. Search for a suitable 
substitute is on. Capitalism is also destined for a collapse by its own 
dead and deadly weight, due to having fragile foundations, rooted in 
ruthless extreme exploitative effect of the individuals, holding the 


whole society by ransom for individual gains! Disparity in possession 
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of resources is bound to be an essential characteristic of blood boiling 
and thoughts raging against its existence in the society. It is Natural, 
more so, in reality the Creator remains the sole decider about provision 
for each. | 
‘And if Allah were to enlarge the provision for His slaves, they 
would surely rebel in earth, but He sends down by measure as He wills. 
Lo! He (Allah Subhanahu) is absolutely oe Seer of His bond 
men.’ Verse 27, Surah/Chapter 42, 'Ash-Shura', 'The Counsel.’ 
It is obvious that capitalism, communism and their varied versions 
all ambitiously articulated being proactively engaged in sole pursuit H 
sheer enlargement of provision! These 'isms' have in totality concentrat 
on this single aspect, being recognised everything in, of and for life! 
Amassing of wealth or resources as a consequence led them to conflicts 
between pe n races, culminating into rebellion on earth. Efforts for 
grabbing all that is available in the land and in the process depriving 


the other remain unleashed, despite devastating end of it all alor ong: It 

has aa a bli nA ursuit of seeking every thing for self, in volumes of 

possession i“ possession of others, despite such a grab greed going 
S D forces 


beyond limits own liberal consumption in life st 
eventually get obsessed in vanity and are led to dic 
others to the extent o Umea them to live like win ‘di ie i evastated 
feelings of dire dispossessions and deadly deprivations inflicted upon 
How Allah reminds about it and reprimands the evil-afflicting lot. 
‘It is they who apportion their Lord's mercy! We have apportioned 
among them their livelihood in the life of the world, and raised some 
of them above others in rank that some of them may take labour from 
others and the mercy of your Lord is better than (the wealth) that they 
amass. (32). And were it not that, mankind would have become one 
community, We might well have appointed, for r those who disbelieve 


O 


in the Beneficent, roofs of silver for their ke and stairs (of silver) 
whereby they mount. (33). And for their hou EROTS ( 7 reve) and 


couches of silver whereon to recline. ( 

all that would have been but a provision of the , ife of f the e world. And 

the Hereafter with your Lord would have been for those who keep 

away from evil’. (35). Surah/Chapter 43, 'Az-Zukhruf, 'Ornaments of 
Gold’. | 

These verses describe the differences in resources of various 

individuals in the society. These ridicule aise e exter nding to craze in 

the los 
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possession of wealth which leads one to 


rinciples of Islamic Economics 149 


Chase unlimit 


ba 


30 unwarranted for gains of this world destroys rewards 
afi ity of resources been described as 


means to forge a Sora system, which is an essential factor of 
production and a firm, ae bet in strides of civilisation. What 
is the process of a isaon through greater greed of wealth? Nothing 
but disappoin 


Ju tment. What is gratifying in Islam? Look at it. It is 
contained in verses 37 to 39, Surah/Chapter 34, 'As-Saba'. 'And it is 

not your wealth nor your children that will bine you near (loved) to 
Us, but he who believes and does good (he draws dear). As for such, 
theirs TUD be two foid reward fo a what they did, - they would dwell 
secure in lofty halls. (37). And as for those who strive an Our 
revelation, challe enging, t they will be fee the doom. (38). Say: 
Lo! My Lord enlarges the provision whom He will of His bondmen, 
and narrows (it) for him. And ea oes you spend (for good) He 
replaces it. And He is the best of Provider aes 


for 
b 


Security is not by building heaps of we: doa and high hold of treasures. 
All of this reduces to hollow in the ee It is be i ef immersed by good 
deeds, amply prescribed by revelations, and deeds of the Prophets. 
Those hold ding surplus provisions, disti re among needy would 


bring great replacement, rewards and rejoice from the One who in 
aly pices the En ations. He gives clarion call for strong faith 
in having provisions from Alla h and in return to make use of it as 
aed by the Best oft hei prov viders. Other ways and means would 
thrust waywardness and banish to punishment. 
__ ‘See they not that Allah enlarges the provision for whom He wills, 
and straintens (it whom He wills)? Lo! Herein indeed are portents for 
the folks who believe’. Verse-27 Surah/Chapter 30, 'Ar-Rum'. The 
disparity has been defined as instrumental in Injecting faith and belief! 
One can see numerous learned people with wise counsel traits having 
scarce provision and ‘fo A with great fortunes to flourish! Had provision 
been by wisdom, learned people would have lots of it and those without 
it suffering by scarcity of the n Wisdom is not measurable 
merely by resources possessed. It is seen in means of owning and 
spending of such resources, being small or in big treasure. Those having 
surplus must spend and how should they spend? 'So give to the Kinsman 
his due, and to the needy, and to the wayfarer. That is the best for those 
who seek Allah's countenance. And such are they who are successful’. 
Verse 28, Surah/Chapter 30, 'Ar-Rum’. 

The verse explains modes to spend and means to success. Greed 
need not dictate deeds of the believers. This marks distinction between 
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the believers and the disbelievers. 'That which you give in usury in 
order that it may increase on (other) people's property has no increase 
with Allah, but that which you give in charity, seeking Allah's 
countenance, has increase manifold’. Verse 39, Surah/Chapter 30, 'Ar- 
Rum’. 

Greed lures one to thrive through usury and strive for benefit on 
others wealth and efforts. Allah deplores : invites to charity and through 
it to seek manifold and blessings. That defines the ways and means to 
fetch ss rity of one and all and by this medium of the entire society 
and humanity at large. Must one seek provision from Allah, the sole 

older id the Provider of it all alo one to all and sundry! So Allah is 
o be worshipped and none else. "You see instead of Allah only idols, 
and you only invent lie. Lo! Those whom you serve instead of Allah 
own no provision for you. So seek your provision from Allah, and serve 
Him, and give thanks to Him, ( (for) to He you shall be brought back’. 
Verse 17, Surah/Chapter 29, ‘Al-Ankabut', 'The Spider’. This verse 

categorically describes the source of provision and I alone to be 
worshipped, that shall return in form of rewards, besides bring rejoices. 
Sensible people aes with grace look for benefits of b both the worlds. 
Those do not see so, tand lost being devoid of real sense and direction. 

'And whatever you have been given is a comfort of the life of the 
world and ornaments thereof, and that which Allah has is ne a 
more lasting. Have you then no sense?' Verse 60, Surah/Chapter 28 
‘Al-Qasas’, "The ne '. The criterion of sense is ee out in this verse. 
It is in seeking pleasure of the Creator and the Provider of resources. 
The greatest resource is surely intellect. So ere it is given, he 
stands g1 if ed of the gre at multitudes of virtues. Supremacy of humanbeing 
is by intellect, as is ingrained in the spirit. Humanbeing consists of 
body and spirit. Spir x gathers knowl saes by the power of intellect and 
directs body to act to its command. So, it is the strength that spirit 
should gather which would transfuse 1t in the body. 

Existence, preservation pene increase in resource is inevitable for 
adequate livelihood to all, for living with grace and dignity. This 1 
termed a ‘standard of living’. It has been stretched by secular economic 
to absured form, due to dominance of greed dictate in 1 i 
behaviour patterns. As a result, wide spread disparities | 
and remain not merely sasani but on the 1 i 
will continue to cause moral bankruptcy, S 
as ordained in the scripture. This would ave n deviations and prevent 
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o D its means aS livelihood! And yonder are a ave i. 
which have not been inhabited after them save a little. a We, were 
the inheritors’. Verse 58, Surah/Chapter 38. 'Al-Qasas', 'The Story! 
hering to ti iptions provided by the Provider of all the 
provisions’ makes economic life piace and secure, extending to the extent 
of happiness of heart-cum-serenity of soul. Disobedience is bound to 
strike destruction. Such a behaviour is seated in following lust, spreading 
ignoring the guidance. ‘And if they answer you not, then know that 
what they follow is their lust. And who goes farther astray than he who 
follows his lust without guidance from Allah? Lo, Allah guides not 
wrongdoing folks. (50). And now verily We have c 
reach them, that haply they may give heed. (51). Those to whom We 
gave (also save) Scripture before it, they believe in i e eA And when 


it is recited to them, they say: we believe in it. So! It is the Truth from 
our Lord. So, even before it we were those who der (to Him). 


(53). These will be given their reward twice over, ee cause they are 
steadfast and repeal evil with good and spend of that with We have 
provided them’. (54). Verse 50 to 54, Surah/Chapter 37, 'Al-Qasas’, 
'The Story.’ The five verses ex xplain the difference between the believers 
who adhere to given guidance and others who surrender to their lust. 
No doubt, those who believe and surrender themselves to guidance by 
putting prescriptions into practice would fetch more than they want 
and from means and direction which would simply surprise them! 
‘And whosoever keeps his duty to Allah, Allah will appoint a wa 

out for him. (2). And will provide for him when he has no expectations. 
And whosoever puts his trust in Allah, He will suffice him! Lo, Allah 
brings His command to pass. Allah has set a measure for all things.’ 
(3). ciah Chapter 65, 'Al-Talaq', 'The Divorce’. 

There is no room for capitalism, communism and socialism and 
for that matter any sort of 'ism' to prevail as an order of equity to a 
society. Communism ee to sharing of poverty and deprivations. So 
is the case of capitalism that empowers individuals in their own domain 
to control resources about limit and of their spending without restraint. 
This leads to ostensible living for a few and striking poverty to many, 
may it be in midst of general affluence. Nothing of sorts has given 
balance to the societies practicing them. These systems have created 
persistent strife, often blasting into terror. So search has remained 


consistent for a balanced economic system. Variance in incomes is 


weet 


152 Negation of Secular Economics 


bound to be in all the societies and in all the ages. It has been a historical 
fact. In fact, this has been a source for strides of civilisation and 
economic growth. This has also been the root cause to evolve parameters 
for means to be applied or equity in earning and spending and for lines 
to be drawn to the extent in the said two spheres. How natural has been 
disparity of income and compulsion or sanctity in observing norms for 
spending, can be gathered from the Scripture (Al-Quran) besides 
Sermons and Deeds of the Prophet Muhammad, S, 

'And Allah has favoured some of you above others in provision. 
Now those who are more favoured will by no means handover their 
provision to those (subordinates). whom right hand possesses, so that 

they may be equal with them in respect thereof. Is it then the grace of 
Allah that they deny?’ Verse 71, Surah/Chapter 16, 'An-Nahal’, ‘The 
Bee'. This verse decries about ak of generosity with subordinates as — 
parallel with no seeking grace from the Creator! It as sonia or giving 
with generosity to subordinates so as to seek and qualify for similar 
generosity from Allah, to whom humanbeings shall sub nee And 
such subordination has been identified as belief/faith i.e. Iman. The 
next verse narrates it in relevance. ‘And Allah has given you wives of 
your kind, and has given you, from your wives, sons and grandsons, 
and has made provision of good things for you. Is it then not v nity 
that they believe and in the grace of Allah that they disbelieve’? Verse 
72, Surah/Chapter 16, 'An-Nahal’, 'The Bee’. The advice goes from 73 
on up to verse 83 and emphasizes compliance inevitable to be by deeds 
as ordained. All other types of economics have no prospects to stand, 
survive and exist. All these are doomed to disarray, get disband and be 
banished, shall wind up and vanish. Disparities in income is bound to 
exist and has proved to be instrumental in economic - growth and 
development process. | 
~ 'See how We prefer one of them above another, and verily the 
Hereafter will be greater in degree and greater in preferment. (21). Set 
not up along with Allah another god, lest you sit down reproved, 

renounced. (22). And your Lord has decreed that you should worship 
none but He, and show kindness to parents, and if either of them or 
both of them attain old age, say no to them: pooh! And browbeat them 
not, and speak to them a respectful speech. (23). And lower unto them 
the wing meekness out of mercy, and -7 Lord! Have mercy on the 
twain as they brought me up when child. (24). Your Lord is the Best 
knower of what is in your souls, if you have been righteous, then He 
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is to you Penitent, Forgiving. (25). And give to the kinsman his due, 
and also to the needy and wayfarer, and squander not in squand i: 
(26). Truly the squanderers are the brethren of the devils, and the devil 
i ngrateful to his Lord. (27). And if 


his | if you turn away from them 

fr om your Lord which you hope, then speak to them 
). Let not your hand be chained to your r neck, nor 
extremity, let you sit down reproached, improvised. 

29). Shee your Lord extends the provision for whom He will, and 
it 1 f 


NE 


measures it out, He is in respect of His creatures Aware, Beholder.’ 
(30). Kill not ee offspring for fear of y pane. We provide for them and 
for yourselves; their killing is a great sin/crime. (31). And do not 


À 
=m 


approach ee it is ever an eer and vile as a pathway. 


32). And do not kill anyone whom Allah has forbic den n except by right, 
and whoever is 


sa 


killed wrongfully, We | have surely given ma next-of- 

kin authority; so let him not exceed in killing; verily he will be accorded 
p. (33). And do not approach the substance of an o save with 

o is best, until he reaches the age of strength. And fulfill the covenant; 
rily the covenant shall be questioned about. (34). And give full 
measure when you measure, and weigh with an even balance, that is 
good, and the best aes pretation. (35). And do not you go after that of 
which you have no knowledge, verily the hearing and the sight and the 
hearts, each of them shall be questioned about. (36). And do not you 
walk on the earth struttingly; verily you will not by any means rend 
he earth, nor can you attain the mountains in stature. (37). Each of 
hese! There vice is to Your Lord ever detestable. (38). That is part of 
wisdom which your Lord has Revealed to you, and set not up you 
another god, lest you be cast into Hell reproved, 


[pec 
ga) 
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damned. (39). Has then your Lord distinguished yourselves with sons 
i tal Hi oe vs les fr t th els? Verily 
and taken for Hisseltf emales from amongst the angels? Verily you 
say a saying mighty. (40). Assuredly He has propounded it variously 


in this Quran so that they might be admonished; but it adds only to 
their aversion. (41). Say you, were there along with Him other gods, 
as they assert, then they would have brought a way to the Owner of 
the Throne. (42). Hallowed be He and exalted be He , above what they 
say a great height! (43). There hallow Him the seven heavens and the 
earth and whosoever is therein. And naught there 1s but hallows His 
praise, but you do not understand their hallowing. Verily He is ever 
Forbearing, Forgiving.’ (44). Verses 21 to 44, Surah/Chapter 17, 'Al- 
Asra', 'The Children of Israel’. 
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Islam verily negates squarely and forcefully all other economic 
systems, those created by humanbeings, the mortals and, therefore, 
their systems are bound to fall and fail and fail miserably indeed. How 
Islamic concepts negate and make distinction can be guaged from 

verses 14 to 20 of Surah/Chapter 3, 'Al-e-Imran', "The Family of Imran’. 

“Beautified (attracted) for mankind is love of joys (that hea 
from women and offspring, and stored up heaps of gold and silver, and 
horses branded (with their mark) and cattle and land. That is comfort 
of life of the world. Allah! With Him is a more excellent abode. (14). 
Say shall I inform you of something better than that? For those who 
keep from evil, with their Lord are gardens underneath which rivers 
flow, and pure companions, and contentment from Allah, He is Seer 
of bondsmen. (15). Who say, Our Lord! Surely we have believed, so 
forgive us our sins, and keep us from the torment of the Fire. (16). The 
steadfast ones and the truthful ones and the devout ones and the spenders 
in charity, and the praying ones at early dawns for forgiveness. (17). 
Allah bears witness and also the angels and those endowed with 
knowledge that there is no god but He, the Maintainer of equity, there 
is no god but He, the Mighty, the Wise. (18). Surely the true faith with 
Allah is Islam and those who were given the Book disputed not among 
themselves save after the pee had come to them, out of spite 
among themselves. And he who disbelieves in the revelations of Allah, 
then surely Allah is swift in reckoning. (19). So if they contend with 
you say you I have surrendered myself to Allah and also he who follows 
me. And say you those who have been given the Book and to the 
illiterates accept Islam. Then if they accept Islam, they are indeed 
guided, but if they turn away then upon you is only the a and 
Allah is Beholder of His servants.’ (20). Surah/Chapter 3, 'Al-e-Imran', 
'The Family of Imran’. | 7 


These verses amply unfold secrets of attaining real comforts in 
sustained flows. These correlate c aed rts I a ; world with family and 
assets, which is nothing but deception of short run pleasures. Dedication 


to z Allah | by deeds of nobility deco ee humanbeing with values would 
grace him with real comforts in this and the world hereafter. Make your 
choice. Each man has two worlds in him, whether seek mere satisfaction 
of physical needs and comforts o ER ae it with serenity of spirit as 
well. No point, no purpose is perfectly served by short vision, of the 
present world to be everything and nothin to hold thereafter. It is 
succumb to greed, of littie gain, contrasted by huge loss. Indeed, no 
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o limit to His bounties. 
irsed by which all His 
‘or centuries and will sustain until travel to 
descriptions and above 
g ] f grace and control over. 
giving oper expression to it, the humanbeing has humbly to submit 
and admit. 
‘Say! O Allah! Owner of sovereignty! You give sovereignty to whom 


a a 


You will, and You withdraw sovereignty from whom You will. You 


Ts 


exalt whom You will and You absent whom You will. In 2 hand is 


{9 


the good. Lo! You are Able to do all things. (26). You cause the night 
to pass into the day, and You cause the day to pass into the en And 
You bring forth the living from the dead, and You bring forth the dead 
from the living. And You give sustenance to whom You choose, without 
stint.’ (27). Surah/Chapter 3, 'Al-e- -Imran’, 'The Family of Imran’. 
So powerful is Allah, the Creator, whose b con ngs create and provide . 
sustenance. There is no limit to His mercy, if we seek and one in the 
way He has described by scripture, Al-Quran, by Hadith and Sunnah. 


No Siem can count and account for His bles a No one can deny 


His mercies. And He has explained how to offer thanks to oe for all 
this so ie we recall and seek guidance to ae it all the times. 
the name of Allah, the Beneficent, the Merciful.’ 


e 
'Praise be to Allah, Him alone. The Creator and the 


he i 

‘Owner of the Day of por mantel 
‘Him (alone) we worship, Him alone we seek for help." 
ae us the n p se j 

e path of those whom You have favoured. Not (the path) of those 
as earned Your anger nor of those who go astray.’ A’ameen. Chapter 
1, 'Al-Fateha', ‘The Te 

These seven verses hold superb significance. Their recitation is a 
must in each 'Rakat' of 'Salat', being compulsory to be offered five 
times a day, as it makes transparent difference between believer and 
denier. The verses described as 'The opening’ are to be recited in the 
beginning of good deeds and deals. The second verse of it is also for 
recitation at the close of any fine event. Significance of these seven 
verses of sterling value can be guaged from Quranic description about 
it in Verses 86 to 88 of Surah/Chapter 15, 'Al-Hijr'. "Verily, Your Lord! 
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He is the most Knowledgeable Creator. (86). We have indeed given 
seven verses of the repetitive (recitation) and the magnificent Al-Quran. 
(87). Stretch (strain/stress) not your eyes towards that which We graced 
pairs among them (others) to enjoy, and be not grieved on their (bad) 
account, and lower your wing (in tenderness) for the believers.' (88). 

Secrets of significant importance of the said seven verses is in their 
first four in identification of Allah and His qualities of granting countless 
gratitudes of graces, followed. by one verse of clarifying bindings 
between the Creator and humanbeings and the final two of seeking 
guidance from Allah for right path of lasting blessings/happiness and 
aa tection against path of wayward people, inviting wrath and getune 
lost astray. Whole scripture explains Allah's powers and entire creations 
er a in His p raise, seeking aan € for success in this mortal o 


shown in the sc rip pture, in Adis oftl SP shee ei ec and h is companions. 
Damned shall be those denying it and getting ne to remain in 
raging re of fire, seeking death and not getting it. 
Explanation of the two key economics 'isms', with their flaws and 
ce incomplete, to be incompatible with human characteristics, 
compelled for persisting search of system that can be suitable to human 
nature. Noble deeds a are seen often overcast by onslaught of misdeeds 
by a majority, search stride has persisted with pitfalls. History remains 
repetitive because humanbeings tend to forget lessons from series of 
events. It seems the world of earth satellite has reached a - vel by 
impressive surge of technological advance and pace on fastest track of 
ation flows that search for profound system has no 
exceptionally comp las Collapse of communism and surge solely of 
bas with it oan is and flaws clearly emerging in its sprout has 
xistence. It is findin 2 Leura: to survive without 
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contents one creatin 
creating a balance xpandin 
problem, an evil which is rising in reali: ae ane assage of time, 
experience exposing its travails a | 

Humanbeings are created on characteristics of we Nature. Nature 
springs up steadily, in stamina of evoluti s. Learnings By 


© 
eh 


pen and paper tend to be fascinating but seine ae steady as well. 
nowledge imparts correct comprehension in belief and knowho' 
5 iP 


gives firm footing on pursuits. Enlightenment unfo 


sterling features is bound to grace humanbeings of the correct economic 
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system and appropriate m Ueguet in its implementation. Capitalism 
N i 
has created confron ntati 


low struck has been to brand Dda 
in Islam as, ‘terrorists’, trumpting it loud by media, a powerful tool 

ith i , D essed, depressed and destroyed. Truth 
holds intrinsic s strength h to stay, exist, grow and blossom. All efforts by 


a 


creating multiple forms of 'isms' to deviate believers have failed to 
el lam and its eventual upsurge is certain despite 


iminate fragrance of Is 
In i 


i 
ht cause gives a life that ve ever, with ae un-relished by 
anyone in this world of ours, mortal. 
Islar m is a religi on of peace. It is not 


4 44 ° e 


and its suppress. It is a code of conduct in all walks, traits, dimension 
of life, that human being, the supreme cre ature of Allah Subhanahu 
ve a 
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and absolutely abide | by. Economics is one part of the whole 


Ngee m-encompasses in its hold, fold. Religion has scope much widened, 
for protection of individual's s life, respect, assets, belonging, peace etc 
So it it holds even values and virtues for the family and so also for the 
soca It does not create segments but keeps bir nding i in brotherly 

onsideration of virtues and winning grace of the Creator in 

id future lives. Good deeds are incentives for i ne and bounties 

Po conomic doctrine of Islam is quite in contrast to the two 
key secular Ta of economics, one wide spread capitalism and 
communism in grave, cave by retreat, besides their varied compositions. 

Islamic economics i rooted in the concept of 'resources are unlimited 

and wants are limited’. This contradicts belief of various forms of 


‘economisms’ having flagship of 'resources are limited and wants are 
unlimited’. This concept created toar to amass resources by everyone, 


d 


S t 

whatever the means to be applied. Uncalled for fear gripping the society 
E tarnished norms and trampled human characteristics. Principles 

ropounded in Islamic economics be eing in sharp and total contrast with 
ae of secular economics, as such, are bound to create social 
environment in contrast with to be found i in systems following secular 
economics. Secular economics tend to be soulless, being cruel in 
characteristic and becoming brutal in behaviour to grab all that one can 
m even cannot. Life is lost in lust pursuit of grabbing resources for 

ecurity though this pursuit endangers social security and harmony. 
la economics with focus on serenity of soul, promotes social 
son integrity, harmony and these spring binding bonds for peace 
and prosperity. Search for peace and prosperity has taken a long time, 
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due to patchy path selected for it, based on human experiences, being 
short of realities. How long humanbeings will continue journey of 
deceit and flop, futility of rel entless efforts, which resembles to mirage. 
Since economic systems evolved over the centuries have never been 
nown to become panacea, but leaving problems persisting, rather 
cies by greed of individuals fastening societies and stretching 
globally, it is time to turn wise, by search of the solution in nature. 
Look at multiple manifestations around. Even look to own inner self 
and you will be conv inced of someone Superior, creating yourself, all 
around creatures and resources for sustenance „None of the basic 
resources has been creation of eee beside s grace of intellect 
enabling transforming raw materials into useful EOS ods and services, 
latter like energy. So. oy to the Creator to look for a system of 
for one and everyone, now and for all 
ie of PUTER Get on, grab it. Peace 
human lives rather run for it in own 
ception, ae n and dejection. Allah created 
Ga by grac T vih intellect, 
Le on ho w tol live in pea ce 


ag Ing, 
iKe pur 
nate 


at 


the universe, ma uman being 

rendering s S r creation, sha ll se 
and calm by AnaS economic s3 tr S t 
armony and brings happiness A ever. This is feasible, attainable 

viable by pursuit of principles of Islamic Ec 

pursuits. 


Verses 73 to 83, Shrah #16, 'Al-Nahal', / "The Bee’ 
ae ites worship beside Allah that which owns no provision whatsoever for them 
from m the heavens or the earth, nor have they (whom they worship) any power. (73). 
coin pet similitudes for Allah. Lo! Allah knows; you know not. (74). Allah seine 
on the one hand) a (mere) Chattel slave, who has contro! on nothin g, and 
as hand) one on whom ee have bestowed a fair provision from Us, and he 
ere of secretly and openly. Are they equai? ee news o Allah! But of them 
>) And Allah coins a similitude: Two men, of them dumb, having 
othing, and he is a burden on his owner; whithersoever he directed | him 
ings no good. Is he equal with one who pra jusince? an nd . bows 2 

ath (of conduct). (76). And to Allah gs 

and the matter of Hour (of Doom is but as a twinkling of the eve or it is 
rst ill Lo! Allah is Able to do all things. (77). And Allah brought you fi rth from 
he ew ons of your mothers kno wing nothing, and gave you hearing a nd sight and 
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hearts that haply you might give thanks. (78) Have B not seen the b a obedient 


in mid-air? None holds them save ee Lo! Ẹ derein, verily, are e for the people 
you ISO) of the hides of cattle ho us ich you find light es carry) on the d 

migration and on the e day of P itching camp; and of their wool and their fur and their 
hair, caparison and comfort for a while. (80). And Allah has given you, of that wh igs 
He has created, shelter from the sun; and has given you places of refuge in the mountaii 
to 


kae, ~ 


and has given you coats to ward off the heat trom you, and coats o armour n 


you from your own fooihardi Ae Thus does He p verfect His favours to you; in order 
that you may surrender (to Him). (81). Then, if you turn aw: ay, your ee (O Muha mm: ee 
is but plain conveyance (of the r message). (82). They know the favours of Allah anc 
then deny it! Most of Gem are ingrates. (83) 


Chapter 11 


CLASH OF CONCEPT - 
RESOURCES LIMITED, UNLIMITED! 


se of all forms and i ts of secular economics has been similar. 
The difference has been merely in aca to achieve the common goals 
perceived. Capitalism, communism and socialism are and any other 
ee to be conceived in future will be guided by the same concept. All 
are based and structured on the pri ar of resources consi 
limited and human wants characterised unlimited. 

This pa eep rooted concept laid the p O 
mo wants within the give scarce’ resources. For attainment of 
this, efforts were eee to max f | 
efficient use of the ted or scarce resources’. 
new he ae fr x inventions etc. ane ingenuity has been put 
permanently to eee ee Development and growth dynamics 
have dawned from such ceaseless e Ffort A termed often as ‘sizzling 
see 
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in es pursul it. Great mobility aii men, materi als and machines have 

changed the complexion of societies, giving thrills after thrills. Superbly 

structured motorways, fast track railways, fascinating air flights and 

like realities make fo or the wonders of the world. Sky scrappers, long 

sad big bridges and scintillating structures simply reflect the 
sc 
n 


horizons scaled in the sphere of material progress. But eens: 
motivation emerging from spirit gst this ea s just hollow at heart 
o ol bee on m 


ans scales and exceptionally stretched 
pro , the curse of poverty and growing 
di isparities in access i resource a the individuals in a society, by the 
cieties in a country and by the countries 
ey ever dominant! In a with more production rolling out, the 
disparity in resources ownership has aggravated. It has increased. It 
has not ¢ eaei Striking poverty amid sprouting plenty, a widening 
act of imbalance, has been a bane and cause for catastrophic strifes and 
upheavals. Why does it occur? This needs to be probed, analysed and 
soothing solution be sought. 

The basic premise of all economics sciences is single and to recall, 
limited rather scarce resources and unlimited rather unsatiable wants! 
In order to ease this conflicting equation or relax this cause of curse 
and concern, so as to avoid recurring conflicts, emphasis has been on- 
increasing production of goods and provision of services, so that more 


159 


in the global context have 


Neo QF H y 
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and more ‘human! wants can be satisfied. The myth of ‘unlimited wants' 
yet has remained untarnished and unexplored. It has been keeping the 
societies engaged in rage and in reinvigorating chase towards ending 
the explosive chaos! It has become elusive a chase, a mirage, tiring 
humanbeing for ages. 

Pursuit by capitalism in maximizing the availability of goods and 
services, throught scare resources, has been o T an individua 
in focus and his captivating motivations for making and owning the 

most that is possible for him. Exploitation Kof re individual is put on 
lucid performance. The work excellence by aie als is Leckey as 
'an invisible hand’, working eae ely for the max 

of the society in the process. So, an individual is set at one liberty 
with regard to his economic ae the ways and means of earning 
and spending! | 


a meee ith i it, communism opted for the other extreme, being 


pannat 


to be utilised under ie sta 
services. Communism puts ‘state’ in the spot in place of an individual 
put up by capitalism. The two economic forms, ae thus remain 
juxtaposed. They fare in contrast. They hold aa in the matter of 
Doo of resources and command over their utilisation. 
Socialism attempted to strike a balance between th ne two extremes, 
a bid toc ee er soothing influence over the conflicting modalities, 
nee having identicai ends to pore eve in ultimate, 1t has fared equally, 
if not more, as worse as the two at tussle end less 
The clash assertive of the two economic cultures continued to mar 
the world environment abo ae seven decades at a stretch, at times at 
work in tacit form, termed as 'cold war', often sparked into hot spots, 
always keeping away from de basis and sources engineering all of 
it. This clash, besides generating great e conomic strides, also oe oe 
monsters on m l destructive powered equipments. 
Nonetheless, communism failed to a € as an ae aie octrine, 
due to lack o, contr ait to be over the crowds and nations to be disciplined, 
to be regimented and to | ed tot | 


Q E 


ME ; 
>37 t: ~ i ot : 7 x x 7 Sith of 2 9 e A r |. p> ri 
by its 'mercurial' exploitative instinct and strength applicable to each 
3 14 $ ʻi JF k ee Sree eer any r 4 ts pa antad Ta Tea f 
individual prevailed as supreme over communism and liquidated latter's 
ne ry i a) ary ye Sat A 
hold in the global network. Yet t 


recognised to be scarce, so as to satisfy ‘unlimited’ wants has remained 


wa 
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an elusive goal as ever and to be so in future. It will remain so infinite. 
Puman 1 ee ved knows no limi at ‘This menace has been operating as a rag 


g 
a that cee ar economics iS confined 


7 


umit to the wants. Wants contin inue to escalate 


to critically identify what are these wants if ich ought be satisfied. 


l 
on satisfaction of some primary needs. Wants continue to vary with 
reach and access over some resources. It has equated wants with wish 
list, having no end point. 

Capitalism tends to lay stratified structures within a society and this 
ignites the class conflicts. On the me ioe communism confined the 
basic wants to food, c lothing, shelter, a degree of entertai 
thus left the most f i privileged ruling class or elite in power and 
others to be boot a as ip oe as a be e animals, bearing no instinct 
of intellect to be satisfied! 

Both the contrasting forms created class conflicts within. Capitalism 
overly recognising the classes by extent o 4 access to the resources and 
communism covertly by segr egati ng the ruling clique. Temperature 
a so te on hatre os communism |! has been en high and fast. In pee 
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L. eef y 
if not sooner. Human envy emerging ea ager ee most in oa ation 
cannot b 


ot 
inot be confined in cool for comfort of a few. 
ial sm tried to strike a balance between the two paradoxical 
approaches adopted by capitalism 1and communism. Socialism tried to 
ie ‘individuals unsuitable and insatiable urges by keeping major 
and strategical projects producing vital resources, i.e. goods and services, 
in the government controls or in the public sector domain and left others 
with the private sector. However, over-a time, due to human relaxes 
and reflexes, evils of both capitalism and communism gripped structure 
of socialism and shattered it. Socialism would not remain immune to 
evils, which seem prone to spread apace. Socialism, in practical throes, 
absorbed and gave vent to evils of both the systems at a time. This has 
created deep disharmony with the system of socialism. Half cooked 
and half baked food would neither be tasty nor digestive. Humanbeings 
having unpredictable behaviour, always in search for better, more useful 
and more satisfying a system, would not be reconciled with the patchwork 
economics, creating and carrying knots over knots! It has been cobweb, 
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spiders’ network, weakest among all the networks world has experienced, 
has been exposed to. 

Learning, preaching and practicing of capitalism, communism, 
socialism etc., through massive political power to back up, have virtually 
created extreme sense of insecurity in individuals and societies. It is 
driven by strong | influence and impression of 'resources being peanuts 
and wants plenty’. As a result, each individual and group got engaged 
to grab the most and will be on strike for seeking more and still more, 
chasing greed of no limits. Fear jae scarcity about resources created 
an environment of denying others access to and sharing of the available 
resources, despite being immensely more in possession of one than he 
would be able to consume. Phobia o an has been instrumental 
in panne designs let loose. | 

Orderly design of the three identifiable disciplines of economics 
a whatever their inter-mix emerged and to emerge, being available 
in the syllabus form of studies in college and university levels, it has 
enabl P their study and modules for e ation. Absence of such 
a codified syllabus forms of the Islamic’ economics has perhaps kept 
most-unaware of its existence and significance, as an alternate reliable 
source. k 

More the secular economics have been studied, advance research 
carried and improvements injected, strength given to it by the state 
mechanism in support, reliance has been obvious on them, as the force 

reckon with and to remain in vogue in varied forms and degrees of 
implementation. In fact, the mechanism of them over the years has 
een knitted well and so made strong, particularly after the second 
world war and its ravages. The world seems left with no other choice 
to fall back on one of the three sets, all having identical fallacy 

1.€. resources a scribed limited, contrasted by human wants termed 
unlimited. 

Islamic economics is altogether based on a premise in direct 
conceptual clash with all systems and forms of the secular economics. 
Islamic economics follows the fundamentals of 'resources being unlimited 
and wants of humanbeings limited’. It is in clear categorical and direct 
se with the basic concept of capitalism, communism and 

mbination of the two being socialism. Secular economics ile is 


cri ritically cripple so can not stay and survive. Its collapse ing 
realm of realization about its weakness, inherent contradiction, ean 


n, 


to search for a sensible system to replace myth. 
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‘maximum’ of wate: Cone slexion or wants has been changing over 
time, covering in its suetchied: scope luxuries and even prodigal spending, 
which tantamount to gross wastages! Monopolising resources by fear 


has been the root cause of growing imbalances, ghastly disparities and 
gross disequilibriums. As long as the concept of 'scarce resources and 
unlimited wants’ syndrome will dominate, it will keep n eres of 


exploitation ruthlessly on-going and esas others on ascending 
scales. The human race would never come to realise the realities and 
reconcile with ee so as to get ready to tame raging turmoil and 
extinguish strife flames. 


The pr iority is to recognise the realities by c vision so as to 
create conditions conducive for harmony that genuine happiness flows 
from its unfolding virtues. All the three senter onomics ae ane 
have been structured on wrong conceptual moorings. Reality is absolutely 


different. It is limited wants of humanbeings as in ae vidu n and in 
SC ciety against unlimited availability of and access to resources. Over 
the centuries of human civilisation, despite e ever increasing ‘consumption’ 
of the natural resources, being the prime resources factor, none of it 
has ever been exhausted! More a a cular resource has been utilised, 


more of its avatlab: ‘ae or of its substitute has recurringly emerged. 


That testifies vibrance es resources not being limited, as imprudenti eu 
advocated by the = ait disciplines, creating unwarranted fea 
spell ending with fury of frustrations. 

Since time not measurable and not memorable human race has been 
sustaining its living on the planet known as earth. Search stretch over 
centuries has dawned on humanbeings oe the e earth has five continents 
and seven seas. Belief about seven skies is not common. Nonetheless 


humanbeings have seen and realised that a are a lot of other creature 

in the forms of bir Tan nd beasts on land. Fish and other creatures live 
in the waters of all ki ds. Nature provides food to them in shallow and 
varying depths dimensional waters. Even snow laden mountains and 
arcs have creatures suitable for their survival in severe colds. So is the 
situation of hot sprawling deserts. Do not all thése creatures have wants, 
atleast to eat, drink and shelter to survive? Do not they fall sick, go 
weak and that natural treatment is instantly available to them all? Have 
some of these creatures died and got destroyed for want of food and 
water? No. Not at all. All of these creatures, like humanbeings, have 
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in succession survived for unknown number of centuries. If specie of 


any of them has been on the wane or on the way to destruction, it is 
squarely attributable to human greed to grab, eating up, killings for 
trade, thrills and for decorative designs and desires! Alas the human 
greed has been ruthlessly sapping up the other creatures and destroying 
the Natural environments of their soothing effects. 

Of the seven skies, the closer one remains illuminated by stars, 
beautified by clouds, energised by sun and moon and what not! The 


earth too has seven layers. Al-Quran states: 'Allah is who created seven | 


skies, and of the earth like thereof. The commandment comes down 
among them slowly, that you may know that Allah is able to do all 
things, and that Allah surrounds all things in knowledge’. Verse 12 


Surah/Chapter 65 ‘The Divorce’. One sky is seen by human eyes with 


help of instruments. Seven | layers of the earth have yet to be seen. One 


of it is known like sky. The resources behold in laps of the seven | ayers 
of the earth are also not known. It remains an unknown mystery, despite 
centuries of drillings, mysteries are getting very gradually unfolded by 
human intellect a n the glorious gifts imbibed by the Nature 
in the human race. It is like unlimited resources placed under a of 
the earth, besides s 
To be precise, o P the tremendous treasures held but hidden while a 
few of it explored and exploited, these have proved to be immense for 
the mankind. Their careless uses have been in evidence for the centuries 
that the civilisation has so far travelled from the unknown. Resources 
so identified have not been exhausted despite their increasing uses 
centuries in succession. If humanbeings use their instinct, broaden their 
vision, widen outlook, travel the global canvas, try to visualise seven 
layers of the earth down their fe et, seven skies over their heads, seven 
seas around them, what would be the assessment about the identifiable 
resources, to be in access and available? No words can express its 
volume. Man would stand just stunned, flabbergasted and lost by the 
plenty of all of them. His skills would never be able to break the barriers 
in identifying the hidden treasures. He would stay sheerly spell bound. 
Plenty of resources, identified over the centuries, while unidentified 
being many times more, how can one think, believe, propagate be 
obstinate in stressing that the Resources are scarce or limited’. Scarce 
is his exposure. Scarce is his living. Scarce are his vision and sk Kills to. 
measure the great wealth of the Nature. The gravest mistake of the 
mankind has been struggle for wealth of nations and greed to grab all 
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of it, just for fake joy w one being a lust, leads to own destruction. 
Search for wealth of Nature has been ignored and that Wealth of Nations 


has been given undue eae as Utopian! This conflict of concept 
has been responsible for inflicting misconception, recurring miseries 
and conflicts for ones possession becoming others dispossession. 
Majority of humanbeings have been mired by miseries due to notion 
of no realism being nourished foolishly and in falsehood. 

The plenteous resource position for far more than adequate to satisfy 
wants of all the creatures, else of humanbeings lost by lust, has virtually 
created an environment of excellent harmony for them with the Nature. 
But humanbeings have spared no sense to think about it and reconcile 
themselves with Nature. Al-Quran clearly describe this ‘Glorified is 
He, and High exalted above what they y (no n-believers) say! (43). The 
seven heavens and the earth and all that i ee praise Him, and there 
is not a thing but hymens of His praise; but Ns understand not their 
praise. Lo! He is ever Clement, Forgiving’. (44). Surah/Chapter 17, 
'The children of Israel’. 

These verses cl a) and loudly speil out that all the creatures in the 
universe remain wholly absorbed in praise of the Creator. This has set 
a rhy dma for them testified by harmony between the Creator and the 
creatures. Humanbeing is albeit among the creatures, holding out 
distinction of possessing intellect. This shall hold humanbeings 
responsible to offer prayers, not by mere instinct as other creatures, but 
by tacit acknowledgement of the bond of slave and master between 


him and the Creator. No doubt that the believers' hearts get happy 
tidings by remembrance of Allah, the Creator. 

By remembrance at regular intervals in day and night attains happiness 
of hearts and serenity of souls. "Who have believed and whose hearts 
have rest in the remembrance of Allah. Verily in the remembrance of 
Allah do hearts find happiness (rest) (28). Those who believe and do 
right. Joy is for them, and bliss is (their) j journey's end’. (29). 

Surah/Chapter 13, 'The Thunder’. 

These two verses describe the path to tread for happiness of hearts, 
for serenity of soul, and harmony of mind with body. As the secret of 
happy tidings is in remembrance of Allah and not ramblings, prayers 
have categorically been made obligatory to the humanbeings and defined 
as the sole purpose of life. The scripture Al-Quran profoundly underlines 
this by stating 'And warn, for warning profits believers’. (55). What 
warning is that? It is explained: 'I (Allah) created jinn and humankind 
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only that they worship Me. (56). I seek no livelihood from them, nor 
do I ask that they should feed Me. (57). Lo! Allah! You are that give 
livelihood, the Lord of unbreakable (all tenable) Might/Power’. (58). 
Surah/Chapter 51, 'Al-Zariyat', 'The Winnowing Winds’. Thus has been 
explained the prime purpose of creation of humanbeings and jinn like 
of him in the creation. Strange it is then that human race remains 
excessively engaged in pursuit of ‘livelihood’! Lust and greed for 
accumulation is given the name of e Massive collections, 
limitless greed and in the process reducing life to money making motive 
is a blunder! This has not at all A oe purpose of creation of 
humanbeings. The man needs to learn from all other creatures, who 
get livelihood and never die of its shortage! ‘And how many an animal 
is there that bears (not) its own provision! Allah provides for it and for 
you. He is the Hearer, the Knower’. (60). Surah/Chapter 24, 'Al- 
Ankabut’, 'The Spider’. A further explanation to it in correlation ieee 
reference to the reality of the world we live in we humanbeing 
arbitrarily are found absolutely absorbed in seeking the socalle - 
livelihood"! 'This life of the world is but a pastime a a game. Lo! 
The home of the hereafter - that is life, if they but know'. (64), 
Surah/Chapter 24, ‘Al-Ankabut'. 'The Spider’. Sustenance has been 
responsibility of Allah as it has been proclaimed. 'And there is no beast 
in the earth but > subsistence thereof depends on Allah. He knows 
its habitation and its repository. All is in a clear record’. (6). Surah/Chapter 
11, 'Al-Hud'. What would then justify to be all the time over engaged 
in searching of the sustenance, in making of the livelihood. 

Islam is a religion of moderation, scrapping and rejecting the 
extremes, which have been prime juxtaposed characteristics of capitalism 
and communism. Moderation has been prescribed in a very balanced 
and unique form. It is also not like socialism, an intermix, adulterate 
form of capitalism and communism. All the secular systems are founded 
on bare human exposure to exploitations, which invariably have inflicted 
nothing but miseries and misfortunes. 

Islamic teachings clearly express availability of plenty of resources 
and Allah being the sole provider of sustenance to all of His creatures. 
This is fully represented by the provision available to all the creature 
How the humanbeings, being the best of His creations, sult | 
deprived of all the best? All the known treasures are provided by nie 
the Creator of all and by none else. No one knows of their hidden 
volumes. Not a single resource has been ever exhausted, despite 
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enhanced consumption y year after year. While human assignment is 
me no monasticism is allowed in Islam. 
by the wers of the Prophet Jesus (be 
lessing on ‘him) ) mre has bee n declare d not acceptable in Islam. 

cripture Al-Qura'n observes ae it. ' Then We caused Our messengers 
follow in their foot steps, and We caused Jesus/Essa, son of Mary 
(Maryam), to follow, and gave ae the Gospel (Injil) and placed 
compassion and mercy in -e = sof those who followed him. But 
monasticism they invented or them, only seeking 
Allah's pleasure, and they observe ed it not wit hri ight observance. So 
We give those of them who believe their reward, but many of them are 
evil-livers'. ( ie Surah/Chapter 57 '. This leads to 
enquire about, what constitutes ie right ebeeivan ce! This has been 
explained in a lot of verses of Al-Quran, 'Ahadith' and ‘Sunnah! (deeds) 
of the Holy Prophet ie in 1 finality. Reference in this context is made 
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to a couple of verses 

'O you who believe! When the call is heard for the prayer of the 
day (Friday) of con gregation, hasten to remembrance of Allah and 
leave trading. T at is better for you if you did but know. (9). And when 


the prayer is ee ie disperse in the land and seek of Allah's bounty, 
i remember Allal i much, that you may be successful. (10). But when 
they see some merchandise or play for pastime they break away to it 
and leave the (Prophet) standing. Say: That which Allah has is better 
than pastime plays and than merchandise, and Allah is the best of 


A 


‘providers’. Q1). Surah/Chapter 62, 'Al-Jumaa', 'The Congregation’. 
The prescription of per formances refer to the prime prayer of Friday. 
For the daily five time prayers of all days of a week, importance of 
seeking Your Lord's bounty by efforts gets greatly enhanced. If after 
the most important prayer of Friday, mid-day is offered, seeking 
livelihood is prescribed, how can this-be ignored on normal prayers 
everyday? However, work and other pursuits have been set secondary 
to prayers. This underpinning is to earn livelihood through fair means. 
It becomes a must. Begging, theft, gambling, cheating, decoity, trade 
in flash and blood etc. and like modes are strictly forbidden. These 
have been termed as curse on the self indulging in it and bane to the 
society. Abandoning it has been ordered to serve the social interests 
well. 
'Take care of your prayers, (by observing at pointed time) and of 
the midmost prayer, and standup with devotion to Allah!’ Verse 238, 
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Surah/Chapter 2, 'Al-Bagarah’, "The Cow'. The midmost or central can 
be Fajr (predawn) as Hijra day begins from sunset, while others make 
it from sunrise. In latter case, it may be Asr prayer on sun recline. Both 
are key times by early morning rise and other prime business or play 
time. The point made is to offer prayers by punctuality and the two 
times being critical for rest and business plus play around. ‘Worship 
at fixed times has been enjoined on the — ers’. Part of verse 103 of 
surah 4, 'Al-Nisa' 'Women’'. This. underlines importance of time of 
prayers, so bias set than ete with Allah is facilitated in 
fascinating manne | | 

How resources ore been made plentiful by the Creator of the 
Universe and all of its belongings to humanbeings, verily one of His 
creatures neither can visualise nor can assess. 'And the earth We have 


hes out in it firm hills, and caused such seemly things to grow 
ak n. (19). And We have given to you li Vell eer therein, and to 
t oe whom you provide not. (20). And there is nothing of which 


Cis 


hos 
there are not with us the treasures and We do not send it down save in 
a known measure’. (21), Surah/Chapter 15, ‘Al-Hijr’. 

The scripture Al-Quran here clearly points out that Allah made 
cultivable land on earth to grow all sorts of food, fibers, etc. for satisfying - 
needs of all creatures, humanbeings ir. priority. Source of livelihood. 
in earth is not exclusiv ely earmarked but is for all of its creatures. It 
is for those who believe 


ind Ba for succour and even for non- 
believers, gloss in grab of everything and all things. ALC Quran hence 
categorically compasses an = xplains extensively on stressing the point 
that there was not, is not a ae never be shortage of resources. This 


has been proved by increa: ing uses of all the resources over the centuries 
and none of them being ever eens usted. | 

In three verses, 32 to 34, of Surah 14, ‘Ibrahim’ Allah Subhanahu 
expresses, besides resources being mie oe give and grace 
humanbeing what he wants from His treasures, provid ded believer stays 
loyal to His directives, by believing firmly in Tauhid and not betraying 
it in any sense. 'Allah sy He who ane the heavens and the earth, and 
caused water des from the sky, thereby producing fruits as food 
for you, and nee a ships to be of service to ao that they m ay sail 
upon the sea at His command, and has made of service to you the rivers. 
(32). And wakes the sun and the moon, constantly E and S 
in their courses, to be of service to you and (also) h of servi 
to you the night and the day. (33). And He gives you of all you ask of 
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Him, and if you would count the bounty of Allah, you cannot recko on 
it. Certainly, man is a wron me doer, an ingrate'. (34). These three verses 


thoroughly explain human limitation as to bounties of Allah Subhanahu 
to reckon. It is His aces to provide whatever His slaves seek. This 


being experience, in witness being sky, clouds, rains, agr riculture, seas, 
rivers, sails of ship, sun, moon and interaction of all prod see resources 

unlimited. Still to th ink resources as li imited 1 is mere mockery of own 
sense and self. Such persons are dubbed as wrong- p eee infidel. 
May Allah save us from falling so low, in stupidity by timidity, greed 
making fine breed human being eventually as a senseless animal, worst 


a 


than beasts! 
On the contrary all forms of secular economics are based on the 
theory that resour ces are scarce and the system in operation is structured 


< 


by e gener ating di ctates. oan has been at roots of unending 


The coed to ne -hapter ae several verses ee oie expla 
bounties of a. bestowed in form of countless and limi 
for benefits of he humanbeings, being His vicergent and ordaining 
mankind to be si flats generous to their beings and other creatures 
of Allah. Contrary to it, humanbeings have fallen vivid victim of self- 
inflicted, groping in dark and drab, holding self-deceptive diction of 
ignorance as to limited resources and have turned highly eee to 
accumulate wealth by all means. Such a blind pursuit has turned mankind 
into beasts of worse character and conduct. This trend has eee 
ones a so often by men of words and wisdom. History is s replete 
of recurrence of greed induced destructions. But greed leaves no limits, 
leads to ae timeless grab. So there is no limit to temptations and 
consequent turmoil emerging of it in the societies and spreading globally. 
Within countries, regions and continents battles have been fought for 
capturing resources. On the global level wars have been waged in this 
pursuit. There have been evidences of creating catastrophe by 
humanbeings of their own misdeeds. Actors creating catastrophe have 
been vanished and banished from position of respect. Their rejection 
has been absolute, in totality, branding as tyrants and brutal. Their such 
abomination has been due to lust of power and money considered as 
the most vicious of weapons. Scare about limited resources has been 
exponent of greed which has spread destructive syndrome. Scarcity of 
resources is a fallacy, not a reality. It is a fiction, not a fact. No exhaust 


of resources has been a fact, if you like to reckon it. Ignorance is not 
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a bliss, never to be in this respect. 

Plenteous resources has proved to be the cardinal principle of the 
bounties being unlimited and its denial being deep-dented ignorance. 
Three Verses are being referred here to explain about infinite bounties 
of Allah, proclaiming loud that the resources are unlimited, inexhaustible. 
This is followed by appendix listing many more verses in this aa 

'Tell My bondmen who believe to establish worship and distribut 
of that which We have given them, secretly and publicly, before a i 
comes wherein there will be neither trade off nor be friending. (31). 
Allah is He who created the heavens atid the earth, and causes water 
to descend from one sky, thereby producing fruits as food for you, and 
makes the ships to be (on sails) of service to you, that they may run 
upon the sea at His command, and has made of service to you the rivers. 
(32). And makes the sun and the moon, constant in their courses, to b 
of service to you, and has made of service to you the night and the day. 
(33). And He has given you of all you ask of Him, and if you would 
count the bounty of Allah, you cannot reckon it. Lo! Man is verily 
wrong-doer, an ingrate. (34)'. Surah/Chapter 14, 'Tbrahim', ‘Abraham’ 
(be blessed). 

‘And the earth have We spread out, and placed therein firm hills, and 

caused each seemly thing to grow therein. (19). And We Ee given to 
you livelihoods therein, and to those for whom you provide not, (20). 
And there is not a thing but with Us are stores thereof. And we send it 
not down save in appointed measure. (21). And We send the winds 
fertilising, and cause water to descend from the sky, and provide you 
abundance. It is not you who are the holders of the store thereof’, (22). 
Lo! And it is We, even We, Who quicken and give death, and We are the 
inheritor, (23). And verily We know the laggards. Lo! ee Lord will 
gather them together. Lo! He is Wise, Aware’. Surah/Chapter 15, 'Al-Hijr'. 

"The commandment of Allah will come to pass, So see ka not you to 
hasten it, Glorified and Exalted be He above all that they associate 
(with Him)!, (1). He sends down the angels with the spirit of His 
command to whom He will of His bondmen, (saying): Warn mankind 
that there is no D save Me (Allah), so keep your duty to Me, (2). He 
has created the heavens and the earth with truth. Hish be He exalted 
above all that a associate (with Him)!, (3). He has created man from 
a drop of fluid, yet, behold! He ı is an opponent! And whatsoever. n). 
And the cattle has s He created, of which you have warm clothing and 
uses, and whereof you eat. (5). And wherein is beauty for you, when 
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ornament. oy ra creates A you know not. (8). 
o n | 


d ) 
And had He willed nee would have oe 7O aright. (9). He it is Who 
sends down water from the sky, of which you have drink, and of which 
are trees on which you send your beasts to ne sture. (10). Therewith He 
causes crops to grow for you, and the olive and date-palm and grapes 
ae of fruits. Lo! ae is indeed a portent for people who 
). And He has constrained the night and the day and the sun 
and the moon to be of service to he and the stars are made subservient 
by His command. Lo! Here in indeed are portents for people who have 
sense. (12). And whatsoever He has created for you in the earth of 
diverse hues, so, in it is indeed a ees for people who take heed. 
(13). And He is Who has constrained the sea to be ot service that \ you 
eat fri ee h meat from it, ornaments which you wear. And He sets 
ships ploughing it that you (mankind) may seek of f His bounty, ie 
haply you may give thanks. (14). And he has cast into the earth firm 
hills that i tg uake notwith you, and streams and roads that you may 
find a way. (15). And eas (too), and by the star they find a way. 
(16). Is He i n Who creates as him who creates not? Will you not then 
remember? (17). And if you would count the favour of Allah you can 
not reckon it. Lo! Allah is indeed Forgiving, Merciful. (18). And Allah 
1ows that which you keep hidden and that which you proclaim. (19). 
e to whom they cry beside Allah created naught, but are themselves 
created. (20). (They are) dead not living. And they know not when they 
will be raised. (21). Your Allah is one and alone. But as for those who 
believe not in the hereafter their hearts refuse to know, for they have 
worn vanity, (22). Assuredly Allah knows that which they keep hidden 
and that which they proclaim. Lo! He loves not the proud’. (23). Chapter 
16, ‘The Bee’, 'Al-Nahal’ 

These 23 verses explain at great length and proclaim Allah's kindness 
to humanbeings, from creation and before it of each individual and rest 
of other creatures, not in million but over the centuries being in trillions. 
Each of them during his life span utilised lot of resources, wisely or 
wishfully, yet none of them disappeared. As life span, by health 
promoting measures, has extended, so have been multiplication of 


and all kir 
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resources! The concept of ‘limited resources and unlimited wants' is 
product of sheer ignorance, creating greed and misery. It has been 
exponent of conflicts, turmoil and destruction. Creator on the contrary 
has categorically stated that knowledge about existence of resources 
has remain limited and not the resources. Similarly, wants have been 
limited but ignorance has trumpeted it as unlimited. A person with life 
span being limited, how can have and claim his wants unlimited? Each 
individual can assess his wants, to live in health, with happiness. Not 
much, to cry wolf about their being unlimited. A person of limited 
se to consume and limited life span, how much moderately, 
modestly, can he wisely consume on strict avoidance of waste. Assess 
anne wd will find reply. To believe wants unlimited is to live in 
fool's paradise, rather idiot's abode! 

The details extracted from the scripture Al-Quran explain that 
resources have been unlimited and can squa arely meet the wants of 
humanbeings for all the time to come, as it met in the time past! Since 
humanbeings felt discontent with one sweet a oo one normal dishes 
twice a day and asked for wheat, pulses, vegeta bles and like and thrice 
a day, they were directed to plough lands, cultivate ae and fibres and 
harvest varieties thereof and toil to earn livelihood. Yet, this has not 
been announced as the pursuit of all purpose. Since asking for varieties, 
as buffet is now being served, man has to get engaged in their cultivation 
and reaping their ‘fruits’. So efforts count in getting the reward. 
Humanbeings set nothing else they strive for it and in the given direction. 
Land, resources underneath and on surface of earth, their unfettered 
availability and multiplication, as seen from a seed sown, sprouting, 
growing and giving about seven, seventy and even seven hundred times 
of one! That's a gratifying experience of humanbeings. Yet to turn 
blindfold to such a sterling feature is nothing but a folly and ignorance 
of own-indulgence. He Who created, not humanbeings alone, but in 
numbers unlimited creatures, every one of them living long and along, 
ali of them got their needs to their satisfaction. But man with greed to 
greet has not been content, driven by urge to grab all that is available 
and dig out more by explor ration and exploitation. Induced by this, 
having lost sense and direction, indulged in depth of greed, motivation 
depriving others of own creed. It is not simply ignorance but a serious 
social crime, getting compounded until one is dumped by death, finishing 
one phase of life. 'Rivalry in wondly increase distracts you. (1). until 


mS, 


(taking) you to the graves. (2). Nay, but you will come to know! (3). 


day, you will be a sked concernin ig plea sures/gifts (given gratis)’, (8) 
Surah/Chapter 102, 'Al-Takasur', 'Rivalry in worldly increase’ 


re 
reed pushes humanbeings to mires a miseries, by which not- 
but blunders to crimes are committed. This conduct eventually 
leads to growing fire of dissatisfaction in this world and virtually to 
is flesh food for raging hell fire, as given expression in the 
S o, man shun your greed. Be grateful, graceful; have 
ylentiful. Creator shall never deprive, disdain you as 
faith in Him ne mould your life according to dic 
He Who is Creator, therefore, is owner of eve ening. To believe 
resources as limited and behave by this dictum has been proven a recipe 
of brute ignorance, own greed and lust engaging in depriving huge 
human race from its right to live in peace and keep on promising 
prosperity in this world and the next of no end. 

Belief in bitter wrong recipe of 'resource being scarce, contrasted 
by wants trumpeted huge’ has led mankind become unkind to ownself, 
cutting each other by sharp knife of greed, envy becoming animosity 
Raging conflicts rising from family (house) unit to widespread and 
wild stretched to global wars have been proven reaching perplex perils 
of mistaken belief about resources vis-à-vis wants. Tremendous, 
treacherous human tragedies, of which history is replete, besides witness, 
on proper, oo probe of basic reasons of such fierce and fatal 

F i suit of elimination of others, one will find the 
misconceptio teristics of wants and features of resources 
to satisfy them. Sanity is ical to vanity, a satanic ethos, bewildering 
human beings, creating urge of pss ever, with all powers monopolized, 
io usurp resources of others has been root rampant cause of miseries 
inflicted by human beings on own stem ty, that is the human ee 
‘Allah takes not a soul (to task) beyond fe a For it-(is only) that 
which he has earned, and against it He which (he) has deserved’ “Part 
of verse 286 Surah 2, 'Al-Baqarah’, "The Cow’. Devastation created on 
earth testifies brutal acts of human beings against their own folks! Man 
fighting man, makes criterion culminating in self-destruction. 

It is time to revisit rotten concept of ‘resources are limited and wants 
are unlimited’, perceived, propagated, propelled by secular economics, 
misleading human beings, away from human factor, to bitter end at 
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beastly behavior. This cruelty creating concept be buried for all time 
to come, to bring humanity to sense and self-discipline, inevitable to 
herald prosperity and happiness of lasting value, with serene soothing 
impact all along. This shall manifest true context of human being, as 
Al-Quran states: 'Surely We (Allah) created man of the best stature. 
(4). (If best quality of life does not spur, spring of the best be life and 
deeds, it will be) Then We (Allah) reduced him to the lowest of the 
low’. (5). Lower in rank than beast, wretched one. The two verses are 
of Surah/Chapter 95, 'At-Tin’, 'The Fig’. These explain human structure 
and misdeeds making w 
Purity and perfection of concept carved by Islamic economics is 

that the Creator has provi ided plenty of resources to His vice-regent 
See being in the universe to explore, but denied their exploit, that 
is misuse hae waste. Directive is to utilize by modest measures and 
. ae e, that scare of shortage does not betray belief and impair 
eae to faith in aoa ion to strength of conviction. 'Verily 
We have honoured the children of Adam, We carry them on the land 
and the sea, and have made provision of good things for them, and 
este preferred them above many of those whom We created with a 
irked preferment.” (70). Surah 17, 'Al-Asra', "The children of Israel’. 
single verse speaks volumes about importance attached by the 
tor to humanbeing among His creations, unlimited even unknown! 

larly verse 63 of Surah 39, ‘Al-Zumr', 'The Troops’, underlines the 
cil extends its message further, Allah is the Creator of all things, 

a He is the Guardian over all things. (62). He holds keys of the 
eet an the earth, and they who disbelieve revelations of Allah- 
such are they who are losers’. (63). So belonging of all things is with 
Him and none (else), as it cannot be, but with Allah alone, being their 
sole Creator. Say: (Prophet Muhammad 2342) Surely, my Lord enlarges 
the provision for whom He will of His bondmen, and narrows (it) for 
him (He likes). And whatever you spend (for good) He replenishes it. 
And He is the Best of Providers’. (38). Surah 37, 'As- Saba’. Identical 
message is given in verse 52, Surah 13, 'Ar-Ra'd', 'The Thunder’. 'Allah 
enlarges for whom He wiil, and straitens (it for whom He will) and 
they rejoice in the life of the world, whereas the life of the world is but 
brief comfort as compared with the epee Tt sans sense to seek so 
much for short stint of present life and stay in stigma | with | devour of 
more in the next life of no end. These verse lis 
vest and rest in Allah Subhanahu to grace with plenty Hoven or its 
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curtailment, as to His judicious dispensation. So there is no point to be 
worried about provision but perseverance is inevitable for its legitimate 
yearn to earn. 'And how many an animal there is that bears not its own 
provisions! Allah provides for it and for you, He is the Hearer, the 
Knower'. (60). Surah 29, 'Al-Ankabut', 'The Spider". It is firmly observed 
that animals do not carry, do not store their provision and so all other 
creatures but human beings, the best of the creatures, shall not carry 
burden of from where will His provision be available! His duty is to 
. make efforts in right way to earn and live life of a distinct discipline, 
which is by obedience to His commands. 

‘And We have given you (mankind) power in the earth and appointed 
for you therein a livelihood. Little give you thanks!’ (10). Surah 7, Al- 
A'araf, 'The Heights’. This verse explains general attitude of human | 
being, being ingrate, as to power of procurement for provision adequate 
to reasonable livelihood, as without such 'power' nothing could have 
been arranged, organized and achieved to live. Secret of sensible living 
is immersed in code of conduct to let live. To live with grace, remitting 
thanks profusely to the Sole Provider Allah Subhanahu, is signified in 
theme and pursuit to let others live in honour, with dignity, not to cause 
harm, which is 'Haram', that is prohibited in Islam, the sole religion 
acceptable to Allah, as itis of peace and promoting prosperity unparallel. 
Achievement of such a fine balance as directed is for the entire humanity 
to strive, by compliance with the clear directive in self-interest. This 
defines about how to live in universe with universal happiness and 
have better of it in the next world. One verse 177, of Surah 2, 'Al- 
Baqarah’, 'The Cow’, promises more than enough in excellent eloquence 
and provides perfect advice for soul-searching sensible human beings 
to meditate by vision and pursue the prescribed prescription as mission. 
This shall make the mission of life accomplished, well achieved. Verse 
177 reads: 'It is not righteousness that you turn your faces to the East 
and to the West; but righteous is he who believes in Allah and the Last 
Day and the Angels and the Scripture and the Prophets;-and gives his 
and to way farer and to those who ask (for it) and to free slaves; and 
to observe prayers and pay the poor due (Zakat); And those who keep 
their treaty/pledge/promise when they make one; and (be) the patient 
in the tribulation and the adversity and the time of stress. Such are they 
who are sincere. Such are the pious (God fearing)’. This single verse 
is addressed to the believers, in all walks of life, in soothing sequence 
of belief to be followed by deeds. It deserves deep meditation in getting 
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to its profound meaning so as to implement its profound, wholesome 
prescription in life, which is bound to bring believers success in this 
and the next life. By being pious, one can have comprehension about 
Al-Quran to his level of being the believer and practitioner. 'For all 
(human beings) there will be ranks from what they did. Your Lord is 
not unaware of what they do’. (132). Surah 8, 'Al-Anam’, 'The Cattle’. 
Turning face towards the East and the West is of symbolic 
significance, since Allah created so He owns the East, the West. Believers 
living on global spread shall set, deta: their face either to the East and 
or to the West as the direction of Kaba, Quibla in Makkah be, while 
offering their prayers. This is meant in substance to seek guidance 
solely from Allah, by keeping face, attention, concentration towards 
Him and have guidance and immense blessings. In symbolic feature 
it is not to be ‘righteous’. What message does it make? See the world | 
of ours, the believers! As many as 55 countries, claimant as Islamic 
world, several of them seek support, guidance, help all sorts in managing 
their political, economic, social and almost ail affairs i in total subservience, 
like subject, even worse than that from the countries in the West, mainly 
the United States of America and the European nations, while some 
are similarly tied down with the East, the (former) USSR, China, Japan, 
Australia etc.! Al-Quran, the book of Allah, a divine light and gift to 
humanbeings, is of everlast reference and bearing clarity and guidance 
for all kinds of issues for hamanbeings about which answer is solicited 
by reference to it. Meditation in Al-Quran keeps hearts live and in light 
enabling right path to find and strength to follow and seek, to have 
blessings fully assured on submission in totality. This verse warns 
believers in the first step about what is right way to be pious, preserving 
to be a perfect humanbeing. After setting direction right, the first lesson 
imparted relates to belief, Rats the foundation of performance. As if 
belief is firmly laid, on strong footing and foundation, it facilitates fine, 
further build up. Action ee set out in synchronized follow up 
puts (‘infag') voluntary distribution in top priority. Nothing can be 
comparable to it with regard to protection and promotion of human 
rights! All those who deserve economic/material support have been 
listed in relevant preference to make distribution forthright, seg 
tional and result-oriented. Directive of distri bu ition is s mean fo 
resourceful persons to comply with. 
guidance given to the persons in difficult ties, ota a in oe 
distress. For them directive is to hold patience, being for them a proper 
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prescription. Utopian pre cription described of 'Infaq' (voluntary) and 
'Zakat' (obligatory) is bound to address and resolve the problems of 
abject poverty from the society. A reasonable level of poverty, being 
relative in term, is no deprivation of anyone from modest shelter, 
clothing, food (in sequence of Hadith) and relevant basic needs. Its 
adequate provision to all is responsibility of the Islamic state. Zakat, 

Infag and alike system of distribution, properly institutionalised and 
organized is bound to beat abject poverty squarely, superbly, surely. 

The prescription provided in this single verse, on its effective 
administration, is enough to solve mundane economic problems of the 
Ummah. Faith j in it is the first step of going up the level to scale glory, 

reach to zenith, secured for believers in their right action, dignified 
deeds. 

Not to bow Deter the powers, be those at any time and = CÈ, 
further symbolically and substantively sanctified by nine vers er 
to 150, of the same surah. These verses read: "The foolish of the paa 
wili say : (O Prophet Muhammad) What has turned them from 
'Oiblah' (that is the place towards which the face is turned at prayer)’, 
which they (believers) used to observe. The first 'qiblah’ of the Muslims 
was Jerusalem, which gave rise to misunderstanding on the p art of 
Jews of Madina, who wished to draw Muslims to Judaism. This wa: 
oe reason and San the Prophet Muhammad #2< as set out in nex 

erse [143]. ‘Say to Allah belong the East and the West. He guides 
aco He will to a right path. (142). Thus We have appointed you a 

at 


tet 


P ta 


o> 


middle nation, that you may be witness against the mankind, ma 
the messenger may be the witness against you. And We have appoint ted 


aa 


quiblah' which you formerly observed only that We might know him 
who follows the ee ie him ae Ea on his heels, in om 


not t Allah S purpose Gal faith pile be in vain, mg Alaka iS fall of Pity, 
Merciful towards mankind’. (143). | 
Assess the significance moving from symbolism to-find realism of 
turn of face to offer prayers from Masjid-e-Agsa to Baitullah. It signifies 
to turn to central place, (not to subscribe to the East and the West) as 
the Baitullah in Makkah is located. Allah reserved a central position/place 
for believers to take, since faith is not meant to be in vain! In perspective 
of the verse, assess failings of the Ummah. The Ummah is finding it 
a hard task and test to delink from the powers of the West foremost 
and the East as well! It is total contrast and defiance to the directives 
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of Allah subhanahu. Remember, to act in complete consonance as 
directed by Allah. It is imperative to be performed and set the Ummah 
liberated of aliens’ slavery, subservience in which it has been dug, 
thrown in, dumped, reaping disdain and disregard of defiance. There 
is no other way for salvation of Muslims but have faith transcend in 
firm stand and acts as directed by Aliah Subhanahu. The Ummah shail 
not concede to and comply with directives of others, due precisely to 
their being worthless. 

The message goes further. We hax ve seen the aia of your (Prophet) 
face to sky/heaven (seeking guidance) and now verily We shall make 
you turn (in prayer) towards quiblah (Baitullah in Makkah) which is 
dear to you. So turn your face towards the inviolable place of worship 
(the Kabah of Makkah) and you (all Muslims) wherever you may be, 
turn your faces (when you pray for) towards it. And surely those who 
have received the scripture know that (this revelation) is the Truth from 
their Lord, and Allah is not unaware (means is aware) of what they do 
(144)'. This verse gives reason, refers to event and purpose purporting 
to the change of direction (not just face, being symbolic) by which Al- 
Kabah in Makkah, the globally central place, was remade direction to 
keep face and so be faithful in belief and to bind act together. The fact 
of Al-Kabah being the place to keep in context of compliance to Tauhid | 
was known to all, having three scriptures before descend of Al-Quran 
The message goes on. Verse 145 reads: 'And even you (The Prophet) 
brought to those who received the scripture (before) all kinds of portents, 
they would not follow your 'Qiblah’, nor can you believe of their 'Qiblah’; 
nor are some of them followers of the 'Qiblah' of others. And 1f you 
follow their desires sage the knowledge which bas come to you, then 

surely were you of the evil-doers’. This verse precisely refers to Jews 
and Christians of that time and extends to cover entire future time line. 
Address in this verse goes beyond the time it came and besides Jews 
and Christian it has been for the entire human race to emerge along the 
time line. The believers have been clearly warned not to fall in trap of 
others but keep their face firmly set to Al-Kabah in Makkah, marked 
clearly, cat oaa the central place of the universe. 

The mes is on. Verse 146 reads: 'Those to whom We gave the 
scripture recogn Se (itis revelation) as they recognize their sons. But 
Lo, a group of ne knowingly conceal the truth’. This reflects attitude 

f those given the scri ee are! Tt is the truth from your Lord (O Prophet 
Muhammad #8) so you be not of those who waver’. (147). Message 
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is to stay firm in the guidance provided. 'And each one has gone towards 
which he turns, so vie with one another in good works. Wherever you 
may be Allah will bring you together. So, Allah is able to do all things’. 

(148). Everything is in capability of Allah to get it done. So faith in 
His power is to serve sure, secured, supreme guarantee for peace and 
propelling power to prosperity. ‘And whenever you come forth (for 
prayer, O Prophet (48) turn your face towards the Inviolable Place 
of Worship. Indeed it is the truth from your Lord. Allah is not unaware 
(is aware) of what you do (149). So keep face towards Baitullah in 
Makkah was finally formulated for believers, while to offer prayer, for 
all times to come, and shall attempt no change once the right path is 
determined, to be followed firmly, being os finest of acts’. “Whenever 
you come from, turn your face Orai the Inviolable Place of Worship; 

and where ever you may be (O spate turn your fa ces towards it 
oS you pray) so that men may have no argument against you, save 
such of them as do injustice-fear them not, but fear Me- and so that I 
may complete My grace on you, and that you may be (perfectly) guided. 


wf & 
(150). The peve Anon about change of face towards direction of Baitullah 
in Makkah was meant to guide believers on right path. The believers 


shall observe fs prayers in perfect rhythm. They shall be entitled to 
grace of Allah and get endured guidance, of permanence. This will 
protect believers from difficulties, not to come across trace ever of 
miseries. And ‘Even as We have sent to you a messenger (Muhammad 


<35-) from among hae who recites to you Our revelations and causes 
you to a ay. and teaches you the scripture and wisdom, and teaches 
you that which you knew not' (151). Similar message is conveyed in 


verse 129 of this Surah. 'Therefore remember Me, I will remember you. 
Give thanks to Me and reject Me not’. (152). These two verses of ‘Al- 
Bagarah' explain the objective. The messenger (Muhammad 48) made 
the believers retain in remembrance of Allah and be among the e 
people. The message of Allah, by the scripture Al-Quran has been to 
take note, notice for compliance. 'And now verily We have caused the 
Word to reach them, that they may give heed'. Conceptual perception 
is to be fortified by deeds splendid, as ordained. "Who so desires power 
(should note that) all power belongs to Allah. To Him good words 
ascent, and the pious deed does He exalt; but those who plot inequities, 
theirs will be awful doom; and the plotting of such (people) will come 
to naught (10)', Surah 35, 'Fatir', 'The Angels'. This verse puts final 
stamp as to concept being lofty gets lift of acceptability by sound 


180 Clash of Concept -I 


supporting deeds. Concept/belief combined with commendable 
prescribed performance shall provide power to believers, as all the — 
power belong to All-mighty, the All-powerful, Allah Subhanahu. As 
its flow from Allah comes to help the believers, the Ummah, it is bound 
to be successful, as no power can match with the power of Allah. There 
is then no need, no justification, no sense, no sanity and anything like 
it, to seek support, help from the Western and the Eastern powers, that 
Ummah has succumbed to for centuries. Their power is weak, as they 
are wicked, want simply terrorisé others, but can not the believers, if 
really they turn believers. Yoke of conceptual and practical compliance 
to slavery of the Western and the Eastern powers must be thrown away, 
broken instantly and buried for ever. This shall revive power of '[man' 
and perfection 'Yakeen’. | 

As long as believers will not break their ment: 


, material 
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prescriptions and perils-prone destructive directive they will stay mere 
stooge, robots. Seek salvation by absolute surrender to Allah Subhanahu, 
being the Creator, sustainer and sound source to seek any thing, 
everything, as in disobedience nothing but disrepute, disgrace, disdain 
and destruction has been borrowed! Repayment of it can be by absolute 
compliance with Allah's directives, in complete consonance of the 
Prophet Muhammad (4882) as to his explanations (Ahadith)and actions 
(Sunnah) of doctrine contained in Al-Quran. Believers shall have 
certified success and ascent to it is in firm belief, followed by actions 
to have giory, not slavery as they have been succumbed to the vagaries 
of the Western and the Eastern powers designs and dictates. They have 
the scripture of excellence for ever in Al-Quran, perfect prescriptions 
in Ahadith and amenable acts description in Sunnah. What else shall 
one seek for sure cure and sustainable success? Break taboo of tolerance 
to the secular systems. Adopt the finest Islamic system of economics 
to eradicate evils of deprivation, leading to dissentions among human 
beings, creating self-destruction. It is over due of believers break chains 
of economic imperialism of the West and the East, they have been, 
opted for on roll over of centuries. This book is to indicate the way out, 
by define of Principles of Islamic Economics to know, learn it to 
devise plan, processes and procedures of education, training and 
implementation. 

Now as a final word, with reference to looking at for guidance 
support and anything human being wanis, cherishes, demands in humility 
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shali be submitted to Allah Subhanahu, All-powerful, Owner of all 
treasures, known and unknown to human beings. Allah exhalts Himself 
as ‘light’ (Noor) for ever, guiding his slaves, how to behave, live and 
be successful. 'Allah is the light of heavens and the earth. The similitude 
of His light is niche, wherein is a lamp. The lamp ts in glass. The glass- 
is as it were a shining star. (This lamp is) kindled from a blessed tree, 
an olive neither of the East nor of the West, whose oil wouid almost 
glow forth (of itself) though no fire touched it. Light upon light, Allah 
guides to His light whom He will and Allah speaks to mankind in 
allegories for Allah is Knower of All things, verse 35, Surah/Chapter 
24, 'Ai-Noor’ (Light)'. Message of our need to heed either to the East 
or the West, but seek guidance through light Allah, it is the purpose. 
Expression in eloquence is given in preference to believers and to the 
same time entire mankind. Islam, as expressed through Al-Quran and 
Ahadith and Sunnah, is the religion stamped in finality as acceptable 
to Allah Subhanahu. The religion as explained through Al-Quran, the 
message in final, for entire world and for all ages, till eternity and as 
defined and deliberated by Prophet Muhammad (482), being the fina! 
in arrival for the entire humanity. No one else is ever to come but only 
fake figures of hollow claims, bound to be firewood of hell. This verse 
empathicaliy, categorically clarifies that light is Allah Subhanahu, so 
seek path appropriate, that is right path to peace, progress, success, 
security, happiness and all the good by complete, competent compliance 
with the message of Allah, Al-Quran and its elucidation in (Ahadith) 
and acts (Sunnah) of the Prophet Muhammad (48). This shall certainly 
assure, lead humanity to its goal, herald happiness with everlasting © 
power of 'Iman' and perfection of 'Yaqeen'. Seize it for your success 
of self and entire human race. Without total, absolute compliane with 
Islamic code of living, in which powerful socialsciences, economics 
and politics play pivotal role, Ummah will not be able to break the 
chain of slavery, in which it is tied for centuries, and be at its own, way 
of perfect peace and profound prosperity and its spread-with equity and 
obligation to entire humanity. 
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APPENDIX - Chapter 11 
‘RESOURCES LIMITED’ 


Rundown of selected verses from Al-Quran is given to serve as reference 
material, as a support input for research. 


SURAH # 2, AL-BAQARAH / 'The Cow', 


Adore your Lord who created you and those who came 
ee may have the chance to learn righteousness; (21) 
Who has made the earth your couch, and the heavens your canopy; and 
sent down rain from the sea ns; and brought forth therewith fruits for 
your sustenance; then set not up rivals unto Allah when you know (the 
truth)’. (22). | 
'It is He Who has created for you all things that are on earth; moreover 
His design comprehended the heavens, for He gave oe and a 
to the seven firmaments; and of all things He has Ts owledge’.(29 
ies BNE MOM wa denotes si upremac acy of human n beings, that 
their use, e else of those prohibit 7 

'And remember ies ses pra ved for water for his people; We aid: 
Strike the rock with your staff. Then gushed forth the ‘none twelve 
springs. Each group a w its own place for water. So eat and drink of 
the sustenance provided by Allah, and do no evil nor mischief on the 
earth’. (60). Explanation: Land includes its surface of plains, mountains, 
deserts, oceans and undersurface, mines etc. 

'Behoid! in the creation of the heavens and the earth; in the alternation 
he night and the day; in the sailing of the ships through the ocean 
) he benefit of mankind; in the rains which Allah sends down 
from the skies, and ae life which He gives therewith to an earth that 
is dead; in the beasts of all kinds that He scatters through the earth; in 
the me of the winds, and the clouds which they trail like their slaves 
between the sky and the earth; (Here) indeed are signs fora a people that 
are wise’.{ 64), 

good; and do no 
ji you an avow at 
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'The life of this world is alluring to those ee reject faith, and they 
scoff at those who believe. But the righteous will be above them on the 
Day of Resurrection; . Allah bestows His abundance without measure 
on whom He will'.(212) EXPLANATION: Initially the followers of 
Prophet (4825) were mo poor and helpless, such as revered Bilal 
Habashi, be Allah pleased with him, Revered Ammariya and revered 
Swaib Ravi, Allah be pleased with them. | 


SURAH # 3, ALE-IMRAN / 'The Family of Imran’, 


‘Say; O Allah, Lord of Power (a1 ), 
You pleased, and You strip off power from whom You (dis) pleased; 
You endow with honour whom You please and You bring low whom 
You (dis) please; in Your hand is all good. Verily, over ail things you 
pal power. (26). You cause the night to gain on the day, and You 

use the day to gain on the night; You bring the li ving out of the dead, 
and You bring the dead out of the living; and You give sustenance to 
whom You please, without measure’. (27). 

'Right graciously did her Lord acc ia oe He made her grow in 
purity and beauty; To the care of Zakariya (Allah bless him) was she 


y 


assigned. Every time that he entered (het) amber to see her, he found 


her supplied with (fruits) sustenance. He said; O Mary! From where 


(comes) this to you? She said; ‘From Allah, f or Allah Provides sustenance 
to whom He pleases without measure’.(3 D. 


SURAH # 4, AL-NISA / 'Women', 


'He who forsakes, leaves his home in the cause of Allah, finds in the 
satii many a refuge, wide and spacious; should he die as a na igee 

from home for Allah and = Messenger, his reward becomes due and 
sure with Allah. And Allah is Oft-forgiving, Most Merciful’. (100). 


SURAH # 5, AL- MA'EDA/ 'The Table Spread’, 


'O you who believe! Make not unlawful the good things which Allah 
has made lawful for you, and commit no excess; for Allah loves not 
those disposed to excess. (87) Eat of the things which Allah has provided 
for you, lawful and good; but fear Allah, in Whom you believe'.(88). 
HADITH: Once some companions of the Prophet (S8) came to him 
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and expressed their desire to avoid sleep and marriage, by preference 
to prayers. Revered Anas, (Allah be pleased with him), recalls; "What 
is the position of those who speak such things? I offer prayers, I sleep, 
I observe fast and leave it (except Ramazan), I marry, he who ignores 
my deeds, is not amongst us’. Al-Bukhari, Al-Muslim. 

"The Messenger's aun} is but to proclaim (the message), But cates 
knows all that you reveal and you conceal. a Say; not equal are 
things that are bad Raheem and things that are good (permitte = 
even though the abundance of the bad ee azzle you; so fear Allah 
O you that understand; that (so) you may prosper’.(100) 
EXPLANATION : Prosperity cheri y human beings comes by 
austerity and charity, which blossom oe perm rmitted food and deed (Halal) 
and prevention from prescribed untenable (Haram). 
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SURAH # 6 AL-ANAAM / 'Cattle' 


'Say; (O Prophet) Shall I take for my protector any other than Allah, 

the Maker of the heavens and the earth? And He it is that feeds but is 
not fed. Say; (Prophet) Nay! But I am commanded to be the first of 
those who bow to Allah (in Islam), and be not you of the company of 
those who jo a gods with Allah.(14) Say: (O Prophet) I would, if I 
disobeyed my Lord, Haig have feai of the persecution of a Mighty 


a 


Day.(15). He from whom (such retribution) is averted on that day, 
(Allan) bas in truth sane on A That will be the signal triumph. 
(16).If Allah touches you with affliction, none can remove it but He; 


if He touches you with ha pona ess, He has power over all things'.(17). 

HADITH: The Prophet = used to seek (urge) the following after 

each prayer; Ya Allah, to Whom you want to bless, nobody can stop 

and no human e with riches holds capacity in your comparison to 
give/benefit others. Al-Muslim. 

Tt is Allah Who causes the seed-grain and the date-stone to split 
and sprout. He causes the living to issue from the mes and He is tl 
one to causes the dead to issue from the living. T tis s Allah, then how 
dare you deluded away from the truth? (95). He it is that cleaves the 
day-break (from the dark); He makes the night for if and tranquility, 
and the sun and moon for ti ing (of t à iS t 
and ordering of (Him), the Exalted in Power, the Omniscient. (96). 
is He Who makes the stars \f | 
yourselves, with their 
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at 


We detail Our signs for peo ople who know'.9 
EXPLANATION: The vivid description relates to resources creation, 
emergence, for benefit of human beings. 
HADITH: Revered Abu Huraira, (Allah be pleased with him), narrates 
the Prophet #8 said: Allah sends rains from sky above yet by this, 
some people turned non-believer (though) Allah (alone) sends rains, 
they (such people) attribute it to some star, making it rains. Al-Muslim. 
'{t is He Who has produced you from a single person; here is a place 
(earth/universe) sojourn and a place of oaa. We detail Our signs 
for people who understand. (98). It is He Who sends down rains from 
the skies; with it We produce vegetation of all kinds; from some We 
produce green (crops), out of which We produce grain, heaped up (at 
harvest); out of the date-palm and its sheaths (or spates) (come) clusters 
of dates hanging low and near; and (then there are) gardens of grapes, 
and olives, and pomegranates, each similar (in kind) yet different (in 
variety); when they begin to bear fruit, feast your eyes with the fruit 
and the ripeness thereof. Behold! in these things there are signs for 
people we believe’.(99). 
HADITH It is He Who produces garder ah with trellises and without, 
and ines and tilt with produce of all kinds, and olives and pomegranates, 
similar (in kind) and.different (in ee eat of their fruit in their 
cel but render the dues that are proper on the day that the harvest 
is gathered. But waste not by excess; for Allah loves not the wasters. 
ina t and alms beyond capacity/limit is not liked, the best (approach) 
is that after giving it, a person is not disturbed. Al-Muslim. 
or the cattle are some for burdens (to carry) and some for meat, 
eat what Allah has provided for you, and follow not the footsteps of 
Satan; for he is to you an avowed enemy’'.(142). EXPLANATION: The 
Prophet (442) explained 10% (Usher) of crop of rainy (barani) land, 
5% (Khums) of irrigated land, 2.5.% Zakat, of net wealth, The rates 
of 'Zakat' applicable for different assets, resources held, refer its schedule 
given on page # (440). 


SURAH #7, AL-AARA'F / 'The Height’ 


It is We Who have placed you with authority on earth, and provided 
you therein with means for the fulfillment of your life; small are the 
thanks that you give/offer'.(10). 

'It is He Who sends the winds like heralds of glad tidings, going 


186 Clash of Concept -I 


before His mercy; when they have carried the heavy-laden clouds, We 
drive them to a land that is dead, make rain to descend thereon, and 
produce every kind of harvest therewith; thus shall We raise up the 
dead; perchance you may remember. (57) From the land that is clean 
and good, by the will of its Cherisher, springs up produce, (rich) after 
its kind; but from the land that is bad, springs up nothing but that which 
is niggardly; thus do We explain the signs by various (symbols) t to those 
who are grateful’. (58). S 

HADITH: The Prophet (Peace be Upon Him) said: Allah sent me with 
knowledge (Ilm) and guidance (Hidayat). This is like heavy rains that 
descend on earth. Fertile lands absorbed rain waters and returned plenty 
of grass and grains. The hard parts, though retained water but did not 


absorb. F rom this too people drew benefits, by drinking water and _ 


irrigate fields for farming. Some land (pieces) did not hold water and 
stayed barren. Al-Bukhari. 
'If the people of the towns nee os believed and ee Alla W 

should indeed have opened out to the ee l kinds of) blessi gs eae 
heavens and earth, but they rejected (the truth), and We ae ht them 
to book for their misdeeds'.(96) 7 
EXPLANATION: Besides house, cloth and food, supportive 
facilities/provisio yn includes all the blessings, nea being human 
beings, having senses, capabilities, etc. not acquired by own efforts. 
None of the Prophets held right to declare food/gocds/acts permissible 
and prohibited unless under directives of Allah through message. 'Said 
Moses (Allah bless him) to his people: Pray for help from Allah, and 
(wait) ir aac e and constancy; for the earth is Allah's, to give as a 
heritage to such of His servants as He pleases; and the end is (best) for 
the righteou’s. (128). 


SURAH # 8, AL-ANFAL / 'Spoils of War’, 
ben | to mind when you were a small (band), despised through the land, 


nd afraid that men might de ae oil kidnap you; But He provided a 
asylum for you, stren ne ned you with His help, and gave you 


good things for sustenance; ene might be grateful. (26) O you who 
believe! betray not the trust of Allah and the Messenger, nor 


misappropriate e r thin ngs entrusted to you. (27) And know you 
that your possessions and your progeny are but a trial; and that it is 
Allah with Whom lies your highest reward’. (28). 


ee | 
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HADITH: Revered Anas (Allah be see sed with him), recalled; The 
Prophet (4882) said: 'He who did not ab ie by promise, he has no faith. 
Ahmad. 

‘Those who believe, and adopt exile, and fight for the Faith, in t 
cause of Allah as well as those ae give (them) asylum and ne these 
are (all) in very truth the Believers; for them is the forgiveness of sins 
and a provision most generous’. (74). 


SURAH #10, YUNUS 


‘Say: Who is it that sustains you (in life) from the sky and from the 
earth? Or Who is it that has power over hearing and sight? And Who 
is it that brings out the living from the dead and the dead from the 
living? And Who is it that rules and regulates all the affairs? They will 
soon say, (Allah). Say, will you not then show piety (to Him)?'(31) 
'Say: (Prophet) See you what things Allah has sent down to you for 
sustenance? Yet you hold forbidden some things thereof and (some 
thing s) lawful. Say: (Prophet) Has Allah indeed permitted you, or do 
you invent (things) to attribute to Allah. (59) And what think those who 
invent lies against Allah, of the Day of ea Verily Allah is fu ll 
of bounty to mankind, but most of them are ungrateful'.(60) 
EXPLANATION:As population increases, so Allah increases resources. 
Now to billions of people, Allah has bestowed plentiful goods that 
people could not even visualize a century ago. 


SURAH # 11, HUD, 


‘(And to preach thus), Seek you the forgiveness of your Lord, and turn 
to Him in repentance; that He may grant you enjoyment, good (and 
true), fora term fest and bestow His abounding grace on all who 
abound in merit! But if you tum away, then I fear for you the penalty 
of a great day’ G) 7 

'And O my people! Ask forgiveness of your Lord, and turn to Him 
(in repentance); He will send vol nen skies pouring abundant rains, and 
add strength to your strength; so turn you not back in sin!'(52). 

'To the Madyan People (We sent) Shuayeb, (Allah bless him) one 
of their own brethren: he said; O my people! Worship Allah. You have 
no other god but Him. And give not short measure or weight; I see you 
in prosperity, but I fear for you the punishment of a day that will 
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compass (you all round). (84) And O my people! give just measure and 
weight, nor withhold from the people the things that are their due; 
commit not evil in the land with intent to do mischief. (85) That which 
is left you by Allah is best for to you, if you (but) believed! But I am 
not set over you to keep watch! (86) They said; O Shuaib! Does your 
(religion of) prayer commands you that we leave off the worship which 
our fathers practiced, that we leave off doing what we like with our 
resources/property? Truly, you are one that forbears with faults and is 
right-minded!.(87). He said : O my people! See you whether I have a 
clear (sign) from my Lord, and He has given me sustenance (pure and) 
good as from Himself. I desire not, to do behind your backs that which 
I forbid you to do. I only desire (your) betterment to the best of my 
power; and my success (in my task) can only come from Allah. In Him 
I trust, and to Him I look'.(88). | 


SURAH # 13, AL-RAAD / 'The Thunder’, 


i 


'Allah is He Who raised the heavens (skies) without any pillars that 
you can see; is firmly established on the throne (of authority); He has 
subjected the sun and the moon (to his law)! Each one runs (its course) 
for a term appointed. He regulates all affairs, explaining the signs in 
detail, that you may believe with certainty in the meeting with your 
Lord. (2) And it is He who spreads out the earth, and set thereon 
mountains standing firm and (flowing) rivers; and fruit of every kind 
He made in pairs, two and two; He draws the night as a veil over the 
Day. Behold, verily in these things there are signs for those who ponder! 
(3). And in the earth are tracts (diverse though) neighboring, and gardens 
of grapes and fields sown with corn, and palm trees-growing out of 
single roots or otherwise; watered with the same water, yet some of 
them We make more excellent (in taste, colour, quality, fragrance) than 
others to eat. Behold, verily in these things there are signs for those 
who understand!'(4). 

‘Allah enlarges, or grants by (strict) measure, the sustenance (which 
He gives) to whom He pleases (the worldly) rejoice in the life of this 
world; the life of this world is but little comfort as compared with the 
Hereafter’. (26). 


SURAH # 14, IBRAHIM 


'And remember! your Lord caused to be declared (publicly); If you are 
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in is terrible indeed'.(7). 
‘Speak to my servants who have believed, that they may establish 
regular prayers, and spend (in charity) out of the sustenance We have 
given them, secretly and openly, before the coming of a Day in which 
there will be neither mutual bargaining nor befriending.(31). It is Allah 
Who has created the heavens and the earth and sends down rains from 
the skies, and with it brings out fruits wherewith to feed you; it is He 
Who has made the ships subject to you, that they may sail through the 
sea by His command; and the rivers (also) has He made subject to 
you.(32). And He has made subject to you the sun and the moon, both 
diligently pursuing their courses; and the night and the day has He 
(also) made subject to you.(33). And He gives you of all that you as! 
for. But if you count the favours of Allah, never will you be able to 
umber them. Verily, man is disposed to injustice and ingratitude’.(34). 


unto you; But if you show ingratitude, 
ed! (7 


SURAH # 15, AL-HIJR, MIDIAN 


'And the earth We have spread out (like a carpet); set thereon mountains 
firm and immovable; and produced therein all kinds of things indue 
balance.(19) And We have provided therein means of subsistence, for 
you and for those for whose substance you are not responsible'.(20). 
EXPLANATION: Possession of all these goods is temporary living 
and their ownership shifts with death. The real owner of all these is 
none but Allah, being the Creator of all of these, if you know and realize 
it. 


'And there is not a thing but its (sources and) treasures (inexhaustible) 


measures. (21) And We send the fertilizing winds, then cause the rain 
to descend from the sky, therewith providing you with water (in 
abundance), though you are not the gùardians of its stores.(22). And 
verily, it is We Who give life, and Who give death; it is We Who remain 
inheritors (after all else passes away).(23). To Us are known those of 
you who hasten forward; and those who lag behind.(24). Assuredly it 
is your Lord Who will gather them together; for He is perfect in Wisdom 
and Knowledge'.(25). 7 


SURAH # 16, AL-NAHAL/ 'The Bee! 


'He (Allah) has created the heavens and the earth for just ends; far 
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above is He having the partners they ascribe to Him! (3) He has created 
man from a sperm-drop; and behold this same (man) becomes an open 
disputer! (4) And cattle He has created for you (men); from them you 
derive warmth, and numerous benefits, and of their (meat) you eat. (5) 
And you have a sense of pride and beauty in them as you drive them 
home in the evening, and as you lead them forth to pasture in the 
morning. (6) And they carry your heavy loads to lands that you could 
not (otherwise) reach except with souls distressed; for your Lord is 
indeed Most Kind, Most Merciful, . (7). nd (He has created) horses, 
mules, and donkeys, for you to ride and use for show; and He has 

created (other) things of which you have no knowledge. (8). And Allah's 
is the direction of the way, a and some (roads) go not straight. And had 
He willed would have led oe alright.(9). He is He Who sends down 
ains from the sky; from it you drink, and out of it (grows) the vegetation 
yn Which you feed your ca att le. (10) With — produces for you corn, 
olives, date-palms, grapes and every kind of fruit; verily in this Be a 
sign for those who give thought. (11) He made subject to you a 


ye 


z 


= 


night and the day; the sun and the moon; and the stars are in subjection 
by His Command; Petes! in these are signs for men who are wise. o 


And the things on this earth which He has m aultiptied i in varying colours 
(and qualities); veri “ily in this is a sign for men who raise the praises = 
Allah (in gratitude), (13) It is He Who has made the sea subject, tha 
you may eat thereof flesh that is fresh and tender, and that you may 
extract there from ornaments 0 wear; and you see the ships therein 
that plough the waves, that you may seek (thus) of the bounty of Allah 
and that you may be grateful. (14) And He has set up on the earth 
mountains s standit ng firm, lest it should shake with you; and rivers and 
see that may you guide yourselves; (15) And marks and sign-posts; 
d by the stars (men) guide themselves. (16) Is then He Who creates 
like one that creates not? Wil! you not receive admonition? (17) If you 
would count on the favours of Allah, never would you be able to number 
them; for Allah is Oft-Forgiving, } Most Merciful. (18) And Allah knows 
what you conceal, and what you reveal. (19) Those whom they invoke 
besides Allah create nothing and are themselves created. (20) (They 
are things) dead, lifeless, nor do they know when they will be raisec 
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From what is within their bodies between excretions and d blood, We 
produce, for your drink, milk, pure and pleasant to those who drink it. 
i he frui e-palm and the vine, you get out 
a i in thi is a sign = those who 
) And thy Lord taught the Bee to build its cells in hills, 
on trees, and in (men' 8) habitati lons; (68) Then to eat of il the produce 
: n \ ill the spacious paths of its Lord; ther 
ues (honey) from within their aie a drink of o colours, 
wherein is healing for men; verily in this is a sign for those who give 
ee (69). 
EXPLANATION-(a): Several signs are roe in the verse 66 of 
Chapter ‘Bee’. Briefly, in light of scientific research, in tensile of animals 
giving milk where it accumulates, the food gets separated by chemical 
process and milk is produced. The elements move in veins under a 
complex system. Blood carries the e ements in various parts of the 
body. Thus these elements are converted into mammary ee nd, which 
GERA process of milk eee The system of blood circulation 

‘as found after one thousand years of the Quranic an nd the 
chemical process of making a ee arating milk was found after another 
three centuries of the Quranic revelations! | 
EXPLANATION-(b): This means that he who forgets hereafter and 
gets preoccupied in present living, but will get as much ordained by 
Allah and not what he wants. 

Allah has flak, His gifts of sustenance more freely on some 
of you than on others; those more favoured are not going to give away 
oa ene to tho e whom their right eae S possess, so as to be equal 
j respect. ‘Will they then deny the favours of Allah? (71) And 
pan as ae for you ma ates (and companions) of your own nature 
and made for you, ow of them, sons and daughters and sana din, 
and provided for you sustenance of the best; will they then believe in 
vain things, and be ungrateful for Allah's favours? (72) And worship 
others than Allah, such as have no power of providing them, for 
sustenance, with anything in heavens or earth, and cannot possibly 
have such power?'(73). 

'It is Allah Who made your habitations homes of rest and quiet for 
you; and made for you, out of the skins of animals, (tents for) dwellings, 
which you find so light (and handy) when you travel and when you 
stop (in your tents on travels); and out of their wool, and their soft 
fibers (between wool and hair), and their hair, rich stuff and articles of 
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convenience (to serve you) for a time. (80) It is Allah Who made out 
of the things He created, some things to give you shade; of the hills He 
made some for your shelter, He made you garments to protect you from 
heat, and coats (of armours) to protect you from your (mutual) violence. 
Thus does He complete His favours on you, that you may bow to His 
Will Gn Islam}'.(81). 

'And take not your oaths, to practice deception between ee eS, 
with the result that someone's foot m may slip after it was firmly pl a 
and you may have to taste the evil Aconseauenc:) of having hinde red 
(men) from the Path of r Allah, and a Mighty Wrath descend on you. 
(94) Nor sell the covenant of Allah for a miserable price; for with Allah 
is (a prize) far better for you, if you only knew. (95) What is with you 
all vanish; what is with Allah will sae And We will certainly 
bestow, on those who patiently persevere, th eir reward according to 
the best of their actions. (96) Whoever ee righteousness, man or 
woman, and has Faith, verily, to him will We give a new ie a life 
that is ened and pure and We will bestow on such their reward according 
to the best of their actions’.(97). k 

‘Alla h sets forth a Parable; a city enjoying security and quiet, 

a 


5 
sn 


abundantly supplied with sustenance from every place; Yet was it 
ungrateful for the favours of Allah, so Allah made it taste of hunger 
and terror (in extremes) (closing 1 in on it) like a coat/cover/garment 


(from every side), because of the (evil) which (its people) U 
(112) And there came to them a Messenger from among themselve 


yut they falsely rejected him; so the . Wrath seized them even in fie 
midst of their iniquities. (113) So eat of the sustenar nee e which Allah 
thus provided for you, lawful and good; and be grateful for the favours 
of Allah, if itis He Whom you serve. (114) He has only forbidden you 


dead meat, and blood, and the flesh of swine, and any (food) over 
which the name of the other than Allah has been invoked. But if one 
is forced by necessity, without willful disobedience, uor tr ansgressing 
due limits, then Allah is Oft-Forgivir ig, Most Mercifu (115) But say 
not - for any false thing that your tongues may put forth, This is lawful, 
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ral 


of fth 1¢ night have We obscured, while the sign of the day We have made 

enlighten you; that you may seek bounty from you! 6 rd, and that 
you may know the number ae f days and months) and count of the years 
all things have We explained in detail’.(12). 

‘Whoever desires for the transitory things (for enjoyment of this 

ife), We readily grant them - such things as We will, to such person 
as We will; in the end have We — Hell for them; they will burn 
therein, disgraced and rejected’.(18. 

‘See how We have bestowed more on some than on others; but verily 
the Hereafter is more in rank and gradation and more in excellence.(21). 
Take not with Allah another object of worship; or you (O man!) will 

sit in disgrace is destitution'.(22) EXPLANATION: Verse 21 above 
refers to preference for (materials) wealth and of unblemished character 
and performance. one for real supremacy in position needs to be for 
hereafter. Fine performers will be in heavens, in which are also categories 
for ranks and rewards. 

"Verily your Lord does provide sustenance in abundance for whom 
He pleases, and He provides in a just measure. For He knows and sees 
all His s na (30) EXPLANATION: Neither by being miser, you 
will be richer; nor by donation you will become poor. 'Slay not your 
children fo r fear of poverty; We shall provide sustenance for them as 
well as for you. verily be slaying of them is a great sin’ G 1). 
EXPL ANATION- (a): Verse 31 explains that non-believers used to kill 
offsprings under different - a efs/myth. Now the governments have set 
‘up ministries/departments to do it, in the name of family planning. This 
is a practical denial of Allah being the Provider of means for living. 
EXPLANATION-(b): A person, besides himself, is responsible for 
(deeds) of his kith and kin. 

'The seven heavens and the earth, and all beings therein, declare 
His glory; there is not a thing but. remembers (by) His praise; And yet 
you understand nist how they declare His glory! Verily He is Oft- 
Forbear, Most Forgiving! (44).' 

"Your Lord is He that makes the ship go seeot ei for you through 
the seas, in order that you may seek of his PONR For He is to you 
most Merciful'.(66). 

'We have honoured the sons of Adam; provided them with transport 
on land and sea; given them for sustenance things good and pure; and 
conferred on them special favours, above a great part of our creation’.(70). 


O 
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SURAH # 18, AL-KAHF / 'The Cave' 


'We have placed all that is in the earth as an ornament thereof, in order 
that We may test them - which of them is best in conduct. (8) Verily 
We shall make all that is therein a barren mound'.(7). 
‘Set forth to them the parable ¢ of two men; for one of them We 
provided two gardens of grape-vines and surrounded them with date 
paims; in between the two We placed corn-fields. (32) Each of those 
gardens meee forth its produce, and failed not in the least therein, 
in the midst of them We caused a river to flow. (33) (Abundant) was 
the produce this man had; he said to his companion, in the course of 
a mutual argument; more wealth have I than you, me TOE honour and 
power in (my following of) men.(34). And he went to his garden, while 
he (thus) wronged himself. He said, I think not that all this will ever 
( end) ) perish.(35) I think not that the Hour wii ever come, ae if indee 
I am brought back to my Lord I surely shall find better t n this as 
resort. (36). And his comrade, while he eae with ae exc 
Eepelers io in Him es 10 created you of dust, then of a drop (of 
hioned you a man. (37)’. The conversation 
ends on to verse 49. Read them, 38-49 verses with care as to result 
r wealth a esoutces, a ms ce was beset with 
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'He Who has made for you the earth like a carpet see out; has enabled 
you to go about therein by roads (and o 
water from the sky. With it have We pr 
each separate from the oti l 
your cattle; verily, in this are signs for men graced with 
wisdom/underst anding (54). 

'O you children of Israel! We delivered you from your enemy, and 

f 
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d 

We made a covenant with you on the right side of Mount (Sinai), and 
We sent down to you Manna a and. quails;(80). (Saying): Eat of the good 
: vi r sustenan ce, | but commit noe 


4. 


y 
therein, lest My wrath should justly descend on you; and those on 
ee | chi p 


so 
i 
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_ ‘But whosoever turns away from My message, verily for him is a 
life narrowed down, and A shall raise him up blind on the Day of 
Judgment/Resurrection’. ( 

ik strain ir eyes 


S i 

ba in which We te st them: ee the provision from your Lord is better 
and more enduring.(131). Enjoin prayer on your people, and be constant 
therein. We ask you not to provide sustenance; We provide it for you. 
But the (fruit of) une Hereafter is for righteousness'.(132). 
EXPLANATION: A person, besides himself | 

and kin. 

HADITH: Revered Abduilah bin Umarul Aas (Allah be pleased with 
him), recalled that the Prophet (#822) said. When your saplings grow 
of seven year instruct them to offer prayers and when reach 10 years 
and do not offer prayers, punish them (to obey and do so). 


SURAH # 21, AL-AMBIYA / 'The Prophets’ 


le have written in the scripture, after the reminder: My 
righteous slaves will inherit the earth. (105). Verily there is a plain 
statement for folk who are devout’. (106). 


SURAH # 22 AL-HAJJ / 'The Pilgrimage' 


‘Say; O men! I am (sent) to you only to give a clear warning; (49) Those 
who believe and work righteousness, for them is forgiveness and a 
sustenance most generous'.(50). 

‘Those who leave their homes in the cause of Allah, and are then 
slain or die, on them will Allah bestow verily a goodly Provision; Truly 
Allah is He Who bestows the best provision. (58) Verily He will admit 
them to a place with which they shall be well pleased; for Allah is All- 
Knowing, Most Forbearing'. (50). 

‘See you not that Allah sends down rains from the sky, and forthwith 
the earth becomes covered with green? for Allah is He Who understands 
the finest mysteries, and is well-acquainted (with them). (63) To Him 
belongs all that is in the eee and on earth; for verily Allah, He is 
free of all wants, worthy of all praise. (64) See you not that Allah has 
made subject to you all that is on the earth, and the ships that sail 
through the sea by His Command? He withholds the sky/rains from 
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falling on the earth except by His leave; for Allah is the Most Kind and 
the Most Merciful to man'.(65). 


SURAH # 23, AL-MOMINUN / 'The Believers’ 


'And We have made, above you, seven tracts; and We are never unmindful 
of (Our) creation. (17). And We send down water from the sky according 
to (due) measure, and We cause.it to soak in the soil; and We certainly 
are able to drain it off (with ease). (18). With it We grow for you gardens 
of date-palms and grapes/vines; in them have you < 
of them you eat (and have enjoyment). (19). Also a tree springing out 
of Mount Sinai, which produces oil and relishes for those who use 
for food. (20). And in cattle (too) you have an instructive example; 
fr om within their bodies We produce (milk) for you to sale there are 
in them, (besides), numerous (other) benefits for you; and of their 
(meat) y ai eat; ons ae on them, as well as in ue a ride'.(22). 
and P ga work 
P rIam P cquain 
Tf the Truth had been in accord with their desires, ee T kais 
and the earth, and all beings therein a have been in confusion-and 
corruption! Nay, We have sent them their admonition, but they turn 
away from their admonition. (71). Or is it that you asked them for so 
recompense? But the recompense of your Lord is the best; He is 
Best of those who give sustenance. (72). But verily you call th nem to 
the Straight Way' (73). 


PY cs 
to 
pooh 
cl 
grenpe 
ed 

H 
E 
oa & 
Juw 

S 
pa 
— 
“cae” 
E 
© 
or 
eet 
Q 
ca 
a! 
È, 
= 


a 


SURAH # 24, AL-NOOR / 'The Light’ 


'(This lamp is found) in houses, which Allah has permitted to be raised 

to honour ( puree for the remembrance in them, of His name; In 

them is He g - nS in the mornings and in the evenings (again and 
441 


again). (36). By men whom neither traffic nor merchandise can divert 
from the Remembrance of Allah, nor from ce Prayers, nor from 
the practice of regular Charity; T Their (only) fear is for the Day when 
hearts and eyes will be transformed (in a world wholly new). (37). That 
Allah may reward them according to the best of their leeds, atid add 
even more for them out of His Grace; as Allah provides those whom 
He will, without measure. (38). But the Unbelievers, their deeds are 
like a mirage in sandy deserts, which the man parched with thirst 
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mistakes for water; until when he comes up to it, he finds it to be 
nothing; But he fir in ds 2 Allah (ever) with him, and Allah will pay him 
T account; and Allah is swift in taking account. (39). Or (the unbelievers 
| 1a vast deep ocean, ve is 


state) is like the depths of darkness in a vast dee 
with billow topped by billow, topped by (dark) clouds; depths of 
fen one above another; if aman stretches out his hands, he can | 
(S $ 3 
i rt 


hardly see it! for any to whom Allah gives no light, there is no light'!(40). 
SURAH # 25, AL-FURQAN / 'The Criterion’ 


And He it i o makes the night as a robe for you, and sleep as 
repose, and Do the day (as it were) a resurrection’. (47). 
EXPLANATION: The latest science determined that in sleep sense of 
fragrance slows down and of listening steps up. 

HADITH: Revered Huzaifa, (Allah be i ased with him), recalled, 
when the Prophet (48) intended to go to sleep he used to ale ‘Be 
Ismehi Allah Humma Amwatun wa Ahyan’, Ya Allah by your name 
shall I die and live. And when the Prophet (422), used to get up (awake) 
he used to recite 'Al-Hamdu Lillah Hil Lazi Aahyana Bada Amatana 
wa Elayhin Nusoor', ‘Ali praise to Him, who gave us life after death 
later r » life-and as we have to return to Him’. Al-Bukhari. 
'And He it is Who Bead the winds as heralds of glad tidings, going 
before His mercy, and We send down pure water from the sky; (48) 
That with it We may give life to a dead land, and slake the thirst of 
i created, cattle and men in great numbers. (49) And We 
have distributed the ee amongst them, in order that they may 
paca (Our) praises, but most men are averse (to aught) but (rank) 
ngratitude'.(S0). | 


4 


SURAH # 26, AL-SOARA / 'The Peets’ 


"Verily, in this is a sign; but (for) most of them do not believe.(8). 
And verily, your Lord is He, the Exalted in Might, Most Merciful'.(9). 
"Yea, fear Him Who has bestowed on you freely all that you know.(132). 
Freely has He bestowed on you cattle and sons(133). And gardens and 
springs'.(134). 


SURAH # 27, AL-NAMAL /'The Aunt’ 


‘Say; Praise be to Allah, and peace be on his servants whom He has 


198 : Clash of Concept -I 


chosen (for his Message). (Who) is better? Allah or the false gods they 
associate (with Him)? (59). Or, Who has created the heavens and the 
earth, and Who sends you down rains from the sky? Yea, with it We 
cause to grow well-planted orchards full of beauty of delight; it 1s not 
in your power to cause the growth of the trees in them. (Can there be 
another) god besides Allah. Nay, they are a people who swear from 
justice. (60). Or, Who has made the cat firm to live in; made rivers 
in its midst; set thereon mountains immovable; and made a separating 
bar between the two structures of flowing: wate ? (can there be T 
god besides Allah? Nay, most of them know not. (61). Or, Who listens 
to the (soul) a when it c alls on Him, and Who relieves ee 
aa ing, and makes you (mankind) inheritors of the earth? (Can tl ere 

n god besides Alg n Little wi is that you heed! (62). Or, Who > 

; of darkness on land and sea, and V a 

seis the a a8 heal ds of glad din ng before His Mercy? 
(Can there be another) god besides Allah? High is Allah above what 
they associate with Him! (63). Or, Who originates eae then repeats 
it, and who gives you sustenance from heaven and earth? (Can there 
be another) god besides Allah? Say, Bring forth me argument, a you 
are telling the truth'!(64). 


z 


SURAH # 28, AL-QASAS / 'The Story' 


'They say: If we were to follow the ee with you, we should be 
snatched away from our land, Have We not established for them a 
secure sanctuary, to which are brought as i buie e fruits of all kinds, a 


provision fro alae res? But most of them understand not.(57). And 
how many populations We destroyed, which exulted in their life (of 
ease and ple an Now those habitations of theirs, after them, are 
deserted, All but a (miserable) few! And We are their heirs!(58). Nor 
was your Lord the one to ee stroy a population until He had sent to its 


t 
a an apostle, rehearsing to them Our signs; nor are We going to 
destroy a population except when its members practice inequity.(59). 
Th (material) things which you are given are but the conveniences of- 
his life and the glitter r the ereof; but that which 1 is yatu Allah is better 
a more enduring; will you not then be wise’? 
‘Karun was doubtless, of the people of ens ty 
towards them; such were the treasures We | 


$ 


their very keys would have been a a (not bearable) to a body of 
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strong men, behold, his people said to him; Exult not, for Allah lo oves 
not ore who exult (in riches). (76). But seek, with the (wealth) whic 
Allah has bestowed on you, the Home or e He reafter, nor forget ee 

; tdo y n has been good to y 


portion in this world; bu 
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and seek not (occasions for) mischief in ale land; for Allah loves a 
those who do mischief. (77). He said: This has been given to me because 


ete (oi 


of knowledge which I have. Did he not know that n ah had destroyed, 
beforè him (whole) generations, which were superior to him in strength 
and greater in the amount (of genes they had collected? But the wicked 
are not called (immediately) to account for their sins. (78). So he went 
forth among his people in the (pride of his sails glitter. Said those 
whose aim at the life of this world; Oh! That we had the like of what 
Karun has got! For he is t a a master of a good fortune! (79). 
But those who had been granted (true) knowledge said; Alas for you! 
The reward of Allah (in the o ter) is best for those who believe 
and work ae eee but this none shall attain, save those who 
steadfastly persevere (in good). (80). Then Me caused the earth to 
swallow up him and his house; and he had not (the least little) party 

him against Allah, nor could he defend himself (81). And those 
who had eni vied his position the day before began to say on the morrow; 
Ah! It is indeed Allah Who nee the provision or restricts it, to any 
of His servants He pleases! had it not that Al a was Gracious to us, 
he earth to swallow up! p! Ahl i those who r n 
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We shall give to those who inte ae sai tin or ee on 
t | is (best) for the righteous. (83). If any does good, 
the reward to him is better than his deed; but if any does evil, the doer: 
of evil are only punished ( to i eee of ee eona ( a 
on 


Prophet (<8 : 'Do not envy persons w two oe one one 
knowledge of FAL. Girvan and he recites it every morning and evening 
and second given re enue and he distributes it every morning and 
evening’. Al-Bukhari, Al-Muslim. 


SURAH # 29, AL-ANKABUT / 'The Spider’ 
‘For you do worship idols besides Allah, and you invent falsehood. The 


things that you worship besides Allah have no power to give you- 
sustenance; then seek your sustenance from Allah, serve Him, and be 
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grateful to Him; to Him will be your return’.(1 7). 

‘How many are the creatures that carry on their own sus tenance? It 
is Allah who feeds (both) them and you; for He hears and knows (all 
things). (60). If indeed you ask them who has created the heavens and 
the earth and subjected the sun and the moon (to His law), they will 
certainly reply, (Allah). How are they then deluded away (from the 
truth)? (61). Allah enlarges the sustenance (which He gives) to whichever 
of His servants. He pleases; and He (similarly) grants by (str rict) measure, 
(as He pleases); for Allah se full knowledge of all things. (62). And 
if indeed you ask them who it is that sends down rains from the sky, 
and gives life therewith to ri earth after its death, they will certainly 
reply, (Allah)! Say, Praise be to Allah, but most of them understand 
not. (63). What is the life of this world but amusement and play? But 

verily the Home in the Hereafter, that is life indeed, ifthey b ut knew'.(64). 
HADITH: Revered Umar bin Taghlay (Allah be pleas sed with him) 
recalls: Prophet (Peace be upon him) observed, Allah gives wealth (to) 


rc 
canals 


he who is weak and in discomfort/disturbed by heart. Though I do not 
grace those with it, are dearer to me than those not given it. Al-Bukhari. 


SURAH # 30, AR-RAUM / 'Ar-Rum' 


'When We give men a taste of Me rcy, they Rui S ai when 
some evil afflicts them because of n) | 
forth, behold, they are in despair! ( (36), Se See one not that. Allah sais 
the provision and restricts it, ‘to whomsoever He g eT Verily in that 
are signs for those who believe. ( D So give what is due to kindred, 
the needy, and the wayfarer. That is the best for those who seek the 
Countenance of Allah and it is they who will prosper. (38). That which 
you lay out for increase through the property of (ot sther) ) people, will 
have no increase with Allah, but that which you gi v for charity, seeng 
the Countenance of Allah, (will increase); it is these who will get 
recompense multiplied’. (39). 
‘Among His signs is this, that He sends the winds, as heralds of glad 

idings, giving you a taste of His (Grace and) Mercy, that the ships may 


G 

sail (majestically) by His command and that you may seek of His 
Bounty; in order that you may be grateful. (46). We did indeed send, 
before you apostles to their (respective pe ples, and they came to them 
with clear signs; then, to those who transgressed, We meted out 
Retribution; and it was due from Us to aid those who b slieved. (47) 
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It is Allah Who sends the winds, and they raise the clouds; then does 

He spread them in the sky as He wills, and break them into fra; en 

until you see rain- wae ssue from the midst thereof; then when He 

has made them reach such of his s He will behold, they do 

rejoice! (48). Even ae before they received (the rain) - just before 
ee 


Q 
= 
> 


a? 


this - they w ere dumb with 
SURAH #31, LUQMAN 


He created the heavens without any pillars that you can see; He set on 
the earth mountains standing firm, lest it should shake with you; and 
He scattered eee it beasts of all kinds. We send down rains from 
the sky, and produce on the earth every kind of noble creature, in 
pairs.(10). Such is the creation of Allah, now show Me what is cite 

that others besides Him have created; nay, but the transgressors are in 
manifest error’. (11). | 

‘And be moderate in your pace, and lower you voice; for the harshest 
of sounds without doubt is the braying of the ass “(1 9). EXPLANATION: 
o far more than a million types of birds and animals and above 100 


thousand of plants have been found by scientific know how. 


NM 


SURAH # 32, AL-SAJADAH / "The Prostration' 


And do they not see that We do drive rains to parched soil (bare of 
- herbage), and produce therewith crops, providing food for their cattle 
and themselves? Have they not the vis sion?'(27 7). 


'The unbelievers say, never to us will come the Hour; say, nay! but 
most surely, by my Lord, it will come upon you; by Him Who knows 
the unseen, from Whom is not hidden the least little atom in the heavens 
or on earth; Nor is there anything less than that, or greater, but is in the 
record perspicuous; (3). That He may reward those who believe and 
work deeds of righteousness; for such is Forgiveness and a Sustenance 
most generous'.(4). 
= 'There was, for Saba, aforetime, a sign in their homeland - two 
gardens to the right and to the left. Eat of the sustenance (provided) by 
your Lord; and be grateful to Him; a territory fair and happy, and a 
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Lord Oft-Forgiving! (15): But they turned away (from Allah) and We 
sent against them the Flood (released) from the dams, and We converted 
their two garden (rows) into 'gardens' producing bitter fruits and 
tamarisks, and some few (stunted) lote-irees. (16). That was the requital 
We gave them because they ungratefully rejected Faith; and never do 
We give (such) requital except to such as are ungrateful rejecters'.(17). 

'Say: Who gives you sustenance, from the heavens and the earth? 
Say: It is Allah and certain it is that either we or you are on right 
guidance or in manifest error!'.(24). 


eT 


‘Never did We send a Warner to a population, but the wealthy ones 
among them said; We believe not in the (Message) with which you 
have been sent. (34). They said; we have more in wealth and in sons, 
and we cannot be punished. (35). nee Verily ane noid enlarges anc 
restricts the provision to whom He pleases, but most men understan 
t. (36). It is not wealth nor your sons, a will a ring you nearer to 
Us in in degree; but only those who believe and work righteousness - 
these are the ones for whom there is a multiplied reward for their deeds, 
while secure they (reside) in the « seth ings on high! G7). Those who 
strive against Our Sins, to frustrate them, will be given over into 
punishment. (38). Say "Verily 1 my Lord enlarges and restricts. the 
sustenance to such ae his servants as He pleases; and nothing do you 
spend in the least (in His cause) but He replaces it; for He is the best 
of those who grant ae ( (39). 
HADITH-(a): Revered Abu Huraira (Allah be pleased with him) recalls: 
Prophet ( (Peace be upon him) said: Richness of resources in the worldly 
life neither denote Allah's grace nor pleasure. Not a day passes for a 
person, when two angels do not descent. One of them prays to Allah 
to reward those who distribute from what they possess and the other 
prays that he who is miser, destroy his wealth. Al-Bukhari. 
HADITH-(b): Revered Anas (Allah be pleased with him) recalls 
Prophet (Peace be upon him) told: He who likes that his wealth turns 


E { 
$ 


wider and life longer, he shall have good behavior with relatives. Al- 


= 


'O n Call tor mind ane grac of Allah to you! Is there a creator, other 
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if they reject you, so were apostles rejected before ee Allah are 
brought back for decision all affairs. (4). O men! cae tainly the promise 
of Allah is true. Let not then this present life coe a nor let the 


). Verily Satan is an 
3 y invites his adherents, 
that A a a become companions of the b lazing fire. (6). For those 
who reject Allah, is a terrible penalty; but for those who believe and 
work righteous deeds, is For OIBIVEnESs, and a magnificent Reward'.(7). 
‘Nor are the two struct E of flowing water alike, the one palatable, 
sweet, and pleasant to di rink, and the other, salt an d bitter. Yet from 
each (kind of water) do oe re es noe fresh and n 
extract ornaments to wear; and you se 
the waves, that you 
may be grateful. at into day, and he merges day 
into night, and n es subjected the sun and the moon (to his law); each 


haf ťa Par. deras x 33 9 vit Alla ie 
emer Seas (Satan) deceive you about Allah. ac 
S th y in 


one runs its co ae a term appointed. Such is Allah your Lord; to 
Him belong sll io minion. And those whom you invoke besides Him 


have not the least power’. P 13). 

'O you men! It is you that have needs to Allah, but Allah is the one 
free of all wants, worthy of ail praise. (15). If He so pleased, He could 
bolt you out and bring in a new creation. (16). Nor is that (at all) difficult 

for Allah’ ALD): 
‘See you not that Allah sends dow wn rains from the sky? Wi 
then bring out produce of various colours. And in ane mountains are 

ts wh d red, of various:shades of colour, and black int in 

hue. (27). And so among men and crawling creatures and cattle, are 
they of various colours. Those truly fear Allah, among His servants, 
who have knowledge; for Allah is Exaited in Might, Oft-Forgiving. 
(28). Those who rehearse the Book of Allah, establish regular prayer, 
and spend (in charity) out of what We have provided for them, secretly 

and openly, hope for a commerce that will never fail; (29). For He will 
pay them their meed, le He will give them (even) more out of His 
Bounty; for He is Oft-Forgiving, Most Ready to appreciate (service)’. 
(30). 


2 


re 


SURAH # 36, YASIN 


3A sign for them is the earth that is dead; We do give it life, and produce 
grain therefrom, of which you eat. (33). And We produce therein orchard 
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with date-palms and grapes/vines, and We cause springs to gush forth 
therein; (34). That they may enjoy the fruits of this (artistry); It was 
not their hands that made this; will they not then give thanks? (35). 
Glory of Allah, Who created in pairs all things that the earth produces, 
as well as their own (human) kind and eae things of which they 
have no knowledge. (36). And a sign for them is the night; We withdraw 
therefrom the day, and behold they are plunged in darkness. (37). And 
the sun runs his course for a period determined for him; that is the 
decree of (Him); the Exalted in Might, the All-Knowing. (38). And the 
Moon, We have measured for her mansions (to traverse) till she returns 


A 3 


like the old (and withered) lower part of a date-stalk. (39). It is not 
permitted to the sun to catch up the moon, nor can the night outstrip 
the day; Each (just) swims along in (its own) orbit (according to 
Law yy (40). | 
'See they not that it is We Who have created for them - among the 
things which Our hands have fashioned - cattle, which are under th 
dominion? (71). And that We have subjected t 
them s some to carry them and some they eat; (72). 
benefits from ae (besides), and they get (mi 
not hen be § teful? (73). Yet they tak e (for worship) he other than 
as that they might be helped! (74). t 


Th 
power -t0 is them; but they will be b broug ht up (before ¢ 
| f= 


em to their (use)? Of 
And i they have (ot her) 
k ill 


=. rg E 


a 


‘Say; O you my servants who believe! Fear your Lord, good is (the 
reward) for tho ose whe do good in this world. Spacious is Allah's earth! 
those who patiently persevere will truly receive a reward without 
measure!'(10). | 

‘But it is fot those who fear their Lord. That lofty mansions, one 
above ao have been built; beneath them fi l 
(such is) the promise of Allah, neve r Allah fails in 
See you not that Allah sends down rains from the sky, and leads 1 
iious springs in the earth? Then He causes to grow, therewi ih, ae se 1 
of various colours; then it withers; 
He makes it dry up and crumble aw vay. ma in cae fe a ea ol 
remembrance to men of f understandi ng'.( 

'Know they not that Allah enlarges ‘the provision or restricts it, for 
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any He pleases? Verily, in this are signs for those who believe!'(52). 
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Allah is the Creator of all ace and He is the Guardian and Disposer 
of ail affairs. (62). Te O Him b long the keys of the heavens and the earth; 
s of Allah, 1 
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ner to you a came nas in times gone by, with clear signs 
but you ceased not to doubt of the (Mission) for which he had come; 
At length, when he died, you said; 'No apostle will Allah send after 
him. Thus Allah leaves to stray such as transgress and live in doubt, 
(34). (Such) as dispute about the signs of Allah, without any authority 
that has reached th em na ous and odious (is such conduct) in the 
sight of Allah and of the Believers. Thus Allah seals u every heart - 
of arrogant and aoe transgressors. (35). Pharaoh said; O Haman! 
Build me a lofty palace, that I may attain the ways and means. (36). 
he ways and means of (reaching) the heavens, and that I may mount 
up to the Allah of Moses; But as far as I ares oncerned, I think (Moses) 

S hus was made alluring, in Pharaoh's eyes, the evil of his 
he was hin dered from the path; and the o of Pharaoh led 
hin; lition (for him). (37). The man who believed said 
further; O my ae Follow me; I will lead you to the path of right. 
(38). O my people! This life 7 the present is nothing but (temporary) 
convenience; It is the Hereafter that is the home that will last. (39). He 
that works evil will not be requited but by the like thereof; and he that 
works a righteous deed - whether man or woman - and is a Believer - 
such will enter the Garden (of Bliss); Therein will they have abundance 
without measure’.(40). 

‘It is Allah Who has made the night for you, that you may rest 
therein, and the day as that which helps (you) to see. Verily Allah is 
full of Grace and Bounty to men; yet most men give no thanks. (61). 
Such is Allah, your Lord, the Creator of all things, there is no god but 
He; Then how you are deluded away from the truth! (62). Thus are 
deluded those who wont to reject the signs of Allah. (63). It is Allah 
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Who has made for you the earth as a resting place, and the sky as a 
canopy, and has given you shape - and made your shapes attractive - 
and has provided for you sustenance, of things pure and good; such is 
Allah your Lord. So Glory to Allah, the Lord of the Worlds! (64). He 
is the Living (One); There is no god but He; Call upon Him, giving 
Him sincere devotion. Praise be to Allah, Lord of the Worlds! (65). 
Say: I have been forbidden to invoke ke uno you invoke besides 
Allah, seeing that the clear signs have come to me from my Lord; and 
I have been ares to bow (in Islam) to eLO d of the Worlds’ (66). 

It is Allah Who made cattle for you, YE you may use some for 
riding and some for food; (79) And there are (other) ) advantages in them 
for you (besides); that you may through them attain ens ced (there 
may be) in your hearts; and on them and on ships you are carried. (80). 
And He shows you (always) His signs; then which of the s o ofAllah 
will you deny?'(81). 


AH # 41, HAA-MIM-SAJDDA / Fussilat / "They are expounded! 


‘And among His signs in this; you see the earth barren and desolate; 
but when We send down rain to it, it is stirred to life and yields increase. 
Truly, He Who gives life to the (dead) earth can surely give life to 
(men) who are dead. For He has power over all things’. (39). 


SURAH # 42, AL-SHURA / 'The Counsel’ 


"Whatever it be wherein you u differ, the decision thereof is with Al lah, 
such is Allah my Lord; In Him I trust, and to Him I turn. (10). (He is) 
the Creator of the heavens and the earth; He has made for you pairs 
from among yourselves, and pairs among cattle; by this means does 
He multiply you; there is nothing whatever like Him, and He is the 
One that hears and sees (all things). (11). To Him belong the keys of 
the heavens and the earth; He sean and restricts, the sustenance to 
whom He will; for He knows full well at things’. (12). 

Gracious is Allah to His servanis; He gives sustenance to whom 
He pleases; and He has power and can carry out His Will. (19). To any 


of 


that desires the tilt of the Hereafter, We give increase in his tilt, and to 
any that desires the tilt of this w orld, \ Ve grant somewhat thereof, but 
he has no share or lot in the Herea fter’. Q0). 


'He is the one that accepts repentance from His servants and forgives 


I is servants Well- 
acquainted, Watchful.(27). He is the One that wae down rains (even) 
after (men) have ; Bt ren up all hope, and scatters His Mercy (far and 
wide). And He is the Protector, Worthy of il Praise. (28). an among 
His signs is the cre ei on of the heavens and the ee and the ies 
creatures that He has scatt h then 

gath 


o 
gat he pemn oe T when m aAa Whatever misfortune } hi appens 
h 


He pleases. For He is with His 


protect or to help'.(31). 
Whatever you are given (here) is (but) a convenienc e of this life; 
but that which is with Allah is better and more last ting; (itis) for those 


who believe and put their trust in their Lord. (36). Those who avoid 
the greater crimes and shameful deeds, and, when B are angry even 
then forgive. (37). Those who hearken to thei a and establish 
regular prayer; who (conduct) their affairs by vais nsultation; who 
spend out of what We bestow on them for sustenance.(38). And those 
who, when an oppressive wi ie is inflicted on them, (are not cowed 
but) help and defend themselves'.(39). 


T 


\H #43, AL-ZUKHRUF / 'Ornaments of Gold' 


'If you were to question them, "Who created the heavens and the earth?’ 
They would be sure to reply, ‘they were created by (Him), the Exalted 
in Power, Full of Knowledge’; (9). (Yea, the same that) has made for 
you the earth (like a carpet) spread out, and has made for you paths 
(and channels) therein, in order you may find guidance (on the way); 
(10). That sends down (from time to time) rains from the sky in due 
measure; and We raise to life therewith a land that is dead; even so will 
you be raised (from the dead); (11). That (He) has created pairs in all 
things, and has made for you ships and cattle on which you ride. (12). 
In order that you may sit firm and square on their backs, and when so 
seated, you may remember the (kind) favour of your Lord, and say, 
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Glory to Him Who has subjected these to our (use), for we could never 
have accomplished this (by ourselves). (13). And to our Lord, surely, 
must we turn back! (14). Yet they attribute to some of His servants a 
share with Him (in his godhead)! Truly is man a blasphemous ingrate 
avowed!'(15). | 
'Is it they who would portion out the Mercy of your Lord? It 1s We 
Who portion out between them their livelihood in the life of this world; 
and We raise some of them above others in ranks, so that some may 
command work from others. But the Mercy of the Lord is better than 


Pep Wane’ &: Serer Seay A 


the (wealth) which they amass.(32). And were it not that ee men 
might become of one (evil) way of life, We would provide, for every 

that blasphemes against ((Allah)) Most Gracious, silver crooks be their 
houses and (silver) stair-ways on which to go up.(33). And (s ey l 
doors to their houses, and thrones (of silver) on which they could 
recline.(34). And also adornments of gold. But ail these were e 
but conveniences of the present life; the Hereafter, in the sight of your 


Lord is for the Righteous'.(35). 
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SURAH # 45, AL-JATHIA / 'Couching' 


"Verily in the heavens and the earth are signs for those who believe.(3). 
And in the creation of yourselves and the fact that animals are scattered 
(through the earth), are signs for those of assured Faith.(4). And in the 
alienation of night and day, and the fact that Allah sends down 
sustenance from the sky, and revives therewith the earth after its death, 
in the chan nge of the winds, are signs for those that are wise.(5). 
Such are the signs of Allah, which We rehearse to you in truth; then in 
iat exposition will they believe after (rejecting) Allah and His 


Tti is . Allah Who has subjected the sea to you, that ships may sail 
hrough it by His command, that you may s a of His Bounty, and that 
you may be grateful.(12). And He has subje is d to you, as from Him, 
all that is in the heavens and on earth; Behold, in that are signs indeed 
for those who reflect’.(13). 


; i 


SURAH #47, MUHAMMAD (22) 


Verily Allah will admit those who believe and do righteous deeds, to 
Gardens beneath which rivers flow; while those who reject Allah will 


SO 
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44 


id) and eat as cattle eat; and the Fire will be their 
A ow m societies, with more power r than your city 
; driven you out, ane We destroyed ( (for their sins)? and there 
was none to aid them.(13). Is then one who is on a clear (Path) from 
his Lord, no better than one to whom the evil of his conduct seems 
pleasing, and such as follow their own lusts?(14). (Here is) a Parable 
of the Garden which the righteous are promised; in it are rivers of water 
incorruptible; rivers of milk of which the taste never eS rivers 
of wine, a joy to those who drink; and rivers of honey pure and clear. 


th 


In it there are for them all kinds of fruits; and Grace from their Lord. 
(Can those in such Bliss) be compared to such as shall dwell for ever 
in the fire, and be given, to drink, boiling water, so that it cuts up their 


bowels (to pieces)?'(15). 
SURAH # 48, 'QAF' 


'Do they not look at the sky above them? How We have made it and 
adorned it, and there are no flaws in it?(6). And the earth-We have 
spread it out, and set thereon mountains Se ng firm, and produced 
therein every kind of beautiful growth (in pairs).(7). To be observed 
and commemorated by every devotee mie (to Allah). (8). And We 
send down from the sky rain charted with blessing, and We produce 
therewith gardens and grains for harvests;(9). And tall (and stately) 
ed -trees, with shoots of fruits-stalks, piled one over another;(10). As 

sustenance for (Allah's) servants; and We give (new) life therewith to 
Ta nd that is dead; Thus will be the resurrection'.(11). 
EXPLANATION-(a): oars of earth is vast that it is to fall never i 
of inhabitation for human beings and other numerous creatures and in 
meeting all their wants. However, as and when squeeze of its getting 
narrow is felt, it is due to exploitation by fellow human beings. 
EXPLANATION-(b): In one bushel of dates upto 50 kilogram of dates 
grow, ripe and in one tree tend to be several such bush els. 


SURAH # 51, AL-ZARIYAT / 'Winnowing Winds' 


‘And in heaven is your sustenance, as (also) that which you are 
promised.(22). Then, by the Lord of heaven and earth, this is the very 
truth, as much as the fact that you can speak intelligently to each 
other'.(23). | 

'I have only created Jinns and men, that they may serve Me.(56). 
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No sustenance do I require of them, nor do I require that they should 
feed Me.(57). For Allah is He Who gives (all) sustenance, (to all) Lord 
of Power, Steadfast (for ever)’. (58). 


SURAH #55, AR-RAHMAN / 'The Beneficent’ 


'The sun and the moon follow courses (exactly) computed.(5). And the 
herbs and the trees - both (alike) bow in adoration. (6). And the firmament 
has He raised high, and He has set up the balance (of Justice).(7). In 
order that you may not transgress (due) balance.(8). So establish weight 
with justice and fall not short in the balance.(9). It is He Who has spread 
out the earth for (His) creatures;(10). Therein is fruit and date-palm 
producing spates (enclosing dates).(11). Also corn, with (its) leaves 
and stalk for fodder, and sweet-smellin : plants.(12). Then which of the 
favour of your Lord will you deny?'(13 


rd 


SURAH # 56, AL-VAKEAH / 'The Event! 


‘See you the seed that you sow in the ground?(63). Is it you that cause 
it to grow, or are We the cause?(64). Were it Our will, We could crumble 
it to dry powder, and you would be left in wonderment.(65). (Saying), 
We are indeed left with debts (for nothing).(66). Indeed are we shut 
out (of the fruits of our labour).(67). See you the water which you 
drink?(68). Do you bring it down (in rains) from the coulds or do 
We?(69). Were it Our Will, mk could make it salt (and unpalatable); 
then why do you not give a ?(70). See you the fire which you 
kindle.(71). Is it ele wh w the tree which feeds (woods for) the 
fire, or do We grow it?(7 v We have made it a memorial (of Our 
handiwork), and an article of comfort and convenience for the denizens 
of deserts.(73). Then celebrate with praises the name of the Lord, the 
Supreme!'(74), 
‘Thus, then, if he be of those nearest to Aliah.(88). (There is is fo 
him) Rest and Satisfaction, and a Garden of Delights.(89). And if he 
be of the companions ofthe Right Hand.(90). (For him is the salutation), 
"Peace be to you", from the companions of the Right Hand’.(91). 
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SURAH # 57, AL-HADID / 'The Iron' 


— 
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yourselves , riches and children. Here is a similitude; How rains and 
the growth which it brings Tone del of A the tillers; soon 
it withers; you will see it grow yellow; then it becomes dry and crumbles 
away. But in the Hereafter is a penalty severe (f a devotees of 
a And Forgiveness from Allah and (His) go e Pleasure (for the 

evotees of Allah). And what is the life of this world, but goods and 
a of deception? (20). Be you foremost (in seeking) Forgiveness 
from your Lord, and a Garden (of Bliss), the width whereof is as the 
sad of heaven and earth, prepared for those who believe in Allah and 
His apostles; that is the Grace of Allah, which He bestows on whom 
He pleases; and Allah is the Lord of grace abounding’.(21). 


SURAH # 62, AL-JUMUAAH / 'Friday' 


'O you who believe! When the call is proclaimed to prayer on Friday 


(the Day of Assembly), hasten earnestly to the Remembrance of Allah, 
and leave off business (all sorts). That is best for you if you but knew!(9). 
And when the Prayer is finished, then may you disperse eves the 
land, and seek of the Bounty of Allah, and remember the praises of 
llah often sa without stint); that you may prosper.(10). But ere 
you nae me bargain or some amusement, they disperse headiong to 
it, and e you standing. Say; The (blessing) from the presence of 
atin is eres than any amusement or bargain! and Allah is the Best 
to provide (for all needs)'.(11). | 


SURAH # 65, AL-TALAQ/ 'Divorce' 


‘And He (Allah) prox vides for him (human beings) from (sources) he 
never could imagine. And if any one puts his trust in Allah, sufficient 
is (Allah) for him. For Allah will surely accomplish his purpose; verily, 
for all things has Allah appointed a due proportion'.(3). 
'As Messenger, who rehearses to you the signs of Allah containing 
clear explanations, that he may lead forth those who-believe and do 
righteous deeds from the depths of darkness into light. And those who 
believe in Allah and work righteousness, He will admit (them) to 
gardens beneath which rivers flow, to dwell therein for ever; Allah has 
indeed granted for them a most excellent provision'.(11). 


SURAH # 69, AL-MULK / 'The Sovereignty’ 


‘It is He Who has made the earth manageable for you, so traverse you 
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through its tracts and enjoy of the sustenance which He furnishes; but 
unto Him is the resurrection.(15). Do you feel secure that He Who is 
in heaven will not cause you to be swallowed up by the earth when it 
shakes (as in an earthquake)?'(16). | 

‘Or who is there that can provide you with sustenance if He were 
to withhold His provision? Nay, they obstinately persist in insolent 
impiety and runaway (from the Truth). (21). Is then one who walks 
headlong, with his face groveling, better guided, or one who walks 
evenly on a straight path? (22). Say; It is He Who has created you (and 
made you grow), and made for you the faculties of hearing, seeing, 

feeling and understanding; little thanks it 1s you give. (23). Say; It is 

He Who has multiplied you through the earth, and to Him shall you be 
gathered together’.(24). 

‘Say; See you? If your stream be some morning lost (in the 
underground earth), who then can supply you with clear-flowing 
waier?'(30). 


SURAH # 71, NUH / 'Noah' 


‘Saying; Ask forgiveness from your Lord; for He is Oft-Forgiving; (10). 
He will send rains to you in abundance’.(11). And will help you with 
wealth and sons, and will give you gardens and vo provide you rivers 
(12). What ails you that you hope not toward Allah for dignity? (13) 
'Seeing that it is He who has created you in aves stages? (14). See 
you not how Allah has created the seven heavens one above another, 
(15). And made the moon a light in their midst, and made the sun as 
a (Glorious) lamp? (16). And Allah has preduced you from the earth 
ETOWE (gradually), (17). And in the end He will return you into the 
anes and raise you fo se again at the Resurrection)? (18). And Allah 
has m aade the earth for y P (spread out), (19). That you may 
go a therein, in spacious } ths. (20). Noah said; O my Lord! They 
have disobeyed me, but they follow (men) whose wealth and children 
give them no increase but ie i i oss. (21). And they have devised a 
tremendous plot. (22). And they have said (to each other), ‘Abandon 
not your gods; Abandon neither Wadd nor Suwa, neither Yaguth nor 
Yauq, nor Nasr’; (23). The have already misled many; and grant you 
no increase to the wrong - doers but in straying (from their mark). (24). 
Because of their sins they were drowned (in the flood), and were made 

te enter the fire (of Punishment); and they found - in lieu of Allah, none 


~N 


to help them'.(25). 
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SURAH #74, AL-MUDASSIR / 'The Cloaked One' 


'Far from easy for those without Faith.(10). Leave Me alon ee deal) 
with the (creature) whom I created (bare and) alone!(11). To whom I 
granted resources in abundance.(12). And sons to be by his side!(13), 
To whom I made (life) smooth and comfortable!(14). Yet is he greedy- 
that I should add (yet more);(15). By no means! For to Our signs he 
has been refractory!(16). Soon will I visit him with a mount of 


calamities!'(17). 


SURAH # 78, AL-NABA/ 'The Tidings’ 


‘Have We not made the earth as a wide expanse?(6). And the high hills 

bulwarks?(7). And (We have) created you in pairs.(8). And made your 
sleep for rest.(9). And made the night as a covering.(10). And on 
the day for livelihood.(11). And (We have) built over you the seven 
firmaments.(12). And have placed a dazzling lamp. (13). And We sent 
down from the clouds water in abundance.(14). Thereby to produce 
therewith corn and vegetables.(15). And ne ee of thick foliage'.(16). 


SURAH # 80, ABASA/ 'He Frowned' 


'Then let man look at his food, (as how We provide it). (24). For that 
We pour forth water in showers.(25). And We split the earth in clefts.(26). 
And produce therein corn.(27). And grapes and nutritious plants.(28). 
and olives and dates.(29). And enclosed gardens, dense with lofty 
trees. (30). And fruits and fodder.(31). Provision for you and your 


‘Now, a as for man, when his Lord trie s him, giving him honour and ae 
hen says he, (puffed up), My Lord has honoured me. (15). But whe 
He tries him, restricting his subsistence for him, then says he (in pene 
My Lord has humiliated me!(16). Nay, nay! but you honour not the 
orphans!(17). Nor do you urge one another to feed the poor!(18). And 
you devour inheritance - all with greed.(19). And you love wealth with 


inordinate love'.(20). 


SURAH # 92, AL-LAIL / 'The Night' 
‘So he who gives (in charity) and fears ((Allah)).(5). And (in all sincerity) 
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testifies to the best.(6). We will indeed make smooth for him the path 
to Bliss.(7). But he who is a greedy, miser and thinks himself self- 
sufficient.(8). And disbelieves in goodness.(9). We will ease his way 
to adversity.(10). His wealth will not save him when he shall perish.(11). 

Verily We take upon ourselves to guide.(12). And verily unto Us (belong) 
the end and the beginning.(13). Therefore do I warn you of a fire blazing 
fiercely.(14). None shall reach it but those most unfortunate ones.(15). 

He who denies and turns away.(16). But devoted to Allah shall be 
removed ae ee it.(17). Those who spend their wealth to enhance in 
self-purification’.(18). 


SURAH # 102, AL-TAKATHUR / 'Rivalry in Worldly Increase’ 


'The rivalry in worldly increase distracts. you (from) serious things. (1).. 
Until yN come to the graves. (2). But nay you shall come to know (the 
reality).(3) Nay, you shall come to know!(4). Nay, were you to know 
with certainty of mind, (you wo ould beware!)’ (5). 


SURAH # 104, AL-HUMAZA / 'The Teaducer’ 


Woe to every slandering traducer.(1). Who piles up wealth and lays it 
by.(2). He thinks that his wealth will render him immortal!(3). By no 
means! He will be flung to the consuming one.(4). And what will 
convey to you that which breaks to pieces?(5). (It 1s) the Fire of (the 
Wrath of) Allah kindled (to a blaze).(6). That ai sh does mount (Right) 
to the Hearts;(7). Lo! It is closed on them.(8). In columns outstretched'.(9). 


SURAH # 107, AL-MAAOON / 'Small Kindness’ 


‘Have you observed him who denies the religion/Judgment (to come)?(1). 
Then such is the (man) who repuises the orphan (with harshness).(2). 
ao encourages not the feeding of the indigent.(3). So woe to i 
worshippers.(4). Who are neglectful of prayers.(5). Those who (want 
but) to be seen (of men).(6). But refuse small kindness.(7). | 

The verses of Al-Quran quoted above, precisely prove that Resources 
are unlimited’, summarily reject contention of secular economics that 
‘Resources are limited’. 


Chapter 12 


CLASH OF CONCEPT-IT 
WANTS UNLIMITED, LIMITED! 


Wants of all cre er with particular reference to human beings, are 
limited, while lust for possession tends to be unlimited. Assessed 
accurately of wants to live safe and sound, human wants would be 
adjudged limited, contrasted by lust of possessing plenty will be 

determined unlimited 

The first pil e secular economics has been ‘resource are 
limited’.The second pillar of the secular economics structure has been, 

‘wants are unlimited’. Nothing stands as grossly exaggerate 
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agg d as these 
claims. It leads to believe in nothing real but a fallacy, a fantasy! This 


a fictional design. It has been instrumental in creating insatiable. 
iasuilable greed and compounding of grave lust to grab all that one 
could, by any means it draws in. In the process one is inclined to destroy 
ethics and is encouraged to defy social responsibilities. It has been 
virulent force of social disruption. This tendency unleashes economic 
deprivations of a great majority by activating the forces of disruptions, 
plethora of deprivation. 

Pragmatic assessment demands clear identification and demarcation 
of wants. Economics underscores wants for satisfaction of which back 
urces are possessed by one and available in the economy. This 
inks and stratifies wants in terms of resourceability possessed 
amily units and extending its scope to societies! This 

escription in itself is dubious. It turns ‘wants’ flux, unspecific, 
disc retionary or discriminatory by applying in its daea nan the 
yardstick of resources possessed by an i si ividual and available in a 

society. Since the said se uar economics simultaneously describes the 
ted 
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resources as limited, how the irae he eS with the lim 


resources theory prop sane by it, could be defined as unlimited? This 
inherent contradiction in the two basic yet inter-related themes of the 
secular economics decry their being wholly unrealistic, not pragmatic. 
If the principle of resources being limited is acknowledged and 
adopted, wants dependent upon such resource base, should also be 
termed as limited. Conversely, wants have been defined as unlimited. 
This makes sharp contrast with the resources being prescribed limited. 
The secular economics have thus thrown their followers in absolute 
conceptual clash, breach, confusion arising from it leading to breach 
of refined social value and conduct as its follow up string, not spring. 
Emerging trends not merely defy but vigorously den y promotion of 
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peace and serenity otherwise to be founded and established by sharing 
of the 'limited' resources. The theory of scarce resources and unlimited 
wants has primarily dropped immense scare of unlimited proportions 
in its believers. This concept has misled the mankind, seen treading | 
the path of conflicts, by driving even one to grab the most, by all means 
at hand. This is possible by depriving s others even from access to the 
least. 

Social strife arising primarily from class conflicts and emerging 
hatred have been key products of the secular economics, whether 
branded as 'Smithism’, capitalism, socialism, 'Ma B communis n, 
fascism, or any other crony or phony fortis of 'isms'. Nationalism is 
also not different from the virus of various ‘brands’ nee before. Being 
primarily a branch of politics, secular economics has no feet of own 
to stand on. Similarly, politics seeks support c rutches by choice from 
any form of ‘isms’, sprouted by the secular economics. All such ‘isms' 
have roots in egoism, which spouses a ‘third’ class citizenship from 
among its own folks. All of thera indulge in guilt of grab by ‘exploitism' 
of the masses, as the latter are taken fe granted to serve the cliques 
curling and business classes in capitalism and the ‘bureaucratic and 
party cadres bosses’ in communism. Socialism is a mild mixture. of the 
former juxtaposed twins, oddly pursuing the same goals to end up with 
the same chronic result of dissatisfaction, creating divisions, disarray 
and distrust in social structure. : 

What then are the wants? These are, in real sense, needs which 
ought to be satisfied for a modest living, not falling either in the traps 
of misery or prodigal behaviour. Livi ing within the means and not over- 
stretching, Bae the norms of simplicity, keeping a balance, treading 
middle of the road course, becomes the watchword. Wants are those 
on a ofw hich hinges living. The wants interalia cover food, 
clothing, housing, education, a ealth and sanitation, supply of utilities, 
communication facilities and alike. Beyond these fall comforts and 
subsequently luxuries. These would go on multipl lying by unlimited 
scale. Goods and facilities beyond wants are considered as comforts. 
These are quasi- -essentials s which support in promoting ease in life, not 
being essential for living. Beyond this is set the stage of luxuries. 
Luxuries fare on other extreme of wants and fall in the category of 
waste assault on national level. The demarcation by possession mak 
classes in the societies. Such divisions create conflicts, i . 
cohesion. Luxuries lure and lust pursues for longing o 
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unlimited. Lust and luxuries are indexed interdependent. Shun the lust, 


YIMA OI 3 ith it = rey ts 4 1 J ari 24 
luxuries would end. With it depriv ation of others would too be markedly 


Islamic economics is poised in direct conceptual clash with regard 

to description about resources and explains them being unlimited, 
squarely con tradi sees the secular ee ane unde rscoring of them as 
limited. Islamic economics in the similar spirit demolishes the second 
pillar of wants as he by the secular economi cs being unlimited 
AEN that too us cae fo orce. Islamic economics puts wants of 
ankind has a-limited life span. How a person 
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ener in substance aK water and clay, with a limited life span, could 
[e 
4 


= e 


i 
claim his/her w ie as surging to unlimited’ 
sustain a aa aa living are food, drink, dress and sh 
adequate in preserving physical well being. Be o 
and education care tend to be essential for sustainin ag 
mental harmony. These are necessities. These can be descri 
What is not imperative for a composed d simple living falls bey ond wants 
frame, in the categories of comforts and luxuries. By this reckoning, 
wants become squarely limited. On application of He criterion in 
conduct, resources would make plenty. Nature has not slashed the 
resources to be scarce or spanned out wants unlimited. Instincts of 
human greed and envy have defiantly and dubiously propagated the 
be as being scarce and the wants pus unlimited. 

The basic concept of scarce resources has been compounded with 
unlimited wants. It is ignoring the basic criterion that wants are Eee 
which can be satisfied by available resources. This has been the ro 
cause of cee dented disruptions sweeping one after sadn in 


ag th secular economics. The dominant fore e among the secular 


a 


s is capitalism. It ee to have found solutions to the basic 

peers explained in it system as exercising no restriction on types 
of (1) products and (ii) services to be offered and no demarcation of 
right and wrong deals, designs and practices. Popular-substitute in use 
of 'capitalism' is market economy. Its misnomer often used and further 
stretched is 'free' market economy or 'free' market system. There would 
never exist as rigid, restricted or free markets. Perfect market is an 
admitted ideal, not seen in practical shape. So, the market economy is 
enough a substitute description, elucidating the practical form of 
capitalism. Market economy, by unleash of demand push tactics and 
designs contravenes ethics and morality. This puts ‘scarce’ resources 
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to misuse and make resources ‘further scarce’. The system does not 
offer solution for well being of all but creates a syndrome of sufferings 
for a majority, to benefit handful of resourceful ‘activists’. 

What magic market system plays? It leaves price of a product or 
service free to determination by interaction of demand and supply 
forces. The system does not deny or forbid artificial steps to be taken 
in creation and promotion of demand and/or in reduction of supply, to 
push prices and with it to prop profits. Market ought to create, in. 
principle, a facility, of information and availability of certain goods at 


certain place, so that consumers eaavee an access. The theory of market 
information, often express eae market 'inte lligence' in the process, 1s 


ee to the extent that it vould highly speak arbitrarily of ay 

certain product, with a view to push price arbitrarily by adopting 
on means beyond rationale. . | 

In the market all over the world several products of same utility 
exist with often unbelievable price variations. This precisely refers to 
‘marketing have no morals’. This phenomenon does not suit in developing 
economies as it puts premium on certain products manufactured by 
some-with higher resource base and discounts products of others, having 
lower resource base in introducing and launching of their products. 
This artificial means hinder markets turn perfect and fairly competitive 
Assessing the situation by another angle, the market economy tends to 
place resources on wrong track, led by information blitzkrieg, as it 
meant and so it created artificial demand. rane es, economies 
bedeviled by scare of ‘scarce' resources have turned idle, lame duck, 
due to lack of such supportive information Balas Several developing 
countries ae ve put up cotton textile industry, es a long time bracketed 
in the labour-intensive segment. These countries could initially fetch 
increasing pei and forex earnings, to the ner that the process 
yielded resources to acquire old technology equipment from advanced 
countries, often at a high cost. Soon they found that the cotton textile 
industry has ‘ive turned capital-intensive, rendering their fortified 
capacity incompetitive even before coming to consolidation phase. 
This turned their capital assets idle, left to rusting and become junk. 
This is a typical instance, seen followed in other nascent industries 
structures shaping in developing econ omies. 

As a result of vicious marketing system, developed countries 
fashioned to be the buyers of products from developing nations were 
seen to adopt some artificial measures to cut flow o 
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sources. Some of such steps have been the quota constraints, arbitrary 
quality standards “high tariff wails, process and quality certifications, 
labour a and standards, etc. This means denying r market forces play 
their role unhindered. As a result, the capaci ties created by developing 
countries for — o S roud soon run into surplu is and go idle to 
rust. The market econo has wielded power to muzzle countries of 
less known resources at cae which tend to be compounded by letting 
such resources go waste. The market economy, as such, has been 
instrumental of distorting and denying the basic principle of economics, 
eee as the law of comparative cost ad vantage. This 1s one more 
instance of secular economics distorting its own principles and destroying 
the real sense and pursuits of economics. 

The secular e conomic ics or market system does not provide for any 
restraints against creating false urges for consumption of certain goods 
as essential which is promoted by advertisement campaign at lure. 
Electronic media, particularly celluloid based, has been creating magical 
influence in generating odd demands and out of pre aer The claims 
lodged and lauded of great utility of even shoddy products by exploiting 
human characteristics for business gains has eee common_and 
eke This tends to allocate resources on wrong footing which leads 

of wastes. In the process, seen e a it widens disparity of 
lean and is designed to spread enews mic conflicts in time to 
i | S conscience. Producs ualifying as not 
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magnifying their needs and creatin 
o them to be branded as the t 
For instance, wine and dine, singing oa aes nares and picnics, 
day ce games and extravaganzas, gambling and racing, branded 
lucts and their premier, products of no real use and entertainment, 
pursuits of yielding no real peace of mind and soul all perceptibly fall 
in the category of waste, of time, energies and resources. Time and 
energies are exceptional resources which cannot be stored and are prone 
to instant loss when not put to use and that also to the proper use. These 
are vices and all of them invariably tend to inflict and promote miseries, 
being the products of mad market mechanism. These things do not 
confer grace or bring blessings to the societies at large. 

Islamic economics does not permit pursuits the like of being 
entertained and promoted by the rogue market system. Of course, 
Islamic economics does not deny facility of market, alongwith its candid 
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and correct information flow approach. It categorically prescribes the 
right and wrong of the products to be precisely identified and made 
public. Permitting and promoting production and distribution of useful 
goods and services and prohibiting and abating production and 
distribution of defective, damaging and useless products is made 
obligatory and not doing so is deemed as crime against society and its 
prescribed punishment to be administered. Similarly Islamic economics 
restricts services considered illegitimate and supports those qualified 
as appropriate. For instance eating and, therefore, producing and selling 
‘haram' (prohibited) consumables is strictly prohibited. 

Likewise, services offering alcohol, gambling, prostitution, magic, 
and like of sheer wasting a energies, often senses are disallowed 
and, therefore, providing such services stands strictly prohibited. No 
relaxation in any situation is allowed in this regard. It is tec ommand 
of the Creator. No mortal wrests right to undo nee or amend it. This has 
to be strictly abided by each and everyone without ee Those 
attempting to refuse, resist and defeat it shall ae oe and d punished. 
It is a crime against the self and the society, Pa cok of which is 
deemed in conflict with the norms of civility. The basis of goods and 
services permissible for production, distribution, sales, consumption 
uses, etc. and prohibited is demarcated by the principles defining wants. 
Tslamic seer roots description of wants with products and services 
being prere e to peaceful living and traits. Food, clothing, housing 
are eee as eee tia for a modest living. These are interpreted 
as wants in the Islamic economics. These wants ought to be satisfied 
of all living creatures and without discrimination. Likewise, education, 
sanitation, health and medication have been recognised as vital for 
ursuits of physical and mental peace and social harmony. Healthy 
ody and mind give strength of character and serenity of soul. These 

combined make senses refined and well protected. The given parameters 
restrict wants to meeting genuine needs essential for contentment and 
keeping contempt at a bay. This prescription brings wants to specified 
limits. Islamic economics, as such, does not plead for A of 
wealth and assets but demands the fullest form of emphasis on their 
distributive mechanics. Scores of the prophet's sayings about it are spelt 
in the books of 'Ahadith' which describe the extent of oume n wants 
and, of course, urges falling beyond them would | oe mount 
to accumulation of wealth, which is termed greed and lust. A com} pon 
of the Prophet (4882) venerable Usman (be Aliah plea sed) narrates that 
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once the Prophet ($5) observed, no humanbeing holds right to have 
S : an) 


I 
Another companion of the prophet (SE), venerable Ubaidullah bin 
Mohsin (be Allah p E narrates that once the Prophet (88=) observed, 
the mor rnin ng cake fell of feel, is 
alth t to 5 his b ody and provision for a day to live on, he 
is equal to possessing the entire world (resources) accumulated in him. 
Refer 491, Mishkat. 
Venerable Abu Hashim bin A'tba (be Allah pleased) expressed that 
once the Prophet (482) exhorted him that for him it i 

servant and transport to remain mobile in treading the path of Allah 
than to strive for accumulation of wealth. Refer ie Mishkat. 
Venerable Abu Horairah (be Allah pleased) explains that once 
Prophet (482) observed that he who earned by oie means (and to the 
extent) that he is protected from begging, is capable of meeting his 
family wants and in obliging his neighbours (wants), he would rise on 

the day of judgement with his face as bright as full moon of 14th ni 
He wh eonen! worldly goods though by right means but indulged in 
excesses for it, expressed vanity in possessing booty, and adopted 
ostentatious living style he would find but Allah's displeasure for him. 

Refer 494, Mishkat. | 
Yet another venerable Abu Abdur Rehman Habli (be Allah pleased) 
presse t he learnt from venerable Abdullah bin 1 Umar (be Allah 
- pleased) on asking him by a person, was he not poor from the migrants? 
r (be Allah eens in reply ce do you have a 
wife and living with her, he r eplied in affirmative. Do you have a house 
for abode? He replied yes. He was told that he was from resourceful 
persons. The man added, - has a servant. He-was told to be like a 
king. The same Abdur Rehman (be Allah pleased) further narrates that 
once three persons came mache to venerable Abdullah bin Umar (be 
Allah pleased) and he was present there. They cried on Abu Muhammad, 
by Allah we have no access on anything to spend, to ride for moving 
around or any goods. They were told if you want all these you would 
not be allowed to see me and 1f you would like it I would refer your 
problems to the Ruler. But if you listen with patience before decision 
and explained that we heard the Prophet = saying that the poor from 
migrants would enter the Heavens on the day of judgement forty years 
before the rich of them. On listening they readily responded to hold 
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patience and pidesi never to ask for (anying) from anyone (in 
future). Refer 505, Mishkat. 

Venerable Abu Horairah, (be Allah pleased), a companion of the 
Prophet (2842) observed that on the day of judgement the slaves would 
first be asked about: were you not blessed with health and cold water 
to quench your needs? Refer 492 Mishkat. 

The preceding saying restricts primary needs of humanbeings as 
health and water. If these are there, one has access to-means to live in 
peace and a There are several sayings of the Prophet 5 
explaining at length what are wants for the humanbeings. Briefly, wants 
refer to: 

(a) Health and access to water. 

(b) A house, clothing and food. 


(c) In addition to the above, one who has a wife he is reckoned in 


the category of resourceful person. These sayings explain the 
extent of wants in Islamic economics 

(d) A servant plus transport facility tantamount to be king but to 

serve in the way of Allah is explained to be | better than 
_accumulation of wealth. 

Once the Prophet £2 observed, narrates venerable Abu Horairah 
(be Allah pleased) that the man cries with pride 'my wealth, my wealth’. 
In fact from his such wealth he owns what he ate and exhausted, he 
wore and teared, spent in the path of Allah. Latter is what he really 
saved and it is 'his wealth’. All let out is bound to vanish and such left 
over is for others (to command). Refer 487, Mishkat. 

In fact it is water with which all living creatures have been created. 
Hence, how water suffices for living is obvious. Health and water make 
up for primary wants. It is categorically expressed and explained in the 
Quran, the only divine Book intact and in totality. Some of the verses 
with reference to it are being qi toted in the a | 

1. 'Have not those who dis a ve knowr that the heavens and the 

earth were one piece, then a We pa ee them and We made every 
living thing of water? Will they not yet believe?’ verse 30, 
Surah/Chapter 20, 'Ai-Ambia’', "The Prophets’. 

2. 'And it is He Who created man from water, and has appointed 

for him kindred by blood and kindred by marriage; For Your 


Lord i is powerful’. Verse 54, Surah/Chapter 25, 'Al-Furgan’, "The 


3. ‘Allah has created every animal of water. Of them is (a kind) that 
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moves upon its belly and (a kind) that runs by two legs and (a kind) 
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that moves upon four. Allah creates what He will. Lo! Allah is 
able to do all things.’ Verse 45, Surah/Chapter 24, 'An-Noor’, 
a Light’. 

And He it is Who sends the winds (of) glad tidings heralding 
His mercy, and We send down purifying water from the sky. 
48). That We may give life thereby to a dead land, and We give 
many beasts and men that We have created to drink thereof,’ 
(49). Surah/Chapter 25, 'Al-Furqan', 'The Criterion.’ 
‘Say: Have you thought: If (all) your water were to disappear 
into the earth, who then could bring you gushing water?’ Verse 
30, Surah/Chapter 67, 'Al-mulk', 'The Sovereignty’. 
‘Who has appointed the earth a resting place for you, and the sky 


a canopy; and causes water to pour down from the sky, thereby 


producing fruits as food for you. And do not set up rivals to 
Allah, when you know (it better).' Verse 22, Surah/Chapter 2, 
‘Al-Bagarah', 'The Cow'. 


..'He itis Who sends down water from the sky, and therewith We 


bring forth buds of every kind! We bring forth green blade from 
which We bring forth the thick-clustered grains; and from the 
date-palm, from the pollen thereof spring pendant bunches; and 
(We bring forth) gardens of grapes, and the olive and pomegranate 
a like and unlike. Look upon its ripening. Lo! Therein verily are 
portents for people who believe.’ Verse 99, PEDIR TAR 
n', ‘The Cattle.’ 

d He is Who sends the winds as tidings heralding His mercy, 
ti il when they bear a cloud loaded with rains, We lead it to a 
ad land and then causes down pour thereon and thereby bring 
forth fruits of every kind. Thus We will raise from dead. Haply 
you may remember,‘ Verse 57, oe VII, 'The Heights. 
‘And the earth We have spread out and placed firm hills in it and 
cause each seemly thing to grow therein. (19). And We have 
given to you livelihood therein, and to those for whom you 
provide not. (20). And there is nothing but with Us are the 
treasures/plenty/stores thereof. And We send the winds fertilising, 
and cause water to descend from the sky, and provide you in 
abundance. (21). It is not you who are the holders of the stores 
thereof. (22). Lo and it is We grace life and give death, and We 
are the Inheritors.' (23). Surah/Chapter 15, ‘Al-Hijr', 'The Rock’, 
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10. ‘And We send down from the sky water in measure, and We 
give it lodging in the earth, and to withdraw it. (18). Then We 
produce for you therewith gardens of date-palms and grapes, 
wherein is much fruit for you and whereof you eat.’ (19). 
Surah/Chapter 23, 'Al-Momenin’, "The Believers’. 

11. "Have not they seen how We lead the water to barren land and 

therewith bring forth crops whereof their cattle eat, and they 

themselves? Will not then see?’ Verse 27, Surah 32, '‘Al-Sajdah’, 

'The Prostration’. | M 

‘And We send down from the sky blessed water whereby We 

give growth to gardens and the grain of crops. (9). And lofty 


pra 
M 


date palms with ranged clusters. (10). Provision ( (made) for men; 
and with it We quicken a dead land. ae so will be resurrection 
_of the dead.' (11). Surah/Chapter 50, cou 
13. "Have you observed the water which you drink? (68 


who shed it from the rain cloud, or ar 

We willed We verily could make it bitter. Why, the 

not thanks?’ (70). Surah 56, aa 'The 
Allah has given life to pl is by water, clay 
air. They are grown by these impu 
give flowers of colours and fragrance, yield food ap nd fruits of varied 
eae and tastes. Their life and health depend on the things, none of 
he man's creation. In this is a clear lesson for of good behaviour, 


Fa 


Po oi the qualities to benefit others al x along with own existence. 


lantat 


This could flourish by observing restraints on striv ing into satisfying 
the wants and shunning greed for scout 

No creature of Allah, except human race, oar on accumulating 
wealth in the name o to such provisions! As 


. of provisions and/or means 
a result, problems of the mankind have multiplier effects and the ordeals 


accompanying them. The Quranic! revelations of above 1400 centuries 
are about the creation ¢ on aankind, animals and all the living creatures 
from water. It was disc ec by medical science in the recent past. 


Centuries of sustained sufferings and perpetual research pu ursuits to 
overcome them simply substantiated the remarkable revelations. Great 
truths, no doubt, admitted as f r ple thora of findings, did 
exist really as before but 
known by the multitude. ; 
unfolds the unknown. All these always existed a 
nature. Strong urge to investigate has made the world what it is today, 


10 
uts so do es mankind from-heat, 
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exploding many visions as realities. It would consistently unfold the 


new fields as the powerful pursuits go on apace with ever increasir = 
intensity of interest and inquisitive qualities sprouting repetitive tee 
success of each search and research. Search of reason, an inquis! 
element, an ingrained trait in human character and ue is bo ares o 


ing secrets of the nature. Such secrets and search 
imited anbe cing, ieee ee experience and 
requisite exposure, emai misled and lost in myth of resources as 
imi | aa his limited wants as unlimited. 

Initial enquiri of human metabolism by the medical science 
researchers d Aicclosed that 'of earth and air man is made, and in death 
he returns to air a and ane that o may in new f 


< 


= 


ao to be hee a of science wien tre ae A 
substances and of t m changes they undergo’ describe 
into a different compositio AN aa rscores that of a living 
so it shall go for any other living creatur itutes 
he substance, leaving the inorganic ce see about 5% and the remainder 
ae being the organic matter prune e a rom food and drinks. 
The water and its intake, as such, retains, impairs, repairs and builds, 
as the case may be, with support provi ided by the sel ean cell 


Y 
salts being the catalyst. It direc ts for w of food and drinks to P 
institutionalised for the s o I of body, clarity of mind and aie 
of soul. Such superb advice to the humanity is inherent in the Islamic 


fsou 
codes of life and living in ie ec ommunity by prescriptions specifying 


the permitted and the prohibited food, drinks, economic pursuits, socia 
deeds and performances etc., absorbing in its ambit all aspects of iif; 
here and hereafter as discussed in details earlier. Assess then your 
ownself, how much food, clothing, residential accommodation one 
needs to have simple, easy life of adequate facilitation. Not more than 
two reasonable meals a day, two pairs of clothing a year and two rooms, 

at the most. Above it, say twice of it in clothing and housing is comfort 
and beyond it runs luxury, the later forms sheer waste that is acquired 
by trampling upon the others rights, which tantamounts to ignoring 
responsibility and obligation to the society. 

Excess consumption is a criminal act against self and society. It 
ignites imbalance and sickness within the self, besides turmoil and 
disability without. This disrupts normal life and obscures its objectivity. 
Clear distinction of wants and beyond would cast life in the dye of 


o, 
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everlasting pleasure, as it will promote harmony with self and society. 
This is what for humanrace is acclaimed as cast in excellent form 
among all the creatures of Allah. Excellent creation must perform in 
excellence to secure everlasting grace and blessings unending, in this 
world of short span to live and have peace in the next world of eternity. 
Wants by Islamic principles are limited and it is a natural phenomenon. 
Capacity to intake is limited and it is the everyday experience. If one 
cares to observe and notes it, wants denote needs essential for a rationale, 
peaceful living that confers contentment. Simple living not only energises 
high thinking but heralds happy tidings of body, mind and soul all 
along, as it is the virtue that springs from good he alth | keeping. Sound 
physics is the foremost happiness one can visualise and have it. It is 
universal code that health is wealth. While health would create wealth 
but not necessarily that wealth essentially could buy health. The Quranic - 
quotes and from sayings of the prophet, both univers aoe ages, amply 
explain what are wants, if you want to know. Nothing e excels the own 
experience and it shou ild be the best judge of on a Wat nts, which are 
real, for satisfaction of them means are amply available. Decree tend 
to be abstract. Life is a reality and not for acts in abstract. Logically 
wants be limited and desires unlimited. Thus is the a w real an 
abstract. Expressing wants as unlimited is treading the p r 
Secular economics have e ersed beyond reality on n ing down t 
esources as limited and wants as unlimited. It has been a fallacy all 
along while realism retains wants in limits and resources as unlimited. 
This explains the distinction between secular ER Islamic economics 
in defining wants andt resources. itis clash of concept. Secular economics 
creates fear psyche of unseen and exploits it to the fullest scale. While 
Islamic economics ene onfidence and checks exploitation. Secular 
economics makes man timid, greedy and miser. Islamic economics 
moulds him confident, co shart and Sie ba ular economics 
creeds greed, misery and fear psyche. Islamic economics bolsters sy 
of sacrifice and provides sanctity to realism. Sect ce economics ex cploits 
Bon urges of arena abh lisation to e extent- Pore tunes on ‘grab 
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a a cla a ndc each for one ae and ae one 
economics emphasizes res aan cordiality and cooperatio n. It promotes 
peace of mind, serer rald 


S 


ity of spirit and heralds happiness all along and 
for all, in this world of short stint and the next of everlasting. Wants 
for mortals, having life span of 60 to 90 years can never run unlimited. 
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dee cloth 


cover body and ; give ; comfor rt, two rooms be a ae e to live in, one 
spouse be a e MUET what more can be considered wants? 
Above these comforts and beyond it luxuries, which too have 
limitations, ti ek vision. Islam gives a clear vision, as explained by 


to 
the Prophet (4222) that the believer's life is like of a poe er, who 
carries 3 eeeee and resource just enough for the tr 
a lot, as he cannot carry that much. He e 
mute. The life is like a journey bound to end, often abruptly and easily 
for those who believe in it and keep as much as enou 
n, of which accountability is destined. Those who 
waste life in accumulating big chunk of wealth, by pursuit of intense 
ereed inherent, would hate death. They want to live long. Such persons 
would be inclined to resist the axe of death, though won't make it. Day 
of death is decisive, determined and a fixed factor. It is certain to arrive, 
ae slowly o raddol no one is to be spared. Wealth won't buy 
life from death. Reckoning with its knock down is the reality. As one 
has to go and leaves a lot behind, it's burden to bear of accountability 
on ways of earning, means of spending and justification for leaving 
behind. What sense compels to consume vitals of life and energies for 
| e lost? Futility is no reward, that's the sense, let it 
te mind set for peace and serenity of soul. Secular 
for live and let live. Islamic economics prescribes, 
ance wit an it. It is made obligatory ee is the 
e. Make it and have prosperity which is ingrained in 
more to have, knows no limits, won't end, go on 
it as > Ap daws, all the accumulation will emerge 
1 aur aid dung to sting, then disowning í ofi it will become liking, but 

's then all in vain, no gain, no escape. 

The prescription for ac quisition of genuine prosperity and its retention 
is by peace of mind, serenity of soul. That emerges by realising wants 
as limited, resources unlimited, so no reason for scare about scarcity. 
It brings clarity of vision, own it by practicing it, real pleasure shall 
unfold and cover you up providing safety all sorts in this mortal world 
of short term living and security in all forms and designs in the next 
life to eternity. This is the concept of Islamic economics. It is in clear 
combat, a total clash with the theory of all designs, forms and substances 
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of secular economics. Fallacy falls flat, cannot exist of own strength. 
So is secular economics, standing on crutches of political forces, not 
humane rationale. Secular economics manifests, in itself mirage, not 
quenching thirst but aggravating on each step of deceptive reaching 
goals. The three verses 175 to 177 from Surah 7, 'Al-Aaraf’, 'The 
Heights’ explain denial of revelation by probing own theory and concepts 
as condemned on similarity to dog, put up with burden or dropped, 
disturbed as.seen by pententh.with tongue out as a sign of endless 
frustration. So is the case to believe and practice secular economics. 
Those who believe, are admired by secular economics and pursue its 
course as fruitful, shall end to reckless lot. Al-Quran puts it parallei to 
dismally led by Satan, on wrong track of self-destruction. 'Recite to 
them tale of him whom We gave Our revelations, but he sloughed them 
off, so Satan overtook him and he became of those who led astray. 
(175). And had We willed We could have raised him by their means, 
but he clung to the earth and followed his own lust. Therefore, his 
likeness is as likeness of a dog, if you attack him he pants with his 
tongue out, and if you leave him he pants with his tongue out, Who 
deny Our revelations. Narrate to them the history (of the men of old) 
that haply they may take thought. (176). Evil as an example are. the 
folk who denied our revelations and want to wrong themselves’. (177). 

So sense seeks san temptations of long life and like iong lust for lot 
of resources, under fear spell of their being scarce and compounded by 
equally notorious notion of wants being unlimited. Each sensible person 
by assessment of own life and of those around can reach to a right 
perception, that spell loud: 'wants are indeed limited, resources are 
indeed unlimited’. That's the truth and to follow is piety which springs 
happiness and peace of all sorts. Get to it right now rather be lost by 
lust, find forelorn, remain rejected, discreetly dejected, distinctly 
dumped, decisively in disdain. 


Chapter 13 


ACCUMULATIO 
TIS DISTRIBUTION 
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All forms of secular economics emphasise exclusive ccumulation 
of wealth. Their policy focus specifically M on increasing 


accumulation of wealth. These do plead for pulling resources of the 

people in a assets. Their deployment is meant to increase 

production of goods and augment availability of services. Capital assets 

become engine of ale and energise economies. Societies flourish 

by getting greater access on goods, bel ecomung ‘plenty' by movin ing of the 

machines and manpower getting oem ty through capital resource. End 
S 


of the plenty ee uce a parted 
jority 


The two key dominant doctrines o 
century have been capitalism and communism. They bear methodology 
in sharp contrast of } se other in the process of capita 7 i 
Capitalism consigns the process of capital formation to initiatives by 
individuals. Communism confines it solely with the state. Both pursuits 
practically lead to exploitation of the common man, with degree of 
difference in its intensity. Albeit, the result is similar, that is preponderant 
deprivation of the masses irom fruits of economic growth. 
The theory of trickle down glorified by capitalism tends to be too 
slow to confer visible gains in ib ene ng the people at large from dire 
straits of wants. Even before satisfaction of basic needs, the system 
I more and more wants, flaming unsatiabl | ues ignited by 
inspiration from living style, consumption level of rich, being a few 
becoming ‘role model' though not indeed admirable. Geeroms go 
through the mills of toils and tears, even to get a pause of breathing 
: a part of economic machine 

which by some wear and tear gets re o and it 1s replaced. 
Communism makes the common man suffer the most. Simply the 
party cadres, with bureaucracy being dominant force, combine to 
bewitch the common man. The government functionaries and its 
machinery make the most, leaving the common man to the worst 
sufferings. Deprivation from economic activities grows glaringly in 
this system. It precisely refers to an absolute form of autocracy in which 
those in government and associated with the state power structure grab 
exceptional gains while the toiling masses are left with tall promises, 
followed by tears fall all along. Similar situation of sufferings ring in 
'democracy’ of developing economies. End game being distain of 
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disgrace. 

The system of communism has never proved itself instrumental of 
achieving its own cherished goals, that is of quicker economic growth 
coupled with wider equitable distribution of resources generated in the 
society. The ‘great’ exponent of the communism Karl Marx keenly, not 
merely, kept in focus the spread of miseries, evils and corruption by 
capitalism. Focus of all the cadres of communism had been on what 
was wrong with the capitalism but would not and could not fathom 
ways and means to end it and provide i improved designs or models to 
end persisting wrongs associated with the capitalism. Communism was 
born as a reaction to capitalism. Its base was in resisting capitalism. 
Communism remained routinely pine tee instead of becoming 
reformist. So it fell victim of own ae birth and rut. It was 
wounded and was wound up in nee span of seven decades, in the 
place it was born! Communism had a crude birth concept and this 
credulity unleashed cruelty with the masses. 

Major defect of capitalism identified by communism and socialism 
has been its compounding gross inequality of income and consequent 

sprawling poverty in the midst of wealth! Communism conceded 
capitalism as instrumental in accelerated creation of capital and its 
fortified formation on fast track. However, such criticism by and cry 
of communism against capitalism was softened by inducting in it system 
of taxation, formation of labour unions, creation of social security cover 
etc. These efforts have been geared at reducing inequalities in income 
ut have fallen far from achieving the objective. 

The other faulty features found in capitalism were the trends creating 
monopolies and concentration of economic resources in a few hands, 
becoming powerful out of proportion. These forces got jolted if not 
totally wiped out by the competitive thrust unleashed through the 
process of accelerated capital formation and its consequent combative 
capabilitie s against monopolies. Likewise the recurring bouts of inflation, 
recession and depression as routine phases of capitalism attempte d to 
be tamed and trimmed through improvement in monetary system, its 
management and ae uae revolves round the de ceptive flag, 
defective de esign of motivation and, therefore, undermines social values 
as taboos and humanity norms as façade! In thrust of capitalism, 
provided followed by its pile e principle, all 
weeded out, leaving survival much secured for the fittest. Of c 
capitalism inherits exploitati tion of greed and tends to crucify the sense 
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of 


oe ccommodation i to weaker sections, both at micro and macro levels, 
at individual and collective echelons. This has been claimed and 
ne as the force to reckon with in acceleration of wealth and 
formation. Buen: : ude yet noted as effective force has been 
tional impact, in effect, 
eine exp Saige in apparatus e peer 
Communica being quite contrary to it, has virtually been reactionary 
in effect. A majority would have to sustain : communism with c aes 
as that much is to be assured to all, whether effic jent or a t. Due 
o perceived equal treat and 
contributions, the system fell flat by attaching pr premium on inefficiency 
and discounting the efficiency. As oe productivity in communism 
was seen on consistent decline and at a pace at time s. Forced labour 
became its offshoot. It killed the germs of motivation for gains by 


n 


honesty, hard work, dedication and efficiency. ee increase in 
cost of sme dictated communism fail to stand against dynamic 
forces of capitalism. 

The two systems bear concept in contrasting with each other. So 
have been their app roaches. Interestingly the aim of both has been one 
and c common, i.€ ae of more and more capital. But the source of 
accumulation hae been different and distinct in both. It is individuals 
in the capitalism and > vern icat in the communism. 

The government being more PE in all vistas was bound to 
indulge i in greater ee on of common man in the guise of claimin 
benevolence to whol le lot of society and projecting capitalism as 
ystem detached from power wielders. But practically it boil 

to working for a few getting richer. Both the systems held their base 
in exploitation of the majority. Capitalism tricked it by injecting 
icentives of rewards, most of the times turning elusive. Communism 
had b been using force, often becoming brutal in effect. The core principle 
in pau the doctrines has been accumulation of wealth and hav ing access 
er the capital formation through maximum use of the means of 
nee Horie Capitalism, by the brand name it bears, places capital, a 
surplus of land and labour output, as source of its activity and as catalyst 
of growth. Communism, on the other extreme, trying to be loyal with 
its brand name, projects community as its focal point to serve and, 
therefore, puts human factor, known as labour, manpower to put in 
miticulous manner of economic parlance, as its major source of 


production and beneficiary of the goods and services so produced. 
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Both these systems have over worked in generation of wealth. 
Capitalism pursued brute soulless exploitation of the human greed, 
making it means of maximizing output. Communism used fear psyche 
in human beings as its pursuit in production at maximum scales. Entire 
edifice of economic growth in both these nee has been rooted in 
pursuits of creation and accumulation of wealth. None of them did 
attend as its focal feature to the most eh or dynamic system of 
greater distribution of the resources, as these were getting generated. 
Absence of the distribution doctrine and its liberal follow up eclipsed 
the potential dynamics of growth in both capitalism and communism 
and, as such, they have been felt and did actually fell short of justification 
to existence. Capitalism accelerated resource generation but with 
deliberate disproportionate distribution. As a result bouts of inflation, 
recession and depression continue to visit, revisit and throw the 


f 


economies, governed 7 ; system of capitalism into disarray. Both these 
> mo, 


systems have been noticed as consistently cryi ae g for prudent form of 
distributive justice a to end the malaise of gr A ing social disruption 


emerging from distortion in economic equilibrium. . Both have felt jolts 


A 


of growing socio-economic imbalance tr eae unrests, disputes and 
disruption. a Su, 

Search for a better and blissful alternative to capitalism has been 
going on and it is now placed in sharp focus due to distressful dispensation 
of capitalism to a great majority of mankind on global circuit. With the 
demolition of communism from its birth and root place, the Soviet 
Union during the fading period of the 20th century, capitalism has been 
greatly exposed of its inherent weaknesses, extending to glaring 
contradictions. ee like communism, has not been panacea of 
economic probiem as multiplied them by widening differential 
in resources binon and intensifying concentration of wealth in a 
few hands, making them exceptionally Į powerful and playing ar 
with destiny of humanrace. B pitalism has created the rotten and 
ejected rat race for wealth grabbing, while communism has been on 

ack of depriving ae Res sult is same, trumpeting objective same, 
a t approach in contrast, clash of flash. 

Over stress and stretch in creation of capital and its formation has 
been clear manif estation of capitalism. It has lately dawned to give due 
consideration to distribution of wealth aa cic so as to keep 
capitalism alive. x t the system of concentration has been exce ptionally 
deep rooted and is not reconciled to ee being just end of 
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economic dispensation. Based ep on ee a human urges 
capitalism would not reconcile with requirement of liberalised distribution 


of fruits of economic N Being diametrionlly a osed to the 
concept of distribution as it is founded on concentration of wealth basis, 
capitalism carries its own fallacy about distributi ion. Cap pranm ole 
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humanbeings is its great fal sulting from lack ‘fa a clear vision 
about resources. Human efforts t pa re simply to be directed in 
idei tification, h harnessing and utilisation of resources which have been 
vailable in plenty. ae ces have ae en me bounty of 
se are enormous, limi ustible as discussed 
earlier at leng sth While canoe nid dice ee P resources 1s not 
in the hands of human beings, how the hell they claim and assert 
authority to be t he owners of all, even most of them! Such an approach 
aes against Nature. Conduct emerging of such faulty concept 
bound to be against equity, justice and fairplay. Capital is a surplus 

of resources. It i is a by gainful uses of resources and by 
exploitative thrust. Capital is not in itself a source or end. It merely 
ma akes means. It introduces mobility factor to capital assets. Its owning 
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s, self deceptive and de see ng unless properly utilised. This 
i by 1 ry trends per sisting all he nd 
S nd d depression. 


Entire i he future 
worried about concentration of wealth in a few hands and its adverse 


{ 
- -social impact, creating plethora of evils an nd in effect propelling crimes 
of all forms, all sorts! It is a part and a fact of human history. Disturbances 
in a country have been due to accumulation of resources/wealth among 
a few individuals. Worldly wealth and its power to browbeat others 
have been the main sources of rising against trust and truth, about rights 
of people. Similarly on same tangent, control over global wealth and 
by it resources in a few ‘developed’ countries has been the root cause 
of poverty and conflicts widespread in developing world. Accumulation 
of wealth in a country context, in a few hands and in global context 
resources in a few countries has been disturbing and disruptive 
phenomenon against peace, progress and prosperity of human race. 
This has been prime cause of crises, conflicts, invasions, wars and alike 
damaging pursuits. Resources spent on such 'expeditions' far exceed 
to resources required in combat of poverty on global scale! Proper and 
prudent prescription promoting peace and progress, to thrive in prosperity 
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is that resources distribution be equitable, making entire society of a 
country and of all countries on global scale equitable, adequate 
beneficiary of wealth generation process. This will be in real sense and 
measure bring boom. Its obvious absence has become a bane for the 
human race. Al-Quran expressed this theme 14 plus centuries before. 
Human beings in general and believers in particular have ignored this 
powerful prescription. Now some sensible n have raised this issue 
and the entire human race is asking for an equitable, not even or equal, 
B of wealth. The thinkers of secular ind have no solution 
to it. It is with Allah Subhanahu, the ean an id it is given in the 
ae aoe Refer verses 34 and 35, Surah 9, 'Al-Tauba', 
‘Repentance’. 'Oh, you (who) believe, many of the rabbis (Jewish) and 
the monks (Christian) devour the wealth of mankind wantonly and 
push away man from path of Allah. (34). They hoard up gold and silver 
and spend it not in the way of Allah, to them give tidings (of torment 
O, Muhammad 488= ) of painful doom. On the day (of judgement) 
when(all of) it will be heated in the fire of hell, and their foreheads 
and their flanks and their backs will be branded therewith (and it will 
be said to them): Here is that which you hoarded for yourselves. Now 
taste of that you used to hoard’. (35). Similarly verse 16 of Surah 17, 
‘Bani Israel’, ‘Children of Israel', warns. 'And when We would destroy 
a society/country We send commandments to its folks who hold resources 
but they afterwards commit abomination in it and so the word (of doom) 
has effect for it, and We annihilate it with total annihilation’. Those 
resourceful were sent word to share their wealth with poor and needy, 
which they practically refused and resented. Instead by vanity of wealth 
they dictated own desires on poor and kept them under cruel control. 
This was contrary to command of Allah. So they were ruined and their- 
resources could not rescue them from plight and perils. For further 
insight refer verses 63-65 of Surah 'Al-Muminoon', 'The Believers’. 
‘Nay, but their hearts are in inne of this (Quran) and they have 
other works, besides which they are doing. (63). Till when We gripped 
their luxurious ones with the punishment, behold, they supplicate (can 
not avoid). (64). Supplicate (escape) not this day certainly you shall 
not be helped by us. (65). Those rolling in riches, ignore others. Roam 
with pride, prejudices against ee Think them slaves to serve their 
whims and wicked wills! This is definitely due to ignorance of Al- 
Quran, a guidance for ali affairs and at all times. Rich need to be kind, 
considerate, share their fortune with unfortunate. His riches is not by 
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his own ability, talent, knowledge but grace of Allah. Rich have been 
cause of disdain and destruction due to their misdeeds 

sar in wanton acts. | 
Similar chrono! | (ten) senses gifted by Allah, 
the Creator, to each oe jumanbeing. The basic resources have 
been c 
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ective good and wel are of all the humanbeings. 
Q economic resources so gifted, in creation of which humanbeings 
played no role. These have been land, ligh i , water, air, metals, minerals 
liquids, woods, other creatures and m manpower with intellect. Ten senses 


with waren human beings have been graced are eyes to see, ears to 

hear, nose to ies ees for taste ae o skin to touch and 

en body structure to keep balance, limbs to move around, brains to 
y j 


t 


hink, hearts to feel and finally soul > serenity and harmony. These 
are 10 commands within and without for mankind to sustain living 
with grace and progress! These combined keep humanbeings alive, 
active and performing. Humanbeings have as been consuming the 
resources anes available and invariably all ee have been created 

y by the Nature, all in unlimited v es. Human race has 
consumer of these all along an P none got ever exhausted 
ollover of centuries and each a century showing 

tion trend of such resources moving upward, accelerated! 
a iaden with incentives to motivation remain Med toa 
T to distribution dispensation. As a result, its dynamism has been 
assertive in comparison with communism. Capitalism thrives on some 

liberalism : in sharing the gains of growth. C a communism held 
rigid regime in planning production and distribution. Its physical form 
f plan nning, about requirements of each soul in equal proportion and 
gates of production in specified quantity of goods and services 
has i een in cla ash with the Nature, having created different capacity in 
individuals in all respects. Being in clash with the Nature, communism 
has not satisfied human psyche. So it fell an early victim to own follies 
and to the ruins in the place the "Bear rose during early part of the 20th 
century. How ironical, unfortunate, a fate accompli of its being the 

recipe of self-destruction’! 

Capitalism and communism held identical roots to emerge, ice. 
generation of wealth and capital formation, albeit with their routes 
founded in distinctly different dimensions and directions. Capitalism 
placed its faith in motivation of individuals as engine of economic 
growth. Communism placed community collectively in focus for serving 
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the same purpose. Managing the individuals and by incentive package 

would logically be an easy pursuit for performing than managing 

collectively with force and by rigidity. The results have been before 

us, in form of dilution of communism and emerging turmoil in capitalism. 

The principle of capital formation has underlying objective of creating 

productive capacity for goods and services a es doing so to eradicate 
F 


the plague of poverty and distress of deprivation from among the people 
at large. 

The objective pronounced by both the doctrines should j in p ean 
ought to have put the distributive ree as core feature to fo llov 


. for getting the given ends well served and glorified. Both the doctrines 
got stuck up in the initial phase of production and fell victim of vicious 
circle of concentration of wealth and power. As a result, the genuin 
character of economic growth, which would promote peace and us shes 
prosperity, remained elusive ever. The underlying purpose of pi romoting 
distribution tends to be the real harbinger of economic growth plus 
serving as catalyst of harmony was not simply 1 ignored by both the 
economics sets but deliberately this objective was ay on the back 
burner by the exponents, the proponents and the stalwarts of communism 
and soit lism! Having adhered the same practice ne acc E of 
wo with difference in intensity, capitalism without absorbing the 
rationale of promoting distribution liberally, is bound to follow the 
gory oe of communism. Poverty, whether sprawling as seen in 
communism or in widely scattered pockets as o nd in capitalism, 
would not leave the societies in peace and harmony but dump them 
burning by conflicts and causing ee agony. 

Islam has been the ardent advocate and the strongest proponent of 
distribution by n igning it the top most pene me and defining it as 
sterling quality of the aoa beings. Sayı ings of Allah and His prophet 
<2 have been numerous inviting faithfuis < ne to distribution 
merits which would definitely shun greed for concentration of wealth. 
islam always inspired its followers to produce more goods and services 
so that its ae ution gets on wider spectrum and cost of production 
and sales is ee by larger volume to be available. This secret of 
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not. Distribution of wealth is bound to generate more demar nd for goods 
and services. It injects enviab Sole multi pas effect in the economic 
activities. It propels greater eco onomic activity, in the aes offering 


more employment opportunities. Secular economics have later realised 
to fortify similar structures but it remains hollow due to being without 
ieee and a fair, suitable, efficient, effective mechanism for promoting 
the liberalised d dicwibution: This flaw is attributable to the basically 
wrong si on which their economic edifice is 
and stands. This refers to staunch belief in 'reso 
limited, sternly contrasted by the wants being trumpeted plenty or 
unlimited’. Such beliefs have infused immense insecurity. It has propelled 
greed of no diminishing proportions and, the i 
alha is persistently seen as the a source o 


I 
would never liberate m nind and soul to be aa conciled ae the ethos of 
distribution and a chie ing real creat r self and serenity in the 
society by practicing di apices o unrestrained. it is in effect. 
the concept and the ae that moulds beh ce and builds sited 

Absolutely wrong concept and defective belief can never spring up 
good practices and fine pursuits to herald happiness but a B ina 
t miseries even to D those seized with a lot more of resources at 
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nd sayings o ‘the ae 
). Some of these verses are being referred here w 
e listed in the appendix to this chapter in suppor 
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source of extensive references, enabling extended research wor k in this 
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‘And they ask you as to what they shall spend. You say: from surplus 
(or, ‘that's easy for you’). Thus Allah expounds to you His commandment 
so that you may ere Verse 219, Surah/Chapter 2 'Al-Bagarah', 'The 
Cow". 

Surplus refers to resources in possession being more than one could 
rationally ju udge them in excess of satisfying his wants and enough to 
keep him and his (family) dependents in comfortable position for a 
foreseeable time span, perceptibly on short to medium terms, keeping 
his accessibility on more to attainable. Distribution demand relates to 
from within the surplus as any stringent demand for distribution of 
entire surplus would not be usually acceptable to part with. It would 
prove a self-defeating pursuit or a self-debasing act. Surplus is that by 
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giving it to other won't disturb you, won't bother you the least. Islam 
strictly prohibits beggary. Seeking alms is discouraged. These are of 
dislikes to Allah and acts invoking His displeasure. These can never 
bring virtues or grace for the defiants. Islam is the religion of no 
compulsions and no coercion. It condemns living beyond norms and 
means. Normal life style is prescribed so that one lives in peace and 
leaves others to live like this. 'There is no compulsion in esis The 
right direction has been ae (cleared) distinctly from erroneous. And 
he who rejects false deities and believes in Allah, he grasp a a firm 
hand hold which shall never break/wreck. Allah is 
Knower'. Verse 256, Surah/Ct pater? ae Bagarah' oI he Cow'. This 
verse S explains the code’ of human condao t, ought to be 


on 
Di 


firm and benign, as is of Allah to all His creatures. The spirit of kindness 


hi 3 


iaced with grace should fare as unstinted conduct of the human beings 
with their fellow beings and with ali other creatures. 

Al-Quran at length explains about mode, means and e 
distribution from the surplus resource s gr a by Allah. 'An dtl 
have We spread out, and placed therei n firm hills and caused each 
seemly thing to grow therein. (19). And We have e to you livelihood 
mea and to those for pom on | provide not. (20). And there is not 

thing but with Us are the stores (treasures) thereof. And We send it 

no down save in a measure’. (21). Verses 19-21, Surah/Chapter 

15, 'Al-Hijr 

~ About the distribution a fine principle has also nen 1 laid down with 
clarity by Al-Quran. It says: 'Give the kinsman his due, and the needy, 
and the wayfarer and a not (your wealth) in v Semonces (26) 
Lo! The squanders were ever brothers of the devils, and the devil has 
been ever an ingrate to his Lord. (27). But if you turn away from them, 
seeking mercy from your Lord, for ene you hope, then speak to them 
a reasonable word. (28). And let not your hand be chained to your neck 
or open it with a complete o bet lest you sit down rebuked, denuded. 
l Lo! Your Lord enlar ee s the provision for whom He will, ang 
aitens it for whom He will. a He is ever Knower, Seer of hig slaves 
30). Slay not your children fearing a 

or them and fi eee u. Lo! The slayin 
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GD Weiss 26 to 3 2, Surah/Chapter 17, 'The children of 
w x tx la Ota. Pave rae } ey Ps ais a 
These verses explicitly explain steps in spending, that deludes S 
distribution. (a) The spirit of distribution springs from abandoning 
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i ind words emit grace than 
Ce Ra A geet gly 205 sete if 3 | 4 i 7 
4 a ees with rebuke and like harsh deals. (c) Don't be neither 


but hold on moderation in distribution. (d) Allah 


| 
os rs resources ple S and none else, (so don't Pae 
proudly or miserly) le ‘Don't destroy (by abortion) children by fear o 
poverty to strike as Allah gives the livelihood to you and your a 
(f) Don't go astray to adultery in maneuver to avoid destruction of 
children. 
The surplus can be identified in some flexible measure. cae range 
is the given level of resources possessed by becoming subject to 'Zakat', 
a 


Holder oe ue ee enters the sphere of po ssessing ae rhe 


"Is z 
voluntary ÀS a See of 'Zakat' have been categorically 
and transgression, ee 
sich een out of Islam. Against such defiers waging Jehad (holy 
war) has been prescribed. No relax is allowed from payment of 'Zakat’. 
lti is, as stated earlier, one of the six foundations of Islam. Distribution 
being voluntary, it has been kept flexible, to one's fair assessment. 
Distribution 1s meani to win greater pleasure of Allah and the AN i 
The Quran says: “You shall not attain to piety until you spend of that 
which you love. And whatsoever you spend, Allah is aware ee 
Vers e 92 Su chain hapter 3,'Aale-Imran', 'The family of Imran’. This 


ms 
loud and clear of distribution being a lofty deed liked by the 


explains 
Lord, your o rear. The best that you love is spent to secure piety. 


_ Another measure is resource position by which Hay) becomes obli igatory. 
hese explain range about a person qualifying to have surplus and 
should cultivate habit of distribution from surplus. Zakat at 2.5% leaves 

at 97.5% of wealth held with the believer. Keeping this size of 
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resource retention, liberated soul to bearable extent, voluntary distribution 
habit, culture can be, so shal! be promoted for peace and prosperity to 
be on track. Not to pay Zakat is denial right of poor people. It is a 


tyranny. 


FOR WHOM, WHAT AND HOW TO SPEND? 

‘And worship Allah, and do not join any with Him, and to parents show 
kindness and also to kinsmen and orphans and the needy and the near 
and distant neighbours and the companion by your side and the wayfarer 
and those whom your hand possess. Lo! Allah loves not such as are 
proud and boastful’. Verses 36, Surah/Chapter 5, 'Al-Nisa', "Women, 
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And he who does not distribute, is not seeking mercy and grace of 
Allah, such an ingrate person shall become miser. Miser never turns 
prosperous. Prosperity reflects rightful, judicious, balanced spending, 
not to be prodigal, not to adopt ostentious living approach. Richness 
requires rational approach to life to sustain it well and derive due benefit 
of wealth in own use and of the needy human beings. Distribution with 
rationale invariably multiplies resources, of the giver and to the society 
at large. Pe 

'They ask you as to how will they spend. Say: Thatever you spend 
of Weal: let it be for parents and kindred and e S a ka needy 


sg 


thereo oe Verse: 213; Suraly ae pA ao athe Cow’. 

How liberal one shall be in distribution of wealth? 'And spend in 
the way of Allah and don't cast yourselves with your hands in perdition 
and do well surely Allah loves the eed) well done’. Verse 195, 
Surah/Chapter 2, ‘Al-Baqarah', 'The Cow'. Without distribution of 
wealth guidance of Al-Quran won't een. won't be realised and 
won't be relished. 'This book for which there is no doubt is a guidance 
to the Allah fearing. (2). who believe in the unseen and establish prayers 

nd spend of what have We provided them’. (3). Surah/Chapter 2, 'Al- 
eee "The Cow". 

Distribution multiplies returns. "Who is that will lend to Allah a 
goodly loan, so that He will multiply it to him manifold? And Allah 
scants and ampliflies and to Him you all shall be returned (to be 
rewarded)’. Verse 245, Surah/Chapter 2, 'Al-Baqarah', ‘The Cow’. 


WHAT TO SPEND? 

'O you who believe! Spend of what We have provided you before the 
Day arrives when there shall be neither trading nor friendship nor 
intercession. And it is the infidels who are the wrong-doers’. Verse 254, 
Surah/Chapter II, ‘Al-Bagarah’, “The Cow’. 

"Who establishes prayers and who spends of what We have provided 
mem, (3) Those are ea the true o For en are o 
Surah/ Chapter i, Noor. ‘Spo ils y War'. Distributi ion fae sense 
and direction elevates human fiat to z zenith of glory, in form of 
nearness to Allah and His forgiveness with honour. What else a t 
shall seek? It is by distribution from that is given by Allah Subhi 
It is faith and fait accompli for the believer. 
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i ir Lord and 
establish prayer and what We have 
provided them, and y at evil wi Or n is the happy 
end in the Abode. ( ee Jens everlasting, they shall enter (in), and 
whosoever would have Sad righteously from among their fathers and 
spouses and progeny. And an igel shall enter to them from every portal, 
saying: (23). Peace be upon you patiently persevered. Exc a ent Nees 
is the happy end in the abode’. (24). Verses 22 to 24, Surah/Chapter 13, 

Al-Raad', Th 1e Thunder’. Distribution dismays eae ation sad ae 


$ 


ti 
di irect to destiny with ease, without toil. 
'And when harm ches men they cry unto Thy Lord, turning to 
Him with repentance; then when they have tasted of His mercy, behold! 
Some of them attribute partners to their Lord. (33). So as to disbelieve 
in that which We re given them, (unto is Said): 
a while, but you will come to know. (34). Or ha ve eli revealed to them 
any warrant which speaks of that which they ass 
And when We cause mankind to taste of mercy nee rejoice therein; 
but if an evil thing befalls them as the consequence of their own deeds, 
Lo! They are in despair. (36). See they know wa Allah enlarges the 
provision for whom He will and straintenes n He wills), Lo! 
Therein indeed are portents for folk who believe. eGD) So give to your 
kinsman o is due and to the needy and to the wayfar 
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for those who seek Allah's poeta: a those are fhe blissful ones. 
(38). And whatever you give in Usury in order se it may HCI on 
_ (other) peoples property (it) has no increase with Allah but that which 


you give in charity, seeking the favour of All ah, has increase manifold’. 
(39). Verses 33 to 39, Surah/Chapter 30, 'Ai-Rum’. These verses lift 
the pitch of distribution, restricting unearned income, See ieTen 
being its foremost features. Entire world has been infested by the evil 
of interest and in self-deceit is being led eventually to seif-destri 
Righteousness is the greatest virtue for mankind to succee a and 
profoundly in it indeed. Human being has been wanderer of various 
paths in search of treading the right one. It comes through in first place 
by faith and clarity of belief in Allah, the Day of destiny and the means 
of such information coming to him. The second foremost principle, 
following the faith being primary, is distribution of wealth in seeking 
pleasure of the Creator. And verily Al-Quran would become a guiding 
book for the persons performing as it is prescribed. For this purpose 
a resounding single verse is very important to read, understand and act 
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upon the prescription. It shall open up all the gates to grace and rise. 
It prescribes the belief brings blessings, the path promotes, protects 
prosperity; frightens sense of security with serenity bestows social 
integration, never to creat strife of sort. 

'It is not righteousness that you turn your faces to the East and to 
the West; but righteous is he who believes in Allah and the last Day 
and the Angels and the Scripture and the Prophets; and gives his wealth, 
for love of Him, to kinsfolk and to orphans a and t o the needy and to the 
wayfarers and to those who ask, and to set slaves free; and observe 
proper worship p (prayers) and pay the poor-due (Zakat) and those who 
keep their pl ce eaty (solemn) when they take one, and turn 
patient in tribulation and adversity and in time of stress. Such are they 
who are pious/sincere. Such are the (people) fearing Allah. Verse 177, 
Surah/Chapter 2, 'Al-Bakarah', 'The Cow’. This single verse exple 
a lot about moulding life to adorn piety, to become fae fe 

Among the five pillars of Islam, Islam invites for distribution b 
the minimum obligatory form of Zakat. It inspires, ee fates and 
induces for distribution in quite rational manner aad orderly form. 
Islam explains what is meant by the surplus. How and among whom 
to spend it? Islam ro incentives for such distribution to promote 
it on sound pattern. The secular economics have started feeling about 
the virtues of distribution. So long it was deemed merely an offshoot 
of the a A getting spilled over in terms of trickle down. 
Neither crackle down theme of capitalism has sbe en sai fruitful nor 
the ramdown ry communism has done it. None has pe ved to be the 
panacea despite phenomenal efforts 


L 


{ exerted. Th hese two ‘ideals’ have 
featured fr ae as the two extremes, a o opposed 'idols' 
and bein 2 actionary in effect of each other. Of course, their functional- 
eee eristics can not spring sophistication in anyone and can not as 
serenity ag conduct in the society. Destiny of its mechanism has bee 
deprivation of a majority, making fortunes for a few, setting split ee 
causing confrontation of widening gap, leading to conflicts, as their 
lasting nae | 
Islam does not deny accumulation of wealth by permitted means 
but enjoins its distribution, both on obligatory basis as minimum and 


on incentive eae asis as much as one finds easy to part with from 
his surplus. Here, n e of v eae has been fondly struck, which 


prescribes een to be : 
watchword and act design. Islam has never denied accumulation of 


p) 
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resources, conversion into capital formation so as to undertake major 
economic activities, on large-scale. Several verses from the Al-Quran, 
forming appendix explain at length about the spending. This shall help 
in further refreshing research on the subject matter. 

Islam provides for exceptional motivation with regard to distribution 
so as to break monopolies of wealth. Besides the package of gratitudes 
and grace, Islam has forbidden sheer acõumulation of wealth. Such a 
psyche has been condemned in severe from. Resources are not meant 
to be set aside or tucked away. These must be utilised carefully in 
economic pursuits. The concept of 'Ibadat' (prayers) in Islamic 
connotation is the widest that can never be found in any other religion. 
Stern warnings have been issued against hoarders of wealth and it is 
never meant for putting idle. Its economic use is imperative. Those 
who hoard wealth in drawing false satisfaction have been vehemently 
condemned, as can be seen from several verses of Al-Quran. In principle 
each Muslim believes, if not he must, that his provision in absolute and 
totality and that of all other creatures is predetermined by Allah and 
none else. About it Al-Quran categorically conveys: ‘And there is not 
a beast in the earth but sustenance thereof depends on Allah. He knows 
its habitation and its repository. All is held in a clear record’. Verse 6, 
Surah/Chapter 11, 'Al-Hud’. If this is kept in view and the rewarding 
returns emerging on distribution, charity with relax would become 
source of self-satisfaction. It will brighten prospects of distribution in 
the society. In chapter 57, '‘Al-Hadid’, Iron’, Al-Quran spells out. ‘Know 
that Allah quickens the earth after its death (so) have We made our 
revelations for you, that help you may understand. (17). Lo! Those who 
give alms, both men and women, and lend unto Allah a good loan, it 
will be doubled for them, and theirs will be a rich reward (18)'. 
Distribution thus benefits more than what one distributes. Not just that, 
those who refute it and do not enjoin in relishing distribution stand to 
summary condemnation and would be subject to rigours of punishment 
and disdain. : 

‘Know that the life of this world is only play, and idle talk, and 
pageantry, and boasting among you, and rivalry in respect of wealth 
and children as it is symbolic with vegetation after rains, whereof the 
growth springs pleasing to the farmer, but afterwards it dries up and 
you see it turning yellow, as it becomes straw, and in the Hereafter 
there is grievous punishment (to denying distribution) and (also) 
forgiveness from Allah and His pleasure, (to adhering distribution) 
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whereas the life of the world is but a matter of illusion.’ Verse 20, 
Surah/Chapter 57, 'Al-Hadid’, Iron’. Chasing illusion and forgetting 
realism is sheer foolishness. Act by illusion leads to nowhere but dumps 
astray, to meet anguish and rejection. 

'That you grieve not for the sake of that which (materials) escaped 
you, nor yet exult because of that which has been given. Allah loves 
not prideful, boasters. (23). Who hoard and who enjoin upon the people 
avarice. And whosoever turns away, still Allah is the Absolute, the 
Owner of praise’ (24). Surah/Chapter 57, 'Al-Hadid', 'Iron'. Hoarding 

squarely condemned by these two verses. Obviousiy hoarder tends 

o cultivate the habits of avarice, boast and vanity. These are evils, lead 
to astray. Wealth is not to boast of on having nor to feel dejected on 
ving 1t measured. _ 

“Woe (is) to every slandering traduces (1), who gathered wealth (of 
this world) and staked it. (2): He thinks that his (wealth) shall tender 
him immortal (3), Nay but verily he will be flung to the consuming 
one. (4). Ah, what it conveys to you what the consuming one is! (5). 
(It is) the fire of Allah, kindled. (6). which leaps up over the hearts (of 
ersons). (7). Lo, it is closed in on them. (8). In out stretched columns 

(9)'. Verses 1 to 9, Surah/Chapter 104, 'Al-Humazah’, 'The Traducer'. 
No room is left to escape from fire of high flames, clustering all around, 

reaching hearts inside, leaving nothing protected from its rages, roars 
and ravages. This is the destiny of lovers of wealth, keeping it hoarded 
and staked to derive illusive happiness out of it and getting vain vanity 
out of it. How miserable and mistaken he is! These verses convey the 
fate nothing but fire of high sas to be ha ie traducer and erate 


os 


in slander. Worldly rivalry is of no ultimate but cause for punishment 
and curse of the worst ma ent ide in the a | 
‘Rivalry in worldly (wealth) increases distracts you. (1). Until you 


come to the graves. (2). Nay, but you will come to know! (3) Nay! But 
you will come to know! (4) }. Nay, would that you know (now) with a 
definite knowledge! (5). For you will behold hell fire, (6). Aye, you 
will behold it with clear vision. (7). Then, on that day, you will be asked 
concerning (Allah's grace and gifts) of pleasures’. (8). Verses 1 to 8, 
Surah/Chapter 102, 'Al-Tagasur'’, "Rivalry in worldly increase’. Temptation 
for such increases remains roaring, soaring, becoming unbeatable, so 
ignores limits in pursuit. The chase goes on like mirage for thirsty 

nimals, in search of water to quench. | 

This recalls rages of hellfire to be rendered as abode of those 


ry 
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engrossed in sheer accumulation and mere increase in wealth and in 
these endeavours falling ignorant of the day of death drawing too close 
to ignore. But his keeping on increasing the wealth is sustained. Wealth 
accumulation, its hoarding and feeling happy about its richly possession 
is not the purpose and pursuit of life of human race. Distribution is 
desirable and has been advocated as it breaks, wrecks tendencies of 
hoarding, s slandering, traducering and of becoming blind to the reality 
by lust of accumulating wealth. 

Beware of the time that accumulator of wealth would cry. To quote 
Al-Quran: 'My wealth has not availed me, (28), my power has gone 
from me, (29). (It will be said) Take him and abe ain him (30), and then 
throw him to hellfire, (31) and then put hi chains where of the 
length is seventy cubics (it refers to ener measure length of about 
18 to 20 inches), (32); (Reasons) verily he used not to believe in Allah 
the Tremendous, (33), and not urged upon feeding of the poor. (34). 
His condition would be friendless, therefore, to his this Day (35), nor 
any food but filth (36) which but sinners eat. (37). Verses 28 to 37, 
Surah/ slain 69, 'Ai-Haqqah’', "The Reality’. These verses explain the 
extent of repent and punishment of chasing for wealth by all means 
and ee oe for its hoarding. 

‘And let not those hoard that which Allah has bestowed on them of 
His bounty think that it is better for them. Nay, it is worse for them. 
That which they hoard will be their collar on the Day of Resurrection. 
Allah's is the heritage of the heavens and the earth, and Allah is informed 
of what yen do. (180). Verily Allah heard the saying of those who said, 
(when asked for contributions to the Jehad)' Allah, for sooth, is poor, 
and we rich. We shall record their saying with their slaying of the 
prophets wrongfully and We shall say: taste you the punishment of 
burning. (181). This is on account that which your own hands have 
sent before (to the judgment). Allah is no Oppressor of bondsmen'’. 
(182). Chapter 3, 'Aale-Imran’, 'The family of Imran’. Again hoarding 
has been condemned strongly and summarily. Bounties of Allah are 
meant for good use of one himseif and for others nearby needy. Ignoring 
it will pull one for severe punishment on the day of judgment and 
nobody would assist him to escape from burning. 

The alms, (here it refers to Zakat, a pillar of Islam, and payment of 
which is obligatory on all resource possessors), are not meant for each 
and everyone. Their entitlement is quite specified. Al-Quran amplifies 
it. "The alms are only for the poor and the needy, and those who collect 
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them, and those whose hearts are to be reconciled, and to free the 
captives and the debtors, and for the cause of Allah, and (for) the 
wayfarer; a duty imposed by Allah. Allah is the Knower and the Wise'. 
Verse 60, Chapter 9, 'Al-Taubah', 'Repentance'. In this verse not only 
entitlement of the recipients of alms is prescribed but its giving has 
been explained as a duty assigned by Allah. Besides, voluntary ae 
can also be disbursed among prescribed persons defined needy. Thi 
donation, compliance by own sweet will, is bound to bring Baltics 
returns, rewards from the All-Powerful, as categorically n 
‘And of them is he who made a covenant with Allah (by saying): if 
You give us of Your bounty we will give alms and become of the 
meres (75). Yet when He gave them of His bounty, they hoarded 
it and ae d awa oe averse. (76). So, He has made the consequence (to 
be of) hypocrisy in ir hearts till the day when they shall meet Him, 
because they broke on word to Allah 1 and that they promised Him, 
and because they lied. (77). Know they not that Allah knows both their 
secrets and thoughts that they confide, and that Allah is Knower of 
things hidden? (78). Those who point at suc h of the believers as ~ 
the alms willingly and such as can find naught to give but the 
endeavours, and deride them-Allah (Himself) derides them. Theirs w will 
be a painful doom (79). Verse 75 to 79, Surah/chapter 9, 'Al-Taubah', 
‘Repentance’. These verses express at due length the covenants mad 
by mankind with Allah while seeking the riches to share. But when this 
is granted to them, they turn to hoarding, breaking the promise. This 
amplifies greed and its leading to breaking pledge. The end is disgusting 
being pana doom. 
an “scribes restraint in making money, to be strictly by right 
hibit o it by foul ones. So it 
t 


Ne 


roh t also instructs about the 
Sodan be w die due Pert a o right outlets. Both the aspects 
have been cast c 
wealth nor yo C listract you Gaon the remembrance of Allah. 
oe who do so, they are the end losers. (9). And spend of wherewith 

Ve have provided yon before death strikes you and he said. My Lord! 
if only You would reprieve me for a little while, then i 
and be among the righteous. (10). But Allah reprieves no soul when its 
term ends and Allah is Aware of what you do’. Verse 9 to 11, 
Surah/Chapter 63, ‘Al-Muanafeqoon’, "The H; rpocrites'. These verses 
extend the theme of covenants and its breaking to strike repentance tor 
non-compliance. But then the time has been over and gone. Nothing 
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ing but to reap that one has sown. Giving alms is promised by each 
while seeking the bounties. Righteous people would abide by it and 

fi ity willing | ers one righteous. Righteous 
offers alms unhesitantly. Righteous stand to rewards infinite and 


ys is made an excuse to non-offering of 
lust not by any means prevent one from 
he stern warning sounded profoundly 
uses that turn such person to a lame 
nek and cut a sorry figure of him 1'0, you who believe! Lo! Among 
your wives and your children, ae a enemies for you, therefore, be 
aware of them. And if you efface and ov ne and forgive, then lo 
Allah is the Forg: the Merciful. (14). Your wealth and your children 
are only a sere cr whereas Allah with Him is an immense reward. 
(15). So keep your d ae to Allah as best you can, and listen, and obey 
ie maa and that is better for your souls. And who is saved from his 
wn greed, such are the successful. (16). Ifyou lend unto Allah a goodly 
an, He will doi a it for you and will fi torgi ive you, for Allah is the 
= in the C ment. (17)'. Verses 14 to 17, Chapter 64, 'Al- 
ee , Mutual Disillusion .These verses WO priority of 
giving alms, to kith, kins and others in dire need of it from the surplus 
one a a es. Family should not prevent a part from spending but with 
ee In is ct, spending is an omen that breaks greed and 
promotes pleasure of heart, provides peace of mind and infuses serenity 
na oul. What else one could seek, for here and in the eternity? But 
humanbeings have been found fond of breaking pledges, so ate 
‘Lo, man is an ingrate to his Lord. (6). And Lo he is a 
that; (7). And Lo, in the leve of wealth he is violent; (8). Know “ not 
that, when the contents of the grave are poured forth: (9). And, the 
secrets of breast are made known; (10). On that day will their Lord be 
perfectly informed concerning them? (11)'. Verses 6 to 11, Chapter 100, 
'‘Al-Aadiyat', 'The Coursers'. Message of distribution from surplus 
resources in Islam has been loud, clear, absolute and categorical, leaving 
no doubt about its conferring upon the virtues for self and society. 
Distribution not just brakes tendency of misery but breaks it. Distribution 
defeats temptations of earning interest, usury and alike unearned gains 
which when in vogue create immense imbalances and cause instability 
in the society. These lead to split society into factions and fragmentations, 
extending to the extremes of have and have not segments. This brews 
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bitterness and abhorrence. Al-Quran stresses need of distribution at 
length, distinctly and in orderly format to bring the finest equilibrium 
in society. | | 

'The likeness of those who spend their wealth in Allah's way is as 
the likeness of a seed which grows in seven bushels and each bushel 
having a hundred grains. Allah gives increase manifold to whom He 
will. Allah is All-embracing, All-knowing. (261). Those who spend 
their wealth in the ways of Allah and afterward make no reproach and 
injury to follow to which they have spent; their reward is with their 
Lord, and there shall be no fear come upon them nor shall they get 
grief. (262). A kind word with forgiveness is better than alms giving 
followed by injury. Allah 1s Generous, Clement. (263). O you who 
believe, render not vain your alms giving by reproach and injury, like 
him who spends his wealth only to be seen of men and would not 
believe in Allah and the Day of dispense. His likeness is as the likeness 
of rock whereon is dust of earth; a rainstorm smites it, leaving it blank 
and bare. They hold no control of aught of that which they have gained. 
Allah does not guide the disbelieving folk. (264). And the likeness of 
those who spend their wealth in search of Allah's pleasure, and for the 
strengthening of their soul, is as the likeness of a garden on a height. 
The rainstorm smites it and it brings forth its fruits twofold. And if the 
rainstorm smites it not, Allah is Seer of what you do. (265). Would 
anyone of you like to have garden of palm trees and drinks, with rivers 
flowing underneath it, with all kinds of fruits for him therein; and old 
age has stricken him and he had feeble offspring; and a fiery whirlwind 
strikes it and it is (all) consumed by fire! Thus Allah makes plain His - 
revelations to you, in order that you may give thought. (266). Oh, you 
who believe! Spend good things you have earned and of what We bring 
forth from the earth for you, and seek not the bad (with intent) to spend 
thereof (in charity). When you would not take it for yourselves save 
with disdain; and know that Allah is Generous, Owner of praise.(267). 
The devil promises you destitution and enjoins on you lewdness. But 
Allah promises you forgiveness from Himself with bounty. Allah is 
Generous, All knowing. (268). He gives wisdom to whom He will and 


he to whom wisdom is given, he truly has got abundant good (grace). 
But none remembers except men of wisdom/understanding. (269). 
Whatever alms.you spend or vow you vow, lo! Allah knows it. 
Wrongdoers have no helpers. (270). If you declare your alms giving, 


4 cy 


it is well, but if you hide it and give it to the poor, it will be better for 
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you, and will atone for some of your 1l! deeds. Allah is Informed of 

wh you do. (271). The guiding of them is not duty (O prophet) but 

Allah guides whom He will. And whatever good thing you spend it is 

for yourselves when you spend not save, in search of Allah's countenance 

and whatever good thing you spend, it will be repaid you in full, and 

you will not be wronged. (272). (Alms are) for poor Penne for 
4, hn The 


oz t 4 im! re 
an not travel in the land. The unthinking 
e of their restraint. You should o 


them by their (face) mark. They do not beg of men with impor rtunit ty. 
| 


Those who spend their wealth by night and day, secretly and open! 
voy Loe RAA is W with their Lord, and there shall be no 
hall tl j 
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2, ‘Al-Bagarah, The Co wi. 
This long lofty Al-Quranic quotation explains at great and ex 
eloquence of hefty rewards and returns of charity and phil lär aoi, 
with quality of fine act in doing distribution. The basic trait is that 
resources or assets held by any individual or in group, is but blessi 
of Holder of saat reasures. cou ee Holder 1 inspires for distribution 


+1 


philont ophistic but itbow hig the DR in eee ee fi im willingness 
to do we in purity and eee! on to the society, in whi 
segments exist ae ought to be supported for survival with self-respect 
-and esteem 
"Those or SW hase usury cannot rise up save as he arises w 

the devil has prostrated by (his) touch. It is because they say: Trade is 
like usury; ce as Allah permitted trading and forbidden Usury, he 
to whom admonition from your Lord comes-and (he) refrain (in 
obedience thereto) and he shall keep (the profit of) that which 1s past, 
and his affair (henceforth) is with Allah. As for him who returned (to 
usury) such are rightful owners of the fire. They will abide therein 
(275). Allah has blighted usury and made alms giving fruitful. Allah 
loves not the i impious and guilty. (276). Lo! Those who believe and do 
good works and establish worship and pay to poor due, their reward 
is with their Lord, and there shall be no fear come upon them nor shall 
they get grief. (277). O you who believe! Observe your duty to Allah 
and give what remained (due to you) from usury, if you are (true) 
believers. (278). And if you do not, then be warned of war (against 
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you) from Allah and His messenger. And if you repent, then you have 
your principal (without interest). Wrong not, and you shall not be 
wronged. (279). And if the debtor is in straitened circumstances, then 
(let there be) postpone (recovery to the time of) to ease; and that you 
remit the debt and alms giving would be better for you if you did but 
know. (280). And guard yourselves against a day in which you will be 
brought back to Allah. Then every soul will be paid in full that which 
it has earned, and they will not.be ores d. (2817. Verses 275 to 281, 
Chapter # 2, 'Al-Bagqarah', "The Cow 
P verses in sequence state eaiiih benefi ts of alms giving which 
ers to voluntary distribution from surplus wealth in possession and 
aaa the consequences of ignoring it by misery, which leads to indulge 
in interest and ignore trade. Trade promotes economic activities and 
benefits the society. It should be the pursuit and leaving resources to 
earn interest runs contrary to real economic pursuits. Interest earning 
makes such person miser, timid, lethargic and unsocial, characteristics 
not of a humanbeing, a superior creation of Allah. Those who prefer 
interest and usury against trade and industry opt for evil deeds and 
‘designs, which never deliver goods but eventually deprives of goods 
and bring strife leading to devastating end. Being a social animal, 
humanbeing getting engaged in devilian deeds will get isolated, bringing 
self-inflicted misery and disturbances. Charity brings peace and promotes 
social integration. 
The contents of the verses referred above can be summarised as a 
rundown. 
1. Spending ie. distribution from surplus in seeking Allah's pleasure 
multiplies the reward like grains ne in fertile fields. One 
seed grain there yields 70 to 700 grains. Aliah would reward 
even in greater multiple than 700 times of grains growth. What 
a phenomenal gains it confers! 
Such a superb gain is reserved for those who do not cause 
reproach or inflicting injury by words and/or deeds to the recipients 
of resources on their distribution in alms. 
The reward of distribution is freedom from fear and grief, both 
in the present world and thereafter and still more rests with the 
Greatest Benefactor of all times, Allah, Subhanahu. 
4, Alms without grace and kindness but ju S ist to seek honour from 
fellow n tantamounts to demand same favour from Allah 
and of getting ignored the day of dispense. Distribution by such 
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ind words soliciting forgiveness f fare better for blessing thar 
the bane from giving alms with harsh words and disrega a 
Those who spend seeking solely Allah's pleasure get serenity of 
soul and it will take them to the exalted gardens, where rains or 
even dew flourishes the spring time. 
Each of the hu bel 


Sk 
oo 
poo 


Nobody could reconcile with a thought to b 
young o aa and fiery whirlwind ruining his bounties t 
ashes, This comparative not t 

mankind, ae misery and wanton attitude. 


Spending ought to be from the good things, such as one himself 
would want to get, besides such dispense of charity shall not 


bear bad intent and act, which is bound to generate disdain, as 
its reaction. 


4 


ra alls destitution ee Pi ess. Leave ne a aes 


star 
t0 Great wisdom makes an abundant well, that one could acquire 
h 


by realising the virtues of grace-laced distribution, being absolutely 
een and seeking exclusively Allah' 


reward from Allah, the all Powerful. 
i 


12. Exercise care with leniency in a the really needy 
persons, who sit in patience seeking Allah's mercy. Their faces 
reflect core simplicity which would ev Tk A They would 


14, 


not flock, roam and be- dragged by importunity. 


. Distribution at all times, overtly and covertly but with sincerity 
z bi 3 


is bound to bring rewards, irrevocable secret distribution is 
preferred as it is atone to all acts. | 

Distribution is ante-misery. Misery is reflected by indulging in 
forms of interest and usury. Interest is juxtaposed to distribution 
as former aims at grab ore (metal of precious material) from 
others work and earnings and it leads to squeeze out own share, 
termed as 'return/profit on investment' and its extraction is made 
even in losses ridden cases. This reflects extreme case of the 
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squeeze applied to grind own axe, dipping to inhuman dimensions. 
So interest seeking diminishes stature of man to adore beastly 
characteristics of tearing apart and celebrating such victimization 
as relishing over picnic. | 
15. Trade and interest are two quite apart issues and pursuits. Allah 
permits profit by trade that also with care to comply with 
prescribed norms and prohibits interest, being unearned gain. 
Those indulging in interest earning will be burnt by the hell fire 
flames of which bear no parallel in this world. 
Interest and usury are dislikes while alms giving shall bear sweet 
fruits and rich returns. Interest seekers turn impious and guilty 
and such persons seek interest as Der income and livelihood. 
17. Interest collectors and its users are those daring wage war against 
Allah and His prophet in which they could never win and succeed 
but bound to return R as the worst defeated lot. 
18. Those who repent interest as succour shall be N and have 
right to recover principal. If the borrower is seen in no position 
to pay debts off, time be extended for his situation to re a 
and make him able to pay. Debt is debt, it must be paid by ea 
capable person as such capability to pay off will not be there on 
the Day of Dispense. And those with surplus resources, if prefer 
remission of debt to persons in peril, their richly returns from 
Allah here and hereafter are pretty ensured, surely secured, as 
such remission would stand transformed into charity. Each soul 
will be paid for its deeds and good deeds will have a multiplier 
effect, exceeding even 700 times in returns, as one can see in 
this world the yield of grains in the fields. Despite seeing this 
why one won't believe it, while proverbially, really seeing is 
believing 
Stern warning has been struck against cheating, devouring and 
hoarding of wealth and against those who do not distribute it. 'O you 
who believe! Lo many of the rabbis and the monks devour the wealth 
of mankind wantonly and debar (men) from the path of Allah. They 
who hoard up gold and silver and spend not in the way of Allah, to 
them give ee (O Prophet) of a painfi pete ( 34) ) On the day when 
it will (all) be heated in the fire of hell, and their foreheads and their 
flanks and ihe: € ore will be burned o vith (and it will be s 
them): Here is that v W oe you  hoarde i zor neu irselves. Now 


ioe 


pom 


‘Repentance’. 
‘And let not those who hoard that which Allah has bestowed upon 
them of His bounty think that it is better for them. Nay, it is worse for 
ill | ' collar on the De 


it bring woes. History bears witness 
turned human b aie into violent 
tation of it runs voluminous. Not 


Seti a De of wealth. Family connections are wavered by the 
lust of wealth. Societies suffer strifes unparallel due to it. o 
have been at constant clash for it. Nobody is saved of its bouts generating 
bitterness but the believers in Allah getting bounties and binding 


themselves in acts of sharing from their surplus with their fellow beings 
in a fair manner and moderation. 
Human history is eee with violence all alo = and all strong. This 


holds testimony to the fact that violence has been engineered by the 


greed of ABES all the availa P! e resources by a and rendering 
others thereby deprived- of bounties of the Nature. o e to monopolise 


the resources by some and to render them not free n all, so as to satisfy 
; H 


basic needs, has been going on and will go ike this. Should the 
human beings then suffer by and be victim ai ees own false thinking 


-and wrong doings for all the time? Yes, it will be me Bie until the 
uman race r ithe ses what is the truthful, what is fallacious, makes 
marked ae n between the two and prefers Bicone the truth. 
th holds ena e to stand firm and a force not just to reckon with 
but have a fortified structure while lies tend to fall down in a sweep of 


What j is the truth, to hold firm for all the times i. t, present and 
future? It is that resources are bounties of Allah, a eat of all and 
that the resources would last for ever, never to end or exhaust. This has 
been the vivid experience. That human wants are limited but the lust 
runs unlimited. Resources are unlimited and wants are limited, so the 
resources can securely satisfy the wants. Then what is and where is the 
economic problem of mounting and multiplier effect in miseries. It is 
the misleading belief, creating fear psyche of unsatiable greed and un- 
exhausting craze for grabbing wealth and worldly gains, despite knowing 
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the fact that nobody has lived in this mortal world the life of permanence. 
Man is mortal. What for would he strive, also strife under all sort of 
stresses with feeling full of fatigues to pamper unending urge to live 
on and on. After a normal life stretch to sixties plus, one seeks end to 
its monotony, which becomes the crashing life style to seek changes 
from routines. Why not seek a timely change in the life to settle down 
with supreme realities? These are: (a) life span is limited, (b) wants 
are, bound by life span, also limited, (c) resources are unlimited and 
inexhaustible, (d) these are to. be used wisely and efficiently, (e) by it 
these would be multiplied; (£) the real life pleasure can be attained and 
retained by distribution from the surplus resource held by everyone; 
(g) it would spring peaceful socio-economic environment for co- 
existence which human beings have been striving and struggling for 
all along. 
Proper diagnosis of ills emanatin g by pursuit of secular economics 
represent that its premise and major principle having been wrong, as 
these have been based on fallacy. So is follow up prescriptions have 
turned faulty. The results of their pr acticing | have to be from shaken 
ability to end on devastation. This has been clearly manifest. 
nada means practicing peace all along. Its diagnosis in economics 
has been precise, prescriptions perfect and the results rewarding, with 
rejoice to be ever lasting. The economic concepts outlook, framework 
have been clear and, therefore, the deeds ought to be satisfying needs 
of body, mind, heart and soul. 

And worship Allah, ascribe nothing as partner to Him. (show) 
kindness to parents, and near kindred, and orphans and the needy, and 
to the neighbour, who is of kin (to you) and the neighbour who is not 
of kin, and the fellow-travellers and the wayfarers and (the slaves) 
whom your right hand possesses. Lo! Allah loves not such as are proud 
and boastful, (36). Who hoard their wealth and enjoy in avarice on 
others, and hide that which Allah has bestowed upon them of His 
bounty. For disbelievers We prepare a shameful doom. (37). And (also) 
those who spend their wealth in order to be seen by men, and believe 
not in Allah nor the last Day. Who has taken Satan for a comrade, a 
bad comrade he has been. (38). What have they (to fear) if they believe 
in Allah and the Day of Dispense and spend (a right) of that which 
Allah has bestowed upon them, when Allah is ever Aware of them (and 
all they do)? (39). Lo! Allah wrongs not even of the weight of an ant; 
and if nee is a good deed, He will double it and will give (that act) 
from His treasures an immense reward. (40)’. Verses 36 to 40, Chapter 
4 'An-Nisa', 'The Women’. 
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These verses mark tod distinguish between alms given exclusively 
tor Allah's pleasure and in showing off to the fellow beings. Former 
injects purity to the cone nance and the latter act reflects vanity. Wealth 
and bounty is gr ae of Allah and its distribution with grace becomes 
obligation. Of what one does not hold of his own but all that is graced 
by Allah, how van he boast and pose pride on parting with some of it 
from the surplus. Such is a mistaken act meant to vanish and perish the 
person indulging in a boastful manner to which he Cie no competence 
or entitlement. Giving out something to show pride and seek prestige 
from persons around and down the line ma ike es iterall ly and p practically 

no sense as it returns self degradation and disgrace which lead to no 
where but distress. 

Those who show off their riches would indulge in g rabbing the most 
from others. If someone seeks praise and prestige by it which is Invisible, 
intangible and ends in vain, of course, he would never hesitate to snatch 
something visible, tangible and gainful from others. Charity by B 
persons is nothing but cheating primarily of own self and secondar 
of the society. Such deeds first dodge the self and inflict i Injuries of fe 
wrong, which keeps compounding as he eventually finds lost of beac | 
without gain or reward. What a fake approach, a deed deceitful and a 
act hollow! Hell flames await him to burn, fierceness of which has 
never been felt in this world. 

Those fiercely fond of wealth and richly resources should know 
futility of it. Wealth does not ensure security and sustain peace of mind. 
t is an urge unsuitable which keeps burning one in fire of lust, till 
reduced to ash and dust then disarrayed by sweeping winds, leaving 
no substance and no element of i identification. Thus one is destroyed 
in i imity. Those who are lost in lust of wealth and its vanishing 


~ BS 


y. 
characteristics should refer the fi Oe verses of the scripture, Al- 


‘Undoubtedly Korah was of Messed folk, but he oppressed them, 

and We gave him so much treasure that the stores thereof would veri ily 
have been a burden for a troop of mighty men. When his own folk said 
unto him: Exult not, Lo! Allah loves not the exultant; ( 76). But seek 
the above of the Hereafter in that which Allah has given you and neglect 
not your portion of the world, and be you kind even as Allah has been 
kind to you, and seek not corruption, disruption in the earth. Lo! Allah 
loves not the corrupters/disrupters. (77). I have been given only on 
account of knowledge I possess. Knew he not that Allah had destroyed 
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already of the generations before him, men who were mightier than 
him in strength and greater in respect of following? The guilty are 
questioned of their sins. (78). Then went he forth before his people in 
pomp. Those who were desirous of the life of the world said: Ah, would 
that not to us had been given the like of what has been given to Korah! 
Lo! He is owner of rare fine fortunes! (79) But those who had been 
given knowledge said: Woe to you! The reward of Allah for him who 
believes and does right is better, and only the steadfast will obtain it. 
(80). So We caused the earth to swallow him and his dwelling place. 
Then he had no host to help him against Allah, nor was he of those 
who can save themselves. (81). And (next) morning found those who 
had coveted his place but yesterday crying: Ah, well a day! Allah 
enlarges the provision for whom He will of His slaves and straitens it 


A Yy 


(for when He will). If Allah had not been gracious to us He would have 
caused it to swallow us (also). Ah, well a day! The disbelievers never 
prosper. (82). As for that abode of the hereafter We assign it to those 
who seek no oppression in the earth, nor yet corruption/disruption. The 
sequel is for those who ward of (evil). (83). Who so brings a good 
- deed, he will have better than the same. While as for him who brings 
an evil deed, those who do ill deeds will be requited only what they 
did. (84). Lo! He who has given you the Quran for a law will surely 
bring you home again. Say: My Lord is the Best Aware of him who 
brings guidance and him who is in error manifest. (85). You had no 
hope that the Scripture would be inspired in you, but it is a mercy from 
your Lord, so never be a helper of disbeliever. (86). And let them not 
divert you from the revelations of Allah after they have been sent down 
to you; but call (mankind) to Him Lord, and be not of those who ascribe 
partners (to Him). (87). And cry not to any other god along with Allah! 
There is no god save Him. Everything will perish save His countenance. 
He is in the command and to Him you shall be brought back’. (88). 
Verses 76 to 88, Chapter 28, 'Al-Qasas', "The Story.’ 
t 


The given 13 verses elaborate life and strike note on its end. Those 


and vanished by vanity. It exposes lust of wealth as ignorance and 
propeller of evil deeds. Knowledge and persons possessed with it do 
not make life longer of money lust but remember mortality factor and 
morality is to make merit and eventual success. Scripture states wealth 
seekers not well doers and worthy to relief in abode hereafter. Everything 


is destined to perish, that each one of us experiences from episodes 
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around everyday and even each minute of a day. What makes not ie 

realise it but sink own self in sheer igno ae Is synonymous to } 
provision in plenty as no virtue? It is provision to sustenance and 
remem ibrance of the Creator tends to be great virtue and real wealth, 
ich will never be destroyed. So seek that if you want peace and 


ae Those with treasures considered unlimited fell like dried 
leaves of ay in autumn and aa with no sign ae xist. The place to 
go back ought to be sanctuary of serenity. For this craves of good deeds 


is the e to possess, not craze Stor resources grab, often by blind 
rush. Resources of the Creator are unlimited, i xhaustible. No point 
is scored or purpose served to accumulate and : ne re it in fear of runnin 
poor and destitute. It is distribution that returns manifold in reward, in 
this world by happiness of humanbeings and rejoice in the worlc 
hereafter on practicing such noble deeds, in which distribution of 
resources is to stay in the e Piety, sincerity, serenity are offsprings 
of distribution of the surplus in seeking mercy and kindness of the 
Creator of all the ane and plenty of resources to satisfy their 
limited wants. All the praise be to Allah, the Creator, Owner and 
Sustainer of all the resources in unlimited volumes. Distribution 
redoubles, multiplies the known, more so as unknown aspects of the 
resources available in the universe is far above our knowledge and 
acknowledgement. Misery makes no sense. Distribution makes it. 
Former negates humanity while latter springs it and brings satisfaction 
to ownself and happy tidings for the society. Resources multiply 2 
rollover a aa not tied down. Distribution implies faith and fortifie 
security of self and society. This is imprint of the Nature, one oug a ac 
read, understand and put in perfect practice. Faith imple: eating the 
prescribed path without doubt and question and certainly it will usher 
prosperity with peace of mind and soul together. Wealth is meant, by 
all means explained, a matter for distribution, with faith in its Give 
but with care, not to indulge excessively, not to be miser either. Wealth, 
taking note, is not just for accumulation and draw hollow sense of 
security and satisfaction by it, as eventually this practice leads to 
deprivations, making needy more to run violent, on miseries of life 
becoming unbearable. It brings backlash, creates storm of strife and by 
‘those more deprived of rightful possession. Avoiding that is possible 
by compliance to principles of Islamic economics, a perfect panacea 
for all evils mankind can indulge. 

Al-Quran eloquently expresses importance of earning by means 


go 
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prescribed right, setting no limit about it. Simultaneously the Scripture 
restricts spending to permitted acts and behaviour. Obviously, this 
prescription shall promote rich resourcefulness, which demands and 
deserves to be for offering thanks to Allah, the Provider, gracing good — 
luck, fine fortune. Thanks be offered and expressed by act of alms and 
charity making a character and not by vanity seeking praise of and 
prominence among people, but to be humble, like trees, fruit bearing 
for benefit of human beings and other creatures. Note of bearing sense 
in alms and charity is also struck, to be moderate, neither to be miserly 
nor to be wide open handed (prodigal). Keeping balance is beneficial 
in all situation for safe, secured sails to derive durable satisfaction and 
herald everlasting happiness. Spirit of accumulation is bad destabilising 
taste. Avoid it. Cultivate habit of distribution with due gratifyin 
moderation and it will usher economic prosperity, promoting peace an 
harmony, which is abound herald happiness. Have it all by putting 
prescriptions of, Al-Quran, Ahadith and Sunnah (acts) of the Prophet z 
in own practice. That's also part of prayers, very important and surely, 
superbly significant, of course. E 
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DISTRIBUTION 
In this section rundown of the Quranic verses relating to distribut 
is eee with supportive Ahadis, explanation, enabling ae 


SURAH # 2, AL-BAQARAH, 'The Cow’ 


'Alif Lam Mim (1) This is th ; in (it is) 
in ays it, to those who a r Allah. (2) Wh 
G d 


4 


uidance sure, no doubt 
believe in the unseen, 
an e out of what We have provided for 
steadfast in prayer and regular in ene And 
whatever good you send forth for your souls before, you shall find it 
with Allah. for Allah sees well all that you do’. (110) 

'It is not righteousness that you turn your faces towards the East 
or the West; but it oe righteousness - to believe in Allah and the Last 
Day, and the Angels, and the Book and the Messengers; to spend of 
your substance, out of love for Him, for your kin, for orphans, for the 
needy, for the wayfarer, for those who ask, and for the ransom o 


fs 
to be pare t in prayer, and practice regular Zakat; to fulfill the 


laves; 


contr racts v h you have aes and to be firm and patient, in pain (or 
suffer oe laive rsity, and throughout all periods of panic. Such are 
the peop le of tru m Aliah - fearing’. (177) 

And spend of your substance in the cause of Allah, and make not 


subst 
your own ha nee contribute to (your) destruction; but do good; for Allah 
loves those who do poog. (195). 


"They a you oe et#&=) what they should spend (in charity), 
Say: Whatever you spend that is good, is for parents and kindred and 


orphans and those in ate and for wayfarers. And whatever you do 
that is good, (Allah) knows it well’. (215). 

"They ask you (O Prophet) concerning wine and gambling. Say: 
'In them is great sin, and some profit, for men; but the sin is greater 
than the profit. (Any act of greater sin than its gain shall be deprecative). 
‘They ask you (O Prophet##<) how much they are to spend; Say: 'What 
is beyond your needs.' 'Thus does Allah make clear to you His signs: 
In order that you may consider. (219) (Their bearings) on this life and. 
the Hereafter. They ask you concerning orphans. Say: The best thing 
to do is what is for their good; if you mix their affairs with yours, they 
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are your brethren; but Allah knows the man who means mischief from 
the man who means good. And if Allah had wished, He could have put 
you into difficulties: He is indeed Exalted in Power, Wise.' (220) 
'Who is he that will loan to Allah a beautiful loan, which Allah will 
double to his credit and multiply many times? It is Allah that ae 
(you) short or plenty, and to Him shall be your return’. (245) 
EXPLANATION: This verse elucidates gratification of Allah to aaa 
All forms of wealth and its treasures, i including raw materials, have 
been created by none but Allah. All these were placed in earth before 
human beings residing. All the scientists and engineers simply transform 
these materials into useful goods. They do not produce basic materials 
and inputs needed. Intellect to convert raw materials into useful articles 
is also blessed by Allah and is not creation of human beings. Allah does 
not need goods we manufacture. Neither His supremacy extends by 
our spending or squeeze by hoarding of resources. Benefits of distribution 
are for the mankind. Despite this Allah terms spending for human 
welfare as 'debt' to Him, and ensures n e returns of it. This anne 
importance the Creator attaches to § serve human cause, excellence of 
serving human rights. | | 
'O you who believe! Spend out of (the bounties) We have pieced 
for you, before the day comes when no Dalene (will avail), nor 


. 


friendship nor intercession. Those who reject fi aith they are the wrong- 


‘The parable of those who spend their substance in the way of Allah 
is that ofa grain of corn; it grows seven rings and each ring has hundred 
grains. Allah gives manifold increase to whom He pleases; And Allah 
cares for all and He knows ali things. (261) Those who spend their 
substance in the cause of Allah, and follo w not up their ‘gifts with 
reminders of their generosity or with injury, for them their reward is 
with their Lord: on them shail be no fear, nor shall they grieve. (262). 
Kind words and the covering of faults are better than charity followed 
by injury. Allah is free of all wants, and He is Most-Forbearing. (263). 
O you who believe! deson eins] not your charity by reminders of 
your generosity or by injury, like those who spend their substance to 
be seen of men, but believe neither in Allah nor in the Last Day. They 
are in parable like a hard, barren rock, on which is a little clay/dust: 
on it falls heavy rains, which leave it Gust) a bare stone. They will be 
able to do nothing with what they have earned. And Allah guides not 
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HADI ee i. > speak on the day of judeteni with three 


see them with grace and s hali n not clean them 

of sins. ae eca ling of ski ndness, second a his pands down 
ankles with pride and third selling his goods by swe Al-Muslim. 
Revered Abu Hurara (Allah be pleased a him) recalls. The Prophet 

suc told: Kind words are similar to distribution. at Bukhari, Al- 
Muslim. oo ae kind words in denial to aa ris Sheer than 


| ess. 
‘0 you who believe, spend o of good things you h th ave earned, aad of 
that which We bring forth from earth for you, and se b 
(with intent) to spend thereof (in charity) when ie chase not take it 
for yourselves but with disdain; and know that ilah 

of Praise'. (267). EXPLANATION: Give goo P (also | in go ai 


spirit) as you pre 2 for self in seeking. 
Those who s spend their wealth By night and day, by secret and open! 
surely their reward is wi a their Lord, and there shall neither fear come 


upon them nor shall they grieve'. (274). 


SURAH #3 3, AALE-IMRAN, "The Family of Imran! 


ee 
< 


10 means shall you attain n righ hteousness unless pa give (freely) 
of that which you love; and whatever you give, of a truth Allah knows 


HADITH : Revered Abu Talha (Allah be d with him) recalls, 
among supports of the Pronkol Æ one companion owned the hi chest 
number of orchards. In them 'garden of Birha’ was the most preferred 
one. On revelation of the above quoted verse, revered Abu Talha (Allah 
ith him) came to the Prophet £2 and urged, among all 
gar aden of Birha' the most. I donate it in seeking 
grace of Allah and seek cing His reward and requested the Prophet (82) 
to make use of it to his “liking The Prophet (48) told, 'Well, All 
possessions of (this reward) will eventually be destroyed. You distribute 
it (the garden of Birha) among your poor needy relatives. Al-Bukhari. 
'They believe in Allah and the last day; they enjoin what is right, 
and forbid what is wrong; and they hasten (in emulation) in (all) good 
works; They are in the ranks of the righteous. (115). Of the good that 
they do, nothing will be rejected of them; for Allah knows well those 
that do right. (116). Those who reject faith, neither their possessions 
nor their (numerous) progeny will avail them aught against Allah. They 


EF 
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will be companions of the fire, dwelling therein (for ever). (117) What 
they spend in the life of this (material) world may be like a wind which 
brings a nipping frost. It strikes and destroys the harvest of men who 
have wronged their own souls. it is not Allah that has wronged them, 
but they wrong themselves.’ (117). 

‘Be quick in the (seeking) forgiveness from your Lord, and for a 
Garden whose width is that (of the whole) of the heavens and of the 
earth, prepared for the righteous. (133) Those who spend (freely), 
whether in prosperity, or in adversity; who restrain anger, and pardon 
(all) persons, for Allah loves those who do good’. (134). 

HADITH:Revered Abu Huraira (Al lah be pleased with him) recalled: 
Once a man came to the Prophet #4 and asked for some guidance. 
The Prophet 2 directed him, don't get angry. He repeatedly requested 
for f ee guidance. The Prophet (482) repeatedly told, ‘Don't get 
angry', Al-Bukhari. 

‘And let not those who covetously withhold of the gifts which Allah 
has given them of His Grace, think that it is good for them: Nay, it will 
be worse for them: soon shall the things which they covetously withheld 
be tied to their necks like a twisted collar, on the Day of Judgement. 
To Allah belongs the heritage of the heavens and the earth; and Allah 
is well-acquainted with all that you do.’ (180) 

HADITH: Revered Ibne Masud (Allah be pleased with him) recalled, 
the Prophet £8 told, the who does not pay Zakat, Allah shail surround 
his neck by poisoneous snakes on the Day of Judgement. Al-Tirmizi. 

‘Allah has heard the taunt of those who say: Truly, Allah is indigent 

and we are rich!' - We shall certainly record their word and (their act) 
of slaying the Prophets (blessing of Allah ) in defiance of right, an 
We shall say: "Taste you the penalty of the Scorching Fire! (181). This 
is Rees of the (unrighteous deeds) which your hands sent before 
you; For Allah never harms those who serve Him. (182). pic soul 
shall have a taste of death: And only on the Day of Judgment shall you 
be paid your full recompense. Only he who is saved far from the fire 
and admitted to the garden will have attained the object ( ofl ife): For 
the life of this world is but o ana chattels of dec eption. (185) You 


shail certainly be tried and tested in your oe ssessions and in your 
personal selves; and you shail ce a y hear much that will grieve you, 


from those who received the ae t fo you and from those who 
worship many gods. But if you persevere patiently, and guard 
against evil, then that will be a determining factor in all affairs." ( (186). 


O 
< 
as 


Principles of Islamic Economics 263 


SURAH # 4, AL-NISA, "Women’. 


a rene 


"Those who unjustly eat up the propery of orpha ans, eat up a fire into 

their own bodies: They will soon be enduring a blazing fire!' (10) 

HADITH: The Prophet ($82) narrated one of the fants es of his Mearai 
ket 


that he saw some persons having lips like that of camel. An angel was 
pulling oe on them and placing fireball in their mouth, which they 
gulped and cried. The P sg (©) enquired ab a out them. The angel 
replied, they used to devour orphans of their wealth. 

0 Oe ot up your ae in 


who believe! Eat n property among yourse 
ut let there be among you traffic (servic E and trade by 


a 
go 
md 
ery 
ot 
bonne 
Co a 
is 


mutual soe ail: Nor kill (or destroy) yourselves: for verily All: = ha 
i] A 
f 


been to you Most Merciful! (29) If any (one) does th at in rancour a 
o soon shall We cast l ! 

(30) If you (but) eschew the most heinous of the things a on ar 
forbidden to do. We shall expel out of you all the in you 
admit you to a gate of great honour. (31) And in no wise covet those 
things in which Allah has bestowed His gifts more ane ely on some of 
you than on others: To men is allotted what they earn, and to women 
what they earn: But ask Allah of His Bounty. For Allah has full 
knowle 


vac 


neighbours who are strangers, the companion by your side, the waytarer 
(you meet) and what your right h oe possess: For Allah loves not the 
arrogant, the vainglorious. coe ee hats who are niggardly or enjoin 
Seen on others, or hide the bounties which Allah has bestowed 

n them; for We hav Le for ae who resist Faith, a Pasma 
hat steeps them in contempt. (37). Not those who spend of their 


y 


a. to be seen of men, but have no faith in Allah and ihe Last 
Day: If any take the evil one for their intimate, what a dreadful intimate 
he is! (38). And what burdens were placed on them if they had faith 
in Allah and in the Last Day, and they spent out of what Allah has given 
them for sustenance? For Allah has full knowledge of them. (39) Allah 
is never unjust in the least degree: If there is any good (done), He 
ao it, and gives from His own presence possession a great reward. 
(40). How then if We brought from each people a witness, and We 
brought you Prophet (S8) witness against these people! (41). On that 
day those who reject Faith and disobey the apostle will wish that the 
earth were made one with them: But never will they hide a single fact 
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from Allah’. (42). | 
‘Have you not turned your vision to those who were told to hold 

back their hands (from fight) but establish regular prayers and spend 
regular in charity? When (at length) the order for fighting was issued 
to them, behold! a section of them feared men as - or even more than 
- they should have feared Allah. They said: 'Our Lord! Why have You 
ordered us to fight? Would You not grant us respite to our (natural) 
term, near (enough)?' Say: 'Short is the enjoyment of this world: the 
Hereafter is the best for those who do right: Never will you be dealt 
with unjustly in the very least!’ (77). 

HADITH: Revered Tbne J Masud (Allah be pleased with him) said 
recalled, the Prophet ec said ‘The person n will not enter heavens, he 
who holds vanity in his heart, be it like a small grain’. Al- Mulsim., 
Explanation: Most of the wealthy persons glorify ıt with vanity. 


SURAH # 5, AL-MAEDA, 'The Table Spread’ 


Allah did aforetime take a covenant from the children of Israeli, and 
We appointed twelve captains/chief among them. And Allah said: 'I am 
with you: if you (but) establish regular prayers, practice regular charity, 
believe in my apostles, honour and assist them, and loan to Allah a 
beautiful loan, verily I (Allah) will wipe out from you your evils, and- 
admit you to gardens with rivers flowing beneath; but if any of you, 
after this, resists faith, he has truly wandered from the path of rectitude’. 
(12) But because of their breach of their covenant, We cursed them, 
and made their hearts grow hard; they change the words from their 
(right) places and forgot a good part of the message that was sent to 
them, nor would you cease to find them- barring a few- ever bent on 
(new) deceits: but forgive them, and overlook (their misdeeds): for 
Allah loves those who are kind. (13): | 


SURAH # 6, AL-ANAAM, 'Cattle' 


‘Say: 'Come, I will reh earse what Allah has (really) ) prohibited you 
from’: Join not anything as equal with Him; be good to your parents; 
kill not your children on a plea of want; We Aa sustenance for you 
and for them; come not nigh to shameful deeds. Whether open or secret; 
take not life, which Allah has made sac i excepi by way of justice 
and law: thus He commands you, that oe nay learn wisdom. ( 

And come not nigh to the orphan's property, except to improve it, unt 
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d weight with (full) 
1a which it can bear; 


justly. r relative is concerned; 

and fulfill the covenant of Allah, thus He commands you, that you may 

aie (1 152). Verily, this is My way, leading strai; ae follow it: 
follow not (other) paths: they will scatter you about from His (perfect 

path: thus He commands you, that you may be aca . (153). 


SURAH # 7, AL-AARAF, 'The Height’ 


'O Children of Adam! wear your beautiful apparel at every ti 
place of payer eat, drink; But waste not by excess, for Allah lov 
the wasters' (31). EXPLANATION: If it relates to e it will destroy 


health. If relates to clothing, it will inject vanity. Food, drink and 
clothing are everyday needs. On le who cultivates good habit of 
moderation in their use, will get discipline to avoid waste in other 


walks, deeds of life 
"To the Madyan people We sent a 


their own brethren; he said; 'O my people! worship Allah. You have no 
other god but Him. en ow has come to you a clear (sign) ee your 
Lord! Give just measure and weight, nor withhold from the people the 


things that are their ie and do no mischief on the earth after na has 
been set in order; that will be best for you, if you have Faith' (85). 


SURAH # 8, AL-ANFAL, 'Speils of War’ 


For, Believers are io who, when Allah is mentioned, feel a tremor 
in their hearts, and when they hear His signs Sees find their faith 
strengthened, and put (all) their trust in their Lord; (2) Who establish 
regular prayers and spend (freely) out of the bounties We have given 
them for sustenance (3). Such in truth are the believers; they have 
grades of dignity with their Lord, and forgiveness, and generous 
sustenance’, (4). 

'The unbelievers spend their wealth to hinder (human beings) from 
the path of Allah, and so w will they continue to spend; but in the end 
they will have (only) regrets and sighs; at ee they will be overcome; 
and the Unbelievers will be gathered together to Hell; (36). In order 
that Allah may separate the impure from the pure, put the impure, one 
on another, heap them together, and cast them into Hell. They will be 
the ones to have lost’. (37). | | 
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‘Let not the unbelievers. think that they can get the better (of the 
godly); they cannot escape. (59). Against them make ready your strength 
to the utmost of your power, including steeds of war, to strike terror 
into (the hearts of) the enemies, of Allah and your enemies, and others 
besides, whom you may not know, but whom Allah does know. Whatever 
you shall spend in the cause of Allah, shall be repaid to you, and you 
shall not be treated unjustly’. (60). 


SURAH #9, AL-TAUBA, 'The Repentance’ 


"The mosques of Allah shall be visited and maintained by such as believe 
in Allah and the Last Day, establish regular p prayers, and practice regular 
charity, and ee none (at all) except Allah. It is they who are expected 
to be on true guidance’. (18). | | 
HADITH: Rev ae Abu Saeed (Allah be pleased with him) recalled, 
the Prophet { (as told; 'If you see a person visiting mosque, be witness 
to his faith because Allah announces that the mosques flourish by those 
who believe in Allah and the day of destiny’. Al Ti rmiZi. 
EXPLANATION: Prayer prevents believers from denials and disciplines 
in spending, refrains prodigal attitude. | 
"Those aho believe. , and have left their homes and striven a their 
wealth and their lives in Allah's way are of much greater worth in 
Allah's sight. These are they who are triumphant. (20). Their Lord gives 
aoe glad tidings of Mercy from Himself, and pleasure, and of gardens 
for pene wherein are delights that endure; ae They will dwell therein 
for ever. Verily with Allah there is immense reward.’ (22). 
'O you who believe! there are indeed many amo aes e priests and 
B who in falsehood devour the substance of men and hinder 
(them) from the way of Allah. And there are those who hoard goid and 
silver and spend it not in the way of Allah, announce to em the most 
grievous pena punishment. (34). the gay when heat will be 
produced out of that (wealth) in the fire of Hell, and with it will be 
bra nded their foreheads, their flanks cand their backs. as is the 
(treasure) which you hoarded for yo meee taste you then, the 
(treasures) you used to hold/ koang (35). 
HADITH: Revered Abu Huraira (Allah be pleased with him) recalled, 
the Prophet < said; 'He who possesses gold and silver but does not 
perform (duty of Zakat distribution and opt for char oa ), his Toe ad 
and back will be stamped by flattened sheet heated by hell fire. Wh m 


such sheet will turn normal cold wi d the process will 
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m 
say: ‘Spend (for the cause) a or unwillingly; not from you 
it be accepted; for you are indeed a p eople rebellious and wicked’, 
(53). The only reasons why their contributions are not accepted are; 
that they reject Allah and His Messenger, that they come to prayer 
without earnestness; and that they offer contributions unwillingly. (54). 
Let not their wealth nor their (following in) sons dazzle him; in reality 
Allah's plan is to punish them with these things in this life, and that 
their souls may perish in their (very) denial of Allah’. (55). 

'O Prophet! ($5) strive hard against the unbelievers and the 
hypocrites, and be firm against them. Their abode is Hell, an evil 


Sarre 


il T 
indeed. (73). They swear by Allah that they said nothing (evil), bu 
indeed they uttered blasphemy, and they did it after accepting Islam; 
and they meditated a plot which they were unable to carry out; this 
revenge of theirs was (their) only return for the bounty with which 
Allah and His Messenger had enriched them! a they repent, it will be 
best for them; but if they turn back (to their evil ways), Allah will 
punish them with a grievous penalty in ne fies ne in the Hereafter; 
They shall have none on earth to protect or help them. (74). Amongst 
them are men who made a covenant with a L, T at if He bestowed 
on them of His bounty, they would give ( gély) y) in charity, and be 


truly amongst those who are righteous. (75 5) a t when He did bestow 


of His bounty, they became covetous, and turned back (from their 
covenant), averse (from its fulfillment). (76). So He has put asa 
consequence hypocrisy into their hearts, (to last) till the Day, when 
they shall meet Him; because they broke their covenant with Allah, 

and because they lied (again and again). (77). Know they not that Alla h 
does know their secret (thoughts) and their secret counsels, and that 
Allah knows well all things unseen. (78). Those who slander such of 
the believers as give themselves freely to (deeds of) charity, as well as 
such as can find nothing to give except the fruits of their labour, and 
throw ridicule on them, Allah will throw back their ridicule on them; 


and they shall have a grievous penalty. (79). Whether you ask for their 


forgiveness, or not, (their sin in unforgivable); if you ask seventy times 
for their forgiveness, Allah will not forgive them; because they have 
rejected Allah and His Messenger, and Allah guides not those who are 
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perversely rebellious’. (80). 

'Of their goods, take alms, that (so) the Mightiest purify and sanctify 
them; and pray on their behalf. Verily your prayers are a source of 
security for them; And Allah is One Who hears and knows. (103). 
Know they not that Allah does accept repentance from His votaries and 
receives their gifts of charity, and that Allah is verily He, the Oft- 
Returning, Most Merciful?’ (104). EXPLANATION: These verses 
imply that: (a) Collection of the 'Zakat' is responsibility of the Islamic 
state. (b) The 'Zakat' payout purifies the wealth held after it. (c) The 


4 


t' purifies heart from evils of greed of f the world, misery and envy. 
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SURAH #11, 'HUD' 


'To the oe People (We sent) aes eb (Allah bless him) one of. 
their own brethren; he said; 'O my people! worship Allah. You mak no 
other ae but Him. And give not short measure or weight; I see you 
in prosperity, but I fear for you the penalty of a day that will pee ie 
(you) all round. (84), And O my people! give just measure and weight, 
nor withhold from the people the things that are their due; commit not 
evil in the land with intent to do mischief. (85). That which Allah leaves 
with you is better for you, if you (are) believes! and I am not set over 
you to keep watch! (86). They said; 'O Shuaib! Does your (religion of) 
prayer command you that we leave off the worship which our fathers 
practiced, or that we leave off doing what we like with our (wealth, 
assets) property? Truly, you are the one that forbears with faults and 
is right-minded! (87). ce said; ‘O my people! see you whether I have 
a clear (sign) from my Lord, and He has given me sustenance (pure 
and) good as from Himself. I wish not, in opposition to you, to do that 


which I forbid you to do. I only desire (your) betterment to the best of 
my power; and my success a my hee can only come from Allah. In 
Him I trust, and towards Him I look.’ (88). 


SURAH # 13, AL-RAAD, 'The Thunder’ 


'Is then one who knows that which has been revealed to you from your 
Lord is the Truth, like one who is blind? It is those who have 
understanding they heed. (19). Those who fulfill the covenant of Allah 
and do not impair their covenant. (20). T 1 

t 
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things which Allah has commanded to be ] h 
awe, and fear the terrible reckoning; (21). Those who patiently persevere, 


ved 
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seeking the countenance of their Lord; establish regular prayers; spend, 


out of (the bounties) We have bestowed for their su stance, secretly 
and openly; and turn off evil wi | su 

attainment of the (eternal heavenly) home. 0). C Gard ens a oad 
We 


bliss; they shall enter there, as well as the righteous amo ie g their fathers, 


A a 


their spouses, and their offspring; and angels shall enter unto them from 
every gate (with the salutation); ( eo) Peace be on you for that you 
Lata d with patience! Now how excellent is the final home!’ ( 24), 


4 


who break the Covenant of F Allah 
word ther eto, and cut (as under) those things which cas h has commanded 
to be joined, and work on mischief in the land; on them is the curse; 
for them is the terrible abode. (25). Allah aoe ie or grant by 
(strict) see He sustenance (which He gives) to arte so He pleases 
(The worldly) rejoice in the life of this world; But the life of this world 
is little ae compared with the Her eafter’ (26). 

HADITH: Recalled revered Anas (be pleased with him), the Prophet 


, after having ratified their 
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(22) said: He R cherishes richness of his liveliho a and long life, 

he shall behave in the best (gratifying) manner with his relatives. Al- 
faw] 

Bukhari 

SURAH #14, IBRAHIM 


ho have believed, that they establish (regular) 
| } sustenance We have given 
them, secretly and openly, before the coming of a Day in which there 
will bea neither mutual bargaining nor befi iending. (31). Allah is He 

Who has created the heavens and ue earth and sends down rains from 
ith s out fruits wherewith to Po you; itis He 
ho has nade the ships to be of s service to you, that they may sail 
through l mand; =a the rivers ae has He made 
(to flow in n) service to you. (32). And He (Allah Subhanahu) has made 
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the sun and the moon, constantly pursuing their courses to be (of) 
service to you and the night and the day has he (also) made for service 
to you. (33). And He gives you of all that you ask for, and 1f you would 
count the favours of Allah, never will you be able to reckon them. 
Verily, man is verily a wrong doer, an ingrate’. (34). 

"Take not with Allah another object of worship; or you (O man!) 
will sit in disgrace and destitution. (22). Your Lord has decreed that 
you worship none but Him, and that you be kind to parents. Whether 
one or both of them attain old age in your life, say not to them a word 
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of contempt, nor repel them, but address them in terms of honour. (23). 
And, out of kindness, lower to them the wing of humility, and say; My 
Lord! Bestow on them your Mercy even as they cherished me in 
childhood. (24). Your Lord knows best what is in your hearts; If you 
do deeds of righteousness, verily He is Most Forgiving to those who 
turn to Him again and again (in true penitence). (25). And render to the 
kindred their due ri ights, as (also) to those in want, and to the ihe Maia 
But squander not (your wealth) in the manner of a prodigal. (26). Verily 


Hela sicko are anes of the evil ones; and the evil one is to his Lord 
(himself ungrateful). (27). And even if you have to turn away from 
them in pursu tof the vee y from your Lord which you do not expect, 
you speak to t a a word of easy kindness. (28). Make not le hand 
tied (like a ni eae to your neck, nor stretch it forth to its utmost 
reach, so that you become blameworthy and destitute. (29). \ les our 


Eo 


Lor AAE sustenance in abundance for whom He pleases, and He 
provides in a just measure, for He knows regarc IS SE | 
(30). Kill not your children for fear of wan t: We shall provide sustenance 
for them as well as for you. Verily t the Killing of them i g 

31). Nor come ee: to adultery; for it is a shameful (deed) aad 
1 evil, opening the road (to other ev dis ). (32). Nor take life - which 
Allah has aes sacred - except for just cause. And if anyone is slain 
wrongfi sly, y, We have given his heir authority (to demand qisas or to 
i): a him nor exceed bounds in the matter of taking life; for 
he is helped (by the Law). (33), Come not near/nigh to the orphan's 
property except to improve it, unti he attains the age of full strength; 
and fulfill (every) pledge, promises, commitment, for (every) 
commitment will be enquired into (on the Day of Reckoning). (34), 
Give full measure when you measure, and weigh with a balance that 
is straight; that is the most fitting and the most advantageous n the 
final determination’. (35) 


tA 
oo 
tie) 
lae 
cD 
= 
tf) 
ona 
= 


SURAH #16, AL-NAHAL, 'The Bee' 


'Allah has bestowed His gifts of sustenance $ 
you than on other; those more favoured are not going to give away 
their gifts to those whom their right hands possess. to be | 
in that respect. Will they then deny the favours of Allah? (7) 
eee has mi neve a mates ? o o 
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. And worship others 

er of] rem, for E 
with anything in heavens or earth, and cannot (be) possible have suc 
power'.(73). 

‘What is with you must vanish; what is with Allah shall endure. And 
We will certainly bestow, on those who patie nt nly see aes their reward 
according to the best of their actions. (96). W vorks righteousness, 
man or woman, and has Faith, verily, to hir m1 will ¥ Ve give a new Life, 
a life that is good and pure and We will bestow on such their reward 
according to the best of their actions'.(97). EX ‘PLANAT ia N: F Hoal a 
A 


cy 


, distribu 
What is given in charity remains, sustain en DA ee lab ah 


SURAH # 17, BANI-ISRAEL, 'The children of Israel’ 


‘If any do wish for the transitory things (of this life), We readily grant 
them - such things as We will, to such person as We will; in the end 
have We provided He l for them; they will burn there ein, disgraced and 
eee ected. (18). as wh eee wish for fase eae fa the o and 


( 
bord We nee rely on all - These as well as those; - The eee 
of your Lord are not restricted (to anyone). (20). See how We have 
bestowed more on some than on others; but verily the Hereafter is more 
in rank and ae and more in excellence’. (21). 
‘Say: if f you had control of the O T 

behold, you would keep them n for fear of spending them; for 
(every) person is niggardly!’.(10 | 


a 
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SURAH #18, AL-KAHF, 'The Cave' 


'That which is on earth We have made but as a glittering show for the 
earth in order that We may test them - as to which of them are best in 
conduct. (7). Verily what is on earth We shall make but as dust and dry 

oil (without growth or herbage)’. (8). EXPLANATION: These people 
are lost in (seeking/increasing) comforts and luxuries of life while We 
((Allah)) are going to render earth (absolutely) straightly barren by the 
day of judgment. So make the best use of wealth resources you are 
bestowed by Allah of His mercy, expressing your mercy on your fellow 
persons in need of resources to live in peace. 
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‘And keep your soul content with those who call on their Lord 
morning and evening, seeking His countenance and let not your eyes 
overlook them, seeking the pomp and glitter of this life; do not obey 
one whose heart We have made heedless of Our remembrance, one 
who follows his own lust, and whose case has gone beyond all bounds. 
(28). Say, 'The truth is from your Lord’; Let him who will believe, and 
let him who will reject (it); for the aa eae We have He sae a 
Fire whose (smoke and flames are), like the walls and roof of a tent, 
will hem them in; if they implore relief ae ill be granted oe like 
ald their faces, how dreadful the drink! How 


Jii 


z1} Srn 


melted brass, that will sca 

uncomfortable a couch to recline on! awe As to those who believe nm 
work righteousness, verily We s 

the reward (is) of any who do ¢ | ee 

will be Gardens of Eternity; oo i i rivers ¢ will o Uy will 
be adorned therein with bracelets of gold, and they will wear green 
garments of fine silk and heavy brocade; Ši 

ised thrones. How good the recompense! How beautiful a 

recline on! (31). Set forth to them the parable of two men; for one of 
them We provided two gardens of grape-vines and eee them 
with date palms; in between the two We placed corn-fields.(32). Bich 
of those gardens brought forth its produce, and failed not in the least 
therein; in the midst of them We caused a river to flow.(3 3). (Abundant) 
was the produce this man had; he said to his companion, in the course 


ofa minal argument; “more wealth have | than - and more honour 
and power in (my following ie men".(34). He went into his garden 1n 
a state (of mind) unjust to his ou’ He said, ‘I ae em not that this will 


hat the Hour (of J judgment) will (ever) 
to my Lord, I shall surely find Ce 

in exchange’.( 36). His companic n said to him, in the 
ent with him; "Do not you deny Him Who r 

you out of dust, then out of a sperm-drop, then fashioned you into a 
man?(37) But (I ti hink) for my part that t He is Allah, My Lord, and none 
shall I associate with my Lord.(38). Why did you not, as you entere 
into your garden, you said that which Allah will! There is no power 
but with ee If you do not see me less than you in wealth and 
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sons.(39). It may be that my Lord will give me something better than 
your garden, a and t hat He will send on your garden thunderbolts (by 
oe $ b 4 f 


ny j 


n of a ing) from PA ma n it aa 
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\ 
i Jor J 
(with ruin), and he rer Sane ee and turning his hand 
imb] 
very E nd! ie eee only say, ‘Woe is me! Would I had never 
ascribed partners to my Lord and Cherisher! (42). | 


isher! 
of men to help him again st TANARI nor was a able 


Best t to give success. (44), Set forth to them the 
í 


similitude of the life of this wor rid: it is like the rain which We send 
down from the skies; the earth's vegetation absorbs it, but soon it 
becomes dry stubble, which the va do scatter; it is (only) Allah who 
prevails over all things. (45). Wealth and sons (children) are allurements 


u 
of the of this world; But na poe that endure, good deeds, are 
ight of your Lord, as rewards, and best as (the fo undation 
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SURAH # 19, MARYAM 


"When Our Clear Signs are rehearsed to them, the di | 
those who believe, ‘Which of the two sides (your or ours) nc in 
point of position and were imposing as an army? (73). E o 
(countless) ES before them have We destroyed, who were even 
etter in a and a glitter to the eyes? (74). Say; ‘If any men i 
astray, ((Allah)) The Most Gracious exter an he rope) to them, until, 
when they see the warning of Allah (being f inte - either in punishment 
or in (the approach of) the Hours, they w ill at č A. realize who is the 
worst in position, and (who is) the weakest iy eee (75). And Allah 
does advance in guidance those who seek n and the things that 
endure, good deeds, are best in the sight of your Lord, as rewards, an nd 
best in respect of (their) eventual return. (76) ). Have you seen the (sort 
of) man who rejects Our signs, yet says; ‘I shall certainly be oe 
wealth and children!' (77) has he Pea to the Unseen, or has he 
taken a contract with ((Allah)) the Most Gracious? (78). Nay! We shall 
record what he says, and We shall prolong for him span of torment.(79). 
To Us shall return all that he talks of and he shall appear before Us 
bare and along (without wealth and children)'.(80). 
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SURAH # 20, TAHA 


'But whosoever turns away from My Message, verily for him is a 
(economic) life narrowed down, and We shall raise him up blind on 
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the Day of Judgment’. (124). He will say; O my Lord! why have you 
raised me up blind, while I had sight (before)? (125). (Allah) will say; 
So (it must be) Our revelations came to you, but you disregarded them. 
In like manner you are disregarded this day. (126). And thus We 
recompense him who is prodigal, believes not sa revelation of his 
Lord; and verily in doom Hereafter is far more grievous and more 
lasting. (127): 
Do not strain your eyes in longing for the things We have ais ven for 

Fiver to Panes of them, the splendours of = life of this world, 
(by) which We test them; but the provision of your Lord is See rand 
ever a asting'.(131). Enjoin prayer on your peo ae and be constant 
therein. We ask you not to provide sustenance; We provide it for you. 
But the (fruit of) oe Jereafter is for righteousness’. (132). 
EXPLANATION: Seeking wealth shall not be for sin 
spending, be prodigal but for making ee use of 
serving humanity. 


SURAH # 22, AL-HAJJ, 'The Pilgrimage’ — 


'To-every people did We appoint rites (of sacrifice), that they might 
celebrate the name of Allah over the sustenance He gave them from 
animals (fit for food). But your Allah is One Allah, submit then your 
wills to Him (in Islam); and you give the good news to those who (are) 
humble themselves.(34). To those whose hearts, when Allah is mentioned, 
are filled with fear, who show patient Pemeverance over their afflictions, 
keep up regular prayer, and spend (in charity) out of what We have 
bestowed upon them. (a To those agair nst whom war is made, 
permission is given (to fight), because they are wronged; and verily, 
is the most Pow erful for their hep. (39) (Th iey are) those who 
have been expelled oe their homes in defiance of right, (for no cause) 
except that they say, our Lord is Allah. Did not Allah check one set 
of people by means ve another, there would surely have been pulled 
down monki EN synag gogues, and mosques, in which the 
name of Allah is commemorated 1 in abundant measure. Allah will 
certainly help, support those who help His (cause); for verily Allah is 
full of Strength, Exaited in Might, (able to en nforce His Will). G 
(They are) those who, if We establish them in the land, establish re 
prayer and give regular charity, enjoin the right and forbid wrong; \ 
Allah rests the end on decision) of (all) affairs.(41). If they treat 


(mission) as false, so did the peoples before them (with their prop es 
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the People of Noah, and Aad and Thamud;(42). Those of Abraham and 
Lut (Allah his bless them);(43). And the companions of the M indvan 
Peo dA jected (4 e way). But I granted 
respite to the Unbelievers, and (only) after that did pur nish them; but 
how (terrible) was my rejection (of them)!(44 many societies 
have We destroyed, which were given to wrong doing? They tumbled 

n their roofs. And how many wells are lying i aes and neglected, 
aad castles lofty and well-built?¢ 45). Do they not travel through the 
land, so that their hearts (and minds) may learn wisdom and their ears 
may learn to hear? Truly it is not their eyes that are pees but 


the 
ates ta hy AGA oA. thair hrageta TARY ENDL ANAT eee 
hearts which are in their breasts' (46). EXPLANATION: Message in 
$ i Li 


i> 
of 
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priority is about power of Allah, so abide by a firm m Him. 
Monotheism and as a M w up performing regular prayers and giving 
regular charity, are for good of human beings. 

e 


'And it is He Who made the night and th day to follow each other: 
for en as have the will to remember His rais to ther: 
gratitude. o Anl the servants of ((Allah)) M 
ae walk on the earth in humility, and when the ignorant ree them, 
they say, peace n (salam)!(63). Those who spend the ere in adoration 
of their Lord (by) prostrate and : o ng.(64). Those who say, Our 
Lord! Avert from us the wrath of hell, for its wrath is indeed an affliction 

evous.(65). Evil indeed is it as an ae. and as a place to rest in. 
ose who, when they spend, are not extravagant and not niggardly, 
but hold a just (balance) between those (extremes)'.(68). 
EXPLANATION: Spending of more than need is wasteful and spending 
less than need is misery. Preserve balance, do not deviate of it to sustain 
remarkably well, in moderate deal 
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SURAH # 24, AL-NOOR, 'The Light’ 


7 


'O you who believe! fol How not Satan's footsteps; if any will follow the 
footsteps of Satan, he will (but) command what is shameful and wrong; 
and were it not for a grace and mercy of Allah on you, not one of 
you would ever have been pure; but Allah does purify whom He pleases; 
and Allah is One Who hears and knows (all things). (21). Let not those 
among you who are endued (dressed) with grace and amplitude of 
means resolve by oath against helping their kinsmen, those in want’. 
(22). EXPLANATION: Satan forbids extend help to kinsmen and directs 
for prodigal design, in ‘self-respect’ raising, a vain pursuit. 
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SURAH # 28, AL-QASAS, 'The Story’ 


'And when it is recited of them, they say; We believe therein, for it is 
the Truth from our Lord; indeed we have been Muslims (bowing of 
Allah's Will) from before this. (53). Twice will they be given their 
reward, for that they have persevered, that they avert evil with good, 
and that they spend (in charity) out of what We have given them'.(54). 


SURAH # 30 eer "Rome'. 


"When We give men a taste of Mercy, they exult there at; and when 
some evil afflicts them because of what their (own) hands have sent 

forth, behold, they fell in despair! (36). See they not that Allah enlarge 
the provision and restricts it, to whomsoever He pleases? Verily in ae | 
are signs for those who believe. (37). So give what is due to kinsmen 
and, the needy, and the wayfarer. That 1 is best for those who se sui 
caiene of Allah, and it is they who will prosper ois successful).(38). 
That which you give in usury in order that it may increase o 
people's property has no increase with Allah, but m hich you give 
in charity, seeking the countenance of Allah, (will Ca, it is these 
who will get a recompense multiplied manifold.(39). It is Allah Who 
has created you; and then provided for your sustenance; then He will 
cause you to die; and again He will give you life. Are see any of your 
(false) ‘partners’ who can do any single one of a acts? Glory to 
‘Him! and High is He above the partners tey attri i Him)!(40). 
Mischief has appeared on land and sea because o 7 . meed) that the 


hands of men have earned, that ((Allah)) may giv e them a taste of some 
of their deeds; in order that they may turn back (from evil)'.(41) 


SURAH # 32, AL-SAJDA, ‘The Prostraticn' 


’ are ened them, 
hie of #60 I Lord, nor are 
hey (e ver) puffed up wh pride. an 5, heir limbs do 
of sleep, while they call on their Lo T in Fear o Hope: and Piney 
spend (in charity) out of the sustenar ic] 

them.(16). Now no person knows what 
hidden (in reserve) for them - as a ri 
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righteous deeds have gardens as hospitable homes, for their (good) 


.(19). As to those who are rebellious and in their abode wi . 
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HADITH: Revered Abu Huraira (Allah be pleased with him) recalled: 
Wille 


a 

The Prophet (4282) told, gracing (on poe resources in the world ts 

by Allah's si rcy) will and not ones (own) cherish for it. Not a day 
s of any slave (abd) that two en sde ascend everyday. One of 

them prays for increase in wealth of those who distribute and the other 

ips s for destruction of wealth who (miserly) holds on (does not 

stribute). Al-Bukhari. 

Revered Anas (Allah be pleased with him) recalled that the Prophet 

(2) told; He who wants increase in his ee ssets, resources and 

life to run long, he shall have the best behaviour with his relatives. Al- 

Bukhari. 
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SURAH # 34, AL-SABA, 'Saba' 


'There was, for Saba, aforetime, a in their home-land two Gardens 
(each) to the right sa to the left. Eat of the sustenance (provided) 
your Lord, and be grateful of f Him; a territory fair and happy, and th 
Lord Oft T 5). But they turned away (from Allah) and We 
sent against them the flood (released) from the dams, and We converted 
their two garden (rows) into garden NS oducing bitter fruit, and tamarisks, 
and some few (stur unted) Lote-trees.(16). That was the requital We gave 
them because they ungratefully.re jected Faith; and never do We a 
(such) requital except t to such as are ungrateful rejecters.(17). Betwee 
them and the cities on which We had poured our blessing, We had 
placed cities in BER A positions, and between them We had appointed 
stages of journey in due proportion; Travel therein, secure, by night 
and by day.(18). But oe an Our Lord! Place longer distances between 
our journey stages; but they wronged themselves (therein). At length 
We made them as a tale (that is told), and We dispersed them all in 
scattered fragments. Verily in this are signs for every (soul that is) 
patiently constant and grateful. ( oe And on them did Satan prove true 
his idea, and they followed him, all but a party that believed.(20). But 
he had no authority over them, except that We might test the man who 
believes in the Hereafter from him who is in doubt concerning it; and 
your Lord does watch over all things'.(21). EXPLANATION: Allah 
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provided people of 'Saba' all the best things to thrive but they became 
thankless and asked for trouble, distress and so were they afflicted and 
disgraced. People bestowed resource shall offer thanks, rejoice by share 
and care and reap rewards as the regular feature, happening. ‘Never did 
We send a Warner to a population, but the wealthy ones among them 

aid; We believe not in the (Message) with which you have been 
on They said; We have more in wealth and in sons, and we 
cannot be punished.(35). Say; Verily my Lord enlarges and restricts 
the Provision to whom He pleases, but most men understand not.(36). 
It is no ae our wealth nor your sons, that will bring you nearer to Us in 
degree; but only those who believe and work righteousness - these are 
the ones ni whom there is a multiplied reward for their deeds, while 


fe 


secure they (reside) in the dwellings on high (places, palaces).(37). 


Those who strive against Our signs, to frustrate them, will be given 


over into punishment.(3 8), Say; Verily my Lord enlarges and restricts 
ihe sustenance to such of his servants as He pleases; and nothing do 
you spend 1 in the least (in His cause) but He replaces it; for He is the 
Best of those who grant sustenance’.(39). EXPLANATION: More 
wealth and sons is not security of good sustenance but can be had by 
grace of sph al 


in charity to please the Provider. 


SURAH # 35, AL-FATIR, ‘The Angels’ 


'See you not that Allah sends down rains from the sky? With it We 
bring out produce of various (hues and) colours. And in i mountains 
are tracts white and red, of various shades of colour, and black intense 
in hue.(27) ). And so amongst men and crawling creatures and cattle, 
are they of various colours. Those truly fear Allah, among His servants, 
who have knowledge; for Allah is Exalted in Might, Oft-Forgiving.(28). 
Those who recite the Book of Allah, establish regular prayers and spend 
(in charity) out of what We have provided for them, secretly and openly, 
hope for a commerce heen never fails;(29). For He will pay them their 
meed, nay, He will give them (even) more out of His bounty; for He 
is Oft- Forgiving, Most Ready to appreciate (service).(30). That t which 
We have revealed to you of the Book is the Truth, confirming what 
was (revealed) before it; for Allah is assuredly - with respect to His 
servants - well Ge lei and Fully Observant’. (31). 3 

EXPLANATION: Charity, distribution from resource by Allah, for 
human welfare, well being, will never be a business of loss but profit 


which comes manifold, multiple forms by distribution 


pa a a a ct tah asset fas pata etch a sete t ttt tas waht facie nanan Drees eg seed inead a eee 


Principles of Islamic Economics oie 


SURAH # 36, YASIN, 'Yasin' 


'And when they are told, spend you of (the bounties) with which Allah 
has provided you, the Unbelievers say to those who believe; Shall we 
then feed those whom, if Allah had so willed, He would have fed, 
(Himself)? You are in nothing but eee error’.(47). 


eee 


SURAH # 42, AL-SURA, 'The Counsel’ 


"Whatever you are given on) is ( (but) a convenience of this life; but 
that which is with Allah is better and more lasting; ua IS) for t 108¢ a 
believe and put their trust in their Lord: (36) Thos 
greater crimes and shameful deeds, and when they are oe ven hes 
forgive; (37). Those who listen to their Lord, and es tablish o 
Prayer; who (conduct) their affairs by mutual consi 
out of what We bestow on them for sustenance'.(3 3). 


SURAH # 47, MUHAMMAD (4) 


4 


The life of this world is but play and amusement; and if you believe 
and guard against evil, He will grant you your recompense, and will 
not ask you (to give up) your possessions.(36). If He were to ask you 


for all of them, and press you, you would covetously withhold, and He 
would bring out all your ill-feeling.(37). Behold, you are those invited 


to spend Sr bate substanc ei in tbe Way of Allah. But among you a 
some ee niggardly. But any who are niggardly are so at the ae 
souls. But Allah is free of all wants, and it is you that are 
nat 


Q 
penha, 
D 


= t 
Ka, ; 


you ee back (from the p Je will substitute in your stead 


e path), 
another people; then they would no tbe like you'.(38). 


SURAH # 51, AL-ZARIYAT, ' 'The Winnowing Winds' 


'As to the Righteous, they will be in the midst of gardens and springs. 
(15). Taking joy in the things which their Lord gives them, because, 
before then, they lived a good life. (16). They were in the habit of 
sleeping but little by night, (17). And in the hour of early dawn, they 
(were found) praying for forgiveness; (18). And in their wealth and 

possessions (was remembered) the right of (needy) him who asked, » 
and him who (for some reason) was prevented (from asking). (19). On 
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the earth are signs for those of assured faith. (20). As also in your own 
selves; Will you not then see? (21). And in heaven is your sustenance, 
as (also) that which you are promised. (22). Then, by the Lord of heaven 
and earth, this is the very truth, as much as the fact that you can speak 
intelligently to each other'.(23). 


SURAH #57, AL-HADD, 'The Iron’ 


'Believe in Allah and His apostle, and spend (in charity) out of the 
(substance) whereof He has made you heirs. For, those or eye who 
believe and spend (in charity), for them is a great reward'.(7). 
‘And what cause have you why you should not seas in n the cause 

of Allah, to Allah belongs the heritage of the heavens and the eart h. 
Not equal among you are those who spent (freely) and fought, before — 
the victory, (with those who did so later). Those are higher in rank than 
those who spent (freely) and fought afterwards. But to all has Allah 


promised a goodly (reward) And Allah is well acquainted with all that 
you do.(10). Who is he that will loan to Allah a beautiful loan? For 

((Aliab)) will increase it manifold to his credit, and he will have Co 
a generous reward' (11). 

'For those who give in charity, men and women, and loan to Allah 
a beautiful loan, it shall be increased manifold (to their credit), and 
they shall have (besides) a liberal reward’. (18) 

‘Know you (all), that the life of this world is but p lay and amusement, 
pomp and mutual boasting and multiplying, (in t rivalry) among 
yourselves, riches and children. Here is a similitude; How rains and 
the growth which it brings forth, delight (the hearts of) the tillers; soon 
it withers; you will see it SS w yellow; then it becomes dry and crumbles 
away. But in the Hereafter is a punishment severe (for the devotees of 
wrong). And for o from A Allah and (His) good pleasure (for the 
devotees of Allah). And what is the life of this world, but goods and 
chattels of deception?(20). B eee foremost (in seeking) forgiveness 
from your Lord, and a garden (of bliss), the width whereof is as the 
width of heaven and earth, pr a for those who believe in Allah and 
His apostles; that is the Grace of Allah, which He bestows on whom 
He pleases; and Allah is the eLa of grace a o (21). No misfortune 
can happen on earth or in your souis but is recorded ina decree beiore 
We pune it into existence; That is ages easy Ío oii + Allah.(22). In order 

5 t pass you by, nor exult over 
favour bestowed u pon you. Ti Aion loves not any vain glorious 


£2 ra) sre TA C NATA wm G nm "eR eee | Feat 
boaster. (23). Such persons as are covetous ¢ nd commend covetousness 
2 m~ £ s O: E oo TET 1 Lite a = 4 4 . AA 
to men. And if any turn back (from Allah's way), verily Allah is Free 
Ta ey eee i eee | TATION: Q = 
of all Needs, Worthy of all Praise'.(24). EXPLANATION Grace of 


B a j i Zi be 
happiness in life heralds by being graceful and, helping to others 
imes of need by charity and generosity, pinning hope o of high rewards 
h 


Yom none but Allah, Lasharikallah (none share his dor main). 


He 


SURAH # 61, AL-SAF, 'The Ranks' 


'O you who believe! Shall I lead vu to a see cae that will save you 
om 2 gri ue Epes eas ae hat you be 


a vou resources and cur persons; That w 


but knew!(11). He will forgive you your sins, aa nee you to gardens 
beneath whi ch rivers flow, and to beautiful mansions in gardens of 


eternity; that is indeed the supreme achievement'.(12). 


SURAH # 63, AL-MUNAFIQUN, 'The Hypocrites’ 


‘They are the ones who say, spend nothing on those who are with Allah's 
Messenger, o the n ies they may disperse (and quit), indeed to Allah 
be ens and the earth; but the hypocrites 
do nl n 7). O you who believe! Let not your riches or your 
children divert you from the remembrance of Allah. If any act thus, the 


ae a T whi 


ald yt give 

ois daili then have given ee in aan, and l 

should have | E 
r 


ile 
een one of the doers of n (10). B 
Allah grant respite when the time appointed (for it) has come; and Allah 
aware with (all) that you do'.(11). 


SURAH # 64, AL-TAGABUN, 'Mutual Disillusion’ 


'O you who believe! Truly, among your wives and your children are 
(some) enemies to yourselves; so beware of f them! But if you forgive 
and overlook, and cover up (their faults), verily Allah is Oft- Forgiving, 
Most Merciful.(14). Your riches and your children may be but a trial; 
but in the presence of Allah, is the highest reward.(15). So fear Allah 
as much as you can; listen and obey and spend in charity for the benefit 
of your own soul and those saved from the covetousness of their own 
souls; they are the ones that achieve prosperity.(16). If you loan to 
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Allah, a beautiful loan, He will double it to your (credit) and He will 
grant you forgiveness; for Allah is ready to appreciate (service), Most 
Forbearing.(17). Knower of what is open, Exalted in Might, Full of 
Wisdom’.(18). 


SURAH # 65, AL -TALAQ, ’Divorc 


'Let the man of means spend according to his means; and the man 
whose resources are restricted, let him s spend acc oe to what Allah 
has given him. Allah puts no burden on any person beyond what He 
has given him. After a difficulty, Allah will soon grant relief.(7). How 
many societies that insolently opposer the command of their Lord and 
of His apostles, did We not then call to. account; to severe account? 


S 


And We imposed on them an exemplary punishment'.(8). 
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SURAH # 69, AL-HAQQA, 'The Reality’ 


'Eat you and drink you, with full satisfaction; because of the (good) 
that you sent before you, in the d days that are gone! (24). And he tha 
will be given his record in his hand, will say, Ah! Would that my 
record had not been given to me! (25). And that I had never realised 
how my account (s stood)! OA ). Ah! Would that (death) had made an 
end of me! (27 ). Ofi no profit to me has been my wealth! (28). My 
power has perished from me! (29). (The stern command will say); Seize 
. ee and bind you him. (30). And burn you him in the Blazing 
Fire. (31). Further, make him march in a chain, whereof the length is 
ven oniy cubits! (32). This was he that would not believe in Allah The 
Most igh. (33). And would not encourage feeding of the indigent! 
7 o no friend has to him here this day. (35). Nor has he any food 


`N 
zp 
except the corruption from the washing of wounds, (36). Which none 
+ 4 
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SURAH # 70, AL-MAARIJ, 'The Ascending Stairway’ 


E 


'Truly man was created very impatient;(19). Fretiul w 
him;(20) And niggardly when good Sat hin 12 
devoted to prayer;(22) Those who remain steadfast to I 
And those in whose wealth is a ae aan right.(24) For the (needy) 
who asks and him who is prevented (for some reaso ) 

And those who hold to the tru th ee the Day of 
who fear the displeasure of their Lord;(2 ry. | displeasure 


Fo Š 


is the opposite of peace and tranquility'.(28) 


hen evil touches 
n Not so those 
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HADITH ‘Revered Abu Huraira (Allah be pleased with him) recalled: 
The Prophet (4342) to tase a who — for increase in his wealth, in 

fact he is seeking of fireballs. Now | shoice) to ask for more or 
fess of it. Al-Bukhari 
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SURAH # 73, AL-MUZAMMIL, 'The Enshrouded One' 
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zł 


loes know that you stand forth (to prayer) Pe ofthe 
alf the night, or a third of the night, and so doe R of 
ou. But Allah does PO eh and day in i 
it you are unable to keep count thereof. So He has 
you : ore, of the Quran as much as may 
be easy for you. He knows that oe y be (some) among you uin IHl- 
health; others Ra through ii A seeking of Allah's bounty; 
yet others fighting in Allah's cause, recite you therefore, as much of 
the Quran as may ube asy (for a and establish regular prayer and 
give regular charity; and loan to Allah, a bez utiful | oan. And Whey! 
good you send forth for your souls you shall fin ee n Allah's Presence 
yes, better and gre ater, in reward and seek you ae of Allah for 
Allah is Oft-F oe ing, Most Merciful'.(20). 
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SURAH # 74, AL-MUDASSIR, 'The Cloaked One' 
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' will g ae an each aii (40). And (ask) i the. sinners.(41). W bat 
ar 


2). They will say; We were not of those who 
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of those who fed the indigent.(44). But we 
vain talkers.(45). A n we used to deny the 
ae 
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SURAH # 89, AL-FAJR, 'The Dawn 


‘Now, as for man, when his Lord tries him, giving him h honour and gifts, 
then says he, (puffed up), My Lord has honoured me.(15). But when 
He tries him, restricting his subsistence for him, then says he (in despair), 
My Lord has humiliated me!.(16). Nay, nay! But you honour not the 
orphans!(17). Nor do you encourage one another to feed the poor.(18). 
And you devour inheritance - all with greed.(19). And eu love wealth 
with inordinate love!'(20). 
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SURAH # 90, AL-BALAD, 'The City' 


‘But he has made no haste on the path that is steep. (11). And what will 
explain to you the path that is steep?(12). (It is) freeing the bondman; 
(13). Or the giving of food in a day of privation.(14). To the orphan 
with claims of relationship.(15). Or to the indigent (down) in the 
dust.(16). Then will he be of those who believe, and enjoin patience, 
(constancy, and self-restraint), and enjoin deeds of kindness and 
compassion. (17). Such are. the companions of the right hand.(18). But 
those who reject Our signs, they are the (unhappy) com ipanions of the 
left hand.(19). On them will be fire vaulted over (all roune dy (20), 


SURAH # 91, AL-SHAMS, "The Sun’ 


‘By the Sun and his (glorious) splenduor; ( 1). By the moon as it follows 


that; (2). By the day as it dawns, shows up (the si ms) glory; (3). By 
the night as conceals it; (4). By the heaven and Him who built it. (5) 
By the earth and Him who 2 .(6).By the soul, Him who perfected 
me J: Andi inspi ired it e con cience of) what i is wrong an P - 


aded adai gho a it’, (10). EXPLAN. ATIO N: By os 
grows wealth by being prodigal, simply spending for self motivated 
satisfaction, wealth fails to flourish but becomes stunted. 


SURAH # 92, AL-LAYL, 'The pea 


the night as it conceals (th et (1). By the day as it D in 
ry;(2). And Him Who ee ated male and female.(3). Lo Your 
ae is dispersed (towards divers ey (4). So he who gives (in charity) 
and fears ((Allah));(5). And (in all s sin serity) testifies to the best;(6). 
We will indeed make smooth for him the path to bliss.(7). But he who 
is a greedy, eas and thinks himself self-sufficient.(8). And | disbelieves 


in goodness.(9). We will indeed ease his way to misery, adversity.(10). 
His riches will not save him when he (is) perished.(11). Verily We take 
a Ourselves to guide.(12) And verily to Us (belong) the and 

he beginn nue 3). Therefore do I warn you of a fire blazing fiercely;(14). 
o only the most wretched must endure.(15). He who denie ad and 
turned away.(16). Far neat from it will be the righteous.(17). Who 
gives his wealth that h 8). And none has with 


hima any favour for reward.(19 
fi 


rinciples of Islamic Econemics 285 
EXPLANATION: Charity for benefit of fellow human beings brings 
blessing of Allah, so favour seeking shall be confined to Allah, The 
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URAH # 93, AL-DOHA, 'The Morning Hours’ 


‘By the (glorious) morning light.(1). And by the night when it is 
stillest.(2). Tomi Guardian-Lord has not forsaken you, nor is He 


| er is better for you than the 
present. (4). soon will your Lord give you (that wherewith) you 
shall be well-pleased.(5). Did He not find you an orphan = protect 
you?(6). And He found you wandering, and He gave you guidance.(7). 
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4 eal Ta at 
displeased.(3). And verily the Here: afte 


ys 


gin 
fi 


And He found you in need, and enriched you?(8). Therefore, oppress 
not the orphans.(9). Nor repulse drive away the petitioner (beggar).(10). 


But the bounty of your Lord be your discourse’.(1 1). 


SURAH # 100, AL-ADIYAT, 'The Coursers' 


'Truly man is, to his Lord, ungrateful; > And to that (fact) he bears 
witness (by his deeds);(7). And violent is he in his | th'.(38 
HA ene ee Anas (Allah be plea a with him) recalled: The 


é 


O 
ask for one more. “If b 1€ > holds two, still would want third, (as greed 
o limit). Human stomach / appetite (for greed) is filled by clay 
of ne ave. SAL Bukhari / / AL Malsi im. 


SURAH # 102, AL-TAKASUR, 'Rivalry In Worldly Increase ' 


ial rivalry for piling up (the g good things of this world) diverts 
you (from the more serious things).(1). Until you visit the o 
But nay you soon shall know (the reality).(3). Again, you soon shall 
know!(4). Nay, were you to know with certainty of mind, ne would 
beware!)'(5). EXPLANATION: People seem sunk, lost sense, in rivalry 
to amass wealth, ignoring right and wrong means, which is bound to 


bring them to despair, disdain. Rivalry shall be for fine deeds, ensuring 
grace of Allah and rich rewards like it. 


SURAH # 104, AL-HUMAZA, 'The Traducer' 


‘Woe to every (kind of) slandering traducer.(1). Who piles up wealth 
(of this world) and keeps counting.(2). He thinks that his wealth would 
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make him immortal.(3) By no means! He will be sure to be thrown into 
that which breaks to pieces.(4). And what will explain to you that which 
breaks to pieces?(5). (It is) the fire of (the Wrath of) Allah kindled (to 
be blaze)(6). That which does mount (right) to the hearts;(7). It shall 
be closed on them.(8). In columns outstretched’.(9). 

EXPLANATION: Slander and traduce are features of greedy of wealth 
which he holds, hoards and keeps on counting by growing greed for 
it! Such greedy persons tend to be slander and traducer, hurl disregard 
and disrespect for others. g 


SURAH # 107, AL-MAAOUN, 'Small Kindness' 
'Seen you one who belies the Judgment (to come) me -religion?(1) That 
is he who repulses the orphan.(2). And encourages not the feeding of 
the needy.(3). So woe (be) to the worshippers.(4). Who are neglectful 
of ( the Pr power) their prayers; OF Those who (want but) to be 
seen (0 f men).(6) and refuse small kindness'.(7). 
The verses of Al-Quran quoted above profoundly direct for 
Distr ‘bution, san Accumulation, since distribution promotes prosperity 
while accumulation promotes poverty. Greed of Accumulation is trait 


of secular economics persuaders. In total contrast faithful followers of 
Islamic economics pursue path of purity, deity and perfection through 
charity, distribution among needy, which banishes poverty, promotes 
prosperity and through it unity, secures social cordiality, integration. 

Such fine _ usher firm faith, fortify unity, promote rey 


and these flourish, ensure, sustain peace and prosperity and heral 
happiness of this son o to end and the next never to « end, but 
last with all the lofty rewards, known and unknown! 


Chapter 14 


no room for their reconciliation, 
configuration and concurrent existence. It is like the right t path stands 
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this regard alla not serve the 
underlying objective, nonetheless, of all forms 
has been identical, primarily due to the ber 

mankind. The objective has been human ee 
confining its role, scope limited to mere material Sees Scope a 
Islamic economics is well extended to health of ake n heart and 
soul, which implies no deprivation from legitimate ive I 
peace. Poverty is a relative term, if have and have a vid 
structured in secular economics be EN Islamic economics 
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> achieve the objective while secular 
scones m bee ne by the process of human thoughts, getting 
strategy so aoe i a by experiences. Trials and errors 
s for changing pursuits time and again 
Eager by mortals would be like its 
for short run. Their systems would 
lasting values and stamina to su stain 
such, their on card would continue to be 
nee changes in oi. co ncepts, pursuits and performance. 
Islam means peace. Its primary teaching relates to unity of Allah 
and His supremacy and dignit y prevailing supreme above all for all 
times. From this is derived the pri inciple of humanrace being the one 
unit directed to live, on its temporary abode being the planet known 
as earth, in peace and harmony, to seek prosperity and so to manifest 
the unity of the Creator. Living of mankind in peace, with love is 
primary lesson of Islamic teachings and in the consequence to prevent 
frictions, factions, in-fight and hostility. These have been prohibited 
in Islam so that equity and justice prevail and get permanence by firm 
foothold in belief and performance. These are ee features to as 


established by Islam for the humanity to herald true happiness for all 
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without distinction and discrimination. 

The economic issues do not fare or feature complicated in Islam as 
are found in other faiths, in which they remain overwhelmingly dipped 
in conflicts by 'isms' and their structured systems, and states’ objectives 
and pursuits. The present day states, their governments and economic 
doctrines being pursued have rendered economics highly complex, 
complicated, so often contradictory in concept and conduct. This contrast 
extends to the extent of compounding confusion about basic form and 
substance to follow. The systems have evinced creating chain twists of 
problems no sooner the one issue in hand is seen settled. This 
phenomenon has been on play down the history line. Hence the sole 
ase of these traits has squarely been restricted to usher material 


af 
elfare. The process neglects, nay negate es all other aspects of the 
ve an traits and psyche and, as such, fails to satisfy social heeds and 
- to b 


S 
mands of social life to be at peace. Many a movements over the 
cades transformed under the brand names of capitalism, sociali 


a £ 


communism, fascism etc. emerged and most ended abruptly, often with 
a whimp. Their emergence divided the humanity, mostly in volatile 
forms and violent features instead of promoting aa and prosperity 

though defined as their common goals. Clashing identities of them, 
their systems created wide gulf among human beings through entrenched 


animosity and deep-rooted hostility. Poor be your neighbour has been 
the design of sae formulation an ction plans pace geared 
o achieve own security as puritan goal ending in putrid. This has been 
a common goal, | de >sign and eventual cae of all secular economics. 

Economics does not carry its independent identity in Islam. It is not 
a discipline indep ane in H own right and rigours. It a absorbed 
as an integral] par t of the whole concept of religion and codes of conduct 


defined precisely. Islam is the modicum combining wants ar resources 
of individuals and social/collective/institutional livings. In Islam, 
politics, economics, sociai mids and conduct even culture etc. hav 
been moulded in one-all and not being segregated having separat 
identity and value traits binding each. All the social sciences stan 
vitally submerged, thoroughly integrated and effectively moulded in 
single structur al for rmation, format and functions. Combined these are 
to Penn st unity of the T the creations, their oui ba 
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solution offer a a Islam for the finest form of economics an 
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of this discipline precisely in complete accord with the Nature. So it 
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fits well to the human psyche and aspirations. It holds no clash within 
the several social sciences, such as politics, sociology, internal integration, 
international! relations and a lot = them. Performance criterion for an 
individual would never transgress that it tramples rights of others. Islam 
is firmly founded on princip ae of olde equity, justice, fairplay 


in theory and o racti ce. fers on each individu = an unbreachable 
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forms. g onomic wellbeing ra anks 2 as a core component of the entire 
i l 


isolation. «ti is jòl to 7 dee roid dof compat tible balance with other social 

sciences. It is not like other religions either, which demarcate religion 
and other social sciences separate, spec cificall y economics and politics. 
Religion of Islam marks economics as an integ sral part of faith in belief, 
to descent decently, distinctly and order iy in deeds. 


It is one of the responsibil ities ofthe state to provide for safe, secure 
and simple living to each individual. Pure and simple ud to fs 


i 7 


reasonable quality of cloth to wear, fairly designed housing (having 
proper provision for air, light, hea , power, sanitation) form the "a 
needs of everyone. So Al-Quran stipi ulates , 'O you people, eat from ihe 


TL 


pure proveion grown on the earth’. This is binding on each. Every one 


4. 


has t hus to exert to ine best of his ily ity to et and consume to 


SAGs 


puting a aie best of f efforts cae ea an hee dual in proce ess of £ production 
of goods and providing of services as o ‘einer capacity and ability. 


This trait is destined to be rewarding for each and all, Dont forget your 
right in this world’ is the e universal order of the day and to be the lasting 
one. Its achieving is feasible by creating fine balance of responsibility 
for each strata of the society. T This cannot be attained by allowing the 
supremacy of one faction or group on the other. All of them remain 
absolutely subordinated to the instructions and directives of Allah alone, 
none else. Control and monopoly over resources by sole individuai or 
a group jointly or even by the state is contrary to the doctrine of equity 
and justice, since such resources are neither creation of individuals nor 
by efforts of a group of persons or by the state. Islam denies the designs 
of one having enormous resources in his hand and other to remain 
empty handed. Islam does not leave society fragmented by frustrating 


features of have and have not blocks. Islam, as such, has set a system 


290 Islamic Economics: Traits, Techniques 


which prescribes obligations and motivation both in promoting and 
distribution of the resources. Islam prevents accumulation and hold on. 
Such dispensation creates balance and harmony. This is in the interest 
of humanity itself, as it prevents heart burning and hatred in consequence 
creating clash and chaos. These evils feature persist in societies 
submerged, enslaved of secular economic systems of contradictions 
within and juxtaposed one against another. 

The fascinating instruments prom oting distribution of wealth or 
resources equitably have been: (a) d piling ood, clothing, living Shue 
and each act of economics and social pursuits as permissib 
prohibited; (b) pest COR indulge in any form 
deals laced with interest; (c) compulsory distributio , 
each crop harvest from r nfed | lands, 5 percent from irrigated land and 
2.5 percent of the net cent each year in succession; (d) exemplary 
motivation about distribution of weal ith from tl i 
and possessed in surplus; (e) prohibition to 

forward trading that be settled by di a in sale-purchase prices at 
ne Saeco delivery time promotin r fake trade; (f) distribution of 

wealth by heritage among heirs on death; (g) payment to the workers 
promptly on completing the job orders or a period stipulated, (h) making 
trade ‘deals clean and clear, free from even smoke of doubts and 
deficiencies; (i) no worker and job considered as of minions and no 
caste recognised as See and/or subordinated; (j) precise system 

r settlement of disputes, if any, and rendering time factorial deals 
oa writ an with witnesses to vouchsafe their D (k 
y to be had by sales and services of vices, such as liquor 
production, sales and servings; providing places for gambling and 
es for prostitution dens etc. 

Nobody, even the rulers have exemption, whatsoever, from appearing 
before the judiciary on comp lains against them. Judiciary stands carved 
entirely and absolutely independent to administer j justice in undiluted 
and undetermined form. Judiciary ignores rank an d file, bears no 
prejudices in administering justice but honestly and equitably. Complaint 
by an individual of whatever ee he Sapa in the soc ciety is must to 
receive patient hearing so that j 
see ie tion and no fear o 
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and economic systems followed in the Islamic world, in forms of 
kingdoms, despotic dictatorships, crippled and 1 inefficient democracies 
have created gross imbalances by tardy, tr go anita accumulation of 
power and wealth. It has led to gross misuse of resources by the persons 
in power and cronies roaming in the power c en Kings, dictators, 
ami bigwigs and their s stooges exercise control over the national 
-esources and funds. Persons in oe use wealth to perpetuate in it 
and in this deplorable pursuits promote overwhelming corrupt practices. 
Funds to be used solely for public Wels re, economic upbeat and de ee 
power tend to be diverted in prodigal spendin g by the rulers on fictitious 
image building and grandeur. Economic power r thus concentrated in a 
few hands perish the dynamics of productive forces as the rich people 
tend to be promoters of evils, down the line others in the s 
their style. This induces proliferation of unwise pro 
around. So expenditure exceeds income in all strata o 
government carries pamper approaches, which perpetuate the déficit 
syndrom. | 


money is firmly ae ‘ied but it is hated, 1 invites wrath. Imprudent political 
4% 


ef 


Shah Waliyullah, an eminent scholar of Islam, in his illuminating 
book o Baliga’ iat ved: 'If a society keeps progress of its 
culture consistent then its industry, art and craft, techno logy etc. would 


reach oa As the rulers ae pt life of leisure and seeking 
indulge in boasting then resources drain out intensi fies. Artisans, 
technicians, talent and Seen, besides a major section of such 
society dips deep in living the animal life, oe it to eating, earning, 

wasteful spending and indulging in like evils, all of these lead them to 
forget the goals of humanity and ignore the e codes of humility. This 
mischievous manner invites the Nature take its course of action for a 
change. Inept rulers get shunted out and social strife takes toll of the 
people at large. None in the collective defiance remains sacrosanct. 
History is replete with such happenings. What else one has to learn 
from History if not the lesson of truth and being truthful and trust 
worthy” Islamic world of the past 11 centuries plus has put up absolutely 
pathetic picture, drawn by their wizards, men of twist wisdom! How 
long the Islamic world wants to stay stuck up in own created edifice 
of sheer suffocation, tearing its ethics apart, even faith? 
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Having no clear concept held in view and role model for code of 
conduct clearly set out for the economic order and political system to 
follow by categorical injunctions of Islam, despite their being vividly 
expressed in Al-Quran, explained by Ahadis, perfectly translated into 
acts and precisely transformed into practices by the Prophet Muhammad 
42: and his companions (be Allah pleased), this hassled Muslims into 
confusion, unleashing contradicting postures against each other. This 
has split the Ummah into fragmented folks instead of a unified, fortified 
force. The call of Al-Quran: 'Hold rope from Allah unitedly and don't 
be divided into factions', has been forgotten piece of verse 103, 
Surah/Chapter 3, 'Aale-Imran', The Family of Imran’. 

The Muslim rulers of the types viz. kings, dictators, despots, 
detracting democrats, all and sundries profusely trumpeted and continue 
to do so, Islam as their cause, purpose and pursuit of their rule but. 
rarely one was seen totally sincere to such belief and practice of Islam. 
Propagation was merely meant as a cover to perpetuate in power by 
each of them so as to seek more of it. But power corrupts, unchecked. 
This sets the process of corruption unbridled, unabridged. Islam had 
been on their lips to dodge. Se each of such ruler evolved and evoked 
his own version of islam 1, espousing his words and deeds to be Islam! 
As a result, inste sad of ee of consensus on principles and 
coordination in; ae it turned into missing traits of the Ummah, instead 
of es ste Ummah on purity of principles and practices. These 
trends kept it d aed creating growing gulf, allowing others to exploit 
it and render Nene and cronies subservient to ‘cunning powerful’ 
countries. The message of ang verse quoted implies unity of 'Ummah' 

nto singularity, - be significantly symbolic as of their belief in Allab, 
the abs solute and the indi visibl le in concept, in reality and in action. No 
2 sion, no faction, no grouping, whatsoever, merit characteristics of 
m. Di Divided y rou 1 fall and fail is the universal truth and, therefore, it 
is a norm to sete and act to perform. But see, survey the history of 
Muslims, barring the era of the prophet £885, his companions (be Allah 
pleased) and a few firm followers, geographically well spread with 
their existence, all along stretched globally, in great and gratifying 
numerical strength but ail turned and tuned to hate of heterogeneity 
and factional fights 

Homogeneity, oe eneon Islam as binding force was spli 
and charred by rulers’ twisty ere 1 and me echanism to ia and stay 
in power. see to perpetuate in p AS ` 
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po , 
ry of others, on their failing to hold unity of 
i ctices prescribed. Such behaviour invariably leads to perils; 
slavery, subordination and stretching in end by perish. 'O you, who 
believe, 1f you obey a section of those who have received the scripture 
o the final Prophet 5) they will reduce you to disbelievers 
fter your belief. (100). How can you disbelieve, when Allah's seca 
Al-Quran) is recited to you, and His meene is amids t you? (alway 
t o Al-Quran, Ahadis an im a mnah). He who holds fast to Allah he 
indeed is guided to a right path. (101). O you who believe! Observe 
your duty to Allah pe observance, and die not save as those who have 
surrendered (to Him). (102). And hold fast, all of you together, to the 
cable of ee and do not get divided. And remember Allah's favour 
unto you: how you were enemies and He created friendship between 
your a so that you become as brothers by His grace; and (how) 
you were upon the brink of an abyss of fire, and He am ou irom 
its fall. Thus Allah makes clear His revelations to you, that hap! y you 


T 
we 


prong 


may be guided. (103). And there may arise from you a nation who 
i o goodness, and p right conduct and forbid indecenc cy. 


Such are they who are successful. ae: And be you not as those whe 
separated and disputed i see eine clear proofs had come to them. For 
such there is an awful doom. (105). O ye aay when (some) faces will 
be whitened (white and bright) and (some) faces will be darkened 


$ 
hi 
(blackened); and as for those whose are ve been darkened, it will 


a 


be said to them. Disbelieved you after your professed belief? So taste 
the punishment for that you disbelieved. (106). And those brightened 
faces will be in the mercy of Allah, in it they shall dwell forever. oe n 
These are revelations of Allah, We recite them to you in truth. Allah 
W VU no injustice to (His) creatures. (108). To Allah belong whatever 
in the heavens and whatsoever is in the earth; and to Allah all this 
shall return. (109). You are the best community that has been raised up 
for mankind. You enjoin right conduct and forbid indecency; and you 
believe in Allah. And if the people of scripture had believed it had been 
better for them. Some of them are believers but most of them are 
evildoers. (110). They will not harm you save a trifling hurt (by words) 
and if they fight against you they will turn to flee. And afterwards they 
will not be helped. (111). Ignominy shall be their portion wheresoever 
they are found save (where they grasp) a rope from Allah and a rope 
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from men. They have incurred anger from their Lord, and wretchedness 
is laid upon them. That is because they used to disbelieve the revelations 
of Allah, and slew prophets wrongfully. That is because they were 
rebellious and used to transgress. (112).' Verses 100 to 112, Surah/Chapter 
3, ‘Aal-e-Imran', 'The family of Imran’. 

The given 13 verses explain at length and in ene the sad end of 
Muslims when they accept surrender to others, having got scripture | 
prior and ignoring Al-Quran. People trom those having been graced 
earlier did not desist from denying the message and even a the 
messengers (i.e. prophets). So abeyance of them to Muslim would 
never result different from slavery and slaughter. This has been evidenced 
by the Ummah on being divided, getting disgraced, indignified by being 
the easy scapegoat of others misdeeds. Muslims shall never concede 
the slavery of any one, of any sort and of any form but of Allah, His 
prophet and obey their commands. Reason: / llah is ever present, so 
will remain intact, in force. Duty and devotion to Allah confers unity 
of the Ummah with firm resolve so as to abide by its commands as will 
flow from it, ensuring grace and success. Dent al and disobedience will 
bring but a dreadful end. On the Day of Dispense the faces will show, 
for the good and the bad, towards the graceful or dreadful destiny. The 
Ummah in fractured form by its disunity is bound to miss the dynar mics 
for progress and prosperity, besides peace and harmony combining 
body, mind and soul. Hana s a code is a provider of living with 
realism, extends its scope beyo r this world. It ensures reward in this 
world and hereafter. This is a reality. Relish the reality by purity of 
thought and precision of act. Wh at value this world holds if you turn 
true Muslim? All that is here and hereafter, is created for your comfort 
once you clear the conscience een and purify it precise ly and 
perfectly. | 

Traits portray princ ciples, € ethics and ethos. Techniques refer to 
practices and procedures. Traits refer to piety and d sincerity. Techniques 
refer to performance and acts. AH the social sciences, essential to 
integrate in ensuring graceful living by the humanbeings, clear code 
have been identified so as to be emulated. The glorious traditions és 
be followed by have been precisely set by the Prophet Muhammad 
28 both in words and deeds. Irony is that ine e Ummah is not fulfilling 
the promise to adopt them. A great majo y of the Ummah does not 
know, does not want to learn the language ee it can grasp the message 
and comprehend scales of gospel truth penn in Al-Quran and 
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ces orldly gains of mortal ends, 
precious time, energies and resources are lavishl y spent, with 1 O 
preferred about learnin; Arabic, the langua geo FAM ah and His final 
Prophet Muhammad +57. Ignorance 

being sae as blessing w hich it is not at all. How strange then: eee 
learning about the faith is ordained as compulsory and the first message 
has eee ab oi it and no heed being paid to 1 it! R emember, Al-Quran 
i everton cane ke Re cite, in the name anne Lord ae 


by he pen, “(4) Teaches 
hice 96, 'Al- 
given by Allah Subhanahu 
to the Prophet h Mul eter: a thr ek a angel 1 Jibrail (be blessed) 
and is, therefore, a priority lesson for the Ummah to learn a nd adopt 
in practice. Directive on learning is repeated so as to signify its 
importance, its being imperative and the learning by pen. That refers 
to capability of writing, expressions to be clear I for self, to be for others, 
easy to follow. Book and pen have been powers supreme to others, 
being subservient. Knowledge guides and makes s human being superior 
among its folks and beyond. Bounty is bestowed on learning, learning 
of what Allah teaches man. This refers to lessons and learning throi ae 
Al-Quran which is interpreted and explained through Ahadis a 
eae through deeds of the Prophet Muhammad 86, he who ~ 
glorious s illustrations to all of it. And Al-Quran states further in 
same Sa ah/Chapter. 'Nay, but verily eee he rebellious. i 6). 
hat hev th ink themselves independent! (7) Lo, to your Lord is the 


1. tr Qn 
YA ve 


return'. (8). It is bound to be hold by a, of deeds, DS 
unlimited for compliance, punishment similarly unlimited for defiance 


Key factor of traits in Islam relates to remembering with repeated 
recall about relationship to be established between Allah and His slaves, 
the humanbeings, also made apostle for others to follow. Al-Quran 
states, ‘And (remember) when your Lord brought forth from the children 
of Adam, from their veins, their seed, and made them testify of 
themselves, (saying) Am I not your Lord? They said: yes, verily we 
testify (That was) lest you should say at the Day of Resurrection: Lo! 
Of this we were unaware; (172) or lest you should say: (It is) only 
(that) our fathers ascribed partners to Allah in the past and we were 
(their) seed to follow them! Will You destroy us on account of that 
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which those who did follow the falsehood? (173). Thus We detail 
revelation, that haply they may return. (174). Recite to them the tale 
of him to whom We gave Our revelations, but he shrugged them off, 
so Satan overtook him and he became of those who fell astray. (175). 
And had We willed We could have raised him by their means, but he 
clung to the earth and followed his own lust. Therefore his likeness is 
as the likeness of a dog; if you burdened it peanteth with tongue out, 
and you remove the burden still peanteth with his tongue out. Such is 
the likeness o m people who deny Our revelations. Narrate to am 


fs 


the history (of the men of the past) that they may think. (176). Evil a 
an example are ie folks who denied Our aon ns, and were ne 
to wrong themselves’. (177). "He whom Allah leads, that indeed is led 
ight, while he whom Allah oe stray they indeed are the losers’. 
(1 78). 'Already We have assigned to hell and 
o ings, having heart at they do not understan ad, and having 
es do not see, and having ears do not hear. They are as the | 
but even worse are they. These are neglectful’, (179). ‘Allah's are the 
names of fairest, invoke Him by them. And leave the company of those 
blaspheme His names. They will be requited of what they do. (180). 
And of those whom We created there is a nation who guide with the 
truth and establish justice with it. (181). And those who deny Our 
revelations step by step We lead them on from where they don't know. 
(182). I give them reign (for), Lo! My scheme is strong. (183). Have 
ie not thought (that) there is no madness in their comrade? (reference 
is to the prophet). He is but a plain Warner. (184). Have not they 
considered the dominion of the heavens and the earth, what things 
Allah has created, and that it may be that their own term drawn nigh? 
in pee fact after this will they believe? (185). Those whom Allah 
sends astray, there is no guide for him. He leaves them to wander blindly 
on in their contu ea, in subordination. (186). Verses 172 to 186, 
Fy lnc Heights. 
These’ verses stro ngly refer to the behaviour a Ena er r ough to 
ê 


= 


adore in serving his Creator Allah and not need to opt for s life 
as illustrated here. Choice is for each person, endowed a in ee 


as explained in the first instance, after creation but prior to = eee 
so that eventually when after death y when raised on the Day of Dispense, 
they cannot den tiy about it all. Ide as 
falsehood bound to failure and j | | 

unity of Allah is imbibed in the revelations, fortified by His good names 
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to win virtues or dropped down summarily condemned. 

The trait relates to offering prayers, seeking the right path. Techniques 
refer to adopting as ordained for approach to and conduct of life. The 
role model for the purpose is the life the Prophet Muhammad 5 an 
lived. This has been declared, among others, by Al-Quran as treading 
of the right path. This Al-Quran categorically states: 'Yasien. (1) Py 


l to 4, w 36, 

ddress by Allah is direct to the Prophet@r, drawing 

his attention calling by good name Yasien, and declaring him among 
the prophets and (declaring) his way of life pronounced as right, straight. 

Each Muslim has to offer prayers five times a í 

path is compulsory recitation in each stand of the prayers 

Salat). Seeking right path has been made obligatory. So be ti 

in accordance Mis it. For this to know, understand and adopt, the life 
of the Prophet Muhammad #42 has been made imperative. This is the 

guidance every Mustim must seek. This briefly but in absohite terms 


Ca 


is b 
explains the methodology or techniques adorable and acceptable in 


efore, se rs be exclusively in surrender to Him and none 
ghts and deeds, and seeking he ak . from Him alone and none 
other. Requi ee. firm belief to these concepts is decisively to be 
demonstrated in acts of 'Salat' (five times offering of prayer 


a 
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5 ff 
by giving Zakat, Khums and Usher, (at least annual 2.5% distribution 
from net surplus assets, 5% from crops harvest of irrigated land using 


both labour and capital 10% from rain fed land using either labour or 
capital from each crop respectively); and 20% from rain fed land neither 
using capital nor labour: fasting for the full month of Ramzan in a year 
and pilgrimage of the House of Allah at least once in a life time by 
those who can afford it, by right means. These prayers in their spint, 
theme, and acts have been explained at length in the initial chapters. 
Their compliance sparks urge for devoting, even giv ing up, life in the 
primacy of Allah and His Prophet Muhammad Æc, This refers to have 
readiness ever for Jehad, in the path of Allah, to seek pleasure and 
promote glory of Allah's ordains. 

Islam is a faith absorbing all faculties of humanbeings for a rise to 
excellence and all social sciences remain directed to promote human 
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welfare, extending beyond body, to peace of mind and serenity of soul. 

This leads to ensure welfare of all other creatures. Human beings, 
the best of all the creatures, are obliged to ensure sustainable bases for 
all, due to his being ce graced with intellect. This power 
enables control over all the means of universe to be rendered subservient 
to command of humanbeing. While blessed with such superb capabilities, 
human race has been ordained to design life which would promote 
peace within (inner self), a power propelling it for aror und. This to 
achieve would need a precise and perfect role model. So, the Creator 


sent in the pro omer to all the societies, at all the ti mes and to most of 


the places having the human Bane Finally in 563 AC was sent 
the Prophet M Mu hammad S5 and a scri a known and reckoned Al- 
Quran, means the book of repeat r gs. It was given to him, to be 


EA 


the everlasting guide for all tim es, all places, all situations. 


In explaining Islamic code and mode of economics, being the topic 
of this t book at pie elaborate referenc ces s have been given from Al- 
{ 

i 


Quran. For A Oian Allah has clea rly stated 1 k the scripture itself: 'We 

send this description and We are the protectors of it'. Verse 9, Surah 
'Hijr'. This has been proved by no change of a letter from the scripture 
over the 1400 years past and so would never be any change on it. The 
scripture is being memorized by millions of faithful and being extensively 
recited through out the year, in all seasons and the most during Ramadhan, 
the month of fasting and descend of Al-Quran. 


The scripture Al-Quran states the Prophet Muhammad = as the 


role mode! for the entire humanity. ‘And verily you are (the best) and 
ihe greatest an in S of all manners'. Verse 4, Surah 68, 'Al- 


er 


Qalam', 'The Pen’. This statement makes the ee of mg pine 


2 


Muhammad £826 as a ae oriou S eV everlastin 


in faith, disoe and Se igh 
people of all times and spaces is to adore and adopt the life of the 
Prophet Muhammad £8. Similar message is see for the believers, 
to find best way of life in Prophet Muhammad's (488) life. ‘Surely, 
(for) you have in them good pattern for everyone who looks to Allah 
and the Last Day (of Destiny) and who may turnaway, Lo, Allah is the 
Absolute, the eee Verse An ‘Al-Mumtahina’. ‘One that is to b 
Iam 


of Allah to you a Men messenger DH Him to Who belongs/hold the 
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sovereignity of the heavens and the earth. There is no God save Him. 
He o life and He a death. So believe in Allah and His 
messenger, the Prophet #8 who can neither read nor write, who 
believes in Allah and in His wor rds and follow him hat happily you 
may be led right. Verse 158, Surah 7, ‘Al-Aa'raf’, "The Heights’. 
Similarly Al-Quran, the scripture of par excellence and pe erfection 


is for the entire humanity and not confine ue tor the be hevers. 'O mankind! 
Now has a proof from your Lord come to you and We have sent down 
to you a clear light’. (174). And for those ae believe in Allah, and 
hold fast to Him, then He will make enter into His mercy and grace 


and will guide them to Him by the straight path’. (175). Surah /chapter 
4, 'An-Nisa', ‘Women’. It brings to mankind message of everlasting 


truth and guidance and that Al-Quran and the meesanger Muha ammad 


Z have ne for - entire human race and not alone for believers, 
None-the-less believers shall be the best beneficiary from them, due 


to shodit highest lev he f trust in this truth. 

The five pillars prescribed are facilitator towards adopting the life 
journey on the pattern of the life of Prophet Muhammad 2. This 
would not limit life to belief in concepts and e of the four 
performances listed. It goes ae aaa that. Performances are like field 
preparing so as to facilitate profound o of shining examples 
set for each one by the Prophet Muhammad =. Scope of Islam 
stretches beyond the limited territories covered by secular economics. 
Islamic economics extends in its scope to beyond physical good, to 
~ peace of mind and serenity of soul/spirit. Horizons of Islam are vast, 
cover ie world and the world hereinafter, as these form integral key 
parts of the principles of faith in Islam. This world is to plough for 
reaping richly rewards in the world next. This world has time limit to 
exist, will be destroyed and the next (already in existence) to be see 
which would end never, never but exist ever and ever. So prepare for r 
the next of eternity from the present of a limited timeframe. 

Structuring of Islamic economics is clearly in vision by guiding 
principles of 'resources being unlimited and plenty, wants being limited’, 
as is life span of each individual. However, there is critical control on 
being prodigal and to be prone to waste, classified as crime in eyes of 
the Creator and damaging to society an evil, law breaking. No limit is 
set on earning legitimate income. Control on expenditure is clearly 
envisaged and spelt out, with its punishment prescribed. More to some 
and less to others is for social integration and economic pursuits to be 
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kept proactive. It is not disruptive sharp division of society into have 
and have not. It gives more to some, less to others, to keep balance in 
society by keeping economic activities on going, without halt and 
disruption. It prevents abject poverty of strife and perils. Besides it is 
a test of having surplus with directive to distribute and those having 
less to hold patience and perseverance. Islamic state is asignis 
responsibility for providing complete safety network for survival of 

everyone. State has to create a. clean institutional structure towards 


ensuring provision and adequately in satisfyin Pees needs for 
anormal life. Zakat, Kt ua Usher and inheritance entail compulsory 
distribution while exceptional motiv anon Pa cent a res is specified for 
charity, a voluntary distribu doa of surplus. Accumulation on wealthy is 
made bane while distribution is distinc de fined as boon. All arbitrary, 
wrong means to accumulation have been ie ohibited, so also of oe | 


ki 


in similar way. Ts ut in practice shall vide celle: els eae 
2 = 


harmony. ene of have and have fees ill never be ieee by 
knowing th ciples of Islamic economics adopting its code in 


conduct of a 


Chapter 15 


ECONOMICS GROWTH STRATEGY 


Economic growth and development strategy is imperative to be structured 
in a way to become sustainable pursuit, so as to achieve increasing 
material welfare of the people, since aspirations about it tend to be 


constantly on the upbeat. It is human instinct shaping aspirations 

persistently into urge. Human inquisitiveness is a spark brightening 

often. It becomes, therefore, a prime responsibility of a state to introduce 

—_ B cate structural set up to pursue its implementation 

al oriented strategy at work. It keeps economic 

dynamism on-going, on ma ck. Economic development to be successfu 
'n 


we 


porwana 


in its ety demands to be ‘national’ in concept, substance, spirit and 
ré al in thrust. Without development bearing characteristic of ‘national’ 
in sdi mensions and design, efforts will not click, will not deliver. 


aan economic cooperation and coordination extending virtually 
to global economic integration will not bear fruits unless development 
roots are dipped national. 

How to make development national is not someth: pug DKE an abstract 
art. Itis a distinct proposition, to be transformed a well knit 
and designated framework to oe . National development defines 
what characteristics it shall embrace and hold high. It outlines the 
strategy of development to sees National development to succeed 
primarily demands precise assessment of the national resources 
endowment, besides manpower strength pe ae capabilities to be 
organised for certain skills which will yiel 
i s assessed and identified as avail abie. A strate gy based on 
national or domestic resources and its fine ee spinning will 

e development a natural course to follow. Dedicated 
spirit will combine theory and act together and would deliver identified 
goods. ae ation of s} spit and performance shall ensure success of 
the strategy, in fulfillment of the objective. 

Each country and region is endowed by Nature wi ith different 
resources and people of these regions will posses innate potentials and 
skills acquired to utilities such resources more skillfully. This shall 
press in service ‘law of comparative cost efficiency’ to benefit people 
by economic enrichment. The strategy based on efficient use of materials 
and manpower, two basic key resources, shall yield gratifying results, 
in the form of increasing goods and services in improving quality and 
utility. This is measured by the aggregate of gross domestic product. 
More of its flow in succession then is bound to increase per capita 
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income. Higher real value of GDP, representing higher per capita 
income in real value, means economic progress and growth. 

The strategy of focusing development as national would be, in other 
words, to lay development foundations as supply based. During 1960s, 
a group acclaiming the ‘supply siders' based strategy on reduction in 
taxes, so that the workers were allowed to retain a higher slice of their 
earning cake. This was bound virtually to generate in ain demand 
for goods and services. This process shall propel p pe oduction growth in 
the economy. Tax reduction formula contained a limite cn ision of the 
supply based economic structure. Primarily it implies to concentrate 
on more and better prodi iction from the resources provided by the 
Nature and being at arm's stretch. This will lead to the economies of 


: ee 


scale, improvement in quality, reduction in average cost of production 
and increase supply of goods s produced in | the country. This explains 
what supply- -based economy is. This pursuit is bound to lead to greater 
material welfare than attainable by any poher option. Em 
specialisation shall reduce cost of pro — and improve qual: 
further. This shall infuse competitiveness, enhancing exportability, 1 Th 

would empower for more exchange of ne cana acquisition of nee 
through strength of exports and by its earning of foreign exchange. 
Supply-based economic growth strategy has eventually no substitute. 
Its pursuit will give definite 7 rec ‘tion to development and its flourish 
being national in lette pirit. Other option being the demand based 
growth design will have no deep roots, could default soon and render 
development mere a bubble Repne countries, prescribed 
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prescription to pursue ‘export-led and import-based' growth ke faltered 
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ime and again and thei r ees structures thrown as many times in 
disarray as attempted, pursued. 

Denaro oe or led growth has its limitations, with ae to 
resourceability i.e. availab pilit ty of and access over required resource 
Demand- ae growth bears a broader perspective. It includes access 
to materials, machines, nanpower and its skills, tech aaa ond 
at oe ka ia o im oa uring o - oe and making of service 
ailable anywhere in global network, in match to 
a available a also make them competitive 
in price. gee ing such an excellence is a Herculean task. Lot of time, 
energies and resources will be spent in achieving such an ex cellence. 
Yet such an AEN wW - be short lived as countries rich 1 
resources by Natural bounty would make up its co i 
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‘comparative advantage wil l iive a full play. 

t would be ee ad costly pursuit to succeed by ad optin ig demand- 

d growth of the economy. Supply-based economy, with reference to 
tax cut which ushered boom during 1960s, p nee expansionary fiscal 

olicy of Keynesian concept, which at its best, could emerge as catalyst 
+ a stepping stone. It can not have a path carved stable for successful 
journey on gard, It can not have uninterrupted sails for a long term, 
with stamp of lasting success. This concept has limitation. It is unrealistic 
due to ate C asst oa that the level of planned investment remains 
fixed. It cannot be held rigidly fixed. ee nt is a product of 
interaction among several factors and fi ons with exceptional 
flexibility. Keynesian theory is based primar arily ; on interest rates. Their 
revisions either to augment or squeeze money supply could give a 
proverbial shot in arm of the economy but for short run effects. Keynesian 
mechanism of money supply has no durable influence. Islamic economics 
declines to accept intervention of interest in dictating the economic 
direction. Islam negates interest in all forms and facets, either implicit 
or explicit. Islam denies the state liberalism to one in ee or 
intrinsic value of money. As a result, the role of monetary expansion 
or contraction mechanism propounded by Keynesian concept is not 
acceptable or admissible. It leaves the real supply based economy, i 
real resources endowment on the entire spectrum to perform for more 
goods, for more people and at a price in reach of all. This tends precisely 
to be the pursuit of Islamic economics. 
_ This brings us back to the core issue of production of goods, at 
lower costs with high quality factor combined. Production has several 
forms. It basically refers to converting one resource into some other 
which the people want in satisfying their wants. Production ey by 
acquiring required inputs, have access on supporting facilities, so as 
to produce certain goods. Their combination needs wealth to procure 
Cultivation, fabri cation, manufacturi ing, transportation, stora ge H 
services in distribution are the forms of production. These shall be 
gainfully utilised. Production is the primary function in economics, in 
serving its objective role of satisfying the human wants. 

Production increase will reduce average cost per unit through 
enhanced productivity, which is measured through relationship between 
the quantum and cost of input vis-a-vis volume, quality and cost of 
output. Productivity is measured by output per man-hour and machine- 
hour applied; cost of utilities and others alike factors getting into 
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production process of the specified goods.Production 1s facilitated by 
‘access to the Natural resources which are broadly found in four forms. 
These are: climate, surface land, subsurface land and water. Climate 
plays a key role, though importance ot of the other three cannot be either 
under estimated or denied. | 

Climate and endowments are natural. These can not be humanly 
created and implanted. Typical climate suitable for certain crops cannot 
be beneficial for crops grown in ro other areas and vice 
versa. Humanbeings will do well to org 1ise pursuits useful for 
cultivation of crops for which climate is con ice ve. Climate and surface 
soil support growth and flourish farms and fo ne Topsoil indicates 
suitability of the crops to cultivate to he rald happy tidings of ae 
crops. Zones have by experience been 1 identified about their suitability 
of the crops K be grown. Their higher yields make it an Ae 
economic pursuit. This will also be at a lower average cost of production. 
D o it will have better m ality of such crops 

Identical will be the case with regard to subsurface structures, 
containing < differ ent types of minerals, metals, coal, gas, p 
clay, sand, and alike useful resources. The —— 
bestowed with such resources will do ] 
utilise them in their economic growth an pe de ea N Di a. Ef 
use of these resources would enrich the relevant countries a re 
By proficient utilisation, production w vil become 
in cost and ale, This will one to fetc h more con eae goods 
and services in exchange of what one can produce more at lower cost. 

Water resources become useful for Ronan through irrigation, 
in generating hydel power and have also access to nav! igational facilities. 
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The ca ae and the regions located closer to the high snow clad 
mountains will have easy access to sweet ae r resources for irrigation 


and fac te hydel power. Energy plays pivotal role in increasing: 
agriculture and industrial production, besides mobilisation o 
and services. Likewise the countries locate pe on the sea shore will have 
easy access to marine resources and uy will facilitate in creating sound 
network of navigational serv] 1S reer the Nature which 
erent kinds of resources and also 
imparts genetic skills to the er a such areas in caus the given 
resources efficiently, provided human intellect 1s I sed 
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cost economies is given due cognisance. Man nas to apply mind and 
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work with physical power utilising resources given by the Nature with 
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economics, which invariably inspires humanbeings 

the Natural resources in satisfying their wants, which Pee ic concept 
have limitations while resources tend to be u ii mited but to be utilised 

with extreme diligence to prevent 
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resources base oa a man e 


the ‘law of comparativ 

Conditions need rman 
by countries/regions ¥ rth a sence to the ‘law of comparative advantage’. 
This alone can produce mor is sae of high quality at lower efforts and 
cost. This is what humanbeings have been aspired by the term of 
improving material welfare, cane ng satisfa action of all the legitimate 
wants, which are essential for a modest living in the humane condition 
to all forming a society. Extension of the society concept t combines all 
humanbeings as the single identity, an unit of unity to be evoived, so 
that the frater 


Ou 


Í nity rules supreme a and enmity is routed, out rooted. 
Increase in production is achieved through enhance d productivity 


which interalia covers know-how, technology a and skills. Their careful 
application leads to incr eased quantity and improved quality of output, 
at lower cost factor. This process will essentially lead to create an 


economic organisation Ja product of good business set, structured by 
good g Coene of households. By their interaction decisions 
are translated into ee ation of economic resour rces. This eventually 
has led to making of the markets and creating of inevitable services 
twork for flourish of the markets. These services relate to the 

istribution network, consisting of brokerage houses, wholesale and 
retail outlets, in reaching to the consumers by the producers of 
commodities, goods and services. Thus a network springs and functions 
as a live wire of economic activ ities. Consumers ought to have 
sovereignty in choice of goods and it is their satisfaction which is core 
factor of all the economic activities. 

Consumers satisfaction or surplus is attainable mainly pi pursuing 
the economic activities based on the 'law of comparative advantage’, 
as it will bring equitable dispensation, as to the Nature's own design. 
Circumventing this system would create economic disorder of high 


FQ 
© 
© 
a 
TO 
© 
a" 
© 
s 
S 
pe 

€) 
ra) 
free 
Q 
ae 


a 
£D 
PE- 
(a) 


306 - Economics Growth Strategy 


cost, inferior quality, emerging deprivations by brutal waste of multiple 
resources. This phenomenon gets promoted on pursuing the demand- 
based economic growth and development. It is relatively a costly affair 
as it tends to deny the population of a particular area to duly benefit 

from its Natural resources. This has made inroads by: (a) technological 
advancement with no transfer of it, (b) through mass production 
techniques yielding economies of scale, (c) by financial power, providing 
funds at lower interest rates, (d) by nil cr nominal tariff of utilities and 
(e) by subsidising such production and export of its surplus. Needless 
to point out that this w ftl 
Natural resources often away fro 
A consumes tim ener gies, P cost ne ee cay 
quality and joss in quantity to an extent in raw sieeve ) 
being hauled to distant ai es. d to bring technology and.machinery 
near to the materials source will be at lower cost factor and save fro om 
Sev o It is in the situat ion, more meaningful and prudent 
to organise the economic activities on supply-based structure in p 
of oe engaged with the deman a -led economic pursuit. 
Supply-based economic as wth and development strategy is in 
conformity with the Islamic co ae and precept as it leads to efficient 
utilisation of available resources and reduces wastages, leakages and 
inadequate uses. Resources are meant for maximum efficient utilisation 
to derive benefits for entire nie In contrast, demand-led 
development would make resources costly and its wasteful application, 
at distant places, punctuated by t me lag, tr a and Ore 
supportive costs. Resources c 
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ingenui ty. Its reengineering and recycling 1s setle to prevent pee 
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is certainly work of manpower. eee: implies to opt for maximum 
utilisation. This places oe use as a priority, not to be ignored. 


methods in diverting ‘law 
aA worked out by economic advancement, 
ing and financial richness. But such tactics 

ould have short and at times oe 


Application o f artificia 

of comparative advantage’ c 

by technological upgra din 

would not be durable. It w 

Eventually, it would put things to square one. This being the ul 

it would be wiser to let the ‘law of comparative advantage ee in 

its sphere smoothly as it will provide economic gains to all and equita 
Secular and Islamic economics ee identical value with reference 

to resources. lt is to ensure the best utilisation so as to reap the 

benefit. Material progress is advanced byi it in orderly form and achie 


be nefit. 


the end of economic means evolved. 

Islamic economics directs focus of attention and efforts on preventing 
wastages, by all means to put in its thrust. It cannot allow, even visualise 
ee ased eas ‘elopment process. Creating deman id is not a natural 

ficial act of creating extra urge. It 


et ays I ewe of simple living, by rendering une saie ao 
a p F D: ~ of 
wants and luxury into comforts. Such tura 
for a pursuit, to be fiercely rejected. Se 
J 


ga 


maximizing skillful use of scarce resources, to $ 
underlines the same objective. Pursued principles of Islamic economics 
d limited, resources oe unlimited, with Gen 

uses of resources, prosperi ity of the highest degree, order and scale can 
be attained. That's the path pr ae to tread for human welfare, material 
and beyond. 

Islam demands from its followers to he a not to be pr podien 
It envisages for resources use by promoting their judicious, skillful 
application and prevent them from ravages sof | | 
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1y temper, 
type and hype. Waste of resources is parallel to indulge in criminal 
acts, described, decided and declared as of devils design and pursuit. 
'He is (Allah) Who produces gardens trellise sd and untrellised, and the 
date-palm, and crops of diverse flavour and olive and pomegranate, 
similar and dissimilar. Eat you of the fruit thereof when it ripes, an 
a the due ther cof on the harvest day, and be not prodigal. Lo, Allah 
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. (141). and of the cattle (He produces) some for 
fbea aring) bù ie ns, some for food. Eat of that Allah has bestowed upon 
you, and saan not the footsteps of the devil, for sure, he is an open 
(known) foe to you.' (142). Surah/chapter 6, ‘Al-Anaam’, ‘Cattle’. The 
two verses, make a) e that (a) humanbeings exercise skills Gin 
production 1), (b) result of it is in hands of Allah Subhanahu, so His 
directive shall aa as ti nding. (c) His directives specify eat with 
humane sense and make distribution of 'Khums' or 'Usher’, as the case 
be, on arrival of harvest. Similar to it, as facilitation.of fruits coming 
and ripening. Animals creation is by Allah, of these some bear burdens 
of human being and their baggages and others are for food, to eat but 
with humility, in gratifying sense, so as not to make wastages, which 
is clearly referred to being of devils design and deeds. It is must to 
avoid. Indulgence in wasteful uses is branded as Suaieey of enemy to 
human beings, that distinctly devil is. | 


The said message, refrain from being prodigal, is recalled in verse 
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31 of Surah/chapter 7, 'Al-Aa'raf’, ‘The Heights’. This message is on 
wide spectrum, covering up the entire humanity and not restricted to 
believers. 'O children of Adam, Look at your adornment at every place 
of worship, and eat and drink, but be not prodigal, as the (Allah) loves 
not the prodigals.' The message extends to eat, drink and wear, key 
elements of living, all is directed to be simple, preventing prodigal 
approach. This shall save a lot, besides p oreotng against venom of 
vanity, which destroys humane values. 


Avoiding wastages by being Trugal and shun tendency to be 


squanderers has been clearly prescribed by two verses of Surah/chapter 
17, ‘Al-Asra', 'The children of Israel’. 'Give the kinsman his due, and 
A needy, aud the wayfarer, and squander not (wealth) in wantonness. 
(26). Verily, the squanderers have ever (been) brothers of the devils, 
and the devil has ever (been) ingrate to his Lord.' (27). 

Wastage of resources endowed by Nature in their original/direct/raw 
forms and converted by humanbeings with ski cills at work in finished 
goods, assets, wealth (monetary form) etc. is stamped as squander, 
which is forbidden, declared as act of enemy of mankind. Directive in 
its preventation bears wider scope, extending to each act of human 
being. This puts real economics at work. Supply-side strategy and 
pursuit promotes frugal approach, shuns prodigal practices. In contrast 
demand-led economic strategy promotes prodigal practices, forestalls 
frugality to function. Creating demand by varying means and modes 
of attraction is creating of artificial demand and not natural. Nature 
denies this pursuit on being waste-prone. Wastages lead to shortage 
and this phenomenon leads to malpractices of multipie dimensions, 
which eventually dashes down to devil deeds of evils and leads to 
disastrous destiny. 

Secular economics, created by the ‘best brains' of economists, 

regarded as experts by skills, ae osure and analytical prowess richly 
possessed, have not been able to determine which side, demand-led or 
supply-based system, is st a and sustainable for economics upswing. 
At times preference is being placed on demand-laced pursuit. No clarity 
of concept meant confus a A remain over-riding. In order to amend 
the situation from collapse, switch of gear is made from supply to 
demand and vice-versa, ating the confusion compounded. In order 
to create demand-dominated p alam incurring huge expenditure to 
create condusive infrastructure is 
new ‘brands’ often with old 'recepie' and sometime with some new 
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input, being small rarely to be a real cataly st. Demand dictated 
consumption fits societies seized with surplus production capacities 
and consumers’ shortfall situation. Reaching to such a realm takes long 
run, huge investments and tough toils. Such a ‘saturation’ level can 
never cover the entire society. It tends to be for a few privileged, 
irrespective of the system, being capitalism, communism or their inter- 
mix socialism. All seem dug in simular distress, disdain. 
Demand-oriented pursuit of secular system s has not been proved as 
erfect prescription either, since societies under the three 'isms' have 
never been found free from poverty plague, of varying intensity. Abject 
verty is found persisting in them ail with degree of difference. The 
A commonly keeps the privileged in vanguard of consumption, so 
demand remains tied in short circuit but being more powerful, it plays 
a pivotal role in waste-prone consumption growth. It restricts the role 
of supply-based economic policy prescription from reach out to all. 
The change of fears, from supply-based to demand-driven and vice- 
versa, economics for development and growth 'games' have not delivered 
goods to human beings. Instead, it has promoted contradictions in 
conduct. It has a cost, to be substantial always, on change of gear and 
is, as usual, to be borne by consumers, poor and middle class, being 


an 


= 


Islamic economics system provides a perfect prescription, a solution 
to malaise of secular economics i.e. prevents change of gears, keeps 
run consistent and growing steadily. No doubt, slow and steady progress 
ensures ae ustains more ahead towards goal, prosperity in economics 
parlance . Compi ae allocation of Zakat at 2.5% of net worth, with 

ied beneficiaries spelt out im idee priority combats abject 
y in the ed Voluntary distribution 'Infaq' assures multiple 
returns. It improves lot of poor a a needy from poverty to bearable 
and sustainable living. At the same, rich are directed to adopt simple 
living and be prudent by pursuing frugal approach. It banishes squander 
linking persons indulging in squander with brother of ‘Satan’, dejected’ 
and rejected lot. Style of simple living checks senseless spending, not 
just keeps rich in good stead but makes richer. This simultaneously 
keeps Zakat and Infaq increasing. Trend of increase on both ends, 
injects steady stream of increase in purchasing power in poor, puts 
wheels of Islamic economics moving ahead, gathering a steady pace. 
This keeps balance, sustains growth and enhances social bonds, bindings 
with sublime yet superb serenity. Simple living by rich, scraping 
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ostentious approach, enhances resources, sacks envy of others, over- 
flows conformity and amity among the people, thus keeps society bound 
in balance and understanding, spreading mutual admiration. That's- 
human and soul of humanity. Supremacy of supply-side economics is 
ascertained by facts narrated. Steps in savings by eliminating wastages 
are bound to bring flourish of fascinating richness steadily for lower 
strata of society, without adverse effect on any other strata. Economic 
progress to prosperity, propels social serenity, commands care and co- 
operation, consolidates sound economic and social moorings. Its 
promotion and flourish is imperative for human b | 
frugance of humanity and humility, to keep nations at peace, usher 
prosperity. Islam is the religion of peace. Its aim is to have prosperity 
for all and none to languish in abject poverty and blocks of division, 
which is the evil embraced by secular economics. Their systems have 
always been in conflict, with each other and even in own seif, as century 
of experience is enough to serve asan irrefutable evidence. What is 
the point, except ignorance, to remain tied with the ship bound to sink, 
no more in sails? | 
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Economic growth for well sustained public welfare has always been 
core, singular and popular interest pursued by all forms of governments 
performance of the economy in order to attain higher growth rate has 
been the urge and pursuit of all societies. This aj proach is interspersed 
through monetary management, mostly by subtle influx of additional 

required' on plea to bolster activities from slump or slowdown. 
his interiection of money often creates vexing problem of creeping 
inflation that serves a limited economic interest groups, primarily of 
business, industry and government, fetch higher revenues, latter 
jacked incomes through taxation. 

Benefits are usually derived by the business through in 
trends. Such trends eventually inspire, if do not create compelling drive 
in favour of conditions providing impetus to demand-led economic 
growth. This phenomenon allocates considerable resources in production 


Ci. 


Sina 
oS 
Ox 


ar 
op, 
Q 
D 
wa 


We 


© 
eta 
Sr 
z 
zi 
an) 
Jas 6 
a A 
ny 
from’ o 
=. 
WFQ 
Cs 
© 
© 
both è 
g) 
þonusstsd 
or 
eD 
=) 
&@ 
ag 
ga 
wa 
: 
p3 
=) 
A 
penser 
CD 
(a 
ye 
Peng 
(ap 
= 
ot, 
is 
Qu 
a 
mi 
N 
pap 
= 
- 
oy 
tf 
> 


which increases spending and curtails propensity of savings and, 
therefore, clips capital formation and its channelising into precise 
productive investments. It means setting up of bubbling economic 
conditions instead of striving deep rooted real growth gains. 
= Islam denies change in value system ordained by Allah. Islam does 
not allow erosion in the value system. Reduction in weight, measure 
and erosion in quality of goods and services have been strictly prohibited 
in Islam. Inflation has no space and scope to emerge in such a setting. 
; 


ui 


Inherent value of money/currency is not permitted to be eroded by 
influx of money. Monetary value is required to be kept intact in principle, 
so also in practice. Inflation invariably erodes value of currency. 
Inflation, as such, gains no roots to exist in the system of Islamic 
economics. This bangs door on creating demand-led growth, as it is 
primarily dependent on inflation oriented monetary structure. Demand- 
ied growth eventually reduces inherent value of the product being 
popularised by severai sales promotional schemes, inclusive of marketing 
gimmicks and advertisement campaigns. Money spent on promotional 
pursuits, creating demand for a product, is mostly waste, as it does not 
improve utility of the relevant products. | 


Islam prescribes simple life. It prohibits over-consumption. It restricts 
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the wheels of projects moving, of whatever be the types of products’! 


so cannot be a stable phenomenon. It eventually weakens and 


fails, with serious fallout in economics, with multiple sufferings to 


be applied, being not sustainable. Economic growth basically envisages. 
to have well sustained public welfare. Inflation as a result of monetary 
influx and similar other dubious designs and deals, is not a prescription 
of progress but perils. Inflation hits hardest to hard pressed segments 


ae 
society, termed poor and does not leave middle-class of scathing 
disdain. | , | 

~The modern economic spectrum claims to have assertively 
demonstrated of its having inherited 'dynamism' even in the countries 
defined as ‘developing countries’, bursting with population growth and 
yet bustling with higher production and prospects of employment. This 
has been generally found in the guise of nominal gross national product 
exceeding the real gross national product. This misguided measure of 
achieving higher standard of living is simply reflexion of a higher cost 
of living. Improved access to medium level of families to more goods 
and services as compare 3 


d with their previous generations, besides 
having some leisure time off from Job, relaxation from persistent 


fa 


sweating and relief from difficulties in earning of subsistence resources, 
or fiction’ in such societies is simultaneously contrasted by lot more 
sufferings by highly aggravated sense of deprivation! Resulting stress 
and distress is an alarming cause of concern. Societies infected by 
inflation get gripped by anxiety, sickness, social evils and crimes. These » 
are products of the demand-led growth, by its mechanism promoting 
artificial urges. Once triggered these know no limit and hold no bar. 
Satisfaction of emerging desires goes on indiscrete. It puts consumers’ 
surplus on declining scale by each additional dose administered being 
of demand-designed consumption. | 
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| e economic malaise in quite demonstrative form 1s 
attributable to biological improvement giving longer life, simultaneously 
discounting happiness of longevity by more and compounded health 
hazards in ‘developing societies’. The demand-led growth pursuit 1s 
suitable and tenable for ‘developed economies’ having reached the 
saturated level in consumption by their stubborn control on population 
growth. Besides, their richness 1s contrived by appropriating resources 
of developing nations through the financial system spreading a spider's 
net of debt trap. Accelerated economic growth in the nominal form is 


strengthened. It is associated with controls over individual's economic 
behaviour, getting motivated, dictated by business through various 
means of sales promotions and aggressive advertising. Such controls 
by business groups emerging from within a nation have spread in globa 
circuit of nations. It can be seen at present by the Group of eigh 
economically advanced nations, known as G-7, by and large, exercise 
considerable control over economies of other about 155 nations/countries. 
Fortification of this control mechanism 1s being contemplated by 
substituting the GATT (General Agreement of Trade and Tariff) by 
WTO (World Trade Organization), aiming awkwardly at creating free 
markets on global circuit, by dismantling quota, tariffs and several 
existing barriers. In the garb of WTO the objective of developed 
countries is to have fierce hold on developing economies like of octopus. 

in it the role of demand-led growth policy and pursuits have been 


dominant, paramount. Demand-led economic growth mechanism has 


mh 


cot 


virtually extended the scope and base of exploitation over the global 


network. Burgers, cold drinks, mineral water, cosmetics, mobile phones, 
concerts, fast food, festivals, wine and dine, smoking are some of 
precise symbols of the culture of consumerism created by demand-led 
promotional activities. Devel oping countries can not keep it going, 
without invasion of ‘bankruptcy’, as seen in several countries. Demand- 
led growth pushes developing countries into debt-trap and seeks more 
and more in salvage which cannot be won. i 
Islam precludes economic exploitation in all forms, formats, designs 
and pursuits. Islam debars such motivations and measures. Since 
exploitation is engineered and promoted by demand-induced economic 
growth pursuit, it does not find place to emerge in the economic system 
of Islam. Economics of Islam endorses and supports supply-led growth 


mechanism which broadly serves as an instrument of real economic 
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growth, conferring gains to all and extending its benefits equitably to 
the poor strata of society. Supply-led growth virtually leads to reduction 
of profit and price by more competitive supplies and less loading by 
crutches of promotional expenditure, which would be minimum, just 
for introduction purpose and occasionally to serve as a reminder. 
Advertisement would be for institutional image, rather promotional for 
each product, by brand name bizarre. 

Supply-led growth is the real economics. It improves supplies and 
increases sustenance for welfare. Necessities rationally assume priority 
in supply-based activities as their consumption tends to be higher. In 
this case, advertisement will carry message about quality, 
and price of the products and image of integrity of the enterpris e. It 
m be to register the products and enterprises as suitable, dependable 

ource of supplies and services to the society. This objective would not - 
neod long run advertisement T. gn for introduction of products and 
their periodical reminder so as to keep products in sight and mind of 
the consumers at all the times. Goods and services of neces 
classification carry a natural urge in satisfaction of wants and Dea 
demand is a normal phenomenon. This needs to be met by adequate 
supplies. Its being we ms track, price factor will be in reach of have 
less segment and will sati oe its needs with better quality products. 
This system wilt p promote social peace, which is the harbinger of 
economic uplift of the ne 

Demand of goods and services keep on increasing by population 
rowth and improvement in incomes. These increase consumption. 
were a Sic supply-led economic pursuit on even keel and not 
multaneously, it would exercise check on profiteering, 
: : ated with each sound, service oriented, real in 
sense and substance business. As a saturation level is reached 
particular category of products, the outflow of resources generated by 


ee 


hea in the former would steadily shift towards products of upper 
categories. This means transition from earlier exclusive production g 
fees. of goods to the comfort c tegories. Unless necessities, bein 

the priorities, were adequately met and at a fair competitive a 


which refers to its being affordable to all strata of a society, investments 
ca 
1% 


in products of upper categories of goods will be a folly, as it wil 
be a step in right direction, that is of promoti ng economic welfare of 
é public. 


Supply-led growth mechanism is in concert with the Islamic principles 
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o terial welfare of the masses. 
This can upspring moral upri fonts less a soul serenity. All the theories 
in theology, sociology and other social sciences clearly n and focus 
human welfare to be equitable, free Sa exploitation of all forms and 
sorts, as its priority Ny o Isl iam pee ates, promotes and protects 
these norms a clear injunctions on 
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; a foundation stone for 
yste ad providing it requisite 
a sustained success. . Supply y-led growth checks 
and aR inflationary D recessionary cycles. It gives stability and 
: events disruptive waves of recession and 
ae bearish banish w O aihe economic trends. 
All forms of economic systems commonly strive at optimum use 
of available resources ad prevent waste. Demand-led growth An 
does not serve this principle. Sup Py: side aioe pee partly cause 
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waste by an error of omission or lack of knowled dge. us too wil not 
be an affordable laxity. Chances for it will be scarce, as sv cu ly-based 


structure shall a more and skilled manpower to v vork at. In demand- 
led growth it is an error of commission, indulged by. inte oe and 
dies knowledge. Quantum of waste in case of demand-led pursuit, as 
uch, would always be more than im case of supply-led attempt. Demand- 
led pursuit will usually serve small section of its beneficiaries. Supply- 
set syst benefits at a larger scale. Buyers of supply-led goods in 
trade and in industry would be more than for demand-led, due to big 
pote nti al markets already existin ng. In pieces products, often market 
s to e created and to keep customer loya lty, consistent pursuit will 
H inevitable. ka means hi T ring expenditure on keeping 
demand, not just intact but in pro aa of rising levels to bring cost 
economies. By comparison, therefore, supply-led growth pursuit has 
several merits contrasted by as many or more demerits of demand-led 
growth. A 
Supply-led mechanism is more material welfare oriented pursuit, 
as it steadily and solidly enriches the society, by wider disbursement 
f benefits of growth. Demand-led strategy eclipses benefits to larger 
strata and confines it to selective groups, who are to be targeted, as 
afford to pay a price for it. It pleads, leads and sets prodigal social 
patterns. Supply side economics attempts primarily to set core demands 
of the entire society and steadily expands its scope for more provision 
in supply of products of comforts. Islamic economics does not leave 
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wider room for luxuries, which is deemed sheer waste of resources by 
- their inconsistent uses. Simple life sustains physical, mental and spiritual 
refinement and richness. By their attainment is achieved physical fitness, 
mental alertness, moral uprightness and spiritual uplift. That brings 
pinnacle of glory, which is the inherent eventual urge of mankind. 
All forms of secular economics have in ultimate the sole objective 
to usher material happiness for humanbeings and, as such, these remain 
driven by thrust of supply-led growth and frequently enter into demand- 
side drive by greed, to make more by high price on low sales volume. 
It brings demonstrative ‘value’ in life which hardly holds real value. 
The Islamic economic system driven for growth has the objective of 
providing material access, leading to peaceful society, ensuring spiritual 
happy tidings. As such, it has driving force of satisfying the real human 
urges. The human being is composed of body, mind and spirit. Combining 
them in concert for unity is prerequisite to secure the tidings of happiness. 
Supply-led economic pursuit is pone to progressively meet 


their Reals It sets process on in relev vant priorities and does not make 
wayward change of course as is seen in the oe a economic 
pattern. 


Supply-led economic pursuit provides easy entry to new entrepreneurs 
and thus increases output, prevents wasteful application of ‘scarce’ 
resources! It gives momentum to nearly perfect competition which 
yields price and profit benefits. It compels for innovation in saving of 
costs and reduction of expenses to remain in safe sails. Thus it provides 
impetus to technological improvement. It breaks monopolistic hold. 
Demand driven design extends a free hand to exploitation, as substitute 
rivalry becomes remote. maa se, it discourages proliferation of 
oligopoly. All the economic systems disapprove of monopolistic and 
oligopolistic binding practices. Aa mber of laws framed by capitalistic, 
socialistic, communist and intermix of systems, to prevent monopoly 
and oligopoly, bear testimony to the fact that these systems upbring 
such economic evils and then want to shun by framing acts! What a 
contrasting note do they struck in theory and practice! By this, they do 
prove of possessing inherent inconsistencies and contradictions. A 
perfect system should have nipped in the bud such a possibility instead 
of first sowing the seeds, promoting its growth and then attempting to 
axe! 

Savings and investments accelerate capital formation in the economy. 
It multiplies investment flow. This merit is in the supply-side process 
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of economic growth pursuit. | Sie induced investment, which 
refers i increase in investment as a result of increase in national income. 
Investment emanates ‘a om increase in real capital or wealth. This 
prompts capital formation and provides needed momentum to economic 
activities. Demand-led policy disowns it, indulging first in creating sa 
later discouraging monopolies by framing acts in its elimination. It 


practical demonstration of the paradox of thrift. The paradox TE io 
creatinga situation of encouraging spending or di ese Savings, 


_ due to cobweb of depression creeping in. The secular economic growth 


strategy is primarily based on demand-led growth so as to quicken the 
pace and broaden the scope of a as these o ally believe 
in limited human scope of satisfying merely physical needs. Therefore, 
these remain caught in contrasting cy ni es of inflation, recession and 
their intermix agony of stagflation. 

The secular economics syllabus 1s i ll of own blown benefits, in 


quick reaction losing up to follies and making measures to modify them 
to bring back on rails. This process is more t {han mere a neue It 
is deceptive and self-denying, self-defeating. It doe hold the values 
intact and on prosperous track. The system once ie fraises the specter 
of inflation or recession and then strikes at it to erase it, eliminate 1t, 


4 


that's not feasible. It leaves in limbo bouts of ae nd recession, 
quite often raging. How much time, efforts and resources are squandered 
in such o and self-destructing cycles 1s being excess, on 
nored, by calculated connivan tays inherent in the system 
and de Bent vel entranched. Thes ere economic systems tend 
victims of their own doings and ee for fast track undoings! 
Such contrasting moves do strike at the root concept of the resources 
described as limited ae wants specified as dnhiniteg, How the limited 
resources claimed by se Pe economics can be wasted and unlimited 
wants in ea ae pus ae to multiplication ty artificially creating 
the urge for shoddy goods, ugh demand-led designs of economic 


~~ 


Islamic economics denies creating artificial urges. It discourages 
increasing consumption. it ae austerity. It condemns ostentatious 
living. It promotes thrift so it saves resources and prescribes for their 
optimum use in welfare of the people. Supply- -led economic system 
essentially serves as springboard to achieve its lofty objectives of 
satisfying priority needs of the people and pave the way for steady and 
calm economic upswing in serene proportionate equity. It keeps economic 
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balance intact and prevents social strife. It unifies the societies and 
through it lays strong foundation and firm structural binding of the 
Ummah. 

Sound, certain and sustainable economic progress is certain with 
base market to be own society. It ee to meet needs of the society 
as a priority. Access to raw materials 1 is a prerequisite in demand based 
growth orientation; initially raw 1 a. from abroad may be available 
but eventually will become short and procurement price line becoming 
unaffor ee It will then make fixed capital outlay made earlier waste. 
Cost of su irsuit in n aggre egate will be Sibsaniial No economy can 
afford such ure projects s. Beginn ling with grace remit is bound to 
be on one of a ursuit. It is in consonance with principles 

of Islamic economics to ae basic needs of a society in priority, but 
shun and ignore pursuits of dem and-pull economic strides. 

None of the secular economic system has identified a single, 
simple solution for keeping economic growth weil sustained. At times, 
preference is seen laid on supply- -based and later ¢ 
driven, as a ‘corrective measure’. Thus ‘changes has been a life’ of 
secular economics, but inflicting injuries to social structure on its getting 
shocks and strife by change in course. Its cycle has been similar to 
inflation, recession, depression, stagflation, recurring in effect, repressive 
in impact to poor and middle classes, falling prime victim to their barren 
and brazen vicissitudes. 

Islamic economics implies preference for se side pursuit, on 
its being natural and sustainable. Islamic system of sparing 2.5% of 
net wealth for compulsory distribution each year at a given point of 
time among poor and needy, spelt out in priority, prevents plague of 
abject poverty. Besides, voluntary dis panei omen vated by multiple 
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rewards ensured by Allah Subhanahu, mune ot of poor and needy 
further, to a level of livable conditions. Zak cat | af Infaq impart and 
improve purchasing power among poor. This ke ps wheels of economics 
on a reasonable run, most of the time above ar Jupio marginal revenues- 
cost equation. It does ı jot bring on halt. Secular economics have n 


mee ve aa of wealth and reduce 
eo not even to a it from rising. 

Islam also directs rich to remain wise, by adopting a simple life 
tyle to live. Embrace to it ensures safe “a in life and the economic 
rain in which one travels. Restriction i 
princes but to be careful and frugal. 
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scripture as Pe of Satan and Satan is evil genious, powered to 
promote insanity, to be squander is one of its many disrupt ive attributes. 
Simple living nee its observers from envy of others. It prevents 
them from vanity with its allied follies and failures. Simple living 
promotes health, happiness tied with it, properity, increases wealth and 
with it distribution quantum and qual life of Zakat and Infaq both. This 
system imparts steady improving economic growth. This system 
possesses power of perfect sustainabiiity. It keeps supply lines on steady 
surge, checks and prevents interruption of demand-driven dash, which 
opted for eventually becomes dilemma, a design of distress and failure, 
as is proven by pursuits of Secular economics, all sorts, each form and 
format. 

Supply-led economics is an engine of good, graceful economic 
growth, to be well sustained, by merit of its steady strides on well- 
designed, precisely prescribed path. Its beauty is being benign for all 
strata of society, as it meets basic requirements of ail with improving 
quality of products and rationlised price pattern, enabling access to all, 
raising the standard of living preventing cost escalation. It does not 
divide the society in blocks of big and srnall consumers, of high and 
low price products by qua ay standards. Supply led economics thus 
integrates society, creates cohesion in ae inctly measured steady, 
sustainable momentum to growth and gains by it in per capita 
consumption | ne not necessarily by measure of per capita income 
an instrument of defective measure. regarding economic welf 
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. people, as adopted by secular economics in mislead! 
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FEATURES, PARAMETERS OF TAXATION 


Basic taxation design in Islamic economics is structured on equity and 
laced with incentives. Assertive form of taxation, to become extortion, 
as evident in secular economics, is prohibited, stands ruled out, rejected. 
Islam does not leave room in normal conditions collections/levies by 
coersive, cumbersome and compulsory means, methods. Exceptional 
conditions nonetheless permit such collections but against those who 
do not willingly subscribe to overcome national exigencies and resist 
voluntary contributions. Similarly, habitual offenders do not deserve 
sympathy and ae in Islamic economics nor in sec ar 
systems of it. 

In Islamic economics maximum leve | of taxation tends to be li ae 
to 10 percent in normal conditions. This rate is assumed and as has 
been evidenced quite affordable to all sections of society. Spendin 1g O 
evenues so generated for the state and its functionaries, including to 
pass on benefits to the society contributing toy ywards it, shall remain 
under strict checks, vigorous vigilance and meticulous monitoring. 
Revenues appropriations by state from individuals and enterprises and 
spent (by the former) eventually get recycled to the public. Expend iture 
by state is meant for providing the public safety, security, services etc. 
Resourceful se subject to taxation will, as such, shall not be averse 
to its payment. | 

Secular economics have altogether a totally different form and norm 
to protect and format of taxation to apply. In this sort of economics, 
state functionaries virtually become the rulers rather servants to the 
ee In Islam taxation is to provide essential services and to bear 

ost of their administration, res gulation a law enforcement, , not to 

iebar facilitation of relief to deserving strata of public. Belief in Islam 
restricts each individual from exercise of his/her whim about the life 
style to adopt at own free will. Islam by defining code of f social behaviour 
tends to mould behaviour of each individual eae pursuing social 
integration, which leads in promoting human values and protecting 
rights. Right to peaceful living with respect by each soul is attached 
primacy, suprem it It cannot be degraded at any time, in any event. 

A society so much refined is destined to live in rhythm, strikes a 
fine balance. It dok es not require stick to mend the viour to be good 
and helpful. Fine supportive behaviour in this ee ne present time, 1s 
laced with ac of having more ha a ss in the life to come, Le. 
the next world, to be immortal and infinite, opposed to the preser 
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short terri mortal, Dearing a a restricted span. In such a society, state’s 
spending will definitely be limited, shall not run re curringly stret ched 
and, as such, taxation will not be of a tough and tail order that shall , 
cause stress, extend to distress and prompt for its evasion and associated 
plethora of evils. The benefit in form of s socio-economic security will 
be in more multiples than tax amount to be paid. 

Islam has enunciated fair and reasonable parameters of taxation. In 
Islam, taxation is both on net assets at the end of a year ata preferred 
point in time fixed once and on gross revenue. Allah has prescribed a 
levy, known as ‘Zakat at 2.5% of the net wealth/assets owned by each 
navi dual, to be given each year, at a self-selected fixed point in time. 
Beneficiaries of this fund are clearly specified in Al-Quran and Ahadith. 
No room for interpretation about its distribution is left to any individual 
or group, however learned and expert that may happen to be! The bad 
practice prevelant in Islamic countries of discriminatory distribution 
of Zakat, to secure political mileage, for own bastion of power to be 
strengthened, is not allowed. This evil be shun, as it is bound to create 
bad blood and backlash, besides inviting wrath of Allah, which strikes 
in a way, bound to be its victim, shali n lever know and if cares, will 
know it well. This subject is dealt at length in the relevant chapter on 
‘Zakat. 

Annual income is di ivided | in two spheres, one being almost sure or 
definite and the other flowing by chance. Income determinable in 
category of certain, by and large, is the one on deriving of which human 
- access and ingenuity is at work and on creation of which funds have 
been used and means designed, set out. This means creating operative 
assets and facilities in making income nearly secure and sustainable. 
This income attracts ‘levy’ at rate of five percent, which is similar to 
‘Khums’. The income, realisation of which is not pretty sure, about 
which flows shape from natural event and/or circumstances, usually 
beyond the human ingenuity, direction and control, it will attract a 
‘levy’ of 10 percent, ee annum). It is in line with ‘Usher’. This refers | 
to income which comes without planning, without creating capital 
investment/installing cee and their usage. This equation sets a limit 
in principle that net return on capital investment, besides depreciation 
and tax/levy etc. shall be in the range of one to five percent, maximum 
to be 10 percent, as to the nature of economic pursuit, with and without 
investment respectively to merit as normal working and the rate set 
shall generate revenues adequate for good governance. It is a judicious 
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dispensation breaking the back bone of principles set by capitalism and 
communism. Here is another strong instance of contrast in principles 
of Islamic and secular economics. 

A levy of maximum limit at 10% on gross revenues, arising from 
natural event or circumstances becomes favourable, is annie affordable, 
willingly to be spared. In cases of capital assets created to undertake 
business and economic activities ‘levy’ is maximum at 10 percent of 
gross revenues. difference implies t that 10 percent is to meet cost 
of capital assets. This pres aoe drawn fro m Khums and Usher be 
applied to all os economic activities. In its accord, maximum at five 
to 10 percent of gross revenue Bie case may be, of the avenues not 
utilizing and utilizing resources ss ctively can be prescribed. It is for 
the state to meet expenses of all sorts, current and development design. 
At the most the entrepreneurs and resources providers can spare a 
maximum of five to 10% of gross revenues for state. It will provide 
requisite plus revenues to manage affairs efficiently. However, more 
to it will benefit the society and its multiple returns, visible and invisible, 
as assured by Allah Subhanahu for good works, will certainly flow. 
The beauty in this scheme of levy, being natural, is that increase in 
return is related to gross revenue, which in competitive business trends, 
existing or to emerge, shall lead to optimum capacity utilization providing 
cost efficiency and product prices affordability to the society. 

This issue of levy on gross revenues, stated as ‘Khums’ and ‘Usher’, 
is worth to be illustrated by example. Agricultural production as derived 
by water supplies through irrigation system of dams and barrages, 
tillage, plowing; harvest by machines tends to be augmented by putting 
up human efforts and management system. Production of each crop 
attracts ‘Khums’ i.e. five percent of output to be given according to the 
system evolved, to the government in Islamic dispensation by state. 
The five percent saved is meant to preserve existing facilities and 
promote by such spending additional facilities and services. Land 
depending on rains for its crops, which is not as definite and as regulated 
as water supplies by dams, synchronised availability and supply with 
precise time factor of its requirement, the harvest of crops becomes 
uncertain. On harvest of crop production from Barani (rain fed) land 
is Sus ia we Le. ‘Usher’. ion is sO as on water receipt and creating 


there a ve been thi eae of tens one is ar: revenue fa ai t ated by 
supportive structures and becoming certain, at five percent. Revenues 
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The range of ‘levy’ rate, fixed at 2.5% for Zakat and from crops 
five and 10% maximum on gross revenues shall be bearable. It 1s bound 


by acceleration. Emergence of black money economy will be prevented. 
Societies afflicted by high rate of taxation tend to be at the s 


a result, high tides of black money were generated. 
are found worse infested with such evils and seem sunk b 
of black money. Dark thick clouds of corrupt practices eventually cover 
up economic horizons in such cases and fail to find a way out of its 
multiplier scourge afflicting the society. 
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In real sense this levy in range of gross five and 10 percent, for the 
state shall generate adequate revenues, to meet its multiple functional 
expenditure in public services, in creating facilities and arranging 
requisite efficient network of adequate supplies of utilities and necessities. 


It shall eventually transform as a minimum, affordable cost to consumers 
i types and range of facilities at a fee reasonable for such services. 
curb the evils of deceit, corruption and alike as seen overwhelming in 
secular economies. 

The general rule of maximum rate of levy at 10% relates to gross 
revenues and 2.5% to net wealth. Its application will not be in the 
sphere of custom import-export duty and shall not restrict it to a specific 
number of products. Main function of the custom/external trade duty 
is to protect domestic economic interests, particularly of the productive 
sectors, such as agriculture and industry, so also of services sector, seen 
fast spreading and wide in scope, from inflow of competing products 
and services from other sources, at lower prices and more particularly 
by dumping designs. Main purpose of custom duty is not to raise 
revenues. It is to protect the domestic sector from outside economic 
invasion and promote it on fair trends. Custom duty, though widely 
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considered also as a source of tax revenue, 1t is not precisely holding 
such a character. No doubt, several countries have in practice 
compounded characteristics of custom duty into a revenue mobilizing 
apparatus, besides basic protective means for domestic sector. Application 
of the litmus test to find its core objective, the prime purpose of custom 
duty, is to insulate the indigenous source of production from harm by 
external powerful competitive forces. More often than not, custom duty 
is applied in retaliation, on grounds of as tit for tat response to countries 
indulging in dumping. This practice is deemed as an artificial tariff 
structure against kas of goods ie services from other countries, 
particularly those not having identical pursuits. Revenue generation 
from this source Be bly be utilis aoe recive in creating efficiency 
in spheres being protec ase with strict monitoring to make it result- 
srienied. It need not a e crutches to depend ever on it, so that it 
is not construed a toe of routine to be administered, making the 
recipients habitual dependent. | | 
In Secular economics, taxation tends to , be of multiple dimensions 
and effects. It is found more dominant in developing economies, 
characterised by galore of their annual budgets, foreign trade and 
balance of payments dug in deficit. Deficit and its financing, by higher 
taxation and by borrowing and often their intermix, tends to ignite 
inflation and build it up by repetitive administration of such doses. 
Thus inflation gathers momentum, turns out to be galloping in effect 
and eventually emerges as the most vicious form of invisible taxation. 
It saps vitals of an economy, destablises its development, uproots its 
basic structure envisaged to be deep rooted, strengthened. It derails 
policy, strategy and plans. Taxation galore in developing economies 1s 
seen compounded, complex and cumbersome by the number exceeding 
50 types! This is creating multiplier effects and most of them bearing 
high intensity. Incidence of such taxation finally falls on the common 
man, for ana the tax bells tol l alarm, while trumpeted to befor their 
benefit and relief! Those claimed to be the beneficiary of collection of 
tax revenue by the government/state happen to be the prime victim of 
vicious form of taxation. This underlines torments of taxation system, 
being unleashed by striking neglect in developing economies. 
Taxation system needs to oe simple and not to be complicated. It 
should be easy to understand and pay and | not to be tricky, twisty. It 
should be equitable and not Fae iminatory. It should be certain and n not 
vague. It ought to be transparent and clear and not hidden or clumsy. 
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It should create economic balance and avoid imbalances and distortions. 
It should sire unity and integrity and shun tendencies of divisiveness 
and disregard. It en ar honesty and preempt dishonesty. It 
shouid set pr ecise parameters of reward for compliance and punishment 


should yeni good character and defeat deceptive, 
i" axation system of secular economics is contrary to 
what it propagates and promises to be. As a result, it is found to have 
promoted corrupt practices and, as its / consequence, economic 
disequilibrium in society. It has created gulf of have-and-have-nots. It 
has inflicted poverty and prevented prosperity and flourish. Name any 
tax of secular economics and it is categorically billed 
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as atrocious in effect and coercive in collection. 

Income tax, sales tax specially on items of bare necessities, excise 
duty on consumer products, surcharges on services/utilities bills, property 
taxation matching with rents and alike make a big tally but have failed 
in meeting government expenditure, 3 whict h knows no limits. Accelerated 


spending, most of it of unproductive nature, conti to create demand 
for more tax revenues, which usually tend to fi i short ane run in 
arrears! Overcoming deficit by injecting more mo ney Pa esort 
to borrowing gives rise to inflationary trends in an economy. 


ont 


Growth rate in taxation revenues needs to be at | oa at best or peak, 
mpatible with the growth rate oe gross national ee and vice- 
ersa. If tax rate ou an ips growth rate of gross national product, it 
would give birth to inflation. Once inflation sets in a society, it finds 
-no limits to stay in. It fea to go rising by accelerated pace and becomes 
stormy, tyranny. This must be avoided to protect masses. No taxation 
system, however, will ever be welcome, if it does not benefit the 
common man. | | 

In Islam the entire Universe-and whatever exists in it, is proclaimed 
as belong to none but Allah, being its Creator. Mankind 1s advised to 
listen and note the power to order is with the one who creates. ‘His 
verily is all creation and (so power) of commandment: Blessed be Allah, 
the Lord of the Worlds’, part of verse 54, Surah/Chapter seven, Al- 
Aara’f, ‘The Heights’. By this commandment, all that is in the worlds 
is the creation of your Lord and, therefore, His order shall prevail 
supreme. No defiance is allowed to His directives. Since entire Universe 
is owned by Allah, so are all the structures making the Universe. Land, 
mines, mountains, plains, seas, rivers, manpower and its intellect, 
animals, birds etc. all have been His creations. All of them accordingly 
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belong to Him and none else. Nobody can claim to appropriate these 
resources as of his own and their utilisation to wishes and whims of an 
individual or a group to spend, squander. For their utilisation distinct 
concepts and definite norms have been enunciated, to suit all sort of 
situations. The resources have been described as plenty and they are 
so indeed. Necessities, needed for reasonable standard of living, with 
normal consumption level, by spend thrift custom and practices, would 


never fall short. These have never been found short in satisfying basic | 


human wants, not in any measure or meaning tend to be wants as 
unlimited. In reality wants happen to be limited. No sooner the 
diminishing return a co nsumption sets in, it brings end to an urge. 
Using additional doses is albeit evil of over consumption. It is simply 
a waste and emerges as 1 nstru mental in inflicting physical, mental and 
moral sickness. Refrainin co. om indulgence in such evils will retain 
health of all the three faculties in rhythm and grace life to sublime 
serenity and satisfaction. 

All forms of economics, which refer to their systems, are based on 
tapping and efficient utilisation of land and human resources. Allocation, 
direction, utilisation and distribution of these two key resources 1s 
governed by the taxation system to be in vogue. For instance, capitalistic 
society has created a number of taxes, so as to mobilise resources by 
state, to utilise them in services and for welfare of people. In sharp 
contrast, communism grabs all the resources as state property and 
allocates it, by judgement of the ruling ‘elite’, among the public. Both 
these systems flourished during the 20th century but the Russian bear, 
a birth ani of communism, was beaten and fade out to a prink within 
seven decades in the place it emerged by storm termed ae 


Its burial a total elimination is a proce ss currently going on. It is 


unlikely to regain foun sae is to firmly grow a ae et strength to seta 
out. As many as 10 countries of Europe, which re earlier bandwagon 
of communism, embraced Europ ean ce cen in May 2004 with other 
formidable 15 countries pursued this plank one after another. Thus 
Europe has emerged as a continental country of 29 os eae 
and being in process of unification eventually as 
unit, in fond manifest of its ‘lenient’ form oe capitalism. 
Capitalism virtually exists. It may survive with its structural w eakness, 
being crude and 1 eee mechanism till ee of more pr: iC 
economic system. This invariably is of Islam. It ee individual's 
liberties with collective welfare mechanism. The capitalistic system 
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holds inherent contradictions, by creating growing gulf between have 
and have-nots. The gap is growing fast to underline its ethos and echoes 
of deprivations to emerge. The capitalistic system has given financial 
‘forte’ and by it economic power to eight countries, earlier combined 
in combat of communism, emergigng as an alternate force, among other 
180 branded as developing countries. The situation is emerging of 
creating contradictions within the club of eight ‘developed’ economies, 
extended by 20 countries during 2010, by revival of economic strength 
of additional 12 countries of earlier placed in the block of developing 
countries. 

The superior club of G-8 will keep its existence and will not get off 
the scene, liquidated or amalgamated in the club of 20! In the rich 

se 


between have-and-have-nots. The gap is growing fast and will not 
succeed to prevent its ethos and echoes of deprivations to emerge. 

These societies seem highly afflicted with the contrasting composition. 
It is bound to add proverbial fuel to the fire. It has moved beyond 
smouldering phase at this stage. It is a critical situation by its becoming 
explosive, though it is being contained by elusive means of keeping 
many countries subservient to their exploitative economic supremacy 
and political dictates, with crumbs often being thrown to deprived 
countries. This trick can not continue in suppression of realities, bound 
to emerge, explode if not realized and calm downed. 

Fatigue of capitalism has culminated in form of financial melt down, 
erupting in base land of capitalism, the United States of America and 
the Western Europe. It has destablised entire global financial structure, 
in form of credit crunch, never faced. Once deemed the firm foundational 
structure in strongest support of promoting capitalism, the modern 
banking system, evolved and fortified over three centuries plus of 
experience, exposure and skills refinement, virtually collapsed during 
the first decade of the twenty first century. Sunrise of the 21 century 
has brought in its weary wake sunset of capitalism on upsetting entire 
global financial structures to disarray, disrupting the economic system 
evolved, but never to be reliable, ever deceptive ethos of ‘spend and 
grow’, assumed suitable to super rich, resourceful West, the USA and 
seven European countries, maligned as G-8 (Group or gang of eight!). 
Spread of this spectre over global circuit by dishing out crumbs in form 
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of aid and assistance to swap with trade libertism drenched developing 
economies of their possessed resources. Disruption of financial capitalism 
in the USA and Europe has created destructive impact on global 
spectrum. This is seen to hasten end of exclusive domain of capitalism. 
The world in economic mess is looking for a sound, subtle, suitable, 
pragmatic economic system compatible with human psyche and urges. 
This is the time that Islamic economics shall fill the vacuum for all 
time to come. Nothing better than this can be of service to humbled, 
tumbled human race rotting afflicted by run of shattered hopes, to 
rebuild on never breaking foundation, structure and bonds that Islam 
offers, binds. | 

The equitable taxation system plays a core role in keeping societies 
integrated, coherent, peaceful and free from internal conflicts. Taxation, 
in any form, is a Kir by everyone, irrespective of ones econ omic 
standing. Taxation, as long as it represents of being service based and 
not extending to extortion practice, it would remain bearable. Such a 
levy shall simultaneously ensure welfare of the taxpayer, in the event 
of his needs, to draw sustenance. a cannot be one way drain 
_ distressed traffic. Beneficial aspect of it ought to exist concurrently. 

In today’s economic system, capitalistic form to refer in particular, 
a large number of developing countries are aping the Western economics 
and for that matter taxation system. It is lodged with large number of 
taxes and intensity of each such levy is being raised so as to mobilise 
more revenues, seen always falling short of required! Emerging stress 
on collection of the taxes torments people and it triggers the process 
and practices of tax evasion. This becomes possible by corrupt practices. 
Once set in motion it gathers momentum and renders society hostage 
to growing corrupt conduct, more manifest by those in vintage position 
and wielding powers. Power and corruption combine make entire 
m dipped ın economic despair. This is clearly in evidence on socio- 

conomic horizons of developing countries, in which remain 

ea dumped most of the 56 Islamic states, some broken to 
carve separate countries by powers possessed in the USA and Europe, 
in following foot prints of the former. 

The most distasteful taxes and draconian in character, in the basket 
of more than 50 taxes and dias 2 to = oa ane income 


event of no income! E tax was intro P : ioe re 
income among the people, to have a ‘rational’ ee Sí 
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e therefore, designed progressive in effect. More the income, hi pA 
a cad = gi 
will be the rate of income tax. Yet it has never been able to reduc 


income disparities. In the countries claiming excellence in income ns 
management, income disparities have become more and more glaring, 
menacing too. This irrefutably bears testimony to the fact that income 
tax has not served well its primary purpose. 

In developing countries consisting of billions of people on global 
canvas and dimension are one ravaged by absence of shelter in form 
of social security network. Income tax has been of mere and more 
disastrous consequences for them. Generation of black money or 
sprouting of so called ‘informal’ economy, staying out of state access, 
control and direction, has virtually Se au a havoc. By this, the 
government role in economic management has been alarmingly reduced 
and became ineffective. Income variations is but natural, due to difference 
in intellect, surroundings, culture, up bring and other factors. Variations 
creating disruptive distribution aed a check, through rationalisation 
of the entire economic system, with taxation placed in priority focus 

Income tax was, on temporary term, in o for the first time in 
England by William Pit the Younger in 1789 to finance against 
Napoleonic war spread in Europe. It was repealed by the British 
parliament in 1816. The tax was severely hated, hence all documents 
connected with it were collected, cut into pieces and pulped! Hate heat 
was SO Severe that its trace was removed. However, secular taxation 
system by its obvious weakness could not resist femptation to revive 
income tax. It was reintroduced in Britain in 1842 by Robert Peel. As 
earlier it was pretended to be temporary, for time in transition to have 


adequate a to replenish the then depleted exchequer. Generation 
of politicians a tober Peel, contrary to each promising to abolish 
income es , succumbed to its existence and it stayed firm. In fact, it 


extended presence steadily everywhere globally. Benjamin Disraeli 
and William Goldstone repetitively broke their promise to do away 
with income tax but none could do so. Instead they conceded to the 
‘Homespun Capitalism of the pgth Century’ which gave broad way to 
a more organized capitalist system. Economic development in course 
following spun out social division by labour becoming more assertive 
and ‘sophisticated’. It enhanced importance of collective inputs in 
education and infrastructure development. Creation, providing ‘efficient, 
effective provision of collective goods required a well financed state’. 
For this income tax was seen, considered a new, vital, valid resource 
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generating ingredient. Impressed by income tax in Britain generating 
revenues of ‘refreshing power’ to the government, the United States 
of America and Sweden adopted the system. In a way, it was seen by 
common man, so trumpeted, as sharing resources of riches! So it became 
an acceptable means to generate required resources for the government 
in the most rich countries. With some adjustments, it was accepted by 
the subordinate countries in influence, so in efect. Income tax has 
become a darling of the ae ane every where the capitalism has 
been adopted as instrument of economic oo gains. It has been 
power to fortify capitalism, thou igh it has inherent weakness to be 
judicious, equitable, more so in its a to end income disparities, 
creating social strife of have and have not blocks in almost all the 
countries adopting it as recipe of rejoice rather refrain. 
The worst is the case of sales tax though deemed non-discriminatory, 
in application on all strata of society in even intensity. It plays grate 
havoc on poor and hard pressed segments of population. Sales tax 
mostly applicable on retail price level covers in its scope and process 
assumed profit element of the entire market chain and each enterprise 
in its chain remains subject to income tax, which makes sales tax 
extending multiplier tax effect of income tax. Consumer invariably 
falls a flat victim to vicious character and stress of multiple taxation. 
Stretch of sales tax, so extends impact of income tax on everyone, 
leaving none immune of its evil stroke. Much trumpeted ‘sanctity’ of 
income tax applicability on individuals and entities having certain levei 
of net income, by norm be atleast above cost of secured comfortable 
standard of living, is trampled by it, making asserted claim dubious, 
deceptive and, as such, defective. To leave it stay stubborn, is perfect 
recipe of economic deprivation leading to social distress and disrupt. 
Communism, on the other hand strucks contrasting note, that intended 
to create equality in resources of all and sundry, failed miserably in its 
pursuit. Likewise, the taxation system of capitalism has similarly failed 
to correct, erect and keep balance in income by tax on incomes. Income 
tax, by all norms, means, and designs is coercive in character and effect. 
As it S dishonesty, propels corruption and allied evils, surrects 
big upheavals of black money and its related crimes. It deserves to be 
a ae oe Smiss sed from the taxation statute books. 
of 


e form of income tax, a better alternate taxation 


ead civ 
system, venefici al to the soci aes at lar arge and catalyst of compatible 
resources generation and their equitable distribution needs to be evolved 


and put into practice. Current form and substance of enn tax ones 
ew in the : no scope to it 

evasion. Those who can evade income tax have flo a, in the a 

as it is prone to promote corruption and envy in the society. Its evils 


are too far, fat ane fatal to allow them emerge and let them grow 
In Islam, there is no limit of earnin gin icome by rightful, legitimate 


s 


means. Islam on ontrary prohibits ‘pro 
to be extravagant. Those who indulge ii extravagance and living 
ostentatiously are condemned as eee of Satan and will share his 
sorrows at the doomsday and the r. Extravagance is considered as 
the society and, as such, ty aacolecace in it has been strictly 
forbidden: Instead, Mi ee are inspired to be spendthrift and frugal 
and are prompted to distribute their surpluses for winning grace and 
blessings of Al Hal h Subhanahu. His pleasure ensures reward in return 
by plenteous, both in this mortal and thereafter the eae worlds. 
Distribution of surplus resource with balance has been defined as a 
way oft treading v virtuous life. For this to achieve as a nat aaa goal each 
soul shall strive and set eae atmosphere in the society with serenity 
of soul. 
A fine substitute version of income tax, if need be, with sanction 
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of ‘Ulema’ (Religious scholars of Islam), may be introduction of 
a Tax’. It shall fit and be in consonance with all strata of 
society and on economi IC S a s. Resources are bestowed and so are 
verily to be owned by their Creator. Resources are p ae ee meant for 
their good use, which means oi benefit of the society and in priority 
to all the human beings, eventually extending to all the creations of 


g to 
in the form of ‘capital’, 


a surplus emerging from overall output by the four factors of production. 


din 
Allah Subhanahu. Resources are now found in 
e fou 

currency/money so accumulated is distinguished as ‘capital, wealtl 
fund’. So it is wealth of the nations and not bot individuals. On . 

generation and having a surplus, factors of production have inher 
share, as it 1s the product of their combined efforts. So, when i se 
resources are lent to be utilised by some individuals, deemed capable 
to increase it by their efforts, they ought to ensure return to the entire 
society. Profit, which is surplus after meeting all the inputs and processing 
costs and distribution and other legitimate operating expenses, is shared 
by the stakeholders in a specified proportion. Of course, the society 
benefits by the goods produced and services rendered by such an 
economic activity. For this in exchange it pays a price, at cost and 
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expenses plus. The entire society shall also get benefit from this, being 
jointly created surplus resources. This can be achieved by evolving 
Resource Tax, to be collected at a rate appropriate to regenerate revenues 
required, albeit to be within the specified limit of 10% at maximum. 
Resource tax also refers to levy on funds borrowed from the financial 
institutions, which they mobilise from the public. Resource tax is 
government levy to use it for public services and welfare, provided 
normal revenues receipts, by precise permissible means and limit, fall 
short of serving and satisfying public facilitation needs. 

Resource tax is bound to mobilise more funds, at lower affordable 
rate. Rate of resource tax on borrowed funds need to be higher than 
applicable on owners contribution of capital fund and plough back of 
surplus becoming equity. This will encourage equity based business 


ventures, reduce temptation to more borrowings for leverage gains on 


capital and in the process eradicate evil of siphoning of funds, its 
generation into black money, proliferation of non-performing loans, 
eradicate evils of tax evasion and its concurrent corrupt practices. All 
the more, it will generate more funds at the national level to propel 
dynamism, thrust and acceleration to economic activities. For detailed 
exposition of the Resource Tax, its system, structure, application, 
functions, benefits refer the book by the author titled “New Treatise on 
Taxation in Developing Countries’ with particular reference to chapters 
7,9, 10, 11 and 12. 

There is little scope for direct taxation in the Islamic economics, as 
it shuns temptations of accumulation of resources ( wealth) but prompts 
for distribution made compulsory at 2.5% each year from the total net 
assets owned, five to 10 percent from annual gross revenues by nature 
of facilities and certainty and reasonably well further voluntary 
disbursements (Infaq) as one can afford to, depending upon his degree 
of faith in the Almighty Allah, courage of conviction in His decrees 
and alike. Miseries, wasteful spending, usury, interest and unearned 
income are termed scornful and summarily condemned as vices and 
evils. Against this, on giving alms and charity gratifying rewards, 
multiple blessings and endless benefits are assured. With this system 
to be operative, no need or justification shall exist for coercive and 
compulsory form of direct taxation exploitations. Direct taxes other 
] 
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than in the range of 2.5 to 10 percent, as exp ained, bear no mora 
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locus standi at all in the reaim ol Islamic economics. 
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sce cts and supply of services of such sort. In fact, Islamic economic 
not permit their production, supply and availability. A 48 such, sales 

a meant for sparing use, in isolated cases and events anc 

a norm, as it t pervades in secular economics. 

Sales tax, on normal products of necessities, becomes measure of 
mounting misery and it reflects upon the ruthlessness and callous 
charac bas - the rulers. Such rulers have no reason to $ sustain in Islam. 
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Sales tax forms the greatest tyranny of our time, particularly in developing 
ountries, Sales tax is a | tax of multiplier effect and, as a result it tends 


to to be the most atrocious of all taxes. Atrocity has no scope to emerge 
in Islam. Sales tax is a tax on all inputs in making of goods and services. 
Its pase Ked: profit of manufacturers, distributors and trade channels 
everyone in supply chain. This means all the costs, expenses, income 

at each level, from raw materials to ce ol utiet tof end products released 
to consumers are subjected to the prescribed rate of sales tax! It is a 
very burdensome tax, having bitter oe “effect on poor strata of the 
society. It shall have no moral, norm, legitimacy and equitably of 
standing in Islamic economics. Islam prohibits | avish a and spending. 


Islam restricts over consumption, asserts restraints on prodigal pattern 

of life style. Islam adopts it as core character and conduct for a Muslim. 

So Islam leaves no room for consumption and addiction to luxury 

products, ostentatious living style, spending on pc oa and grandeur etc. 
With simple living, sales tax shall dare no co-existence. 


i l 
Indirect taxation is permissi in Islamic economics, to the extent 
prescribed, 1.e. not to exceed 10% in case. Jt is to be administered 
n exceptional circumstances nes not as normal as in secular systems. 
It needs to be staggered in accordance with the categories of goods and 
san 


services and to be, by all means and forms, for the benefit of the people. 
No tax that damages B of the society is permissible. 
Ma ajor taxes among the category of indirect taxes are custom duty 


and sales tax. Custom a shall be to protect the national economic 
interests and save national resources from outflows. Thesé need not be 
punitive in effect to the society. These can be retaliatory in effect for 
self help and protection. This will depend on the international economic 
relationship. By all means, indirect taxation be the instrument of 
cohesion and integration of the Ummah. It should not sow seeds of 
separation, disintegration, disorder and alike evils. Custom duty may 
also be used but sparingly, to do away with in law of undesirable goods 
such as liquor and products promoting extravaganza, wasting national 
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resources, energies, time and capabilities. Secular economics have to 
meet government expenditure, devised various ways and multiple means 
of indirect taxation, in forms of withholding tax, surcharge and alike 
multipliers. Principles governing taxation, direct and indirect of all 
connotations, ought to be similar and identical, primarily to ensure 
utility, efficiency and integrity, be devoid of divide, discrimination, 
demerits, distrust and dissatisfaction. 

Purpose of Resource Tax is not for invariable applic cation. It is to 
be used sparingly, to overcome exigen cies. 5 Zaleat on net wealth, Khums 
and Usher categorically prescribed on gross revenues/sales proceeds 
shall prove more than enou ugh, as wi aired by the state to meet its 


legitimate needs and prevent from over stretch to debt meet deficit. 
Principle of Khums and Usher be ap al ed to economic activities in 


other sectors, such as manufacturing, mining, services, : ade, fishery, 


forests, cattle farming etc. With these avenues coming in line with levy 
like Khums or Usher, as the case may, if there is a einen need to 
overcome temporary exigencies. By it revenue generation sh all have 
significant spill over, which shall be used tactfully for a further flourish 
and P Islam is indeed religion of peace, promoting prosperity 
for all, ignoring no one! Parameters of ‘taxation’ in Islam are pragmatic 
and development oriented. Its features are fairly fascinating, easy to 

apply, adopt and derive satisfaction which 1s inherent in service to 
humanity in harmony and happiness. Have it. 

Zakat is not a tax, similar to various levies governments devise and 
apply to collect, generate revenues meet expenses to be incurred in 
managing public safety, services and facilities. Pred iominantly these 
relate to civil administration, defense and providing several services 
and facilities in public interest perceptibly economic welfare. Secular 
economics taxation also covers extending help to poor, by combat of 
poverty. Islamic economics has set Zakat separate, as compulsion 
ordained by Allah Subhanahu purely for assistance of the poor, preventing 
abject poverty in such segment of the society, so as to keep it clean of 
evils. Allah Subhanahu and His prophets have made Zakat as requirement 
and religious ae ance so as to provide benefit to poor. In coatta 
tax is not sanctified Allah and His prophets as blea ory as ‘Zakat 
Zakat cannot be construed as tax and tax as ‘Zakat’. Islamic Shariyah 
does not describe oe. ee modes asking for and payment of taxes 
to be compulsory. Al-Quran has set principles, not procedures, to solve 
problems, as and when arising and for it two cardinal concepts have 
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Muhammad #222) and those Se you) who are in autho 


rity’ Authority 

shall invariably be with pers ns possessing distinguished Goe 
of Al-Quran, Ahadith and ahs ically strong. They shall be imbibed 
with knowledge of intellect with firm fitness ae to dra aw fair conclusions 
from basic sources, Al-Quran, Ahadith and Sunnah. This verse 59 of 


Surah 4 4, *Al-Nisa’, ‘Women’ further explains about human weakness, 
which need not push believers on path of protest and confrontation but 
demands find proper remedy to any difference of opinion by refreshing 


reference to Al-Quran, Ahadith and Sunnah of the Prophet =. It 
i 6 x Ai. har Fed gA a ¥ “Fy é sat, 
further reads, ‘and if you have a dispute concerning any matter, reter 
t at 4 
it to Allah and the mes: 


C : 

ive r by efficient ee tive ae up, the 
learned persons in authority will devise ways and means to generate, 
eea revenues for a fair, firm o and equita able public good. 

For this the concept of consultation has been prescribed as prerequisite 
and useful to arrive at a decision, preferably by consensus if not 
unanimous. Allegiance to tyrant authority is categorically disallowed, 
while consultations among learned persons to solve problems is 


eee ribed. ‘And when Our commandment came to pass, We saved 


>] 


Hud and those who believe in him by mercy from Us; We saved them 
from harsh doom Verse 58. In contrast ae who refused were 


punished. ‘And such were Aad. They denied the revelations of their 
$ 


Lord and flouted His n rs and followed the command of every 
forward potentate.’. Verse 59. ‘And a curse was made to follow them 
in the world and on the D of Resurrection’. Verse 60. Surah 11, 


‘Hud’. Aad was communit tyo of the Prophet Hud (blessed be he). Resuit 
of believers and disbelievers, of their belief and deeds, is described in 
these two verses. Believers do not succumb, do not accept subservience 
of ignorant and tyrant rulers, as they believe in Allah Subhanahu and 
His being the sole All-powerful, none else. Compliance to Allah’s 
command has been made clear, categorical, with obedience to learned 
persons having drawn principles from Al-Quran, Ahadith and 
_performance of the Prophet Muhammad Æg, Hence regarding revenue 
raising by taxation is assigned to deliberate and determine by men of 
knowledge and in authority, through candid consultations. Allah’s 
address to the believers has been en-block, in Al-Quran and not made 
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primarily or exclusively to those in power about Islamic Ahkam (orders). 
The men in authority are to be those learned persons and physically 
fit, strong who are elected and chosen to manage affairs of the state 
with core conduct of consultation and evolve solution of any issue, as 
and when arises, in prime light of the principles set in Al-Quran, Ahadith 
and Sunnah of the Prophet Muhammad #82. Modes and means to 
generate revenues for state run is left to the persons in command, to 
deliberate and reach decisions with consensus. Allah Subhanahu, being 
‘Khabir’ and ‘Aalimul Gaib’ (The o and The Informed of Unseen) 


knew that among believers can be tyrant dictator rulers a e be. 


prodigal, wasteful and indisciplined, even criminals. They w 
occupy positions of power and punish people. ~ e, 
Allah sa hanahu, prevented to prescribe allegiance ane see to 
unrepresentative, tyrant rulers. Shariah has not se Ne , not made 
it comp at ees It is with the government, led by learned ners decide 
in absolute consonance of Al-Quran, Ahadith and Sunnah, evolve a 
suitable, sensible, judicious, prudent and equitable system of taxation 
to meet expenditure to be incurred with utmost care on (a) security, 
law-and order, (b) protect poor from disdain of poverty, (c) provide 
services to the society and (d) for works, projects, pe of public 
welfare in its extended scope of provision of utilities, necessities, health, 
education, sanitation, transport, roads, housing, livelihood etc. Services 
common to all can be available om structures, infrastructures created 
with tax revenues to benefit all without discrimination as to be poor, 
resourceful and rich. Similarly near and dear will not have any reservation 
or restriction to b benefit in this regard. Good and bad E all will 
e to si ibution of taxes, as services from its use shall 
benefit all. However, taxation has aoan, T earlier, to be 
in range of 0.1% to 10%, latter at the t. On spending, there shall 
be rigourous checks and punishment on corruption, wastages and 
misdeeds of any sort, type. l 
If the persons in authority tend to be tyrant, their to be dislodged 
from the coveted power base becomes responsibility of the believers, 
with a view to shun and end thei G 
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7 xrmed on principles of Islamic political system shall be fre anu most 
e Jsl; v a 


p 
© 
put 
= 
W 
O 
© 
= 
K 

GQ >» 
r 


f the fault lines. Hence to hav 
as to set Islami c LA SEAN 


O 
nm 
jut « 
ja) 
Qo 
A 
© > 
(ap) 
x 
E 
"3 
e 
th 
z% 
prod 
f aa a 
h 
$ 
ct, 
þor 
D 
g 
pea 
ons 
eo 
©? p 
par $ 
TO E 
pamend 
€D 
tha 
© 
fone 
fen 
bay 
TP) 
H 
þad 
ja 
SA 
pol 
on) 
we 
pag 
can) 
2 
= 
pera 
i 2) 


Gib aes e act 


ee ER ROT AA Se RE ETE Ra EER A Re CREE RTT ENR RIN TR A 


Principles of Islamic Economics 337 


, 
Faka 

oo 
G 
jemmaeed, 
jsd e 
oe 
pend 
O 
(fa 
hogy 
O 
a 


and rewards of economics and politics formed on Islamic principles, 
purity in perfection. Types of ‘taxation’ ae revenues realisation from 
these, ensue real r a shing trans A assessment and efficiency 
marking, making a sound system in pla set bifurcated 
in current e pent and develour men at HET taxation is not 
as typical, fs ded with tyrancy, tilt poised against poor se egments, as 
seen in Seci en ar economics. Such system is not admissible, not 
pen pe As minimum revenues as requisite in meeting relevant 
be raised exclusively for public good, 
poised t to soca welfare an F economic flourish. Termed in the entire 
Al l 


5 


of the ee eadi revenue need of their government for their 
socio-economic security and flourish. In fact, it is cost of providing 
services and creating facilities, without which life will be hazardous 
and not of happiness, which real believers shall be entitled. Zakat is 
the best mechanism for economic uplift and social upbring of poor and 


15 
needy Sse le. It is the best means of serving human rights. Levy by 


government for state functions in social and economic services is an 

Stench of it R 
Expenditure recurring on aa ecurity from external dang rs 

and ensuring law and order nal ad 


affairs eventually extends and 
mi ae ee is prerequisite to have goo 

chieve efficiency in work ae prayers. 

Revenue gen neration in meeting the current, that is recurring expen nditt ire, 

in form of levy by ie governme nt, is in real deal and sense a form of 
t] safe sails in social and economic 

r development ees ae elf-financing mode is the most 

h stakes of all. Instead of deficit financing and/or borrowed 


efficient with 
financing, which ignite inflation and debt service drain, an added cost 


to projects, in advance a steady self-financing is the best prescription 
to administer. Islamic economics does not permit, lay field open, for 
erosion in value of currency, as it tends to be the worst form of inflation, 
simultaneously debt servicing and repayment involve excess cost for 
it, in form of giving goods cheap to the lenders. Erosion afflict in 
currency value by central bank, due to poor performance of the 
government is an ‘invisible’ taxation of extended torture and tyranny. 
So it is not allowed. It is invalid in Islamic economics. 

Justification of interest is based on inflation and debts, compelling 
eventually for erosion in parity value of own currency in context of 
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globally accepted currency for trade settlement. Interest is in conflict 
with the principles of Islamic economics, so is variance in intrinsic 
value of a currency, as it germinates, leads to ignite inflation, eventually 
fanning inflation, often of galloping nature, character and effect. This 
discussion clarifies that a sort levy/fee by the Islamic state for providing 
essential services and arranging needed facilities is not a tax in its real 
sense, direction and dictum. It is an approach promoting cooperation 
in candid form, facet and substance. The system sanctifies its superiority, 
simplicity, reliability, utility, invincibility, efficiency and usefulness. 
Those who pay willingly for social benefit, security and welfare 
dynamics perform yomen’s job and in Islam rewards of rejoices for 
them, with multiple returns are assured by Allah Subhanahu, He Who 
holds treasures of the earth, the skies, in brief the entire universe. This 
leads to conclusion that ‘tax’ as such does not exist in Islam. It is a fee 
of providing services and cost of facilities existing and to be provided 
and created in future by the government, with eyes firmly set on proper 
and prudent planning, efficient execution, leaving no room for corruption, 
wastages, loopholes resulting in over runs of costs, seen as culminating 
in secular economics. Plans made free from deficit financing and debt 
laced financing and their remifications are bound to be useful, productive, 
enhancing gross domestic and gross national products, promoting 
prosperity, a bedrock of social cohesion and consolidation, for all and 
not to an exclusive club of riches, as evident in the secular economics. 
This concludes note broadly on parameters, feature of taxation in Islamic 
economics. 


Chapter 18 


EQUITABLE FISCAL SYSTEM 


Role of govern ment in the Islamic economics has to be an all-absorbing, 
by administrative sD to be all-embracing, leaving no aspect of social 
life immune from its influence and acts. Yet a distinct feature of it is 
t inv olvement o f go ‘ernment in trade, commerce and industry, 
1 exigencies. For instance in case of famine, earthquake, war 
a | for hee involvement in 
d p 
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mity, the government is bound 


pou ure ement, | rage, distribution of food and stretch activities in 
combat of its artificial shortage by hoarding and like evils. It may get 
eed in production activit n till the time such exigency persists and 
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e 
it is overcome. Similarly in the event of sev 
essentials items, ut can assume similar role a acquisition unto the end 
of such malaise. It has to ensure no repetition of such lapses by human 
mischief, exposing the state weakness and failing. In fact, adher 
to directives of ‘Deen’ (faith) to be the business people shall make them 
hesitant to indulge 1 EE A Soothing environment, as blessin 
eternal, advances to external front in consonance : of faith. Hence its 
n shall make business Ge n and supportive to 
masses. Faith in reward from the Creator will serve as the inducement 
in adherence and fear of severe actio a onesty driven administration 
atin 


5 


will check and nip in the bud devil ’s desire to reap benefits by creating 
problems for th ne public. 

Since planning forms as pivotal function of a g Baas the state 
could ace some o ae economic activities, besides of the expedient 
nature and characteristics. These relate to activities in which the private 
sector would not b willing to initiate pursuits for various reasons, such 


as lack of resources, competence, feasibility etc. and/or by unseen fear. 
No coercive pursuit is permissible in Islam. Enforcement ot f the Islamic 
percepts into practice is in nevitabl ie. As such, the authorities need to opt 
for aio, incentives in fulfillment of tasks considered vital for socio- 
economic welfare and uplift. If such pursuits do not click and the 
arsenite nenvieaved are deemed essential for prompt execution, the 
government could sponsor them, by creating autonomous entities to 
implement efficiently. This is meant specifically to break intervening 
structural impediments and remove logjam. Importance of time, energies 
and resources, given to humanbeing as trust by the Creator, ought be 
utilised in the best efficient manner. It leaves no room for undue 
relaxation and accommodation to anyone in any respect. 

In today’s (modern) economic set up, the governments use two 
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perceptibly powerful apparatus, being fiscal and monetary policy, in- 


orderly managing of an economy, allowing no interference by the 
official structures, evolved in the form of other four pillars of the five 
in all. These five features are: consultative council (legislature), executive, 
judiciary, business and media. | 

In order that the business enterprises carry on their economic activities 


~ 


free from official interferences, provided the former function within 


the prescribed limits of the law in faith of Islam, guidelines about which — 


need to be categorically and clearly y spelt out by the government of the 
day. Observing strict compliance with the eaba norms and rules 
is obligatory on all echelons. Deviation would call for vigorous 
accountability extending to punishment as notified, without favour. No 
discrimination will be allowed in meeting the end of justice and equity. 


These are inevitable elements of safeguards ensuring fair social traits 


and order. 
The role of government in economic dispensation in Islam spreads 
to legislation in accordance with the Islamic code, regulating the 
o by all in consonance with the operative acts, vigilance 

over their diligent compliance, monitoring the conduct of all concerned 
a providing guidance, whenever deemed desirable and/or demanded, 
ae in consultation with the persons bestowed with ‘ilm’ 
(knowledge/refined understanding). In the case of new issues arise, 
these S be resolved precisely, clearly and impeccably, leaving no 
shade of doubt. Decisions in light of Al-Quran, Hadith, Sunna, Ijma, 
Ijtehad must be clear and comprehensive, leave no different 
interpretations by practitioners. 

The o i being custodian in upholding defined and refined 

values of Islam and being representative of the people, to enforce divine 
laws by the believers, it has to be absolutely duty bound in enforcing 
Islamic order in il pao of life. This is to ensure sustainable peace, 
prosperity and welfare of all strata in the society. Islam does not deny 
and defy variance of income and resultant emergence of strata. Latter 
is a natural phenomenon due to variance in capability, besides several 
other factors, influencing peronmanee of each humanbeing. On variances 
rests the socio-economic structure, for pursuits and to retain balance. 
However, Islam by its sterling socio-economic injunctions prevents 


stratification into divisions by bias, hatred and prejudices, as it is seen 
in several SaN economics to dee tent of a section being depriv 
of the necessities while others inves by unlimited luxuries and D 
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ostensible life style. Such division is not in consonance with the Islamic 


system to hold on, fanning greed and lust 


S c 18 

for unlimited access and accumulation of wealth. Similarly, it denies 

absolute overeat control over all econornic resources as manifest 

in communist system. Islam erases imbalance arising by inequilibrium 
advocates 


of these me major exponents of secular economics. Islam a 
free mar ‘ket system with due restraints, clearly defining its pursuits, 


“The ae la nd mone me Sy stem nseeens by Islam prevent unbound, 
iz. capitalism and communism. 
am strucks a ee ae. in ae tin and pursuits so as to promote 
performance par excellence in the required rhythm. This eradicates 
split of the society 1 yave-and-have-not. The system allows, nay 
enables, profit but sibel and prevents eee It provides tof 
adequate to ample production of necessities and keeps check on practice 
of prodigal approach which prevents spread of luxuries. The system 
inherently curbs craze of lust tendencies and induces balanced addi 
of the toad behaviour by everyone. The resourcefulness of individual 
enhances his P nsibilities to the society and does not leave him free 
to behave in pursu ee own wishes and whims. This discipline brings 
balance 1 in the social s structure which springs bliss and in economics 


Basic tax design 


The fiscal, i.e. public revenues generation by taxation system 
designed in Islam is easy, simple to adopt. It anol be cruel in character 
and coercive in effect as in capitalism, in which people thrive by 
indulging in evils of tax evasion, creation of black money which can 
be had by deprivation of other fellow-beings. Such tendency aggravates 
economic and social imbalances. The capitalistic system by such 
behavioral characteristics has broken the values of human dignity, 
which is abound to flourish by social integrity and integration. In the 
system millions of people live lonesome together. Each individual is 
for himself, seeking protection by accumulating assets and more of 
money/wealth. Each individual is being exploited by money and power 
wielded through money. Family life is seriously ruptured by such lust. 
The society stands disintegrated, denoting itself in fragmented fiasco. 
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No quantitative and qualitative differences of the maj jority suffering 
by inadequate resource at its disposal is aiso seen evident in communism, 
since total resources remain wholly appropriated by a few persons in 
authority, in the name of state and government. This leaves a vast 
majority languish in abject poverty. This is the stark reality of both the 
main secular economics, also in their off shoots, name any of them. 
All of them suffer by similar evil of prosperity for a microscopic 
minority and poverty stricken to ‘macrose copic’ majority! 

Islam 1s exponent of incentive-laden fiscal system. The primary 
purpose of taxation in all the economics discipline tends to be identical. 
It is to make enough provision of necessities as a priority to the poor 
sections in each society. Islam by prescribing ‘Zakat’, (wealth tax 
contemplated to be synonymous with it), ensures adequate resource 

gen eration to take proper care of the poor sections of each society in 

i times. Islam has clearly identified the beneficiaries o of" Zakat’. This 
a is dealt in a separate chapter in more material and relevant 
details. As the poor sections get protected by ‘Zakat’, an ob ligation on on 
each soul having certain quantum of surplus resources in form of net 

assets, a major responsibility of the state gets well served ane properly 
protected on permanent basis with increas ing Zakat revenues. -~ 

The second step in fiscal strategy relates to the services a g paneer 
is bound to provide in the present structural shape of a state. For such 
services to be rendered efficiently and adequately, the government 1s 

authorised to collect certain ‘taxes’ for its revenues and resources, to 
recover cost, not to earn profit. Instances of services would be defence 
from the external threats of enemies, preserving of internal peace by 
setting efficient law and order system, water supply, sewerage, sanitation, 
roads network, education, health services and alike. In the given urban 
dwellings, emerging townships and even in village abodes, these services 
are a must, to be provided and organised on sustainable basis by the 
state. A well-knit structure for it forms to be the government ce 

Its administrative supervision may be detached, by assigning it 
responsibility of the elected representatives. This, oubauee does not 
deny a society to create supportive infrastructure by self-help and 
managing it for own benefit. The state and Soe in such efforts 
shall lend ses ite support for success of welfare activities u aise 
by public through own initiatives, resources and management. 

In this case, “in the role of services provider, the ae ‘ould 
make users’ charge as a principle in ‘levy of tax’ from the people. 
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H reryone ought to contribute his share well in time or shall be a 
o the punishm Sen cribe ed. Such punishment, in the beginning 
be; in the form o ees y, social boycott and alike in mild form, to ee 
extended into captivity in “a later stage, so as to r make it severe. 
Everyone stands duty bound to m his epleenonee gainst obtain ing 
such services. In the event of need for more resources to be at the 
government disposal, so as to provid e bet ter services and facili ies, the 
state can exercise authority to impose certain taxes, for which justification 
by prior announcement of its idea and th saul debate on its importance 
would be essential. The rate of taxation in any case would not go beyond 
10 percent. The range can be from below one to | 10 percent, latter being 
the upper limit, ae to cross. It can be below 2.5 percent but shall not 
exceed the top limit of 10 percent. This norm 1s derived from ‘Zakat’ 
to be at 2.5 percent a iad ‘Usher’ to be 10 percent, as the maximum limit. 
In the event emer z ncies arise, like of famine, epide emics, floods, 
aci 


earthquakes, enemy 2 ick, etc. and its coinciding w1 nth ti ne government 
not having enough resou to finance in overcoming of it at any given 
time, the state can assume ee initially by asking for voluntary 
contributions from the resourceful sections. If funding from such process 


is not getting enough, the state is empow fered to legi gine compulsory 
contribution by persons capable of more contribution. The n can 
extend its authority over resourceful segments directing to con tribute 


3 


maximum ofr resources Pe ane fae! E its autho rity to thee xtent 


an emergency is thor oughly ace siad wiped out. etnies Foe 
may eae (Qarz) and raise from resourceful persons, funds adequate 
to overcome the difficulties. The state, to recall, belongs to the people 
who live in its territory and similarly the people owe all of their 
belongings to the state when need for it arises during the stretch of 
calamity. People have obligation to the state to adopt common form of 
life style and by all to be strictly as prescribed i in Islam. Deviation from 
principles is not permissible. In exceptional events like of catatroplie 
certain relaxation is permissible. These principles govern taxation in 
Islam. ‘Zakat’ is ‘Ibadat’ and like a form of taxation payable by 
resourceful persons to protect the poor. Similarly tax on incomes be 
leviable at five to 10 percent. Another form of tax is justified to render 
specific services. Seeking voluntary contribution and extension to 
confiscation is justifiable for time being in Islam. Such action is unusual, 
permissible for specific needs and in extraordinary circumstances, as 


mh 
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long as these exist and are over. It is of three dimensional categories 
in formation of taxation structure gove erning the Islamic economics. 

Islam advocates simple, easy and smooth fiscal system. It does not 
extend the scope to be authoritative and further go to dictatorial extent, 
enabling ruthless exploitation. Simple and transparent living laced with 
structure of strict accountability has been prescribed for state functionaries 
in particular and for all the persons in general. It tends to keep all away 
from the prodigal life style, as. aot resul ts in big spending by a 
few ingrate. It become humiliating depriva of a majority. Restriction 
on undue spending creates belonging, socia a ndings and promotes 
bond of brotherhood and cultural anifiention. 


No invisible taxation 


Islamic economics implies absolute transparency and denies sae 
invisible and intriguing approach in all walks of life and social sciences. 
Accordingly, the invisible taxation, which refers to inflation is disal ia ved. 
Inflation primarily arises by issuance of currency in excess of its support 
element.It also arises by arbitrary increase in tariff of utilities and 
transportation, in support prices of commodities, in fee of education, 
health and other services. Inflation is a common economic evil in 
Pois economies and it is a root cause of triggering grave socio- 

conomic crisis so often. Once inflation is triggered, prescription to 
tame and eliminate its influence shoots another problem, of recession, 
deflation, stagflation etc. Chain actions and reactions sap up efficiency 
by emerging distortions and efforts to remove them. 

Inflation has been universally recognised by the economists as an 
invisible form of taxation, prone in picking up all the pockets by more 
vengeance, mainly of poor and middle sections of the society, blue and 

white collar working classes and persons with fixed incomes. Inflation 
triggers speculation, engineers price spurt, stifles economic security 
and fortifies economic distress. It benefits solely the rich sections, 
business and industry. Any economic pursuit ~ benefit to a few 
and damaging interests of many is beyond norms and, therefore, 
prohibited. It is similar to gambling which yie elds gains to a few but 
inflicts in aggregate big losses to many. The prescribed litmus test of 
lower/smaller gains and h TR losses as applied to wine and 
gambling, extends applicab vility of this fine principle to all other forms 
of pursuits, to be similarly assessed and adjudged. Indulgence in pursuits 
artificially creating distortions are not admissible in Islam 
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Taxation, by all means, should be an afforda ble stress. When it is 
turned into distress by wide stretch and intensity, 1t would defeat the 
key underlying objective of its levy and would further cultivate additional 
evils in a a It would eat up the vitals and render the system 
o principal elements of justification for taxation tend to 
O 


be: (1) ma ng of benefit and (2) forbearance of sacrifice, on need for 

redistribution of income, wealth, resources, etc. Islam entails the latter 

form of taxation by means of ‘Zakat’ being paid once a yee on net 
f, ki 


assets/wealth. ‘Khums’ and ‘Usher’ are also being obligatory distribution 
ipt by resourceful persons as defined by relevant parameters 
of their applicability. Its recovery in other forms, as such, would remain 
out. The ese t part is covered by services and levy of tax is for 
current administrative < as This leaves ea one 
nei 


z pace of taxation, poled: in a large aaa of 
countries, is fully or pa artly wedded to papa n, including almost all 
the ‘Islamic’ countries. In its side spectrum, remains bifurcated into: 
(a) dire j taxation and (b) indirect taxation. Th hese are simply forms in 
approach and understanding to be governed by rele svat norms and 
principles set out. Assets and income form bases for the taxation. Tax 
is chargeable on the assets possessed in the form of goods, services, 
income, real estate, corporate sto ne etc. in terms of their impact on 


various taxpaying groups broadly seem as: progressive, regressive and 
proportional 

_ When a tax is chargeable at a rising percentage oe increase in 
volume or value of such assets, it becomes progressive. It increases 
more in ee to increase in income, Conversely, a en as is chargeable 


as an increasing percentage to the decline in volume of relevant assets 
or income, a operation is explained as regressive. It increases pas 
than in proportion to increase in income. In between, when th 
remain (on percentage Kasi onstant or at a fixed ae to io 
volume or value (of assets or incomes possessed), such a car of 
taxation is known as proportional taxation. | 
In most cases of the direct form of taxation, tax application is 
progressive. In the cases of goods and services, depending on their 
nature, the taxation would be seen in one of the three forms prescribed. 
Application of any of the three forms would depend upon time and 
situation, as to the dictates of economic needs at a given point in time. 
The broad description of the basic principles on which the taxation 
system is usually structured is given on the next page. 
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1) Equity: 

The application of tax be equal to all concerned and the law governing 
it should be fair and clear leaving no room for partiality which would 
distort its judicious application. 

2) Ability: 


Harshness and unacceptability should be avoided. The tax burden 
should be bearable to the financial capacity of the taxpayer. 


3) Fair: 


Greater the benefit, higher be the tax. 


4) Redistribution: 


Shifting incomes from high to low levels, so as to reduce extreme 
economic disparities and their harmful social influence. 


5) Anti-inflationary: 


Inflation is the most vicious factor of socio-economic disequilibrium 
and disruption which needs to be ‘doctored’ by proper taxation which 
would curb inflation and invigorate investments. 


6) Laden with incentive: 


Taxation should promote incentive for economic activities rather 
than subdue or kill them. Tax relief in case of investments in specific. 
spheres to boost economic activity will be governed by this canon. 


7) Reasonability: 


Ls 


Leaving decision for investments based on sound national ob 
rather than by motive of saving of taxes. 


ectives 


8) Growth Orientation: 


Taxation ought to leave enouga surplus for business and individuals 
to reinvest and which would upkeep and increase worth of the capital 


assets. 


yond 
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tain adequate revenue 
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Taxation shou ud, in a limited way, be regulatory as well as an 
y more income so that, a eradiating evil 


influences in the nee it would accelerate economic activities. 
Had these principles of taxation ee ef otiv ely put into practice 
nos a foolproof operational system, persistently gro wing economic 
disequilibrium, creating complex economic problems, w ould not have- 
been in as much an evidence as it is now. It will persist to ee in similar 
fashion, on account of its being evolved by mortals th rough trials and 


f 


errors, Social sciences can not be precise, E by its incapability 
cting human behaviour in ch ou conditions. 


Flexibility oe to avoid disruptive big swings, is a desirable 
prescription though it can not be oe me a fool-proof. 
Ineffectiveness of the principles of taxation in delivering the gratifying 


results could partly be atiributable to Serene malfunctioning 


and malpractices on the part of its functionaries. More basic factor in 
it has, however, been eos se ie coordination in the fiscal and 
monetary policies and practices. Besides, political tee ee often 
motivate parties in DONG! and in opposition, willing to sacrifice sound 
fiscal management to remain in the seat of power, to capture and hold 
it. E 

The most glaring fact has been an obvious failure of the principles 


of taxation due A to poor methodology and corrupt 
functionaries in implementation hierarchy. Economic environment 
obtained in mos p Pe countries in the world presents large 
areas of depressing poverty and deprivation. As the result in ultin ae 
determines the rate r any plan or programme, validity of the principles 
of taxation could be upheld in theory, though deemed not equally 
relevant in practice. What is then the good of these principles else 
making taxation a source of revenue to the government, of which a 
sizeable share is siphoned off by its corrupt functionaries? 
Islamic taxation system does not permit deviations which would 
disrupt equity and justice in the society. Islam aims at integrating the 
society, so as to mould its structure, providing for lasting peaceful 
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coexistence. It is essential towards ensuring sustainable prosperity. 
Such a refined society can be set up in the environment of lower in 
number and in intensity of taxation. The most reputed globe traveler 
historian Ibne Sina concluded, after his study of several societies seen 
during prolonged sojourns, that those sprawling by heavy handed and 
high-headed taxation torments suffered total ruination of their agriculture, 
artisanship, industry, trade and technology. This shall serve as a guiding 


principle in levy of and administering taxation in a society. Taxation 
which would prompt good of the people at ae and assert check on 
evil and bad pursuits, besides it primarily addresses elimination o 


corrupt practices is acceptable being in consonance with norms. This 
would win approval of taxes in principle and adhe. erence into practice. 

ill nee application and be easy to administer. Any tax, devoi 

0 commanding principles, would decisively prove a burde 
see drain on resource generation and its multiplication. Thi S shouid 
then be the guiding norm of evolving and collecting tax 

Taxation has been a form of tyranny in developing countries, more 
so due to misconception predominant of ‘resource constraints’, contrasted 
by aggressively competing defiance to acquisition of ‘ limited’ resources. 
The governments have been crying foul as always loud short of revenues. 
Havit ing unlimited power possessed governments do not hesitate, in 
hard times and events of exceptions, usually emerging from political 
exigencies, for remaining a in the power saddle, to panei 
the people with oppressive tax ion, currency influx eroding its value, 
triggering galloping inflation, creating pri ice of necessities flare up. In 
this process would mostly be bean grinded the middle-class, white 
and blue collar work force and fixed income groups. These sections of 
society tend to be the backbone of a developing economy, being 
accustomed to sacrificing the current consumption needs, in making 
savings on fear of rainy-days and being exposed as shelterless from 
the government umbrella in such ev entualities. Alarmingly, the 
governments of developing countries behave like bankers who provide 
umbrella to the business in sunshine, in eeu hs and take it away in 
tough trade times, rainy days. The people with resources, able to speak, 
agitate and dictate get undue benefits whi ied the common man gets 
customarily grilled at the altar of greed of e | ‘le aders’ officials, by 
their punitive po A cy formats and coercive re 
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S manifest in r mult tiple ` bedevils the society and spread of 
nvisible form of taxation grips the economy. Instead of resources 
generation taking roots, it becomes resources plunder by a few in the 


vintage position. Speculation, money games and gimmicks overtake 
the real economic planning. {t thickens the climate of unearned income 


by pursuits with vigour and rigour. 


The most dir ect in applicability and effect is mcome tax on individuals, 


4 


firms and corporate entities in both common and legal parlance. When 
income of such an individual accumulates to an extent of bel ome quali ed 
‘wealth’, which is a different | p SSé 


S, also a 
ct tax, almost A sane onne in effect as 
much as income t 
adverse effect ofi income tax is felt the most At times, in ree istan for 
instance, the combined collection o Lof these two taxes used to ea the 
income of a particular year! It was indeed an incomprehensible | 
then and a distortion. Though this torture has been done away with, 1 
memories have not faded out. An extra zealous or adventure-prone tax 
man, with sadistic sense, may revive it! Wealth is aes as income, 


on its accumulation. If income is taxed, taxing wealth si s merit, 
iustification by its a na PA im lication. 1 come tax 
J A È 
3 $. me 1 ri 
i O iri 


providing social seci 

security is not provided in A N As a result income 

evasion becomes impulse and, therefore, evil of evasion becomes 
I 


normal and rampant. Instead, wealth tax would be more meaningful 
pursuit and eventually would generate more revenues w with merit of 
taxation principles. Hence, Islar in has made ae , hot synonymous, 

have similarity in application being wealth ai igatory on each 


| requisite resource ae Wealth tax has been 
a 


conceived by capitalism at later stage, from Zakat. 
The income ta x, irrespective ofits in long run influence > becomi ing 
an indirect tax as well, would re ra all means, the most direct 


and, therefore, to be considered the E notorious form of taxation by 
the income tax payers, so much so that such tax payers believe themselves 
to be discriminated in the society. Such a feeling has logic and 
justification. For instance, in Pakistan there were just about 2.90 million 
income tax assesses holding national taxation number at June 30, 2011 
in the total population strength of 170 million, 120 million people. 
holding National Identity Card. The income tax payers by their reckoning, 
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epitomize to be a drop in the ocean being half a million paying tax of 
1.50 million filing tax returns and, therefore, their belief as being 
punished by discrimination surely carries weight. This short circuit of 
direct tax victims is usually being over burdened by authorities to 
mobilise more revenues for their unchecked spending. Income tax is 
applicable to certain opam pursuits, more so to salaried class, 
organised business and alike. Many spheres remain, some like agriculture, 
several businesses, aoe A ansporters, health and legal 
practitioners, construction, some of them ne lly ana on economic 
reasons, others in a vintage position escape by no plausible reason but 
lack of approach over them. As most of them on to be scot free, 
income tax becomes distortion, drain on document segment. 

This feeling becomes all the mo rea ad boseline g and hear-rending 
due to income tax being one directional affair. It is a collecti on, I mostly 
by coercive, if not crude methods in vogue, by the tax official and no 
contribution by the government to such tax payers is promised for their 
rainy days. In developing economies, socio-economic cover is almost 
non-existent. This adds extra agony against the income tax. Compensating 
„erosion in purchasing power of currency by ignited inflation, denoting 
total failure in managing economics well, is rarely cons sidered for relief 
in income tax. 

In the present milieu of o loping economies, income tax payers 
remain vulnerable to uncertainties and exposed to serious problems. 
They would fall shiedless v canis to the state machinery, in more than 
one ways, besides the dangers from men involved in unlawful activities, 
such as thieves, dacoits , kidnappers for ransom and similar others, at 


he dictum of ‘more the taxation, more the evasion’ rules firmly in 
the case of direct taxes. It turns very disturbing and extremely disruptive 
due to bearing direct impact on all strata of the tax j 
human urge to avoid measures causing harsh and Tam effects. 
es in particular, the mi >t taxes and in it more specifically t 
income tax is felt as the most atrocious, the most inequitable, the most 
co ercive, in ct ee h with human urges ‘aia Ree ages for fay 


S 
: 5 
a 
© 
An 
N 
cD 
02) 
ae paned 
evn, 
pard 
fa 
Oo 


= come tax tends h beti the one mo ae tax motivatin ng si ronger urge 
for its evasion. This set ; i ta iti 
and vice versa, whic! 

This creates and multiplies oe money ris eee Flourishi 
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of black money economy with its a pie nara evils eat up the very 
Vales of the economy and dumps it t in disruptive disequilibrium. 
he economy as a result becomes dordan ines sing indebtedness 
t ate and the business creates galloping inflation. This puts 
resources in formal economic activities con sistently down the hill. As 
a corollary to it, the government and the business continue to suffer 
causalities of escalating magnitude, ah the years passing in the given 
quagmire. : | 
There 1s need to evolve a foolprocf judicious form of direct taxation 
em which would not make dire | h 


cs 

3 
A) 
am 


syst ke di 
Ny of rightful earnings v ee limits. The system that woul 
embrace the greater good of promoting investments instead of the 
present one being preventive in act and effect. The e system would ensure 
the revenues to the state with least room for leakages and motivate the 


a 


tax payers not to dodge or evade tax Se Neate The system that woul 
bring interference by the government functionaries to nominal. The 
system that would ensure meaningful mo cutee of economic activities 
so as to readily prevent lapses. The treatise that would ensure ver 
efficient utilisation of the resource Sa and ensure premium for such a. 
e performance. The system that would generate more and more 
resources from within by multiplier effect and would firstly reduce and 
aan liminate dependence on foreign aid. The system that would 
generate surplus for foreign investments. The system that would prevent 
emergence of sick businesses, sick industries, sick services sector and 
consequent sinking of the economies. The system needed is that would 
energise a ctivities by providing great pues to investments. 
The system that would usher in well being of all by provision of a 
reasonably growing employment and earning opportunities to the 
masses. This characteristics er taxation are imbibed in placement of 
esources tax substituting notorious income tax. Resource tax refers to 
ane of people in excess es erty standard of living, meeting 
basic needs of human oe for living in peace and harmony. Resources 
tend to be national in scope and individuals have a share in it in terms 
of abilities and opportunities. However, resources acquired to be more 
than required ought to be shared with fellow beings that is human factor 
in binding for harmony. This is resource tax as good as ‘Zakat’, with 
differential in its rate being in variance as to national need precisely 
estimated as rational and requisite, besides its being state revenue to 
be used in general public good, welfare. So it shall be applied for more 
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resources generation for social welfare. Economic upstream of lower 

strata of society is bound to bring fillip to demand and is poised to 

accelerate economic activities, with its benefits well spread, fairly 

diluted, to become meritorious.For detailed exposition of the equitable 

taxation system, refer ‘New Treatise on Taxation in Developing 
Countries’, by the author. 

Islamic economic system ee s growth to be commensurate 
with equity, by justice for prosperity of all the people. Taxation system 
is considered as dynamic means to i achieve specific economic ends. It 
needs to be simple in traits, techniques and application; facilitating 
contribution of taxes by the taxed willingly and not by coercion and 
deceit. Revenue gener ration by an Islamic state would, by and large, 
depend on the following format of prescription. 

1. Recovery of revenues to be equal to the cost of : 
rendered, ee of recovery by erosion of capital assets plus 
needed in up gradation, with firm focus on reducing cost of 
services in time to come, Basic services of state relate to busin 
of life, honour and a of each ind dividual. Eac 
a cost, to be corresponding with providing these effic 
progressive dose of reduction in cost. 

Provision of water, power, education, transport, EEE N 
health, san ay and like services ys es on payment equivalent 
to the actual cost of making each of them adequately available 
and to be c olle ected in proportion to a lisation in event government 
has no resources to provide the necessities, like infrastructure, 
free of i 

Collection of ‘Zakat’ for its distribution among those deserving 
to receive it so as to alleviate and reduce poverty to Pen 
social strife but promote integration with integrity. 
For creating of supportive infrastructure, recover 

plus for maintenance, repairs, extension, etc. in future from the 
actual users. 

Investments in the economic projects so as to soa progress 
can be by creating fresh n money supply in ek oer non o net growth 
rate of the gross national product (at const: 

oy Bow vth rate of the population. 
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System and Structure’ by the author. 
6. Inthe event of exigen cies the governmen 
from the people, pre l 
and even forcibly, i 
| une est, so as to overcome the distre re 
up of ‘Baitulmal’, from donations by resourceful for 
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ng 
apport of the pag as ad ae ns of the society, otherwise entitled 
sh 


t? a 


it can hat contributions 
ably on voluntary Dy persuasion 


e Tax’ system and structure so as to infuse 
economic oo i the society, no t to make it permanent. 
10. Spending by governments would always be relatively minimum, 
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by asserting spend thrift pursuits in t an paron ‘manner and 
observing the strictest norm and form of accountability. By Zakat 
n 


collection abject poverty shall end and the Pn vernment may not 
have to spare and spend revenues on poverty alleviation. This 


o wille considerably cut revenues eae fen 

sudget for estimate of revenues is formulated by first identifying 
current expenditure to be incurred by the government in performing its 
normal working and-determining the development projects to be 
completed, to be initiated etc. Revenues m obilization is designed to 
generate resources to meet current and development objectives. in 
S economics ET section oe atta ched priority and on its 


rè 


begins with revenue ee assessment, capability and based on 1t 
vane of ee is deterr m mee e does not penni liberal 


ER recession raises aa and in a common man is 
grinded while o otlier ers in minority become big fish, beneficiary. A careful 
balanced strategy for r capital intensive projects can be well managed, 
with compliance to precise parameters set and perform by orderly set 
scheduled. This shall check overtime and resources over run, seen 
rampant in secular economies of developing countries, developed 
economies have also not effectively insulated such impact. 

In Surah/Chapter 55, ‘Ar-Rahman’, ‘The Beneficient’, Allah 
Subhanahu clearly directs for not to opt imbalance but keep balance 
firmly laid in all walks of life, forms of disciplines, works, life deeds. 
This is defined, described as basic element in place keeping the universe 
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in tact and fair, fascinating float, functional. ‘And the sky He has 
uplifted, and He has set the measure. (7), that you (human beings see 
and learn) exceed not the measure. (8), but observe the measure strictly 
(steadfast), nor fell short thereof. (9)’. The Arabic word used in these 
three versed quoted 1s ‘Meezan’, which refers to measure of everything, 
act, deed, deal etc. in balance, in economics parlance it also covers and 
refers to ‘budget’. There shall not be imbalance. It means clearly, the 
budget shall not have element of deficit financing dent of any sort. 
Deficit financing becomes instrumenta iin erosion of intrinsic value of 
a currency. With inject of it multiplying process of imbalance occurs 
and accelerates in all economic sphere es with collateral disruptions in 
social sphere, distortions become beyond check, limit. Such imbalance 
eventually results into disruption and leads way to economic discord 
disability and eventually social unrest, ultimate end turns out to | be 
destruction. Its root cause tends to be budgetary deficit, a arising from 
its formulation based, preferred, practiced by estimating expenditure 
eral assumptions and to rope in required revenues, ignoring its 
impact on econ lomics. More than available revenues need, meeting 
short fall by deficit financing, creates economics derailment. It is a 
recipe of run to a It shall be struck off the instrument of b ee 
making. Islamic economics is based on Utopian formula of ‘save and 
grow’ not on malaise evident of ‘spend and grow’. Savings een 
resources, activating economic dynamics on right track, yi iid gains. 
Such growth, as measured by real growth rate of net national product, 
with restraint firmly laid on careless expenditure, will generate more 
revenues to the government, by injecting curre a so as to keep it 
intrinsic value intac ct, not to fortify or weaken it. T is shall be sure shot 
to sustainable growth ee cs ee 
In principle all t 
technology, gas, eaten pie oal, silver, en all the treasure 
above land surface and beneath are the creation of Allah Subhanahu. 
Ail these are invariably meant for benefits of His creatures. Nobody 
has right to hoid an exclusive oo p and appropriate benefits in 
totality emerging from them oe r his self use alone. Si milar ay nobody 
ese rvoirs dormant. State could sh 
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of the income tax 1s bound to energise resource generating by the o 
of imbibing honesty inne Tax, no interest, no inflation, whe 


k. 


> Tax, r Si 
; to click and provide unparaliel impetus to 
the economic growth, rarely envisioned by secular economics and 
structures. Islamic system shuns the said trio, which have been daring 
exponents of miseries, mounting to the catastroph e for the masses on 
the global context, pepum, 
In aeons counties, multiple taxation tends to be a wide spread 
common evil. For ea in Pakistan as many as 50 taxes are levied 
at different levels. More than 27 taxes are levied and collected by the 
federal government, 15 taxes and surcharge by the provincial government 
and another by the local goverament. How a business and/or industry 
can afford to keep track of so many taxes and comply with laborious 
and complicated paper work? It is like a web > hunting hapless 
creatures. The tax laws te end to ee umbersome and deliberately Te 
accordingly. The taxation system provides the government officials 
with power of promoting ter: rror against the public and this extends its 
| influence on economic activities across the board on social spectrum. 
Taxatio nin form and design, in policy and pursuit, tends to be in sharp 
trast t with the canons of taxation even of the secular economic 
This system can never come a shade closer to the Islamic system. 
Islam being uke and based perc Sete on principle of persuasion 
| e with taxation being complex, cumbersome, 
creating conflicts a confusion. A few core taxes can be applied. For 
instance wealth tax similar to ‘Zakat’ can be charged, if the state wants 
certain revenues. Sales tax with keen restraint, to be applicable to 
products of comforts. Luxut ry goods oa and y would be 
1 
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oeng E A an l Cie tom dated can be imposed primarily to 
protect home industries, may be in the initial phase. Industrial structure 
need not stay as a lasting burden on the common man. Business 
registration fee can be levied for keeping economic records, to meet 
expenditure of it. Agricultural, industrial and services sectoral fees can 
be collected to serve these sectors with research, development and 
guidance for progress. Benefits flowing from taxation would have 
soothing effects on the society, tax assesses pay prompt and willingly, 
so as to make more gains out of it. As taxation will provide protection, 
promote peace and harmony, facilitate economic growth, integrate 
society with integrity, secure solidarity of society, people will pay taxes 
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without hesitation and hindrance to their obligation and will be ever 
willing to respond readily and resolutely to state urge for donations to 
overcome distress situation. The principle of a few, selective, simple, 
nominal and facilitator features of taxation would become applicable 
with imagination, ingenuity with the purpose of promoting economic 
progress, win willingness of tax payers and by it provide relief to the 
public. In fact taxational will become nominal, not phenomenal ever. 
Evils of secular economics functional vengeance against and contempt 
for common man cannot be applicable for adherence in Islamic 
economics. These are at constant conflict for perceptional direction 
being juxtaposed and not coherent, to be commended for selective joint 
application either! In fact need of taxation in Islamic economics will 
be nominal. Most of revenue generation will be from religious obligations 
of ‘Zakat’, ‘Khums’, ‘Ushar’ and ‘Infaq’, later being voluntary 
contribution to win more mercy of Allah Subhanahu, the most Merciful. 
Compliance with religious edicts of contribution, its beneficiary clearly 
identified, the system will function corruption free. This alone shall 
make resources generation easy and enough. No coercion but capacity 
‘being the norm, with faith in religion of Islam, its requirements and 
safeguards will make things move in meticulous mode and refreshing _ 
rhythm, leaving least conflict, greed, corruption, wastages etc. In case 

anyone indulges in any act of deliberate misdeed, punishment is bound 
to be severe to set sound examples for others prefer restraint, perform 
with honest conscience. 

Exigencies cannot be a feature of continuity in Islamic economics. 
Islam provides a perfect prescription for social balance. In contrast 
social strife is seen so often revisiting, with traces of its permanent 
presence in secular economics of all sorts, on their being not in 


compliance but rejection in totality. | 

The text run given above describes taxation system of secular 
economics and a broad view point of taxation to be compatible with 
principles of Islamic social justice, together with ushering economic 
prosperity. Taxation needs to be tailored to human psyche and who will 
know else Allah Subhanahu, the Creator, precisely the most appropriate 
prescription in consonance with human nature. He Who created carries, 
none else, power to describe and direct. Al-Quran eloquently binds, 
reminds believers to be steadfast in giving Zakat. It is obligatory, 


i 


prerequisite in combat and break human greed instinct, besides preparing 
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OSs i by him are not of own skill, talent, 
Allah Subhanahu. Payment of Zakat purifies 
isolidates bonds of social binding emanating by 
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spir inculcates humanity, love for human beings, with 
spill over to other creatures. Zalkat serves human rights well and at 


best. Several verses of Al-Quran combine ‘ Zakat with ‘Salat’. Salat 

is obligation, offering thanks to Allah alone and Allah has tied down 

ith it serving in same vein, spirit of human ae s, by making ‘ Zakať 
inh ; ‘ 


based on 
thinking and act/deeds in term of payment of Zakat, purify ying w 
possessed by right means. Zakat payment multiplies reward fron 
ee promotes material welfare of the society, by providi ne 
urchasing power to poor satisfy basic needs and accelerates economic 
tivities. It checks, prevents economic malaise arising by inflation, 
of eculation, price rise, ee purchasing power in a few hands. 
Zakat isa fraction, meager 2.5% of net wealth held, at a given/prescribed 


= 2 


point in time each year. Applicable to a large number of persons, at a 
small 2. — It aoe potential of genera pe ate sizeable resources. Identified 
ie some studies u ae oe evidence its creating pool larger than 
income tax at I oy, o plus on progressive scale of incidence operative in 


capitalism. Income tax without security, becoming coersive phenomenon 


-common in vogue in developing countries, developed d economies also 
not immune to its malaise, in bad times becomes, i mply extortion and, 
as such, is not permiss ible pursuit in Islam, the r eligion squarely 
promoting peace and by it in real sense and meaning prosperity, measured 
by material welfare and beyond it. Islam prescribes fairly limited 


taxation, in form of ‘Zakat’, on net wealth/assets, ‘Khums’ relating to 
crop harvest of irrigated a nd ‘Usher’ of non-irrigated lands, on crops 
arrivals, as many times as harvest is possible during a year time, on 
gross value of the crop. The concept of sales tax seems derived from 
‘Khums’ and ‘Usher’, being applied on different products and services. 
Islamic economics may not need to extend levy like ‘Khums’ and 
‘Usher’ as Zakat, Infaq, Darul Mal etc. shall generate more than required 
resources to protect poor segments of society. In exigency, the principle 
of Khums and Usher may be applied in selective manner. It can be 
made across the board applicable on goods and services if exceptional 
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exigencies, like war, earthquake, fatal epidemics etc. occur. This may 
be applicable till such eventuality ends, its adverse impact is overcome. 
Islamic economics promotes reasonable earning by right means. At th 
same time it asserts checks on spending. This system shall serve as 
multiplier of revenues. ‘He is Who produces gardens trellised and 
untrellised and the date-palm, and crops of diverse flavour and the olive 
and the pomegranate, like and unlike. Eat of the fruit when it ripes and 
pay the due thereof upon the harvest day and be not prodigal. Lo Allah 
loves not the prod digals’. D Surat/Chapter 6. om Ba am, ‘The 
Cattle’. Specific clarification about ‘Khums’ and ‘Usher’ on crops and 
fruits has been given by the Prophet Manmade 

Besides the above, revenue gen on of the state can be by Jizya, 
levied on non- Pa residents, as they do not have to pay ‘Zakat’. 
‘Viz 


security to minorities living in lente state. This is part of cost of 
services and is not a form of taxation. “Fight against such of those who 
have been given scripture as believe not in Allah nor the Last Day, : nd 
forbid not that which Allah has forbidden by His Messenger a and follow 
not the religion of truth, until they pay the tribute (Jizya) readily, being 
brought low (proven weak)’. Verse 29, Surah/Chapter 9, ‘Al-Tauba’, 
‘Repentance’. 

From the ‘spoils of Jihad’ the holy war, a fifth (20%) of this 1s for 
Allah and for the messenger and for his kinsman (who have need) and 

or ees and needy and the wayfarer, if you believe in Allah and that 

which We revealed to Our slave on the Day of Discrimination, the day 
when the two armies met and Allah is Able to do ail things. This ts 
meaning of verse 41 of St oi Chapter 8, ‘Al-Anfal’, ‘Spoils of War’. 

Besides this, lucrative incentives have been provided, in form of 
multiple r 
eee title ‘Wealth: pone ula ton vis-a-vis Distribution’. ‘Infaq’ 

cludes ‘Sadagat’ which means ‘Alms’. The iene Muhammad 
(22) was told: ‘Take alms of their wealth, wherewith you may purify 
them and may make them grow oan seek blessings (of Allah) for them. 
Lo, your prayers/blessings is an assuagement for them. Allah is Hearer 
and anaes (103). Know they not that Allah is He Who accepts 
repentance from His bondmen and takes the alms, and that Allah is He 
Who is Relenting, the Merciful? (104)’. Surab/Ci 
‘Repentance’. 

Al-Quran explains the types of taxes/! 


va’ is, by and large, B e to be incurred in prov! iding 


T Inf aq’, as elucidated in a chapter of this 


prseocnh pment, 
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compliance by the believers. The Prophet Muhammad (485) has given 
relevant information on = > subject matter, as of being compulsory and 
voluntary; a ee benefits and multiple gains to the 
thing reaches Allah but are all for benefit of human beings which brings 


nappy o ina society by nipin in the bud envy ; hatred and 
PP o of < i 2 
BHU 


conflicts. Al this is meant to promote cordia ae and its following 
springs up peace, eels progress and prosperity as its logical rewards 


follow-up. Books of Anah provide c complete c odi Hee information 
on Zakat, Infag, war spoil resources a r without war against 
ies. This boot 0100 n rab/C 'hapter 
59, ‘Al-Hash shr’, ‘Exile’, al ou ee ied S govern ibuti 
‘And what Allah gave as spoil to His messenger on them ese, 
you ro not any horse or riding camel for the sake thereof, but Allah 
gives His messenger lordship (supremacy) over i He will. Allah is 
able to do all things. (6). That which Allah gives a 
messenger from the people of the townships, T is for Allah and Hi 
messenger and for the near of kin and the ane and the needy and 
the w de farer, that it become not a commodity between the rich among 
you. And whatsoever the messenger gives you, take it. And whatsoever 
he forbids; abstain (from 1t). And keep your a to Allah. Lo, Allah 
is Stern in repraisal. (7). And (it is) for the poor mohajir (refugees) who 
ave been driven out from their homes and their ae who seek 
nty from Allah and help Allah and His messe Bet, they are the 
oyal/truthful. (8). Those who entered the city and ne: vith before them 
ove those who flee unto them for refuge, and find in aie breasts no 
need for that which has been given them, but prefer the refugees above 
themselves though poverty stay as their lot. And who is ae from 


wn avarice- such are they ee are successful/graced. (9). And those 


peub o 


g zd : 
ras 


who came (into the faith) an hem say: Our Lord forgive us and our 
brothers who were before us in ate: faith, and place not in our hearts 
any rancour toward those ons elieve. Our Lord, You are full of pity 


(on people), Merciful. (10). s 

These verses explain right from war spoils and how the believers 
were willing, giving preference for it to others than seeking share for 
self. This superb sense of sacrifice and wishing all the well in all 
circumstances, howsoever odd these may be, reflects the lofty manners 
believer shall possess and be happy of what the Prophet 8 gives and 
for what he restrains. This spirit has been the unifying force Allah 
Subhanahu created in mind and hearts of the believers, as they sought 
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mercy of Allah. The spirit of sacrifice sanctifies belief in Allah, 

compliance with the Prophet’s Æ directives and fortifies bonds of 
brotherhood among the believers. This ensures success in this life in 
all its spheres and similarly happy tidings for the next world, which 
shall have eternity, not of short run as is the present life, world. 


Explanatory note: Fiscal denotes public revenue, major source of it 
is taxation, so fiscal covers, includes taxation. However, now sources 
of revenues have increased, as it covers service charges, withholding 
taxes, surcharge etc. It has been preferred to identify them separately. 
Hense fiscal, a broad term and taxation specific, have been used in 
entire text. | 


= 
2 
ese 
= 
J> 
me 
mef 
< 
> 
©% 
= 
$ 
4 
Un 
= 
z 


Money has been one of the revolutionary 1 inventions of human ingenuity, 
and intellect exercised in order to overcome hindrances faced in the 
ath lal | t economic prosperity. Though 
rev olutionary i in effect _ process of currency taking its present shape h 
been evolutionary in context, reaching to glory in substance over 
centuries. Historical reference of barter dates back 9000 B.C. Th ien 
commodities were use dierent ne serving as a Pon of 
exchange. Later in 2200 B.C. c oc 
shell succeeded salt as a n ium a ae ee in 1200 BC C ‘This was 
followed by me etallic coins, of gold, silver, their combination and other 
similar items during 500 B.C. These have had a ns run, until paper 
currency coming ir to being during 1024 AD. Plastic curren emerged 
in early 2000 and is functional. Indeed it has been a long run of paper 
currency to ae the roosts. The glory that money commands as now 
has not come an easy way. Money has become one of the two specific 
tools of economic management. Monetary and taxation policies are 
used | in designing an economic system and its mould, which is means 
in achievement of goal posts identified. 

Money was invented and introduced in several forms, primarily to 
overcome bottlenecks identified by experience in conducting trade, to 
begin with by barter, which means exchange of goods for goods, goods 
for services and vice-versa. Barter trade begun with exchange of goods 
possessed in surplus by one for some other § 500 ods required and available. 
Exchange of scores of goods for goods, for services and d vice-versa was 
found as difficu lt t and cumbersome procedure to continue unabated 
with it. 

Journey of money commenced from its different forms. Commodities, 
metals, leather etc. were used as currency, enabling exchange of goods 
and acquiring of the services required. Currency infused exceptional 
mobility to materials change of hands by injecting liquidity, even it 
extended to fixed assets and immovable properties! The history of 
human civilisation narrates story about dynamics of money in 
mobilisation of resources, injecting ‘mobility’ to fixed and capital assets 
and accelerating economic activities. For ages, by merit of its instant 
acceptance, money has played its primary yet vital role of being the 
medium of exchange quite effectively, very impressively as well. This 
powerful role in the process paved way of its assuming multi-dimensional 
roles, as inevitable extension to its basic function. New roles, by 
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experience, embraced by money, after initially being as medium of 
exchange have been: (a) measure of value, (b) store of value, (c) standard 
of value and (d) an unit of deferred payments. 

Currency, being in shape of plastic money known by generic name 

f credit/debit cards and beyond the paper currency now, is in the lead 
of all that became money by serving as medium of exchange and 
payment of debts. The US Dollar, the European Euro, British Pound, 
Japanese Yen and a few other strong currencies have become money, 
being globally accepted as medium of exchange and towards payment 
of debts, facilitating external trade and its promotion. These currencies 
form basket of that International Monetary Fund in measure of special 
Drawing Right (SDRs), a medium to provide ‘financial’ assistance to 
countries in need of panded to avoid de fault in external trade and services. 

ee etc. 

A primary reason for which commodities and metals could not last 
as money was increase or decrease in is eir own values, based on the 
interaction of their demand and supply at a given a me, besides erosion 
in quality and weight respectively. As a result, they proved incapabi ma 
to sustain, so were removed from playing the role of money. eee tle 
reserved his disapproval for currency and the lending of money. at 
interest. Money has been an useful instrument of exchange but when 
it tempts people to pile up ‘unused gains’ or accumulate wealth by 
lending money, observed he, it becomes ‘sterile or PA HE , as 
it promotes disparity in financial resources an d propels financial 
irregularities. Aristotle’s doctrine of ‘Money is barren’ does not exist 
in its totality now-a-days, as money has become catalyst of ‘capital 
formation’ ane through it a power creating productive assets. Money, 
to serve as a medium for exchange of goods, for measure a value and 
for standard o of debts payment, however, not to create disparity in society 


2 


and ee ent ir o should contain a constant value > factor for 


S 

as wa as ke A > mere interaction of their respe ; 
supply at a given time and should not be subject to value change by 
increase or eae in the money supply and soi 
an instrument to be used as a measure of value and a a medium of 

exchange o its own intrinsic value f 5 i ot 
be useful for the purpose it was invented. It becomes inherently as 
defective as ae is and other items used t 
exchange and so were rejected and repla 
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however, has been found which would qualify to possess constant value 
se EO gs P a a a fe wat; ba rs Foe FE eed eee ate “a gu dat: 73 c £ Jg 7 ly 
ofits own and reflect the real value of goods and services exclusiv ~ 


ko 
ted to its being a ‘store of value 
This function refers to the trend of prices which fluctuate for several 
reasons, including aggregate money supply vis-à-vis availability for 
200¢ n a society at a point in time. Since the value of 
currency varies due to variations in its own availability by issue quantum 
and ieee factor, the role of such Do as a ‘store of value’ becomes 
dubious. Had this function been Se ly performed, complications 
arising from eroded value of money itself would not have propped up 
in the modern monetary matrix. 

As a corollary to one of its key functions, that is, being oe of 
value’, mone ey became also ‘standard of value’ 

7 p presently on credit, \ with ee ent 

a sees future date, render money as a standard of value and unit 
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oi deferred payments. These two n idiary fi fur nections have emerged 


prominent by ever widening scope of internal trade and on external 
world canvas, to its key role of ‘store sot value’. The subsidiary functions 
have eventualiy become integral parts of the two prime features, that 


is being the medium of exchange and the measure of value. In order 
to serve the two main roles, money must possess merit to perform the 


“4 reyes 


two other f unctions dear and efficiently. The twin roles 
_* b * 5 


e me 


significance in oa im economics, 

Money has assumed, over time, such an peer that it has 
become a key character of the e oe setup. Well managed and, 
therefore, progress-oriented economies are those classified as 

monetized’. Performance aka alia of such an. economy has become 
easy, its parameter rs remain reliable. and in access. This facilitates 
identifying the real aes rescribing proper remedies in resolve. 

Recapitulating the theme, money is what money does. Money was 


invented to promote the process of economic activities by facilitating 
four key functions, namely, to be medium of exchange, effectively 
neutralizing effects of barter business; besides the measure, store and 
standard of value which inter-alia covered its additional role as a 
standard of deferred payments. These functional features of money 
have facilitated economic activities. The four functions of money have 
become so intensely ‘naturalized’ in the economic system that these 
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do not attract attention at all and their significance is ignored. When 
volatile changes take place in prices of goods and services, by reason 
of recession, depression or inflation, then money attracts attention of 
all as to its role, composition, and availability aggregate, etc. 


MONEY, ITS INTRODUCTION A AND COMPOSITION 


In common man’s comprehension, money consists of coins and paper 
currency, readily acceptable in settlement of transactions. Cheques 
acceptance as money is prevalent both in developed and developing 
countries, with some constraints or hesitancy in the latter case. Credit 
cards have also become money in developing economies and are getting 
momentum for their acceptance as money everywhere. In short, presently 

ins, currency notes, cheques and credit cards constitute as money. 


a 


Coins lower/higher in value to currency denominated, such as rupee, 
rial, dinar, pound, dollar, as the case may be, in many countries have 


been eal lly getting out of circulation. Besides i inconvenience to 
carry coins, erosion in value of a currency reflect tendency o 
getting out of circulation. 

‘Anything acceptable in place of conventional money, the four 
products specified above, can be termed as money. For instance, funds 
kept by a person in banks and non-bank financial institutions that can 

be withdrawn on demand and similarly other instruments, such as bonds 
which can be quickly converted into cash, also constitute as a part of 
money. The monetarists, however, describe them as liquid assets or 
‘near money’. As long as they can perform as a medium of exchange, 
the ney qualify to be money. Such performance is not common and 
cceptance like currency, b but is limited to banks, exchange con mpa nies 
aa like institutions. Money, in ee conventional consideration, consisis 
of coins, currency notes, cheques, credit cards, bank deposits, inves m 
n ‘ates and similar other instruments 
adily Sei: Aa other product, which performs 
lt also form a part of money. Money, in re e 
scope, with wider composition, had to travel a 
5 


vhich would be r 
the identical roles, w1 
its present functional 
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OD 


for money seems visible and viable. Goods w initially as money r 
out of circulation, not being able to perform the four key functions of 
money. To quote a few, they were: cattle, o and skins, leather, fur, 
tobacco, slaves, beers, metals, diamonds, etc. 

Gold and silver played a fairly well sustained role as money for the 


ongest pene d. These e precious metals were first directly used as money, 


ee ee heir 1 a So they pata as a e or exchan 
l id d tear by 

M Baa in the later stage, as to their hoid iding t the intrinsic 
value. Moreover, these metals needed some standard form and design 
o as to facilitate exchange. Necessity being the mother of invention, 
i ight were c orae to serve as a measure of 
Cl ; long time, these coins remained in use as money. 
A time arrived to preserve silver u gold for their inherent value. 
In their place, some other metals and eee such as leather, copper 
etc., were inducted as money. Ultimately the paper currency replaced 
nd ‘succeeded a ll of them. Yet the paper currency’s value continued 
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P be measured in terms of silver and gold metals in back up. Anyone 
holding a spec a d amount aper currency was able to get in a 
ou weight of se or -o in return or surrender of the former. 


© 
= 
ES. 
= 


pe ey The quantum of money iss ied in the economy used to be 
equiva ent to gold and silver reserves held by the issuer of such currency. 

This role finally shifted from individuals and settled down in 
governments. As the state became the custodian of silver and gold 


reserves for several purposes, main being ou issue of currency, 


a 


confidence of the people in the paper ¢ on r as money rose consistently, 
so much so that paper currency became a accompli although no 
more silver or gold standard support, ear or indi directly, was followed 


in practice. Even in theory it has been disb ane 1. Gold and/or silver 
la re and there are no alsa for its revival. 

As states assum ed the role of issuing the currency through their 
central banks, the government of a time in need of money resorted to 
reduce parity of metal in eeo: f paper currency. Money’s role as 
standard and store of value started falling from that time. Ultimately, 
state became an all-powerfu P uthority to issue currency to an extent 
that a government of a time and at a time thought it ‘reasonable’! Still 
the state needed some norm to justify their role as car reful custodian of 
money (supply). The norm to be determined in the process of shifting 
from silver and gold boiled down to the basket of commodities and 
eventually to gross domestic product! Computation of the gross domestic 
product has not been simple. It involves scope for several adjustments. 
The scope became reckless in many instances. It is more distinctly 
noticeable in several developing economies. Such recklessness bothered 
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little the governments of the day in developing economies! However, 
its impact was clear on prices, pushing more and more people into 
poverty perplex. 

Gross domestic product has now been theoretically serving as a 
‘backbone’ to the quantum of currency issue. It means that free access 
has practically been assumed by the government in the creation of 
money! Since gross domestic product in itself is determined in terms 
of money, money has virtually lost its virtue of staying ‘barren’ and to 
serve as a legitimate barometer of the economy’s condition. Erosion 
in exchange value of currency due to excess issue would increase the 
‘value’ of gross domestic product and vice versa. This phenomenon 
allowed states/governments to pump in more and more money than the 
real growth achieved in the gross domestic product justified! This trend, 
having been intensified over the years, has eroded the main roles of 
money as standard and store of values to ridiculously au level. Yet 
money remains stronger in effect, due essentially to its general 
acceptability which it draws from the state’s ‘brute’ power, prowess 
and structure and not as an honest custodian of currency keeping its 
inherent value intact. 

Money has ruled strong despite its known weakness and at times 
despite its decline to worthlessness. Having asserted its non-challange 
acceptance by all and sundry over the centuries, money is certain to 
remain in command, as usual, due to no reasonable substitute for it 
currently imaginable. Innovation in this context seems to have reached 
a dead end! 

Be that as it may, time has come to design a prudent monetary 
policy, with norms and structure, which would prevent erosion in 
money’s value beyond a specified range of standard for flexibility as 
rigidity in this regard, will prove more problematic. Money’s inherent 
value variations in unavoidable situation should be temporary and it 
should be within the standard and not beyond. Otherwise it would 
reduce money to something worthless. Money must remain money in 
its real sense and stance. There should be no disgrace to its value which 
would breed distortions, at times of notorious dimensions. Unless 
money performs with ‘loyalty’ to its two lofty basic functions, that is 
being a rigid standard in measure of Nase aoe a sound store of value, 
it would inflict enormous injustice to the vulnerable lot of people in an 
economy and in a state. Vulnerable peo ae would always form a great 
majority in each country, all in general and in developing economies 
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in particular. Humanity and its functional political instrument known 
as democracy, in principle and in all its priority, dem anas to protect the 
majority and serve their vital interests. Democracy calls oe the rule of 

i e of law i e these lofty 
ec aca objectives by a defined o © ee si 
nishment. 
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c i S 
it is being trumpeted that ‘democracy’ has dawned sate ihe ts seven 
plus decades in developing economies, it has not come up to evel 
of perfectly meeting the basic economic norms, needs and security of 
the majority. It has been due to governments being oblivious of preserving 
money as the precise standard, measure and a definite store of value 
of goods and services. The government’s rampant indulgence in erosion 
of value of money without consideration to achieving economic goals 
has been the root cause for the present plight of the people, inflicting 
miseries on the masses, on wider scale and much intensity too! 

This briefly describes the roles money now plays in meeting several 


economic. needs of human beings. However, advantages and 
cee of each invention invariably go together. Prudence 
2 


demands to evolve safeguards against demerits, so as to keep merits 
in vogue. Like any ae tion, money also mheir ntly / embraced some 
m the flexibility infused in its key role of being 
the measure of ae This h has been yet another bas role of money, 
introduced aes as a medium of exchange. No measure, be it for 
, distance, pressure (liquid items), temperature, etc. could bear 
flexibility. Each of measure remains constant in all the conditions, 
not changing even in exceptional conditions. Strangely, money has 
absorbed the evil of change in its intrinsic value! Hence its basic strength 
will either get enhanced or eroded in exchange. Such flexibility in its 
being a measure of value has now become part of the monetary policy 
and management. Not being natural but exceptional, it-has been found 
inflicting irreparable damage, and irrecoupable destruction to the 
unprotected segments of society. As a result, monetary policy framework, 
its structural mechanics and procedural practices, despite claiming the 
noblest intentions of serving human beings, have not worked to ensure 
and sustain a flourishing future, particularly to the common man. This 
conclusion is based on vivid and solid widespread evidence available 
in developing countries. Developed economies have not been an 
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admirable exception, but afflicted by similar ‘contagious’ evil,bearing 
a lower intensity. Incessant increase in cost of living and consequent 
specter of declining standard of living in developing economies bear 
clear testimony to this conclusion. A few developed countries may be 
found immune to a similar simmering faltering feature and a quagmire. 
No exception is traceable to this rot. It has become as a set routine in 
developing economies. On the contrary, intensity of its adverse effects 
has been noticed in varying a and aggravating by erosion in 
purchasing power of the currencies against goods and services. Similar 
has been the effect in exchan nge parity to ‘hard’ currencies being 
acceptable in settlement of trade deals on global circuit, being US$, 
British£, Europe’s Euro, Japanes Yen etc. 

What has been the root cause of the widespread deterioration in 
currency value and its mfluence noticed as exceptionally overwhelming? 
A discourse on the sub a carried earlier bear eloquent testimony to 
the fact that erosion in the value of currency has been perceptibly 
responsible for sloppy and a trends in the economy. It has been 
a trend contrary to expectations. It has become a tyranny that a measure 
of value would change its intrinsic value, usually from cascading to 
faltering effects, more so seriously in developing economies. Currency 
value eroded once, it becomes volatile and endemic. As a result, the 
basic social value system, being instrumental to integration of societies 
to be governable by legal and moral standards, gets destroyed. Social 
turmoil, by whatever apparent episode it a will be found precisely 
related to the economic upheavals and the jolts emanating from it. This 
primarily triggers from the changes, more precisely by fall in the value 
of currency. Within the country, it is termed as inflation. In terms of 
foreign trade, it is referred to as reduction in parity value of exchange 
and adjustment in value and if a bigger dose is administered in one go, 
it is named ‘devaluation’. | 

To recall, money was invented originally to facilitate exchange of 
goods and services for a given price so as to overcome bottlenecks of 
the barter system. To enable money to perform as a perfect measure of 
value, it has to serve other supplementary functions with mat tching 


efficiency. These functions have inter alia been standard and store of 
value of goods and services of all sorts, the unit of account ar id the 
instrument for settlement of debts over a time frame. But none of the 
consequential four miei al functions would be served without 


keeping intact the prime role of money, that is, its being precisely stable 
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measure and a perfect s standard of value. The basic function has not, 
however, been secured and the dent in its basic value factor or character 
has become a routine affair, in cei all developing countries, in which 
live a great maon of the human race. 

The power vested in a go eee to create mone 7a as not been 

nner sed by the aes holding such office ;. They Baye 
crudely used the authority ve ie in aoe with regard is creation 
money. The use of given power has been arbitrarily and almost ae 
ust to lend support on their pe ay ting in the offices commanding 
olitical power, ignoring its economic implications. They have not 
observed a desak sanctity of the quantity theory of money to be 
useable for a very restricted end and time, in activating an economy 
to generate sufficient jobs, augment production to optimum level, 
alleviate expanding curse of poverty arising from shortages of goods 
and services and spread of unemployment. 

The quantıty theory of m money was cae ain during 1940s as an 
emer Bier measure for a limited time and purpose. But it has been 
ceaselessly and carelessly used, more often in o ant violation of its 
norms, aims and objectives, by the persons getting into position of 
Pe political power, particularly in developing countries. They 
have cen fond of increasing money supply, often atrociously, so much 
SO Da e value of money would deteriorate on progressive scale, to 
anu nee plunge. The process of persisting decline in value of money, 
et in almost all developing countries, has also been noticed to gather 
a pace in the later stages. In some countries decline in value accelerated 
and its influence stretched sucking blood of the fragile economies. 
Such economies got jolted and were shattered of their strong 
fundamentals for sustain ie e economic growth noticed jeopardized by 


aggravated malaise of currency value erosion, at times assuming a crash 
effect! 
The use of power vested in the gov erent has not been contained 


Ia 


to simply creation of fresh money, which in itself has been: a beomples 
subject. Such a power has also been extended to mop up money resource 
from an economy. In the process it has been found often preventing its 
priority utilisation by the private sector, strictly in the productive 
channels. The so-called ‘gilt-edged’ securities, being floated by the 
government to collect money for meeting its expenditure, have been 
recognised as a priority choice by the banks and financial institutions 
to invest their funds. Such schemes, no more supported by gold, cannot 
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qualify now to be termed ‘gilt-edged’. These are found often ‘mud- 
edged’ on maturity being paid by sweat and blood of masses mired in 
inflation and price surge hijacking their legitimate share of goods and 
services in GDP! The government may have to pay mark-up equivalent 
to what it is payable by the business sector on borrowings from the 
banks. But the norm is thrown to winnowing winds. Due to exceptional! 
security and return reasonable, matching with lending to business 
applicable on lending to the government the ‘gilt-edged’ securities have 
been transformed into carrying more ‘gilt’ substance for the banks and 
the financial institutions. Practically such securities tend to be ‘guilt- 
edged’ not doing a golden job but not even of bronze band. The funds 
borrowed from public by the government usually are spent as 
current/unproductive expenditure of state management. These funds 
do not flow in production pursuits. As a result, the funds use does not 
correspondingly increase output, to be reflected in growth of gross 
domestic product. This borrowed fund outrightly creates and fans 
inflation. Over dose of it makes inflation galloping and it directly 
damages value of currency, extending collateral damage to entire 
economy. It is a cruel and brutal role of the government against its own 
public, voters to bring the government in power. Those who channelise 
political power are in return reduced to redundant in economic power. 
The power assumed to check and control borrowings in an economy 
by the government so as to regulate monetary assets has become more 
a potent instrument of accelerated borrowings from these institutions 
by the government itself! As a result, least restraint is exercised in resort 
to it. There has been no relaxation to or no refrain from borrowings by 
the governments. The governments have become the biggest borrowers 
in developing countries, both internally and externally. This has been 
to meet budgetary deficit by internal and external trade deficit often by 
both means of borrowing. Set in motion, this process gathers pace to 


the bewilderment of economists and people at large. Why does this” 


happen? 

Distinction between the state and the government is generally found 
diluted by practical political pursuits in developing countries. These 
are two wings of one entity, known as a country. But observance of 
norms to protect integrity of each is discarded by unethical practices 
rampant in the power game in developing nations. The state is to be 
preserved as a perpetual entity, providing safety and security ali sorts 
for its residents. Responsibilities of the state extend to protection of 
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l i 
ll its people and with all embracing eae ty, leavin 1g n 

| besi | te social peace and tranqui lity. 
The Poyoni is a manager of the state and agent of the people. It 
has to serve all the functions of the state with exemplary devotion and 
discipline. For this norm to be impeccably observed, ana policy 
structure ane mechanism need to be detached fro 
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drop and go ae the hill as is noticeable by defective 
pies atory fiscal policy format and stil ha ewed its implementation 
process. People with lower resources are usually sacrificed as lambs 
for powerful wolves in power corridors and around. Monetary affairs 
should be left with the state. The bank of the state, be 1t known by an 

appropriate nomenclature, such as State Bank, Reserve Bank, Cen en 
Bank, Monetary Agency, Monetary Authority. Howsoever such an 
institution as named, it must enjoy complete and comprehensive 


form o 
CA 
: ie) 
cD y 
et 


Y, 


autonomy in dealing with the monetary policy, system, structure and 
management. It ae manage the n ete system, independent of 


a t 
the government influence, so that the intrinsic value of a currency is 
fully preserved and retained . The currency value should not get impinged 
and no infringement should take effect. 
t is to be in the same way, as the judiciary is considered to be 


separate, autonomous and indep endent from the government, so as to 
tic 


deliver justice to the people. F For the purpose of administering the 
economic equity, a separate independent fortified structure to manage 


the monetary system is an essential prerequisite. Without such a solid, 

sound and impregnable structure of monetary system, mechanism and 
management in place, administering undiluted and unpolluted economic 
equity will remain a dream beyond fulfillment. 

For a constant coordinated approach in order to fulfill the economic 
goals set by government, in which a temporary support from monetary 
system may be desirable, a national commission/committee, with 
representatives of the state and the government be constituted. It be 
given powers to formulate short term supportive means in monetary 
system to achieve the economic ends with equity, while not allowing 
any infringement to it. Representation on such a commission/committee 
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Monetary Value System 


could be from treasury and opposition benches in the legis! ature, 

judiciary, monetarists of integrity and alike, with a distinct majority of 
the state nominees; so as to prevent any government influence and 
design to dictate. 

Each year, preferably after announcement of the budget, the monetary 
commission should present to the Pra ‘e and to public with 
impartiality, its comprehensive npon providing wholesome, pertinent 
details of the monetary policy pursued, d, pointing out the pitfalls boldly 
and measures taken in the latest budget to remove the lapses 
‘administered’ by government of the day. The report should fix- 
responsibility for deviations, if any, and suggest measures needed to 
restore sanity. Such report should be released at a s pees period of 

hort term so as to keep the affairs within fair ly manageable limits. The 
purpose of forming such commission 1s to a n Aao by 
government and its functiona aries to play tricks with the monetary 
system, which would create ee sana distress to the people. State and 
government have to chase identica | goals for public welfare, attaina 
through economic growth and d development. No infringement of this 


3 


5 


can be allowed through a monetary discipline, of invariably 
keeping intrinsic va ae intact as it would extend economic inequity to 
and augment malaise for die masses. 


Bulging Serer deficit and similar adverse effect on external 
trade, extending adverse impact on the balance oi payments position, 


o 
2 


have been primarily responsible for the gov vernment’s borrowing spree. 
This has been the root cause for fall in the vaiue o y in relation 
to goods and services. Once on, it tends to persist at a stretch. Not being 
able to balance the budget by fis cal means and resort to cover up 
owing deficit by borrowings has been the prime factor triggering 
oe erjoration in the value of money. The governments, aubionsed to 
create, control and manage money well have been allured to borrow 
more money and pay resultant debts by creation and pumping of 
additional currency! This has been instrumental in compounding 
borrowings and in turn aggravating injection of fresh currency by. dint 
of power vested in the crude and beastly brute governments and thus 
it has been creating more money along n contracting higher debts. 
This has not been a mere coincidence. It has been a deliberate faulty 
o y 
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| ins ae of 3 money is well maintained? 
Due to Seep eee ional al fin a ns of a currency in internal and external 
trade and in the overall economic structure, maintaining value of 
y intact is considered complex and difficult but essential. It 
iS Pa An instrument created to fac iiia te economic E need 
not sa pened ete = brute exploitation of the masses, deprive them 
f basi to them pe rams eas 
eae for a solution ae adherence to it in strict form will 7 
to overcome such a difficult proposition. It ae promote eco apie 
equity apo people and enhance social security. In ac chi uieving this end 
one must look for judicious monetary policy alongwith sünd 
management structure and procedure. It can not be achieved by tight 
or liberal monetary ae pursuit. Targeted monetary policy could help 
but not to the extent inevitable. Holding intrinsic value of currency is 
invariably a complex issue, but not impossible to attain it. 
we saat Ta that A economic equity and so cial security, 


strict a cipline in Lene Ty enn is the basic Seat to serve 
these objectives. o policy and pursuit to hold value intact of 
a currency would compel for evolving a sound fiscal policy and making 


its pursuit, aren ism and management orderly. Monetary policy in 
no event can be made subsidiary to the fiscal policy. It should not be 
roped in to overcome shortcomings of the fisc cal m management. 

lic support as a standard of issuance of a particular 
volume of currency me become, by experiments, not a precisely useful 
denominator. By and large, it is now considered as totally redundant. 
Such a system will not work effectively and judiciously any more, as 
supply and demand interaction of metal, besides speculative fanfare 
by economically powerful countries, their financial institutions and 
corporate entities, would continue to influence the value of a currency 
and would not leave it intact. The prime issue at hand is to prevent 
fluctuation in the intrinsic value of a currency. 

At the present level of economic development, the safer denominator 
for the value base of a currency tends to be the gross domestic product. 
With a view to making the currency value system more secured, the 
preferable denominator would be the gross national product, as it 
precisely refers to the volume of goods and quantum of services available 
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in an economy for a given annual period, vis-a-vis a given quantity of 
money. The gross domestic product denominator does not include net 
out effects of foreign trade and other elements, such as payments/receipts 
of non-tangibles. Stable value of currency would be maintainable by 
the equation of matching growth rates of gross national product and 
ageregate money from year to year. This refers to quantification at 
constant factor cost of net growth in availability of goods and services 
during a given period of time. Such time span tends to be a year. Change 
in the quantity of monetary assets ought to be in matching proportion 
to variance registered in net quantity of availability of goods and 
services, as measured by gross national product, over a given timeframe, 

that is, a year. It is the first prudent step. Rationalized quantity of 
monetary aggregates to keep its value alignment intact with realistic 
demand would depend primarily on six influencing factors viz. changes 
in rates of: (a) quantity of goods and services as me asu ed by gross 
national product at constant factor cost, (b) sla and PAEO f such 
goods and services, (c) population, (d) aggregates of the government 
revenues in the form of taxation and levies and Caria and difference 
thereof, (e) per capita income and (f) per capita money supply. Of these 
six, the basic three are: gross national product, population and budgetary 
position. The other three being offshoot effects will get adjusted by 
synchronised functioning of the three prime factors. 

How then regularly to realign the quantity of money with the changes — 
in growth rates of: (a) the gross national product, (b) population and 
(c) revenues and expenditures of the government. This ultimately 
ecomes the moot point to ponder about, in keeping money value well 
ee intact and maintained. Changes in growth rates of the trio, 
By and large, would influence the value of money. Stable value of a 
currency is considered to be utopian in forging economic equilibrium — 
and rendering social justice. This cannot be achieved without rational 
adjustment of the three prime factors. Namely grow th rates of GNP, 
population and budgetary position. 5 Synchronisation of growth of GNP 
with growth rates of monetary assets and population can bring the 
desired equilibrium in the currency value elements. 

Growth rate of GNP, representing usually increase in volume of 
goods and services over a year, would be diluted on converting the 
growth by per capita income, to be ascertained by correlating it with 
the growth rate of po opulation. In cases of payments on current account 
with foreign countries exceeding the receipts, GNP w ould proportionately 
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decelerate in comparison with GDP. In order to keep the value of money 
intact in an economy, auc increase/decrease in per capita GNP 
has to be measured and monetary assets adjusted in relevant proportion. 
[fit is an increase in per capita income, arising from increase in GNP 
after adjusting it with the increase in population, more money equivalent 
to net growth rate in per capita income should be created so that 
proportionate increase in money supply would prevent increase in 
intrinsic value of the currency and it would prevent descending of 
recessionary influence in the economy. If there is a fall in ses ae 
income, arising from relatively higher cat rate of population than 
that of the gross national product, it would need proportionate ER 
in the money supply, so as to prevent decrease in intrinsic value of the 
currency and it would prevent emergence of the inflationary upsurge. 
It is to be noted that gross national product would be measured at 
constant factor cost, so as to prevent influence of money supply effect. 

Monetary influence is bound to change the results. As intrinsic value 
of money is retained, well maintained and managed, the question of 
current factor cost in this measure stands dislodged. Application of this 
mechanism would support ensuring stability in value of money-Once 
the base is built on such a sound footing and monetary assets are 
maintained on this scale, the dogma and its deception, of constant and 
current factor cost would end, be eliminated. It would bring the well 
sterilised and firmly insulated monetary feature and its future. To bring 
this is imperative for socio-economic justice and politics of purpose 
and meaning, being public welfare. 


Chapter 20 


MONETARY VALUE STABILISATION 


Keeping monetary value stable, intact is a prime responsibility of state, 
which shall remain ever vigilant through its agency, known as central 
bank, on the government policy and administrative pursuit infringement 
on main function of the former. Governments tend to be prone to over 
stretch their expenditure, particularly in developing countries and to 
vercome it seek support by erosion in value of currency, by deficit 
financing and/or resort to reckléss borrowings from avenues accessible, 
including public at large. Dangers inherent and obvious of it are 
overlooked for remaining entrenched in political power and by its brute 
assert prevent public furor and rejection of the Shee aan oe is 
being a poor policy shall solidify government soa It is unseen by 
the functionaries with anxiety, expediency etc. This pulls their as 
near at a huge cost and distress to the public! State and government 
being instruments to empower public in economic prosperity shall not 
: ea in reckless process of promoting poverty and its social ransack, 
it will fire back with fierce ferocity. The government has fiscal power, 
to be managed well, which is preferable by assert of vigorous checks 
on expenditure so as to keep budget in balance. Economic growth is 
bound to simi a enhance revenues which be utilised with skill 
for development dynamics. It will be self-propeller of more revenues 
and public support for the government. Good governance is for public 
as well as for the government itself to stay comfortable and convincingly 
in saddle. What else a representative government shall seek for own 
security by public support? This brings us to discuss fiscal spectrum 
and its significance in economic management. This shali be the 
formidable forte of good government. | 
Direct taxes and other levies, such as indirect taxes, other charges, 
administrative price increases, etc., by the government make up part 
of its resources which are spent and ort part of gross national product 
(GNP) and per capita income. If th th ernment has-not taken it away, 
it would be directly available to indiv an als. Taxes in the first instance 
flow in the form of revenues to the government and, later flow back 
to the people in the form of government expenditure. Growth in the 
rate of taxation for a year, as Sich: is bound to take away as much, in 
fact more, from the peopl: but would tend to flow back. As such, net 
effect in gı rowth rates of revenues and expenditure 1 need to be neutralised 
or offset so as to keep = intrinsic value of money stable. To the extent 
of difference in the growth rate of GNP and government revenue-cum- 
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a enditure, the equation would demand due adjustment in governing 

supply of money. For instance, if GNP increases by seven percent and 
government mop up, in the form of oe asters e escalating by six percent 
over the sieges receipts, money supply would n one percent 
increase. Similarly, on GNP being up by seven percent while government 
mop up a been nine percent, money s supply would eet trimming by 


two percent. This eH ould keep the original or ee nsic value 
of money intact. 

Taxes a ten d to flow back to the general publi 
of government expenditure and these are eventually en ee ane the 


form of ene s for goods and services. Nonetheless, taxation in a 
ispleasure of the Bop 


form tends to be a distress. Tt puters earns d le. 
Transformation of taxation into distress and drain on oe people need 
fy as a vehicl 


o 
z 


conomic equity, 


to be avoided. Taxation ae quali C 
q 
yth dynamics of ie national economy 


social justice, fair play and for grov 
on a perceived path. 
With a view to prevent fluctuations in the intrinsic value element 
of money, which would trigger inflation by expansion or assert recession 
contractio on, money supply must be kept in ieee ey ate alignment 
with a regular adjustment process. The adjustme nt has to bes synchronised 
in relation to growth or fall in rates of the gross national product, 
ulation, budgetary position, as the case may be. All | thi 1S : would need 


pop igetary ] 

to be adopted, keeping in sharp focus the ae ie of money to be maintained 
intact. This is bound to promote economic activity on equitable bas 
by ensuring sustainable material welfare oft he society. The emerging 


ly uation for having the just money, by adjustments ti rough appropriate 
volume, which would sustain intrinsic value of money intact, could 
then be firmed up by pursuing the methodology pipes on the pages 
following. This is imperative to give boost to economic activities on 
sound track and build a stro ng str ucture for sustainable steady progress. 
Development thrust by real force will bring the envisaged genuine 
robust economic growth in place of its emerging in hollow form. 
Holding intrinsic value of currency removes inconsistencies in economic 
trends, which is much evident in secular economics, by cycle of inflation, 
recession, deflation, stagflation. These economies have never come out 
of its jinx. 
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CONCEPTUAL BASIS FOR RETAINING MONEY VALUE 


DESCRIPTION YEARS GROWTH 
2009 2010 % amount in Rs. 
(iy . (2) (3) (4) 
GNP at constant factor Rs.635bn  Rs.673 bn 5.98 1.e. 38.0 bn 
Population | = 125mn 128mn 2.40 ie. 3 mn 
Real GNP Growth | 3.58 ie. 22.7 bn 
Per capita real income Rs.5,080 Rs.5,258 3.50 16:222 00 
Money supply assumed Rs.1,263bn Rs.1,450 bn 14.81 i.e. 187 bn 
Per capita money oma Rs.10,104  Rs.11,328 12.11 161,224. 
Government : 
(a) Revenue Rs.450 bn Rs.490 bn 8.89 ie. 40 bn 
(b) Expenditure Rs.477 bn — Rs.532 bn 11.53 i.e. 55 bn 
Growth rate of expenditure over revenues 2.64 ie.15 bn 


Explanation: bn stands for billion, mn stands for million 


The figures in columns (2) and os are assumed and (4) represents 
computations (3/2 * pac) The table provides data of performance 
assumed in a year, say during 2010. 

When expenditure exceeds revenues, it is financed by borrowing. 
Such borrowed funds and its de vi servicing are met eventually by 
injecting/creating additional money. This sets inflationary trend in the 


economy. Eventually it is reduction in intrinsic value of money and, 
_ Another means is payment of 


1 

as such, adjustment of it is essential. A 
return by the e on funds borrowed p ates lone: than the 
average rate of return in the economy on the funds employed. This 
checks inflationary flare up toa proportionate measure. 

From the basis of available information, following findings can be 
firmed up. 
1. Money supply increased by 14.81 per S 

by 5.98 percent on constant iactor basis. Variation in growth rates 

of the two represents rate of inflation at 8.83 percent in the economy 
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and to that extent erosion occurred in purchasing power of currency 
within the country. 
2. Government expenditure exceeded its revenues a 2.64 percent. 


This quantifies the level of deficit financing zi was administered. 
Deficit financing at 2.64 percent and mone “ae inflation by 8.83 


percent add up to 11.47 percent which underscores ; the effective rate 

of inflation in the economy. 

Per capita real income regl istered an increase of 3.50 percent while 
per capita money supply jumped by 12.11 percent, denoting average 

inflationary pressure on individual at 8.61 percent. 

4, The rate of inflation, in general, in the economy was 8.83 percent, 
real effective rate was 11.47 percent and applicable rate to individual 
was 8.61 percent. To the given extent, ante ae power was reduced 
respectively of a currency in the given economy. 
Keeping intrinsic value of a currency intact required relevant 
adjustments. How to have it is explained in the following four 
options, to be applied as to the economic requirements and suitability 

to the situation. Working of the options is given in the pages following: 


Lad 


Wa 


First Option: errr” 8B 


eas in money supply in are rpa ood dex 
real GNP i.e. at constant pete) cost in ‘n-1’period, growth rat E © 
budgeta ary E ‘n-1’ period and population growth rate in ‘n-1 
period. The period, ae a year, being in common for all denominators. 

Changes in monetary assets can be determined by adjusting GNP 
growth rate at constant factor cost with population growth rate to 
_ascertain real or net GNP growth rate which is also adjusted with growth 
rate in bude getary deficit. All the adjustments are made in values of 
‘n-1? periods. An illustration of it is given on next page. 


a a on erowth rate of 
f 
3 


! Explanation of the equation 

AMA, = GNP 47 — Pai — BD p0) 

The given equation describes in mathematical design the changes in monetary assets 
to be on equitable basis. 

MA, represent growth rate in monetary assets of the nth period, year 2010 in this case. 
GNP 9.1 denotes growth rate of real GNP at constant factor cost in n-1 period, year 
2009 in this case. 

BD,.; reports growth rate of budgetary deficit in n-1 period i.e. year 2009. 
P,,.; relates to population growth rate of budgetary deficit in n-1 period i.e. year 2009. 
Ry. refers to growth rate of revenues over growth rate of GNP i in n-l period, being 
2009. 

n= year 2010 and n-1 = year 2009. 
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An illustration of it is as follows. 


GNP growth at constant factor 5.9 
Less: population growth 240% 
Real/ Net GNP growth 3.58 % 
Less: growth in government expenditure 

_ over revenues 2.64 % 
Adjustments in money supply required +0.94 % 


Increase would be required in monetary assets by 0.94 percent, equal 
to Rs.11.872 billion. 
Money supply of Rs. 1263 billion x 0.94 percent = Rs. 11.872 billion 
of currency to be i increas 
e a for the year 2010 to be Rs. 1263 billion + 


& 
fas 


S 

Increase in money supply is to be restricted by Rs.11.872 billion, 
instead of the actual expansio n carried o out by Rs.187 bn to Rs.1450 
billion. E 

This strategy would need careful application to an economy afflicted 
by monetary expansion. It will help to minimize inflationary damage. 
will match a classic conservative approach, suitable for application 
ı an economy having aggravated inflationary pressure. This is relatively 
an ideal a Dr preferably to be adopted by all the economies in 
general, so as to bring about a salutary effect through prudent monetary 


Second Option: 
GNP growth rate 5.98 % 
Less: Net growth of government 
expenditure over revenues 2.64 % 
Variance 3.34 % 


AMA, = GNP,; — BD p 


Monetary assets have to be incre 
will be a simple, liberal approach, 
Money supply by this approach : 
to Rs.1305.184 billion, that is, up by Rs.42.184 billion. (Rs. 1263 billion 
x 103.34 % = Rs 1305 184b file n). 
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This method is suitable peri ales bly for developed economics, having 
in several saturated demat i and w ‘i the government would be 
inclined to give more disposable income to its population so that 
economic wheels keep pace of production. This will prevent recessionary 
influence in an economy and save it from slide. Steady increase 
envisaged in disposable incomes will keep demand of goods and services 

stead and prevent slack to set in. Development economies 
setting unusual grind of recession can also adopt this mechanism, with 
restraints in place to prevent inflationary heat 


Third Option: 


Per capita real income growth 3.50 % 
Less: per capita money supply growth 12.11 % 
Variance (8.61) % 

Less: Government expenditure growth 
over revenues 2.64 % 
Money supply to be reduced (5.97) % 


SAVERS = SONP aa MAL BD i 
Ẹ n-i P n-1 

This situation would call for contraction in monetary assets by 5.97 
%, i.e. by Rs.75.401 billion, instead of increase resorted to by Rs.187 
billion. The monetary assets, by application of this method, ought to 
have been brought to an aggregate of Rs.1187.599 billion. This 
methodology is meant for minimizing the monetary expansion. 
It will be useful to an economy having paced to developed stage. 


Fourth Option: 


Money supply growth 14.81% 
Less: Growth rate of government revenues 

to growth rate of GNP 2.06 % 
Decrease in money supply required (12.7 %) 


AMA, = GNP, -Ra 


* Per capita GNP 
** Per capita monetary assets 
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Money supply contraction needed by Rs.161.033 billion, as arrived 
at by Rs.1263 billion of actual supply, less 12.75 percent (Rs.1263 
billion x 87.25 % = Rs.1101.97 billion). This option has to be adopted 
. sence inflationary conditions. It would call for rigid application so 

to hold currency value factor closer to the objective of keeping it 
ae - 

A higher or lower taxation growt th rate, from year to year, would 
need to be adjusted by decrease or increase in money supply, as the 
case may be, so that money supply equation with the gross national 
product remains intact. This is necessary to preserve selec with the 
value intact of money. Theoretically money supply will be in concert 
with the movement of per capita income. Since the gro sai rate of 
taxation in relation to GNP would tend to change from year to year, it 

would need adjustment by money supply. Money supply and taxation 
are two powerful instruments with the e government for directing economic 
management i in accordance with the desire see cy framework. But it 
need not, by any means, alter the intrinsic value of money, as it would 
not be Suppo ortive to economic growth on positive lines. Higher taxation 
would entail lower quantum of money supply and vice-versa. In the 
event there is need to provide more resources to an economy for its 
activating, taxation has to be lowered and money supply, in the given 
matching iin mit with per capita income has to be increased. If the need 
is to cool the economy, taxation has to be raised and money supply 
lowered. Tax revenues have to be utilized to give boost to the specified 
areas by ene subsidies, etc. as the case may warrant. 

Taxation, in principle, envisages to mop up resources from persons 
having access to surplus fund as they can air d to pay and it is to curb 
their spending spree. In practice, however, it does not hold true. At the 
same time, it is not oe wrong either. Spending depends, besides 
income and disposable surplus fund, to an individual’s habits, family 
practices, social ee ne onal economic situation and some other 
socio-economic condition. Taxation policy of developing countries 
u ual ly being replica of developed economics, by some sort of dictates 
eem fairly geared up for growth momentum; rather 

| | growth dynamics. Taxation need 

e rational in policy framework and functional features. Their not 
being compatible with ground realities of a given developing economy’s 
iral design, taxation emerges as a villain of the situation. Taxation 
ought to combine supportive spirit and act in accelerating economic 
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ities instead of creating hindrances as is vividly seen i DEA 
ld S anised with Poeran simplified 
that tax payers are not chas d and harassed by tax assessors, as it would 
simply lead to chaos in the national economy. Growth one nted taxation 
system could save the society from disruption an enlarge economic 
cake, improve s i aarin g by all engaged and so also tax revenues to the 
government, for utilising in social sectors and economic development. 
Such taxation system could generate revenues required without impinging 
upon economic development process sailing s deen 

Revenues collected in the form of taxation a 
of services the government provides, which are rendered i | 
irrespective of whether one pays for it or not. A more than sities 
increase in w supply influences all strata of a soc eles 
and those with resource constraint suffer the most. 
excess of the proposed formula, would fuel inflation aie is an k 
taxation, its application being indiscriminate but heavy on have not 
sub-sectors. In order to odn miseries to the masses, resort to creation 
extra money or mechanism to increase money supply arbitrarily, so 

s to augment governmet nt na should be rarely applied. 
Fxi gencies or Se se may find exception to it for a short run. 
Quantity theory of money, to recall, carries emphasis on creation of 
resources by pumpin ig More mone y by state. It was evolved for a specific 
ili onomies ravaged by the second world 

or to tally ruined economics. 
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7 
et 
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on internal and external orizo ee durin g this period. Cea 
smooth 2 of resources f pier. growth of an economy can be 
had by preserving intrinsic ane of money. It need not be arbitrarily 
altered by aie of government. Intrinsic value of money must be 
maintained firmly. It should not be changed and diluted at the whims 

of the officialdom. As it has been a part of pursuit govern the monetary 
policy of secular economics, there has been time to time efforts in 
‘correcting the value of money by perceived methods’. It produced 
results contrary to presumed, as the approach adopted ‘in rectification 
or as a remedy’ was itself defective! It has not achieved effective 
outcome so far, despite trials given for decades, if not centuries. 
Monetary system, as a result, has continued to perplex, in improving 
the current crises, it creates another one and remedy applied for the 
latter. bouncing back the former evil and vice-versa. The cycle set by 
it has not ended, shall never end, having no exit route available 
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Taxation and other forms of revenues raising steps need to be 
steadfastly realigned regularly, that is, periodically and must at least 
by a specified year end, wath money supply, so that the equation 

ing 


formulated of fair interlinking it to prescribed intl singe factors such 
as per capita income, zovernment revenues post n, growth rate of 


real GNP, etc. and the resu ltant increase or decrease required in aggregate 
net money supply is to be vigorously enfor aN Jo deviation be 
entertained contrary to the criterion evolved. Flexibil lity will be at hands 
of the government in aa iscal sphere. It can be further relaxed by 
; equilibrium to be forged in context either with increasing 
ces and trimming money sug Sal proportionately or trimming taxes 
and beali money supply. The pues: of their combination would 
be to aim at promotin ae pro oduction and productivity or determine and 
direct the economic priorities. Arbitrary increase in money supply, 
affecting its value factor, deprives the masses of real benefit. This must 
be prevented by all means to serve economic equ ity. 
In ensuring the equation perform positiv ely, th e growth rate o 
ne a be taken at constant n T, so a to avoi id 
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socal product over gross domestic N ct is to o. money 
supply with actual goods and services to be available in the economy 
and thus to adjust or absorb the influence ofe: external factor. The objective 
in ultimate is to keep money secular, i.e. at a constant inherent value 
factor. As such current value cannot be taken in the computation factor. 

The intrinsic value of money would be fairly ae putting 
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and PER va ae S costs a ie minimised to.an extent tof peewee 
it as of token significance, practically of no significance. 

As money achieves its stable value system, the constant and current 
factors will be reduced to redundancy and out of context. In the given 
situation, the government would have minimum prescribed power of 
exercising its authority in money supply. It would not exercise absolute 
power to expand or contract monetary assets and cause fluctuation in 
value factor of money. It would provide an even level for all players 
in the national economy. There is no justification for value changes to 
be brought about by mere injection or withdrawal of money which 
would make the deprived sectors to continue to undergo sufferings. 
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The instruments of value changes, perceptibly forcing the downslide, 
have been thoroughly exploitative of the downtrodden sectors of the 
society. It has been the typical tyranny let loose. 

The government ought to be benevolent in principle and practic 
This implies that the state should hold a public welfare orientation 
Whether it is a democratic or any other form of governance, it decisively 
has to rest on such foundations. In terms of political realism and for 
its genuine acceptability and popularity, a government must govern by 
equity, if it has to ensure justice = peace Providing equal opportunity - 
to all, ensuring merit in the rank and file and administering social justice 
are prerequisite to the political process that can be capable of ushering 
progress and prosperity. 

The primary functions of the government listed above, particularly 
in developing countries, have been eclipsed by expediencies. In a abid 
to overcome them, governments have found easy access ‘creation 
of money’. This has been a short run remedy, actually inflicting iong 
run malaise. Keeping money value intact remains y ve primary 
responsibility of each state and government being its agent, both must 
in concert and coordination be benevolent, having sound social 

‘welfareism’ as its tilt, nay pursuit. There can be no two views about 
this perception. 

Nonetheless, at times to mend the situation, eventually bearing 
greater disaster, the government could have some flexibility and access 
to turn the trends in favour of the people for their welfare. Certainly 
no government, weak in economic direction and pursuit, would deliver 
the goods. It must possess precise remedial measure, preferably with 
binding quality of self-sustainable discipline. 

In the formula prescribed, consisting of five elements and four 
options, the government holds direct powerful access to remedial 
pursuit, as and when required. This refers mainly to the taxation sphere 
and supplementing it with monetary measures, but within given 
limitations in the latter case. In respect of taxation, the principles have 
been fairly laid down. The government would be able to increase the 
volume of money in the economy on short run by means of reduction 
in rate of taxation to growth rate of gross national product and can 
decrease the volume of m oney by increase in rate of taxation to the 
growth rate of gross national product, eventually adhering to required 
Paes adjustments, as explained. By doing so, the government 
would also hold a positive leverage to ensure the economy function on 
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Pa pe E vn tae Aah 2 
sharing of miseries, which has been 


f Sa 
ber or 


lively track. It will help banish poverty oy enlarging size of cake of 
national economy. It would prevent f 
a syndrome dog! 
developing countries. 

No government, worth its name, should have licence to dump people 
to rot in economic miseries and keep them under duress of deprivations. 
Despite knowing this restriction enough, the governments have often 
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been failing to and falling victim of their own cr ated problems, 


© 

attributable to mismanagement of the monetary economics. The word 
‘monetary economics’ envisages less use of money in the management 
of economies. Contrary to it, money has been used like machine, rather 
a monster, by indulging in liberal use of money in meeting budgetary 
deficit. In the process decay occurs in the value element of m 

which has been harbinger of great economic exploitation, within the 
countries and on the global network. Money has, by and large, become 
the most monstrous of machines in use by the powers devoted to 
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imperialism who want to enjoy everlasting sway 
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countries. Internal and international economic, social and political 
upheavals are perceptibly linked with mismanagement of monetary 
economics. It leads to speculation and speculation leads to unearned 
gains. This source of evils sets the ball rolling and epidemics of economic 
ills begin to browbeat sociologists and all other concerned with human 
welfare. The latter can be achieved by genuine economic growth. These 


‘cannot be achieved without keeping inherent value of money intact. 


The monetary storms have left no developing country insulated 
from crisis, causing often unwarranted decline in value. For instance, 
the famous ‘Economic Tigers’ of the Far East Asian countries, having 
consistent laudable economic performance, in terms of gratifying growth 
and dynamism, were not spared of spoils. Though quoted as model of 
development in early nineties of the Zot” century, these countries fell 
quick victim of currency value declines, triggered by strong speculative 
spurts. The lure of foreign investments has not been a boon, nor an 
assured writing a story of success anywhere and particularly in the era 
of direct foreign investment (DFT) flows. This trend underscores the 
fact that development has to be national in character and this can be 
assured, in all priority, by keeping money value intact. 

Keeping ‘M’ that is money/currency value stable would prevent 
shifts in propensities of savings and prospects of investments from 
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changes to be introduced in wages and prices. In this scenario, the 
interest rate would be the lone force to maintain desired equilibrium. 
Nonetheless, controlled variations in aggregate supply and stock of 
money would still be necessary to keep wages and prices stable against 
the effects emanating from (1) shifts 1 in the supply. of labour and its 
productivity and (11) changes in the public demand for money. This 
may also result from changes in the ae of money or from 
conventional hoarding pleasures and subsequent dis-hoarding of money. 
Stable value of money would help in si gnifi cant reduction of influence 
of interest in monetary economics. Changes in value of a currency, 
perceptibly its reduction, creating inflation, eroding purchasing power, 
have been principal force of justification for interest. Interest has been 
condemned in all the religions, social contracts and in science of 
equitable economic dispensation. Eli iminating ill effects of interest is 
also well served by means of holding intrinsic value of a currency 
intact. : | | 

The instruments employed in monetary policy pursuits are variou 
Some of the monetary policy instruments aim directly at disciplining 
of the commercial banks, by changes in bank minimum reserve 
requirement, precise credit controls, such as regulating the specific 
areas, etc. An increase in reserve requirement ratio would force banks 
to proportionately reduce their loans and investment portfolio if in 
excess and/or thus wouid curtail creation and supply of money from 
the bank to the public hands. Contrary to it, a reduction in reserve 
requirement would create extra money and inspire banks to increase 
lendings and/or investment pontelo2t and th us increase supply of money. 
The typical, transparent and market oriented instrument in application 
and also recognised as a pillar of ‘ oe ure one policy’ tends to be 
the open market operations, that is sale and purchase of securities by 
the bank of the state and so to direct the desired quantum of 


money/currency to float in the economy at a given point in time. This | 


should meet and manage short term needs of an economy and need not 
be allowed as an instrument carrying long run o With a view 
to improve e of the open market operations, it is 1 ae 
to organise money market at its full st tretch with ars ve secondary 

structural tiers. Money cae deserves to be fairly compet titiv ve and 
adequately func eee 2 ilarly it isi a et capital market, also 
known as males market or stock exchange, is fully and eHestively 
functiona yee i a constitutes as a major component of the 
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integrated money market. ith olds a key place in the monetary system 
to perform on a sound footin Ee in the secular economies. It is not so in 


4 


context of Islamic system, in which trading, transactions, in same 
p 


© 


es 


currency, like same nee is not permissible, as it eventually leads 
to interest. | 


Fiscal policy involves changes in the government spending for 
goods and services and/or by the tax rates. By this, the government 
directly enters into the market for goods and services, by cutting or 


raising the rates and number of taxes. Monetary measures operate 
indirectly, using the lever of interest rate and indu Meme the public u nterest 
in saving and investment or spendir ng and consumption. Despite the 
strength of the fisca — cy, by its being a dire tas ssertive force, ne 
being treated with scant attention in the arsenal of stabilisation measures, 
except that it might incidentally operate as an appendage instrument 
of monetary policy! All forms of government indulge in it with objective 
to keep people on the right, keep them cool, not to =e on offensive 
It is difficult to do so in developing economies characterised by 
expenditure over run, revenues falling short, as a perpetuating prerplex. 
For developed economies it remains a short vision, bound to boomerang 
with bitter ramifications. Nothing like this happens, has scope to emerge, 


in Islamic Lanett ‘which provides no place for interest as lever or 
any nae of instrument to exist, lest prosper and be a key factor as it 


is a ‘weapon’ of See economics. 
The question that engaged economists was choice and priority 


4 


between the credit creation for public works and welfare or private 


projects, with a view to augment scope of providing employment. The 
public works priority in it, as orchestrated by the government 
functionaries, themselves being the key beneficiaries of it, became 
forceful but nadl and rhetoric. It was found convenient by the ‘political 
leaders’ who wanted to give impression that they were really doing 
something tangible and sound, though otherwise it was irrelevant and 
bound to steer instability. Expansion of credit stimulation has been 
usually an easy job but fraught with far reaching adverse impact. Resort 
to credit, becoming massive once irrationally indulged for public work 
and welfare, it tantamount to burning down household savings. ‘It is 
an example of lamb roast for the vested interests by burning the houses 
of poor people’. 

One of the most striking changes made in the modern economic 
thought has been its perceptibly reversing the previously conceived 


roles of monetary and fiscal policies. Today, monetary effects are 
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recognised and the monetary policy is seen to be important but if 
stretched, it can lead to impoverishment. Emphasis is back, correctly 
so, on fiscal measures to be used in ensuring economic stabilisation or, 
if badly use, in creating instability. This is a case even where fiscal 
measures are used in a way which bears no effect, directly or indirectly, 
on the quantity of money. Quantity theory of money, albeit being 

complete in its form, if not crude in composition, has been relegated 
to not the regular prescription to ee applied for economic upsurge. The 
fiscal policy has emerged as the potent force to put in ae for equity 
and fair deal to all. 

A currency to hold its value intact, ought to be categorically linked 

with the trend in per capita (cee to be adjusted with oat ion, besides 
supplementing it through money supply interaction. For achieving 


"ADT ae Fa” -ri 


positive growth trends in an economy, top priority has to be given to 

consistent increase in gross national product, followed aby o due restraint 

in population growth rate, so that Ta capita income levels would 
t 


o grow and oe ee e ue to the e people This being at 


w invents ance (1) fiscal oy (2 >) mo o ee prudent us use exil 
give good sense and correct direction to an economy in steering on the- 
path to development and growth. l 

When an economy needs liberal spending, it could be triggered by 
lower rates of taxation, to impart strength of spending by people and 
to further energise economic activity by injecting more money in 
balancing monetary supplies with per capita income growth. In the 
event, the need is to conserve resources and their more judicious use, 
it would be higher taxes to Bo pi uidity with pub lic and lower 
in] a is desired, power 
to in Z money 1s to be ek da ast. 

How to manage the prescribe ras nism may be a question. The 
system is to be enshrined in the ee on ihc gh protective provision. 
Prima facie, the constitution of each country ea or structure to 
economic safety, social security and welfare of the people. This 1s seen 
brutally or crudely trampled by erosion in value of money and once 
opted, it becomes an unending menace. 

The state agencies and the parlian 1ent too should remain supreme 
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and management to be followed during the year, w vith oe reference 
to its value and changes envisaged therein, alongwith sp ae al ee 


intended measures to mend the lapses/deviations. It co s to be achieved 
within the next quarter of such event. In case of worse: ning situation, 
this review system of money value b SS Saas sa as a orchid 
affair. ee the evil of budgetary def S OV ield the 
ngth to a currency to R Nal ue intat A 
Di an es in keeping money value intact in the external sphere 
will also be overcome by the dynamics of genuine economic growth, 
attuned positive through holding intact value of money within. This 
mechanism will spread soothing influence on the cost of production, 
by liberating the forces of ec onomic growth to to work on merit in the 
promising fields. As the inflationary trend is tamed, it yields efficiency 
and imparts strength to productive sectors. This will help produce more 
a yielding economics in the cost oł ee This will tone up 
reign trade counter to move on a balance track, ifnot shift to a surplus. 
Alb eit, deficit, which leads to increasing sadebieds sess and debt servicing, 
virtually triggers erosion in currency value, w ji ee avoidable. 
“The value factor of money ought to to be linked with gross national 
product and the allied re ures listed in the evolved ean rather than 
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to any other currency, though such currency 1S é accepted g globally but 
does not conform pike formula spelt out. ae culative forces can 
indul ge in erosion Be ise of any currency under the mischievous 


money games. 

The mo etary policy instruments sand its S a idan set up, in brief, 
are consid ae to be useful tools in avoiding the need for price and 
wage a OTE: with a perceived poru T unit value is well 
maintained despite changing environment. In tts absence, the internal 
orces in the first phase, soon to be followed by external forces, would 
trigger Danan or deflation on the price level, particularly in the system 
of the fractional reserve dominant all over in the banking business. 

Monetary policy, design, structure and management ought to be the 
domain of the experts in this sphere. Bank of the state be assigned the 
role to play efficiently and without subservience to the ministry of 
finance and the government of the day. The options envisaged to manage 
monetary value intact are meant for each and any situation one can 
visualise to face with prudence. Some short time relaxation, so as to 
mend any aggravated situation, will be permissible but with soon 
realignment to really deserved point, which means keeping currency 
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value intact. This will put people’s resources and energies on right track 
of productive pursuit and reward on merits. It would eliminate influence 
of speculative traits and set economic wheel moving in a right direction, 
spreading its sweet fruits to those who work and hold worth to their 
workmanship. This will uplift morality, equity and justice both in 
economic and social spectrum. 

Having gone through meaning, mechanism and utility of monetary 
policy, structure and management, why should we seek to have intrinsic 
value of currency intact? The first a ind foremost reason is that it is the 

& 


rom its safe 


wd a aed Se 


sole purpose of moneta ary 
path to patchy trails by vested 1 o 
making monetary system n its een aia 2 ons and millions 
in lower strata of society and ruining lower middle and middle class 
to have not lot, not to ee esources enough in any case. This eventually 
puts variation in anne! value a crime coat the se ai This act 
is not permitted in any religion, any social contract, by any pol 
system and whatever code a society prefers to ado T for life 
Islam categorically, clearly denies and strongly denounces y 
erosion in any walk of life. Since fiscal and monetary oe tend to 
be the most powerful in mould of social structure, striking fine balance 
in them is made prerequisite. The principle of not permitting the 
government alteration in intrinsic value of currency is identifiable and 
so availed of fr rom ae Quran, a scripture of ever lasting guidance, in 


all situations, for hav Me life worth to live, in ai and happy 
py Emphasis n the text set out ahead of this has been forerunner 
reaching out to nr set out in a abe for welfare and well 


bein ng o ofa society. E is directed in respect of settled issue 
erning fiscal and monetary syste ms. He re we dealt with fiscal 
features es in general and monetary perio in particular, precisely too. 
The principle of holding value of currency intact, not permitting the 
government and state, to infringe with it, either appreciating or 
depreciating, is derived from several verses of Al-Quran, some of these 
are quoted below for refreshing m reinvigorating relevant oe 
‘And approach not the wealth of the orphan save with that which is 
better, till he reaches maturity ane full measure and full we ote in 
justice. We task not any soul beyond its scope (to bear). And if you 


Pi 
give your word, do justice thereto, even though it be (against) a kinsman; 
and fulfil the coven a ofAllah. This He commands you that haply you 
may remember. (152). And (He commands you, saying): This is My 


1 


ne ow not oH her w n lest you wander away 


se 


A ae pi verse 2 152, em ene cally preserib es to a full measure 
and full weight in justice, no trampling a at all. This -o clearly 
combines measure and weight. It does not break measu d weight 
in two distinct features. In case of both full measure if eel is 
presctibed and no reduction whatsoever, at all is permissible. In verse 
153, fulfillment of presen ed obligation is defined as right path ordained 
pease bhanahu, Verse 151, preceding the two verses quoted above, 
serves as precursor, to inform humanity of a sacred duty to perform, 
which inter alia covers contents of verse 152, followed by verse 153 
giving guidance to prote tect from evils overwhelm but have happiness 
here and hereafter. The Prophet Muhammad (288) was directed by 
Allah Subhanahu, to read scripture of guidance about what to hold 
right and what to reject being wrong. ‘Say: Come, I will recite to you 
that which your | Lord has made a sacred duty for you: That you ascribe 
nothing as partner to Him and that you do good to parents, and that 
you slay not your children because of penury - We provide for you and 
for them - and that you draw not to lewd things whether open or 
concealed. And that you slay not the life which Allah has made sacred, 
ve in the course of ae This He has commanded you, in order 
that you may discern’.( H aan (Ch 1apter 6, ‘Al-Anaam’, ‘Cattle’. 
These three verses convey highly important message of ge in 
life, so as to make life me eaningfu ul, successful. By enlisting very 
important spheres of sacred duty to per erform, ‘full weight and measure 
with justice’ is made key part of it, as pa art of covenants of Allah to 
follow by mankind, to adopt a right pa th bringing rejoice oe ever, 
regrets never. Change in intrinsic value of currency, by any modalities, 
adversely, so pe impacts both weight and measure at a time and 


across the board, like a whip Adverse impact on weight and measures 
emerges instant ane sin nultaneous by variance made in intrinsic value 
of a currency. Erosion or appreciation in value of currency has brought 


in perils to even e prosperous, resourceful and powerful nations. 
Human history is replete with such disastrous economic incidences and 
consequences by indulgence in inhuman act of change in currency 
value. 

As many as nine verses from 85 to 93, of Surah/Chapter 7, ‘Al- 
Aaraf’, ‘The Heights’, eloquently prescribe merit in preserving inherent 
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value of currency and describe destruction on its defiance, reducing 
resourceful society on deviation of this principle to doom and dismay. 
Al-Quran makes reference of it to Prophet Shu'eyb, (be blessed) and 
about defiance of his people. Eloquence of address by Prophet Shu'eyb 
(be blessed) was of excellence and exceptional. In its recognition he 
_has been known with tribute attribute of ‘language/voice of the Prophets’. 
His people were rich and resourceful. He exhorted them to refrain from 
indulging in evil of under weighment and reduced measurement of 
goods, with words of warning that these evils will draw upon them 
misery and poverty. The people did not listen to his wise counsel but 
created controversy of the message, so as to a and keep pursue 
faulty path of their wicked perceptions. Eventually, , his people were 
punished of their illogical, illegitimate and evil pursuits. Ten were 
banished to poverty from high tide prosperity. ‘And to Midian (We 
sent) their brother, Shu'eyb (be blessed). He said: O my people! serve 
Allah. You have no other Allah save Him. Lo! a clear proof has come 
to you from your Lord; so give full measure and full weight and wrong 
not mankind in their goods, and work not (spread) confusion in the 
earth after the fair order thereof. That will be better for you, if you are 
believers. (85). Lurk not on every path to threaten (wayfarers); and to 
turn him away from Allah's path who believes in Him, and to seek to 
make it crooked. And remember, when you were but few, how He did 
multiply you. And see the nature of the consequence for the corrupters! 
(86). And if there is a party of you which believes in that wherewith I 
have been sent, and there is a party which believes not, then have 
patience until Allah judge between us. He is the Best of all who deal 
in judgment. (87). The chieftains of his people, who were scornful, 
said: Surely we will drive you out, O Shu'eyb (be blessed), and those 
who believe with you, from our township, unless you return to our 
religion. He said: Even though we hate it? (88). We should have invented 
a lie against Allah if we returned to your religion after Allah has rescued 
us from it. It is not for us to return to it unless Allah our Lord should 
(so) will. Our Lord comprehends ali things in knowledge. In Allah do 
we put our trust. Our Lord! Decide with truth between us and our folk, 
for You are the best of those who make decision. (89). But the chieftains 
of his people, who were disbelieving, said: If you follow Shu'eyb (be 
blessed), then truly you shall be the losers. (90). So the earthquake 
seized them and (next) morning found them prostrate in their dwelling- 
place. (91). Those who denied Shu'eyb (be blessed) became as though 
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sorrow for the peop > (93) § Surah Clapie 
eae. ‘The Heig! i. 

These nine verses refer to and stress on one point, n 
short measure and weight. The folks of Prophet Shu’eyb 
did not e ok to this wise counsel but indulged in the Ra o led by 
greed to grow richer! This pursuit was condemned as cre 

by ea and inflicti ing losses on other. Thi is practice ee ided in 
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society li like robbers and spread of inequity, injustice and foul play. 
The folks resented good piece of advise by he Prophet Shu’eyb (be 
blessed) so they were punished by earthquake of their crime against 
society and were deprived of whatever riches they acquired by wrong 
means and methods. Alongwith their wealth they too were destroyed. 
This passage, message from can Quran sternly warns the believers, 
never to Ege in short measure and short weight in dealings. These 
two.acts combined in one a ath to squarely refer to change in the 


intrinsic value of a currency, instantly impacting both paramere ls 


measure and weight in one m in a single stroke so struck. 
The principle set out in Al-Q in this regard is loud and clear. 


This decisively restricts state a government now in authority of 
issuing currency, not to indulge in creating change in intrinsic va 
of currency. Developing countries provide testimony of co ntit nuous 
price rise of -o pushing cost of living, inflicting incessantiy 
increasing miseries on masses due to creeping erosion in intrinsic value 
of their currency. De ae countries have also betrayed their economic 

' indu gung in variation of currency value, as seen from 


prosperity by 
bouts of inflatio recession repetitively revisiting in a cycle and 
government debi seen surging consistently on raging rise. 


Al-Quran in ae r details, spread over 12 verses, from 84 to 95, 
of Surah/Chapter 11, ‘Hud’, directs not to give in short measure and 
short weight. These verses also relate to the Prophet Shu’eyb (be 
blessed). The subject is same as spelt out in the nine verses of 
Surah/Chapter 7, ‘Al-Aaraf’, ‘The Heights’.(Refer transcript page 611). 
Similarly prescribing for the believers a fine code of conduct to deal 
with people around, clear directive given is to give in full measure and 
full weight so as to have bliss-blessed end. verse 36 of surah 17, ‘Al- 
Asra’, ‘the children of Israel’, directs. ‘fill the measure when you 
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measure and weigh with a right balance; that is to meet, and better in 
the end’. 

Those indulging in short weight and/or measure are condemned as 
‘defrauders’ in Al-Quran, Surah/Chapter, ‘Al-Mutaffifin’, ‘Defraudin g, 
gives stern warning of getting a severe punishment. ‘Woe (is) to the 
defrauders. (1). Those who when they take the measure from mankind 
demand it full. (2). But if they measure to them or weight for them 
they cause them nee (3). Do-such nen) not consider that they will | be 
raised again. (4). Unto an Awful Day. (5). The day when (all) mankind 
(shall) stand before the Lord of the Wo ond ds? (6). When written record 
o a will be provided that nobody will dare to repudiate and then 
Judgement as to reward for fine deeds and punishment for evil deeds 
will be delivered. (7). In these verses is expressed psyche of human 

being to take in full weight and measure but while giving to in lulge 
in short. Here separation by weight or measure has been made. This 
relates to normal business deals. Combining ofthe two, getting adversely 
pane ed, in same style and stretch, is ¢ applicable to currency Bee 
which transcends its instant influence across the board on all comm 

| rane and even services, nothing to escape its impact, be isol 


olated by 
insulation. However, this prescription does include, does not exclude, 


all business deals from its ambit, being wider in scope and extent. 
An impressive and eloquent n poe to be fair in weight and measure 


is provided in verses 84 to 95, Surah/Chapter 11, ‘Hud’. This i 

relates to sa Shu’ eyb ( (be pie i) and his ne ele: “And to Midia 

(We sent) their brother Shu'eyb (be bles po He said: O my people! 

serve Allah, You have no other Allah save Him! and give not short 

measure and short weight. Lo! I see oo ou well-to-do, and certainly I 

fear for you the a m of a besetting Day. (84) ). O my people! give full 
int 


measure and full weight in justice, and do not wrong to people: espect 
of their goods. And do not evil in the earth, causing corruptio n. (85). 
“That hile Allah leaves with you is better for you if you are belies ers; 
and I am not a keeper over you. (86). They said: O Shu'eyb (be blessed)! 
ae your way of prayers command you that we should forsake that 
which our fathers (used to) worship, or that we (should leave off) doing 
what we will with our own property. Indeed! you are the mild, the 
ee to right behaviour. (87). He said: O my people! You think: if I 

am (acting) on a oen proof from my Lord and He sustains me with 
ae sustenanc e from Him (how can I concede that to you)? I desire not 
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reform so far as I am able. My welfare is only in (obeying) Allah. In 
Him I trust and to Him I turn (repentant). (88). And, O my people! Let 


| t there befall you that 
which befell the folk of Nooh (be blessed) and the folk of Hud (be 
blessed), and the folk of Salih (be blesse nd the folk of eae (be 
blessed) are not far off from you. (89). Ask pardon of your Lord and 
then turn to Him (repentant). Lo! my Lord is Merciful, Loving. (90). 
They said i 9 Shu u (be blessed)! We understand not much of that 
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(91). He said: O my yı 
than Allah? and you put Him behind you, ne 
surrounds what you do. (92). And, O my people! 
power, surely, I (too) am acting. You will soon ie ow on area th 
comes a doom that will abase him, and who 11 is that hes. And ay 
Lo! [am a watcher with you. (93). And when Our P came 
to pass We saved Shu'eyb (be blessed) and those who believed with 
him by a mercy from Us; and the (awful) Cry seized those who did 
injustice, and morning found them prostrate in their dwellings. (94). 
As though they had not dwelt there. A far removal for Midian, even as 


X 


Thamud had been removed afar!’ (95). 
In these verses are narrated misdeeds of the folk of Prophet Shu’eyb 
(be blessed) and their ignoring his wise counsel and indulgence in gross 


injustice, by ne doine t to own will, led all of them to a sudd 
death, destructive impact that they were thrown away from their one V 
(residential) place. It was indeed awful end of the disbelievers, for their 
defiance against right justful deal with people. | 

The subject of exhort about giving in full weight and measure is 
commendably dealt, striking notes of wrong doing to bring disrepute 
and disdain and just right act bringing blessing a prao of Almighty 
Allah, in 11 verses ofS Surah/Chapter 26, ‘Ash-Shuara’, ‘The Poet’. 
‘Give full measure, and be not of those who give less (than the due). 
(181). And weigh with the true balance. (182). Wrong not mankind in 
their goods, and do not evil, making mischief, in the earth. (183). And 
keep your duty to Him Who created you and the generations of the 
men of old. (184). They said: You are > one of the bewitched. (185). 
You are but a mortal like us, and surely we deem you of the liars. (186). 
Then make fragments of the heaven fall upon us, if you are of the 
truthful. (187). He said: My Lord is Best Aware of what you do. (188). 
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But they denied him, so there came on them the retribution of the day 
of gloom. Surely it was the retribution of an awful day. (189). Certainly, 
herein is indeed a portent; yet most of them are not believers. (190). 
And look your Lord! He is indeed the Mighty, the Merciful’. (191). 
This conversation relates to the Prophet shu’eyb (be blessed), with his 
well to do folks. 


In these 11 verses the same message of giving in full measure and 


full weight is reiterated and non-compliance is equated with making 
mischief in the earth. It is to deny the right of others and such trample. 
Allah will not forgive their crime to people/society but the evil doers 


have to seek forgiveness from the persons deprived of their right. It 
will not be an easy going. It will be tough, to give away good deeds 


in seeking forgiveness and turn poor on the day of decisive deals in 


real sense. He who will have no good deeds in his account on the day 
of judgement will be poor in real sense. So the bargain in wrong belief 
to become rich in this world by denying people their due in weight and 
measure and to be damned, condemned in this world by punishment 
and in the next world by becoming poor on giving away good deeds 
to those denied their due in this world. So such a bargain is bad, 
extremely bad, the worst. | Sa 
Government who contemplates change in intrinsic value tends to 
imbalance the system. Erosion or otherwise in intrinsic value of currency 
alters weight and measure instantly across the board for everything 
traded. It is the greatest mischief not just with one or few but with the 
entire population of a country. The evil of eroding value of currency 
has been rampant in developing countries; developed economies are 


also afflicted of this evil and do not escape the brunt, being not immune 


from it. This evil has been inherent in secular monetary system being 
pursued in the world. This is the root cause of inequity, injustice, unfair 
play and rout of societies. It is instrument of inflicting deep wounds 
and distress to the entire humanity, dumping it in cancer of corruption, 
pushing in plague of poverty and contamin culture by cruelty, brutality, 
rendering social set up a barren place to live by bad bargain instead of 
benign, peaceful and prosperous place by due, diligent compliance of 
> £ x - 3 
the principle, to give in full weight and measure. This shall be assured 
by holding intrinsic value of currency. | 
7 D B. 
For verses 85-93, Surah # 7, ‘Al-Aaraf / The Heights’. 
Refer page # 611 
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their a in relevant of priority run as: Al Salat, to perform 
five aoe prostration (compulsory congregation) before Al lah, the 


creator in compliance as ~ formed and taught to the followers by the 
Prophet en Æ., Zakat is a compulsory, i.e. ee 
distribution at 2.5 2 of the net assetsswealth possessed by an individ 
and business en . Aschedule of Zakat rate on different type 
assets, resources iat ven as she vous p this ee di: smul 
is to be set at a spe 

from predawn to í 


za $ D 


‘Hajj wo to pilgrimage at least once in life time by those who can 
afford travel to Maka and spend reasonably besides leaving provision 
at home enough for dependents of family. The fifth is Jehad” , holy 
war, perceptibly in p es of faith and faithful, that is believers in 
faith Islam from all forms of injus stice, inequity, tyranny, poverty chains 
to pies In brief to take legitimate measures bravely in protection of 
the faith Islam and Faithful, Muslims, be at any time, any place, being 
sunt rial in pursuit. 
Compliance to the five features of prayers is preceded by perception 
of Tauhid and Risalat. These refer to belief in unity, singularity of Allah, 
which means none holds right to be worshipped but Allah and that 
Muhammad ie i is the Messenger of Allah. The message revealed on 
him, we believe in and make commitment to pursue the path prescribed 
oy revelations on him, Each individual is answerable to his deeds in 
life on the day of Dispensation and be treated with rewards or punishment, 
as the case may be, by performance during life span. It means 
accountability and adjudication. This concept is consolidated, in the 
first ‘Kalima’ being ‘La-ilaha Ilallahu Muhammad-ur-Rasullullah’. 
No God, else Allah, Muhammad is messenger of Allah. Refer Sahih 
Bukhari, Hadith # 7, volume I. 
Zakat is a catalyst of striking a fine socio-economic balance, so as 
to usher prosperity in the society of believers. It largely reflects, 
demonstrates a perfect, peaceful path of economic progress, ensuring 
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prosperity and social integration to human beings. It ordains believers 
with specified surplus assets/resources to part with wealth possessed 
so as to distribute it among the dispossessed and needy. Riches are 
directed to part with surplus and this to be shared among the poor. It 
is meant to combat poverty, reduce its intensity and accompanying 
miseries, The rece meaning of zakat is to purify. The purpose of 
‘zakat’ is to purify the wealth possessed. Invariably, faithful are perceived 
to be making their hie by pursuits prescribed in Islam as fair means, 
permissible methods and to do away with wayward pursuits, motivated 
by single most urge and/or multipie to have more and more earning. 
Al-Quran explains and exhorts repetitively at great ote to desist 
from such temptations as resources in all forms, of all sorts and 
substance are creation of Allah. Hence its proper u utili sation, a uding 
distribution, have been designed and categorically spelt by Him. Human 
beings have, however oen bestowed authority to a certain extent, 
alongwith intellect and k nowledge through Al-Quran and Ahadis as 
basic sources, to distingui sh t between right and wrong, proper and 
improper, prescribed and prohibited, deeds and dispenses, observance 
and non-observance. All of ee a been clearly, categorically defined 
by the Creator for guidance to firmly follow. ‘Zakat’ has been made 
obligatory to introduce and sustain a fine balance in the socio-economic 
structure of the believers. Those who have surplus assets/wealth ought 
to share it with have not so that resource gap is reduced and consequent 
strife and likelihood of clash is diffused. ‘Zakat’ is a cardinal principle 
serving human pens at the best, by making poor people partner in 
resources held by rich people, mandatory at o 5% and at 
i iereni rates on vari ied f forms of weal ith and ass ides it 1 
oluntary ee of vealth o d, considere sd by each resourceful 
iever as ‘surplus’ for him. Refer sch edule o of rate of i 
assets in appendix to this chapter. 
‘Zakat promotes cordial rel S 

human society. It provides a prescription which rids rancour bequeathed 
in societies pursuing secular economics, be it capitalism, communism 
or their inter-mix termed as socialism. No such ‘ism’ can eclipse merits. 
imbibed in the Islamic economics, fine tuned and fairly balanced by 
distribution of ‘zakat’, prescribed as prayer, being compulsory to 
perform. Simultaneously denial of interest to make economic gain is 
to bring sanity in social structure. Islamic ideology disallows interest, 
be it in any form and substance. Interest is declared as an economic 
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of social division and their socompanying e ai a i “fe, G; 
l integ int igh zakat is achie Fy 
poverty alleviation, while thr ough interest pe OV rerty is spread out and 

distress impact becomes wildly, vividly extended. In the interest a 
economy, those who have surplus wealth, will have access to still more 
by 1 yn lending of the surplus resources. This pursuit activates 
temptation of accumulating of more wealth. Zakat in cor | 
distribution from those have among have not and, as a result, distribution 


of wealth seas y combats | poverty. The institution of zakat can rid 
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the society from P of poverty and its perilous 1 impact on people, 
scribed as poor. It is in exceptional contrast to interest. It 1s the beauty 
f Is lamic ideology oar hich prohibits interest and no zakat 
distribution compulsory. On both ends, temptation is curbed, generosity, 
sympathy and mutual support is promoted, by which economic interest 
is well served and social binding is consolidated. Zakat is taken from 
rich, resourceful persons and entities to benefit poor. Interest is taken 
from poor to pay rich and resourceful! These are juxtaposed in pursuit 
and impact. : 
Zakat and interest bear contrasting pais on economy and society. 
Al-Quran categorically differentiates imp of Zakat vis-a-vis interest 
in the following three verses. ‘Do.they Fa see that Allah enlarges the 


inte 


provision for whom He A and straitens (it for whom he wilis ). 
Verily, in that are indeed signs for a people who believe. Sie So give 
to-the tndeak his due, saa to al-miskin (the needy ac and to the way 
farer. That is the best for those who seek Allah’s Countenance; and it 


is they who will be successful. (38). And that whitch 1 you give (lend) 
on usury/interest (to others) in order that it may increase (your wealth 
by expecting to get a better one in return) from other people’s property, 
has no increase ‘with Allah; but that which you give 7 o 
seeking Allah’s countenance, they shall have manifold increase. (39). 
Allah is He Who created you, then caused you to rans is to give 
you life again. Is there any of you (so called) partners (to Allah) that 
does like of that? Praise and exalted be He about what they associate 
(with Him) (40).’ Surah/Chapter 30, ‘Al-Rum’, ‘The Roman’. 

These four verses signal a clear message of the Creator of everyone 
and everything. It explains what is acceptable and non-acceptable to 
Him. Acceptable acts multiply returns while non-acceptable deeds 
shrink benefits. So, those who want their provision get enlarged and 
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perceptibly everyone wants such expansion of his provision, for this 
purpose to serve well, shall adopt distribution of zakat and shall 
simultaneously shun temptation of interest/usury as means to increase 
his wealth. Interest/usury does not increase wealth. It eventually 
decreases. The believer need not seek reason for it. It is evident that 
whatever is reserved from resources for distribution is bound to flow 
back and giver will feel satisfaction, find happiness for such a noble 
deed. Giving away willingly a fraction, as it is ordained by Allah, of 
whatever is given by the Creator, to seek His s mercy by compliance, it 
is bound to be fruitful. It is simply to of fer thanks, which sprouts 

tenderness and brings back in manifold, as is promised by the Owner 

f treasures of all provisions, resources. Fine deeds that compliance 
ascertains are bound to have a ntiful return. Itis explained as increasing 
manifold, which means no limit can be set we its expansionary capability, 
scope. 


Importance of zakat can be Sess. ed from directives repetitively 
given about it, by Allah oia n Al-Quran. In several verses 


S 
directing on aE ‘Salat’, sre eet of zakat has been simultaneously 
prescribed. This prescription is reminded about 31 times in Al-Quran. 
So bear pana (Muhammad 2822) what they say, and glorify the 
praises of your Lord before the rising of sun, and pelo: its setting, and 
a some time ofthe night, S at the end of day (an indication for 
the five time compulsory congrega nal prayers), that you may becdme 
pleased with the reward which h Allah shall give you. (130). And strain 
not your eyes in longing for the things We have given for enjoyment 
to various groups of them (polytheists and disbelievers in monotheism 
of All: oa the splendours of the life of this world, that We may test 
them thereby. But the provision (good reward in the here after) ol your 
Lord is better and more lasting. (131) . And enjoin as-Salat (the prayer) 
on your family and be patient in offering them (i.e.the Salat), We ask 
not of you a provision os e. to give Us something money): We provide 
for you. And the a end (i.e. Paradise) is for the Muttakun (the 
pious)’. (132). Surah 20, ‘TaHa’ The aese verses demand of the Prophet 
to ignore marked riches given to others, because that is not reward and 
rejoice of this life. In distribution is the virtue, of mercy for mortal, 
winning mercy of the ee the co It is success amplified as 
those who adhere to distribution. Non-giver of Zakat have been condemned 
as disbelievers > the day of judgment. The thre: 
Ha,Mim, Sajdah, ‘They are exposed’, clearly spell th 
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2 


tis revealed to me that your ‘Iah’ God is 
| therefore i ta une a path to Him (with true fi 


and obedience to Him and seek e O of a Ai dy woe 1S é Al |- 
Maushrikun ( polytheists, idolater, disbelievers in Oneness of Allah). 
(6). Those who do not give zakat, ae are disbelievers ın the Hereafter. 
(7). Truly for those who believe (i ] 
messenger Muhammad 5>) and do ri 
reference to zakat), for them will be an en 
note explains ha nos who defy an 
ae they in practice den ne the real ity that their wealth 1: 
srace and refuse that they shall stand accountable a its n 
distribution and utilisation as eee by pe As | 
of accountability is part of Iman/faith in Islam, denial of z akat semis 
to denial of that day to accountabilit mente and, as such, holding 
such belief drives out the person from being among the believers. By 
this single stance one can assess significance of ater t and curse of its 
denial invoking wrath. It is deplorabie. 

Importance of zakat can be understood, by its being made neers 
for the believers to pay with punctuality, prescribed its forming pilla 
of religion Islam and one of the five performing Ibadat (prayers). in 
as many a 24 verses (Ayat), spread over 13 Surah of Al-Qur’an, zakat 
has ee enjoined with Salat, the prayer prescribed obligatory 

ffered five ‘times in 24 hours (of a day-night). These verses are: 43, 
3, 110 and 277 of chapter 2, ‘Al-Baqarah’, “The Cow’; ye verses 76 
2 of Surah 4, ‘Al-Nisa’, ‘The Woman’; two verses 13 and 58 of 
Surah 5, ‘Al-Maeda’, ‘Table Spread’; four verses 5, 11, 18 and 71 of 
Surah 9, ‘Taubah’, ‘The Repentance’; two verses 12 and 55 of Surah 
19, Marryam (Mary) ); two verses 41 and 78 of Surah 22, ‘Al-Hajj’, 
‘Pilgrimage’: one verse 73 of Surah 21, ‘Ambiya’, ‘The Prophets’ (be 
blessed); two verses 37 and 57 of Surah 24, ‘An-Noor’, ‘The Light’ 
and one vere each, 4 of Surah 31, ‘Luqman’; 33 of Surah Al-Ahzab, 
‘The Clans’; 13 of Surah 58, ‘Al-Mujadila’, ‘She that Disputeth’; 20 
of Surah 73, ‘Muzzamil’, ‘The enshrouded one; and 5 of Surah 98 
‘Bayyanah’, ‘The Clear Proof’. In three verses 156 of Surah 7 ‘Al- 
Aaraf’, ‘The Heights’, 39 of Surah 30, Al-Rum and 7 of Surah 41, 
‘HaMim Sajadah; ‘Fussilat’ zakat stands alone, not enjoined with 
‘Salat’ (Prayers). Zakat was made obligatory for almost all the Prophets. 
Ayat 156 of Surah 7 ‘Al-Aa’raf’, ‘The Heights’ Allah Subhanahu asked 
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‘The children of Israel’ which refers to Jews to give besides Zakat ‘loan 
to Allah’ means fund in support of poor with flexible term to repay 
when the borrowers become capable and willing to comply with it and 
not made compulsory. In verse 20 of Surah ‘Al-Muzzammil’, ‘The 
Enshrouded one’, in addition to ‘zakat’, loan to Allah has been prescribed 
obligatory. In Surah Rum, zakat is described anti-dot to interest. 
According to verse 276 of Surah 2 ‘Bagarah’, ‘The Cow’, similar to 

zakat, “Sadaqah’ distribution with willingness among believers contradicts 
interest. From this brief description on compulsory zakat, and voluntary 
forms of ‘Inf ag ’ (distr nen) to seek Allah A grace, 


conclusion will be: (a) zakat is obligatory distribution fro net wealth 
accumulation at a point in time every year while mee st is further 
accumulation. (b) Zakat as compared to Infaq, Sadaqat, flex bl Reece 
seeking grace of Allah hold d fa ent characteristics. Zakat is comp A 
like Salat, other forms of voluntary distribution have also gratifying 


rewards, being motivation and incentive not obligatory. 
Zakat is an act prescribed compulsory for each Muslim. Purification 
f wealth by it eventually purifies soul of a person. He who distributes 
AA each year at a determined point in time is performing his duty as 


ordained. This benefits poor sections of the society. This act demonstrates 
offering thanks adorn by sinceri are the oe of wealth to him. He 


who refuses to spare a fraction, as zakat tends to be, of his wealth in 
fu ee me ey of his duty and in seeking more of Allah’s blessings will 
not be es to part N dditional for benefit of fellow beings. 
Non-giver of zakat becomes exceptionally greedy of money. He gets 
lost in lust. The chapter 2, of Al- Bo n, ‘Al-Baqarah’, ‘The C ae 
begins with the inessaner ‘Guidance from the scripture is no doubt, for 
those who believe in unseen and aoe bl slish S Salat ( eo) and spend 
from that We (Allah) hav ei upon them. (3). Who believe in 
that is revealed to you ee Muhammad 4 uke) on what was revealed 


before you and believe 1n the d of destiny/ judgment. (4)’. Distribution 
from wealth/resources begins from zakat being obligatory charity. He 
who carves willingness in eee zakat, it will prompt such a person 
to become reasonable in voluntary affordable further distribution, 


beyond obligatory zakat, with snes 


5 ng will to win wisdom such fine 
deeds and achieving thereby Allah’s blessings, besides returns to be 


rewarding. 
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down (i.e. submit yourselves with obedience to Allah with those who 
bow (in worship), ‘Ar-Rakiun’. T] clear order to obey. Continuing 
with this message in chapter 2, verse 110 0 Allah Subhanahu directs 
believers: ‘Establish prayers and pay the poor zakat (due) and whatever 
aera you s end a (you) for your souls, you will find it with Allah 
| of it). Surely, Allah is Seer of what you do’. Thus 
zakat is clearly defined as reward in the next world for those who remit 
it in this world. In the verse 83 of Surah 2, ‘Baqarah’, it is expressed 
that payment of zakat was Ga made mandatory on Jews. ‘And 
(remember) when We made a covenant with children os Israel (saying): 
worship none save Allah (alone); and be good to parents and kindred 
and to orphans and the needy, and speak kindly to ae nd establish 
worship and pay zakat. Then, after that you slid back, save a few of 
you being averse’. 

The singie verse 177 of Surah/Chapter 2, S ‘The Cow’ 
creates cardinal, comprehensive ee regarding distribution of 
wealth possessed by the believers. This verse sets foundation of Islamic 
economics and discipline in o and its observance by holders 
of resources and have not segments to preserve patience. This inspires 
se and build structure, edifice of Islamic economics. In this 

se, voluntary distribution (Infaq) pi eae a mode of zakat 
distribution. It sets code of living by have and have not, creating 
oora ao for socio-economic balance and by it consolidating 
EN A t denies to seek inspiration and subsequent fall 
n subservience to any‘ism,’ theme, theory, concept, idea and so what 
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so ever it be, any direction pes e East, the West etc. and dimensions it 
be. Those succumbed to such sort and tort have suffered slavery, lost 
eolo . Muslims represent this lot of ignominy, defame, 


t00 

of dignity, destiny, even luck. 
ti is one e e ness that you turn your faces to the East and to 
the West (this signifies direction of Qibla/Kaaba for prayers-Salat to 
offer [and its symbolic scope extended, covers adopting, adapting lines 
of economics, politics and all social sciences drawn by the East 
(communism) and the West (capitalism)] but righteousness is in (those) 
who believe in Allah and the Last Day and the angels and the scriptures 
and the prophets; and give wealth for love of Him, to kinsfolk and to 
orphans and the needy and the wayfarers and those who ask, and to set 
slaves free; and observe proper worship and pay the poor due (zakat); 
And those who keep their treaty when they make it (promise) and the 
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patience in tribulation and adversity and time of stress. Such are they 
who are sincere. Such are the God-fearing (people of piety)’. (177), 
Surah/Chapter 2, ‘Al-Baqarah’. This single verse embraces entire socio- 
economic structure and performance of believers in this context. Initial 
base is made of belief firm, solid, unwavering in Allah Subhanahu and 
the Day of Destiny and makes revealing linkage; covering deeds to be 
of the believers, to turn pious. Piety brings, promotes, preserves purity 
of Pn in life, springs. pep ss of soul, mind, PO ea gives 


satisfaction and in sum total peace and prosperity for all, together 
Those m give zakat, na with usuary/interest | sha ll remain 


ho S € 

steadfastly liberated from fear and grief. This message of happiness is 
given in verses, 276-277 of Surah 2; Al-Baqarah. It reads: ‘Allah has 
bl ighted usury and made alms giving fruitful, Allah loves 

impious and ee (276). Verily, those who believe and do good works 
and establish worship/prayer and pay zakat (the poor-due), their reward 
is with their Lord and there shall be no fear come upon them neither 
shall they grieve. (277)’. In fact, in Surah 2 2, Baqarah detailed and 
eloquent explanation on usury and In ae is given, beginning from verse 
261 to 281, in pane of 21 verses. Read its transcript at the end of 
this shaper The verse 177 explains deeds of God fearing noble souls. 
It includes observance of ‘salat’/worship and paying of zakat, 
a es (more) wealth voluntarily for love of Allah to kinsfolk and to 
orphans and the needy and the wayfarer and those who ask for (help) 
an dt to get slave free. Zakat 1s retained as corner stone of good conduct 
and a quality of I Buin God fearing. Its seven beneficiaries are clearly 
identified 1 in one comprehensive verse 60 of chapter 9, ‘Al-Tauba’, 

‘Repentance’. 

In the two verses of Su Tae r5, “Al-M 
Spread’, Al-Quran describes merit of paying 
friends can be only Allah and His Prophet (Muhammad 28) and the 
believers, ( if you) establish ‘Salat’ and pay ‘zakat’ and bow down (in 
prayers). (55). And whosoever takes Allah, His messenger 82 and 
those who have believed as Pro otectors, then (this) t ‘a e group of Allah 
will be the victorious’. (56). Similar message is given by verse 11 of 
chapter 9, ‘Taubah’ means ‘Repentance’. ‘If t 
Salat and pay zakat then they are your brothers in religion; We describe _ 
Our revelations for the people who hold knowledge’. The meaning of 
this verse is that non-compliance with Salat and zakat implies expulsion 


€ 
from Islamic brotherhood, which means throwing out such person in 


o 


Vlaeda’, means ‘The Table 
zakat in the words: ‘your | 
A 


J 


cis 
f 
Si 


In i verse © 70 ¢ of the same chapter 9, Repentance’, , Allah gives 
pleasant message for those who offer Salat and pay zakat. It rea 
‘And the believers, men and women, are supportive friends (in th a 
respective fold) to one another, they enjoin the right and refute the 
wrong and they establish Salat and pay zakat and (so) obey Allah and 
His Messenger, as for these (per ena) Allah will bestow mercy 
on them, no doubt Allah is the Mighty and the Wise’. In the preceding 
paragraph, verse 55 refers to friendship of Allah and in the following 
two verses 56 and 70 is explained the bonds of Islamic brotherhood, 
to fortify by Salat and zakat. He who isa ae liever will invariably want 
to have such a gs or companionship and for uis two key features 
of performance have been prescribed. m are: establishing Salat and 
paying zakat. These two NES of conduct will a bring mercy from 
the Mightiest and the Wisest. 

Besides mercy of Allah, help of Allah i is assured in part of verse 40 
and comme ete K in verse 41 in Surah/Chapter 22, ‘Al-Hajj’, ‘The 
Pilgrimage’. These verses jointly express: “Allah he zips one who helps 
Him, indee aay - h is the Strong, the Almighty. (40). Those who, as We 
give them power in the land, establish Salat and pay zakat and enjoin 
kindness and forb id inequity, and Allah’s is the sequel of events’. (41). 

yas made collection of zakat compulsory by the ee 
state as it is an obligation for the believers, compliance of whic 
invariably is in the socio-economic flourish of each and by it of ike 
society at large. Zakat money does not go to Allah but of its acceptance 
is pretty assured, besides reward of it is perfectly reassured. Zakat 
serves at best gains to poor and pulls them out of abject poverty. Zakat 
can provide a reasonable living to all the believers. The primary 
necessities to be satisfied relate to shelter, clothing and food. If these 
are pretty, perfect, made available, which is definite by ‘zakat’ with its 
efficient utilization, poverty distress shall disappear, sparing energy, 
imagination, innovation, integrity, efficiency, honesty and intellect 
work on positive lines, assuring usher of prosperity, security and 
humility, put vital virtues of human being at fine work. 

Allah’s help is conditional to establish precisely of offering salat, 
paying zakat, promote good deeds and prevent evils. When Allah’s 
help comes forth, no power on earth can prevent success. Salat and 
zakat are fore-runners of fine deeds. Salat prevents and protects from 

vil deeds of all sorts and their sordid impact. Salat promotes good 


T 
4 


408 Zakat Vis-a-Vis Interest 


deeds and thus purifies life style of each individual. Zakat reduces 
poverty and creates social balance. Integration of society by these 
functional features is bound to impart an impregnable strength. Looking 
conversely, Muslim societies not abiding by this code of conduct in 
life, history holds witness to the fact, of having been broken by internal 
strife and eventual surrender to forces alien to and enemy of their faith 
Islam. Either it is submission to Allah’s directive or it is surrender to 
evils force of Satan. It is shocking that despite clear directives to seek 
and acquire help from the Almighty Allah by means of strict obedience 
to establish Salat and pay zakat, believers have deviated from the 
prescribed course of living. Choice of and obedience to secular economics 
is betrayal by Muslims, which has led them to E evil deeds and 
indulging in deals laden with interest/usun y In fact entire financial and 
by it economic structure of Islamic countries is based c on interest, a 
potent force of capitalism and predominan ae ae re of secular economics. 
Payment of zakat purifies wealth of individuals. It is a binding force 
of fraternity among | Viuslims, through their economic integration. 
Believers by strict compliance of it will be given command over people 
on global ber oa System of salat and zakat has been basic element 
of Islam. All the prophets preceding the final being Muhammad 23a 
were directed to induct glorious system among the believers. The 
a ophet [brahim (Allah bless him) given command of his community 
s directed for promoting of salat and zakat. Refer verse 73 of 
Sur rah/Chapter 21, ‘Al-Ambiya’, ‘The Prophets’ (be blessed), which 
reads: ‘And we made them leaders, emdim (mankind) by Our command, 
and We revealed to them o of good deeds, performing Salat 
(Iqamatas-Salat) and the giving of zakat and of Us alone they were 
worshippers’. The prophet Issa, (Jesus, the Christ Allah bless him); in 
his childhood, exonerating his mother Maryam of any wrong, strongly 
observed: “He spoke: verily I am the slave of A Allah. He has given me 
the scripture (Injeel) and has appointed me a prophet (30). And has 
blessed me wherever I may be, and has enjoine me prayer and 
zakat so long as I remain alive (31)’. Surah/Chapter 19, ‘Maryam’. 
About prope Ismail (Allah bless him) a son of prophet Ibrahim 
(Allah bless) him rA an e ns | m verses 7 and 55 of Surah 19 
Maryam, ʻA ail (Ishmael Allah 
bless a re ie was ee to ao he ae and he was a 
Messenger (and) a Prophet. (54). And he u jot i 
and his people a at (the 
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Prophe t Musa (blessed he be) prayed to Allah in seeking of the best 

in this world and thereafter. Allah Subhanahu accepting his prayers in 

directed for observance of salat and zakat by his followers. 
i S 


response 
Verse 156 of surah 7, Al-Aaraf explains about it. “An ce ordain for us 
ee n this world and in the Hereafter. Certainly We have turned to 


ou. He ae ae to) My unishment I afflict therew: ith whom i will 
x / 
7 Í 


Hes oni are air Mua taqun pious) an 
a in our Ayat (Mean 
revelations etc.)’ 

The tribe of prophet Musa, (blessed he be) Jews as we know, wa: 
articulate and obstinate. It used to raise questions now and objections 
then. It was never aa with prescriptions to follow and to obviate 
use to make strange demands. Jews asked for from prophet Musa 
(blessed he be) the best in this world and life thereafter. This Allah 
Subhanahu granted, with preconditions of establishing salat and zakat. 


hf 

They felt a h a with regard to zakat as were inflicted by extreme 

greed of wealth. Mercy of Allah was made penn to be pious and 
. pa zakat E without any reluctance. This was motiv atom: ihe 
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not shun its offensive, by adopting preventive o Ai \Hah 
Subhana 3 bound it by covenant of performing of prayers a d pa aying 
t, Verse 12 of Surah 5, ‘Al-Maidah’, ‘The Table Spread ON 
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bout it. ‘Indeed, Allah took the covenant from the children of Israel 
| We (Allah) appointed 12 leaders among them. And Allah 
id: ‘Tam with you if you perform Salat (Iqamat-as-Salat) and give 
zakat and believe in My sae gers; honour and assist them, and lend 
a good loan to Allah, verily 1 (Allah) will expiate your sins and admit 
you to Gardens (of Paa under which rivers flow. But if any of 
you after this (grace) disbelieved, he has indeed gone astray from the 
right path.’ In this verse, besides payment of zakat, ‘lend a good loan 
to Allah’ has also been ordained. This means resourceful people have 
obligation of supporting poor voluntarily by charity in addition zakat, 
being the obligatory commitment. 

Since tribe of the prophet Musa (blessed he be) was not content 
with commands, it adamantly pursued the condemnable practice of 
raising questions and making objections. As a result, , Allah Subhanahu 


n mny oo 
Q 
= 
fA 
D Neo” 
0 
s 
an 


D3 
pnek 


410 Zakat Vis-a-Vis Interest 


struck (them) a stern warning to the Jews against their non-performing 
of prayers and non-payment of zakat as prescribed. This is explained 
in verse 157 of Surah seven Al-Aaraaf about punishment to be afflicted 
on non-compliance. Importance of salat and zakat is obvious by 
their being made obligatory on all the prophets, without exception. 
Prophet Muhammad <8 emphasised importance of al-zakat by eee 
‘to collect (zakat) from rich people for E among poor.’ 

Signific ate of zakat can be further understood by the event taking 


oy 
immediately after the news about death of the Hol oly Ere ophet Muhammad 
Re, Soon a section of the believers refused payment of zakat, The 
7 A 


first caliph Hazarat Abubakr, (be Allah pleased with him) ), and an all 
time companion of the Holy Prophet #8, came out with open sword 
with determination to eliminate those refusing g to pay zakat and termed 
their refusal as rebellion against ata precepts = the companions 
of the Prophet £882 endorsed his statement as it ap aes Jehad, 
which is waged against w levers and tyrants. This al 
importance of zakat as its being firm foundation . O X socio-econom 
structure envisaged in Islam. Payment of zakat can not be ren in 
any circumstances. No time relax is allowed against who refuses to 
pay zakat. Compliance to its payment is mandatory. Zakat is the 
obligatory form of charity. A firm believer gives in charity more than 
ordained as obligatory, to serve as omen of observing thanks to Allah, 
having bestowed on him wealth. Zakat is described in Sahih Al-Bhukari, 
volume 2, Book of Zakat, Hadith No. 24. ‘Zakat is $a beak portion of 
the wealth and of each and every prophet held Muslim liable to zakat 
to be paid yearly for benefit of poor in the Muslin im eek The 
payment of zakat is (made) obligatory, as it of the five pillars 
of Isla Zakat is ; the major economic means of establishing social 
justice, leading the Muslim society to prosperity and security. Zakat 
makes distribution of wealth and breaks tendency of concentration of 
wealth in a few hands. Distribution creates dynamics of demand for 
goods and services sha apne in and thus keeps machines moving in 
economy, generating more wealth, creating em se oyment and combating 
poverty disdain from the socie ‘ety. It It on rings peace and through it prosperity 
in me pees Zakat is indeed instrument ofi a ing economic dynamism. 
Thu cee 1S a proact ive exponent of harmony and happy tidings, 
ae est is one amphisbaena, making ricl Em 
of evil destroying human virtue of sympathy, a characteristic without 
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which a greedy person becomes violent like beast, his happine 
triggered by each bite of interest. By satanic values at work, such 


c 
‘om be oe ng to human 
race. Eventu ally greed-dipped attitude o iving on interest makes 
such o anti-theist, non-believer. His worldly E makes his next 

world destiny to hellfire. 

Zakat is antidote to interest. It makes W 
a given point in time of a year, mandatory for the believers. Believers 
faith by this fine deed for poignant social welfare strengthens his belief 
ee inspires him for voluntary distribution, during the year at any time 

inspires, sharing his income for good humanitarian cause. Such 
shai ing spreads soothing ne ence of unity ingrained 1 
society supportive in ef i t. It replaces hatre ed that in 
spread between have and have not, a wild split of as need Zakat and 
‘Infaq’ tend to be instruments of promoting harmony and resultant 
happy tidings among the brothers by bond of faith. Zakat fund is meant 
for needy and those who attend to collection, distribution and its allied 
jobs. Recipients entitled of zakat have been listed in Al-Quran and 
Ahadith. Beside it, ‘Infaq’ refers to voluntary distribution within limits 
defined in Al-Quran. It clarifies that not to make philanthropy excessive 
in form, which may subordinate the giver later seek support of charity 
by others. Similarly Al-Quran directs believers not to hold their hand 
tight to neck and be rigidly miser. A fine balance of moderate approach 
is directed in this re | 

‘Spend your wealth for the cause of AL lah, and be not cast your own 
hands to ruin, and D good. So, Allah lovest the beneficent’. Verse 195 
of Sur ah/Chapter 2 2, ‘Al T- Baqarah’, ‘The Cow’. This verse directs charity, 
alms and giving all that as Allah has directed. In doing this wrong shall 
means and methods shall ~ avoided. In ‘Infaq’ due care be exercised 
that benefit reaches the deserving. Allah Subhanahu by verse 29 of 
Surah/Chapter 17, e , children of Israel’, vividly describes 
about discipline observance in ‘Infaq’ that is distribution. ‘And not 
your hand be chained to your neck, nor open it (wide) with a complete 
opening lest you sit down rebuked, denuded’. Thus directive is clear, 
to strike fine balance in it. Neither to be miser to the extent of tie hand 
with chest, nor be extremely liberal that give up everything, which 
makes you seeker for succor and sustenance. 

Allah Subhanahu has directed for extending mutual support to each 
others in the society, particularly to those not entitled of support by 
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zakat by holding specified value of resources. However, in event of 
some uncalled for hardship striking them, they deserve to have certain 
facilitation insulate from distress. Against such an eventuality strikes, 
Islam has provided for creating an institution of ‘Baitul Mal’. This fund 
is to be contributed by rich persons of society, created for those falling 
in agony by uncertain adverse twist of events. They deserve to be 
restored to normal life. How Islam has identified economic problems 


and prescribed serene solutions to this, needs to be broached, clearly 


comprehended, so that act upon it becomes somber and self-satisfying. 
islam categorically states that all the power, energy, of mind and body, 


by soul catalyst, is given gratis by Allah eee Hence, to utilise 
them in a way ordained by Allah is obligatory so that each faithful i 
recognized and be further rewarded. Allah sent all the prophets (Allah 
bless them all) and eventually prophet AE Ea ASS as m mo del 
for human beings to adopt a complete code of Islamic life. Islam strongly 
pleads, prescribes and promotes belief and deeds in consonance with 
the clear dictum that all the goods and services needed by human beings 
for a comfortable living, to be harbinger of f peaceful coexistence, shall 

ot be confined in control of an individual or an organisation that other 
persons be deprived off similar facilitation. It should not happen that 
a few persons, wielding power by whatever means that be, snatch 
resources from others. Islam rejects the claim that wealth is acquired 
by a person of his wisdom and strategy and accordingly behave that 
he shall be the sole decider of how to spend his wealth. In verse 76 to 
84 of Surah/Chapter 28, ‘Al-Qasas’, ‘The Story’ report on super riches 
of Korah (Qarun), from folk of A Musa (Moses blessed he be) 
is given. He claimed his richness an outcome of his knowledge! It was 
proven wrong. Korah did n th for benefit of people but 
usurped of others rights to be the aker So he, despite wealth and 
power, was destroyed and p ae asked for piety of Allah for them to 
be free from $ an punishment. ‘No doubt Ko a was of Moses? folk, 
but oppressed them; and We gave hm : so muc ch treasure that the stores 


So 


thereof would verily have been a burden for a group of mighty men. 


$ not; Verily Allah loves not the 
the hereafter, in that e Allah 


When his own people told him. Exu 
exultant. (76). And seek the abode o 
has given you and neglect not His 
kind even as Allah ha oc 1 kind t 
earth, indeed Allah loves not corrupters. (7 ; T a I have been 

given it rae on account of knowledge I Shee He knew not that 
Allah had destroyed alread efore him, men who were 
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i than him in strength and greater in respect of fo 
(assuming) that the guilty are not questio heir si 

he went forth before his people in po ae vho were desirous of 
the life of the world said: Ah would th en given to us like of what 
has been given to Korah! No doubt, he is hold der of rare good fortune. 
(79). ‘But those who had been given knowledge said: Woe unto you! 
The reward of Allah (is) for nim who believes and does night is better, 


co 
z 
on - 


and only the steadfast 3 ie obtain it. (80). So We cause i the earth to 
lim and his dwelling place. Then he had not host to help him 


£ lah, nor was if of those who can save themselves. (81). And 
ones ound those who had coveted his place but yesterday crying: 
Ah, welladay! Allah enlarges the provision for whom He will of His 


slaves and straintents it (for whom He ai) 2 f Allah had not been 
gracious to us He would have caused it to swallow us (also) Ah, 
welladay! The disbelievers never prosper. (82). As for that Abode of 
the Hereafter We assign it to those who seek no oppression on the earth 
nor corruption. The sequel is for those who ward off evil. (83). Who 
brings a good deed, he will have better than the same; while as for him 
who brings an ill deed: those who do ill deeds will be requited only 
what wees di i aia We alth ae tion may under command and 
, commerce, industry, 
: on of wealth from 
y TAR a by work and 
x1C a sans each ch shall share in surplus emerging from the 
ae efforts, in accordance with capability and load carried, so 
mate needs of each were satisfied. The surplus after satisfying 
ed contributors be deposited in ‘Baitul Mal’. Persons taking care 
aall be of integrity, competence, honesty and have fear 
fF Allah. Hones! to the core persons must be selected from the society 
to manage affairs of ‘Baitul Mal’. Mosques in each villages, towns and 
cities can become network of identifying persons in need ire such 
support. The governmental network can also be utilised for gathering 
information and its screening. It is simply a matter of setting a sound 
system. As it begins the w ae it is bound to gather momentum and 
click, bring in flourish, as persons resettled in society from their 
unforeseen turmoil, will be inspired and encouraged to contribute to 
the ‘Baitul Mal’. 
Surah/Chapter 59, Al-Hash’r means ‘Exile’, provides a lot of insight 
and prescription about wealth, its generation, its distribution and by it 
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making a society well-knit unit, poised for prosperity, alleviating 
poverty, to end its stretch of distress to mankind. Message of the Surah 
is profound. A part of it is stated here. For detailed discourse, 
commentaries (Tafasir) on the Surah be studied. The core message of 
Surah Al-Hash’r, is that human society must be kept clean of evils and 
mischief. It is obligatory for each Muslim to promote goodness and 
support it, initially by preaching and candid counseling, advising at its 
best, in sweet, cordial and respectable approach. If anyone does not 
me to term but continues adamantly with spreading mischief and 
plea nd behaves bold in it, then it becomes obligatory for all to root 
such evil out, with its pr rach toners and promoters, by all means to be 
dohia. as no protective pursuit exists to harm the society. The wealth 
and resources o il sorts and forms have with miscreants in bid to bold 
hold society as hostage must be taken away from them by whatever 
force needs to A applied. Allah Subhanahu does not like such persons 
to hold sway and keep others subordinate to their diabolic dictates. 
a needy person has b estowed right to share in Allah’s ye race 
d gifts to the human society. All the wealth is created by Allah. 
Prophets ale been role models of how to utilise Allah’s bounties in 
service of the human beings. Wealth is not creation of an individual. 
n longs to all, ` who st trive in its creation. Income shee from the 
‘iene conlis cated of the culprits be used for betterment of the needy, 
incapacitated, crippled, seriously sick, travellers etc. It 
Ho uld not sick n, - not allowed that thos who have more resources 
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persons in B pos sition: oe ex xploitation, b by free hand for a 
loot. Wealth one gets is not of his knowledge, intelligence, efforts, etc. 


so, so many people would have been riches and many many 
more of former times would have fallen victim of death by ee ane 
harassment for bread. Wealth is a part of blessings of Allah and not any 
person’s own earned. Even one admits the wrong notion of wea ith to 
be by knowledge and intellect, who gave him this good, great capability. 
Is it of own making? No il. So in all directions, it is grace of Allah, 
so shall be its use, to m a it a matter of wisdom. He who shall not 
admit, believe and surrender to what is ordained by Allah Subhanahu, 
he is bound to be perished, iS any blow of nature, manifest in various 
f earthquake, swallowing Korah, his companions and 
fl s creating havoc, raging fires, ‘tsunami’ and 
like. I Worst orm is divide in society a esultant turmoil of 
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enormous enemity enga en in elimination. 

Zakat checks and prevents si i tion, 
recession and stagflation ae to an extent eliminates its severely adverse 
impact on poor. The evils of secular taxation and monet 
mild by it. Zakat amount increases in inflation and reduces in recession. 
it keeps almost constant purch asing power of people in ae and 
does not harm as it impacts without insulatory mechanism in secular 
systems. Being secular, the systems do not care of how, where and 
whom these victimises and to what an extent. Monetary system of Islam 
does not authorise government/state to alter intrinsic value of currency 
and so it safeguards all the stakcholde ers performing in the economy 
and for whom Coone activities matter an ce those who are bent upon 
offence of such a system, zakat effec re rely protects segments not 
provided shield of safeguard. Yet another eee of Zakat is that its 
distribution priorities keep society settled and discourages mobility. 
Secular economics syn mdrom ne is shift of population in search of livelihood 

from rural landmass to cities, creating unmanageable settle down 

problems, making civic facilities falling short and often failing. This 

gives betas to multiple evils, including breakdown of law and order 
To 
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into A ess and strife. Khums and Ushr on gross value o of each 
crop (at f ee ten percent) provide adequate resources to meet 
demand a poor strata to live in peace and harmon EOE at their 


o jose ae Bie system provides shelter and creates settled 
h is absent in secular ae Rural- 
an ce is checked and prevented b by Islamic mode of sharing 
wealth with poor and thus cari ing for them candidly, commendably. 
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Discussion on zakat precedes to deliberate on interest. This makes 
sequence compatible v vith th 1¢ approach of Al-Quran. Before expounding 
prohibition of interest, in any form and facet, virtues of charity, both 
obligatory and voluntary, have been expressed by Al-Quran. In following 
the script and approach, deliberation on zakat and interest has been set 
in relevant priority. 

Interest stands in sharp contrast to zakat. Zakat prevents concentration 
of wealth in a few hands. It transfers part of the economic power to 
poor. This prevents sense of deprivation and creation of the have not 
segment in the society. Ignoring due care of such section of society 
becomes prone to ignite fury of hate and dump a society into discord, 
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which in consequence can float despair. No zakat payout can break 
social harmony and outbreak hatred. This tendency fragments society 
into economic divide and fuels fire of fierce strife. 

Secular economics deemed interest as a legitimate return on capital 
to be provided by individuals and house holds, now through banks, to 
business entities engaged in productive and services sectors, with an 
underlying objective of earning profit. eee economics considers 
capital as a factor of production, like land, labour, management and 
technology. Economics based oni religion do not accept capital as a 
factor of production. Capital emerges in form of a ‘surplus’ of efforts 
by four real factors of production. Capital is considered as nominal or 
notional factor of production. No doubt it has been basically catalyst 
of economic dynamism and came into being colossus, but is not power 
like the basic four factors of production. “Capital makes means not 
substance in its stance. 

Justification of ‘interest’, as a return on capital, is toes by reason 
that lender on parting with his capital, lending to others, sacrifices own 
consumption. He spares funds and provides to others for ike! This lop- 
side logic has no locus standi. Savings albeit create funds. These need 
to be prudently utilised instead of keeping idle. Surplus funds are used 
by lending to entrepreneurs. Thus surplus fund is utilised to generate 

more goods and services in the society. Shortage of fund with one 
refl ects into surplus with others. Their sparing with restraint on 
consumption, not availing of facilities and enjoyment, may be construed 
as a matter of fait accompli, saving for rainy day. This saving is a 
ne of middle class. It EPE SEIS prudence. This has become a 
ompulsion in secular economics due to their functioning without soul 
= security of human beings. Saving is created by fear of turmoil and 
no care taken by any one in secular economics. In Islam it is voluntary, 
by restriction on prodigal approach, undue spending depricated = 
at the same time mandatory and voluntary distribution to be blesse 

Capitalism infuses motivation of making the most for self oad 

assigns priority of return on ieee to provider of it, and other four 
factors engaged in production process, creating more of it. Communism 
compels harnessing it into collective well-being and practically denies 
return on capital in any form. It denies profit on busine a fin nancing, 
with precondition of sharing emerging surplus by attaching certain 
preconditions. Capitalism and communism are two extreme a ae ache 
of economics. These two are juxtaposed ‘mantra’. Aristotle re ned to 


F 


t s 
capital is unfair. The ee is defined as ‘to charge positive interest 
for loans’, to share in event of surplus, but not as a precondition and 
make it decisive, Ea irrespective of negative outcome of an 
c 


economic pursuit carried. This concept was u oe brough out the 
middle ages, and as such, lending loaded with interest were prohibited. 
{ 


However, methods were conceived and applied to dod ee its application 
and defiance to it was persistent, not presumed but pursued with power 
force. | 
On theological, philosophical and political perceptional canvas 
ante est’ is deemed as infringement of human values adji nigen by its 
dverse socia al impact. Interest disrupts social balance by its tilt in 
pa of rich. The fact of life by economics aa Ee iS 
conclusively eee ng that in reality interest has fortified its existence 
and has grown with great power over the time. This in part is attributable 
to ‘growth dynamics’ of capitalism. Its weapon has been use of capital 
as factor of production. However, its economic existence and socio- 
political power is rooted in the monetary system, turned complicated 
by twists through experience, shaping it into a powerful discipline. 
Temptations = greed ingrained in human trait have been instrumental 


in empowering money as ‘energy of economics’. The states and 
governments, on 1 their beco ng virtual custodians in creating, controlling 


and managing currency ae xceptional strength to the monetary 
system, moulding its matrix into bastion of power for the authorities. 

They have been man 1ipulating money su pply with core direction to 
serve their vested political interests, pr iy rarily being to remain in power. 
Since their such a vested aoa was, by and large, to be served through 
erosion in value of currency, so as to keep people toiling to meet their 
basic needs, as erosion in currency value kept prices rising. Each dose 
of currency value erosion gave justification for interest, as a measure 
to compensate lenders loss in purchasing power of currency by erosion 
in value. This was justified as reasonable recoup of loss in time value 
money possessed at the time of its lending. Once this stance was 
admitted and conceded, it paved the way for making the lending at a 
later stage profitable pursuit. Steadily, it became a powerful instrument 
of making more money by lending of money. It became and flourished 
as big business. Emergence of banks, collecting deposits, being surplus 
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mainly with individuals and households and lending it to business is 
the result of the process. Since borrowers want funds to pursue their 
economic activities, conceived, created, to be created etc. not that 
insulation against erosion in time value of money was ensured by 
interest, it was extended to become a fixed income, irrespective of 
results of the borrowers business produced. Entrepreneurs, risk takers 
bid for more money in situation of projected earnings to be higher than 
the interest payout required. Emerging leverage enhanced return on 
capital, by rate of borrowing being lower than the rate of profit spin 


out. However, opportunity of business undertakings by borrowings 
would be available to a few, possessing money to create basic structure 
and later seek funds for promoting and expanding the scope of business 


undertaking. Obviously, such scope existed for some, in vintage position 
er 


DY ee certain wealth and connections in power, power corridors. 
Emerging process of roll-over of funds evidences tendency of getting 
steadily but vat nly confined to a restricted club of niches. Profi t motivation 

e ha ving 


leads to urge for oa oe ofm more and more wealth. Thos 7 
wealth but lacking entrepreneuria al spirit, by d depo ositing their si a us 
wealth with banks, ensuring interest earning were also thriving by th 
Priority in Al-Quran is attached to ‘Infaq’ i.e. voluntary Abate 
from resources held in surplus, beyond ones legitimate needs and 
security. Infaq refers to willingness of the giver, so it brings extra 
blessings of Allah. Needy people getting it become grateful and graceful, 
eliminating in them feeling of envy and hatred. It creates good grace, 
cordiality, manners, spirit of well wishing and desire to serve people 
and undertake works of social welfare. Interest is in total contrast with 
Infaq and indulgence in interest creates feelings conversely to emerging 
of fine traits by Infa a4 Hence Infaq wins appreciation and interest gets 
rejection. Those who assume interest as profit, equating the two similar, 
tend to ignore hee evils interest generates and in contrast gratifying 
features of trade. Industry plays. eee a part of social service. 
Industry, trade, etc. remain enga; 
goods to satisfy public demand for ernest Profit is share 
interest invariably becomes liability, even in situation of suffering loss. 
ne. is one oe pae It requires no intell ligence, no labour, no task 


or 
again ne several oe or 5 2 
raised to overcome budgetary defici by over spending, it demands no 
ffort in earning interest. Besides such lending to government ignites 


a 
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inflation, on not being productive in form or substance. Similarly, 
surplus funds deposited with banking are lent to business 
Banks prior to releasing funds assess economic viability o of Eaa 
and projects as the case may be. Those asking for loans, have to pay 
at prefixed rate to bank on volume of fund given. Now it has been made 
flexible by correlating with LIBOR/KIBOR pius determining banks 
spread. Inter-bank official rate is meant to meet deposits related specific 
reserves with central banks. It is a rate of banks deals in day to day 
ea averaged out for a period laced by lending banks spread of 
rning to meet expenses and gains. It is a M to secure lender 
a borrower, by flexibility of rate switch with the trend, reducing risk 
eature that otherwise loomed large. However rate is invariably fixed 
with inherent flexibility in limit. It does not change the spirit, the base, 
the purpose, the objective and above all the safeguard to ‘earning’ by 
interest. By all means it is interest, in modified and improved form but 
not in its nature, substance and structure. It is albeit an improvement 
in the system, protecting lender and borrower by change in rate due to 
S policy change. This 1s purely, surely interest, an unearned 
ncome, as in getting this ‘reward’ eventual provider of fund does not 
a Interest on inabilit ty of borrower to pay is rarely waived off, in 
cases of protecting principal lent. In other cases, it gets multiplied. 
Heart hardens of the interest eater. His greed escalates. His behaviour 
becomes brutal. He becomes blind seeker of the most, even to the extent 
of blood of poor borrowers. He becomes miser and envious of others. 
He won’t care of borrower’s poverty disdain and ue Often he becomes 
prodigal, spends money on pursuits promot ing evils in society. He thu 
becomes a problem for society and not a support. Interest creates m 
escalates inflation, profiteering, speculation, economic imbalances, 
retardation, unemployment and like host of socio-economic evils. These 
tend to disrupt social set up and bring both economic and social structure 
to collapse. It breaks social harmony and evaporates human spirit of 
mutual respect, humility and cordiality. Interest generates unlimited 
ills and evils, so it has been prohibited in Islam in any form, direct or 
indirect form, evident or a 
Interest payout by business is treated as ‘admissible cost and 
expenditure’, as the case may be by the business. It is treated like 
wages, raw materials, rents, administrative, marketing, management 
expenses etc. This cost of borrowed capital utilised in business, plus 
profit the business made correspondingly increase 1 incidence of return 
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on capital outlay and consequently it reflects in higher cost of goods 
and services. It takes toll of the consumers, in form of paying more 
than to be jusüfiaple, legitimate. Not limited to this, the system keeps 
on steady erosion of value of currency, serving as an incentive for | 
notional earnings of business to be more than the rate of inflation, , 
which keeps prices on the move upward by nominal cost factor. The : 
atte continues to grind the common man as it keeps driving poor : 
direction of becoming poorer and in tandem rich to richer. 
ae initially business makes more profit by leverage, persons with 
surplus funds lending it on interest turn out to be more greedy, SO as 
to have more for them. Greed being intrinsic instinct, those thriving on 
interest tend to become hardened in exploits. Greed holds no limit. 
Business on the other bears flexibility, as it takes calculated risk of 
making profit, may by error suffer ieee No such Oy exists 1 
lending of money on interest. In it interest ‘income’, is fixed as to be 
received. This makes lender attuned to claim his ae of flesh in all 
circumstances, even in event of the borrower suffers a setback and loss. 
Lender leaves zero flexibility in claiming and recovering his ‘share’ 
of fixed income, in form of interest. Lender, seeking interest as his 
income, ignoring adverse conditions of borrower, be those by reasons 
beyond capability of borrower to change the bet for better, tends to 
thrive on miseries of others. Lender becomes accustomed to such 
practice. By its repetition, he becomes immune to betray human virtue 
of sympathy which tends to spring spirit of accommodation and even 
sacrifice. A lender of ‘barren’ money, as the characteristic of capital is 
described, becomes in himself barren. So he becomes a robber baron 
to the society. Such persons are scourge to the society. They compound 
miseries of poor by brute manifestation of exploitation of needy. Instead 
of assisting and supporting persons in distress, lenders exploit their 
helplessness to the extent of making borrower slave. Evils of tyranny 
emanate from greed of interest ‘earning’ and lead lenders eventually 
to flames the fire set by greed, of which initially poor people become 
its wood and in final phase lenders are to suffer the same fate! 
Legitimatizing return on lending of money has tendency of sprouting 
several economic evils, p primary and chief of it is victimizing lower 
strata of each society. The governments getting control on currency 
irculation, more vividly and v iolently in developing countries, have 
circumvented their real task of stabilising intrinsic value of o 


* 


and have been prone to inject more money in the economy. This gave 


ye | { ort tead of 
ameliorating it. Some countries like Pakistan even with exceptionally 
ies, succumbed to excess circulation ee currency, 
it iluation. Once the rot is set, it keeps rolling 
“his has created direct squeeze on ‘narrow’ resource base, 
further depleting payment of debts sı Lin ia eas bigger than 
dose of devaluation administered. Lending/borrowing tagged evident 
interest and more hidden by conditionalties atti ae d have been root 
cause of growing external economics dependence and setting a social 
despondency at home. Interest born dealings have proved to be 
devastating and, therefore, interest has been precisely made unlawful 
in Islam. | 
Allah Subhanahu in his revelations to Prophet Muhammad 6 in 
Al-Quran provides a master piece advice on rejection of interest and 
practicing of charity. Verse 276 of Surah 2, ‘Al-Baqarah’, sp 
‘Allah will destroy Riba (interest/usury) and will increase l 
(deeds of charity, alms etc.). And Allah likes not the a 
sinners.” This verse categorically renders those indulging in Riba as 
disbeli ever and sinners. The rejection is in strictest terms. By verses 
39 and ee ah/Chapter 30, ‘Ar-Rum’, Allah Subhanahu categorically 
hat which you give (lend) in interest/usury in order that 
te may increase on other people’s property has no increase with Allah; 
(39) oa that whi ich you g give in charity, seeking Allah’s countenance, 
ee manifold increase’. (40). This provides a clear qualitative distinction 
between seeking interest and making distribution. The message reminds 
of the life and its sustenance. Tu has not been by its importance based 
on Riba but by blessings, grace and mercy of Allah. The next verse 41 
extends scope of dealing with ne life, at present and into future 
and directs to make both bountiful. ‘Allah is He who created you, then 
provided food for you, then will cause you to die, then (again) He will 
give you life (on the day of Resurrection). Is there any of your so-called 
partners (to Allah) that do any thing of that? Glorified is He! And 
Exalted is He above all (evils) they (mankind) associate (with him)’. 
Believers have been provided a description of life, its provision, death, 
resurgence, all being by mercy of Allah. So there can be no partner to 
Him to ordain you what to do and what not. Those who don’t abide by 
Allah’s instructions and dare to deviate from this do make partners to 
Allah, Nauzobillah (May Allah prevent, protect from such deeds). 
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Those who indulge in interest, in fact, make money their Master. They 
like money, live for it and with it. What else is belief? 

Verse 281 of Surah/Chapter 2, ‘Al-Baqarah’, gives description of 
those who indulge in Riba on the day of destiny. ‘Those who eat Riba 
(interest/usury) will not stand (on the day of Resurrection) except like 
a person standing as beaten by Shaitan (Satan), leading him (of course 
to hell-fire)’. As this is to be the result of consumer of Riba, why 
believers would not refrain from it? Those indulging in Riba are 
described as subordinates to Satan, as they follow his footsteps, that 
directs to hell. No Muslim is born for such wicked deeds as he tends 

to seek protection against Satan from Allah in all his ie ds. How can 
he accept then servitude of Satan and consequently disown protection 
of All ah, by indulging in interest. Verse 275 to 281 of F St urab/Chapter 
2, ‘Al-Baqarah’, provide vivid aa more description about consumes 
iba and their result. ‘Those who earn Riba (interest/usury) will not 
stand (on the Day of Resurrection) except like the standing of a person 
beaten by Shaitan (Satan) leading him to insanity. That is because they 
say ‘Trading is just like Riba (interest/usury)’. Whereas Allah has 
permitted trading and forbidden Riba (usury). So whosoever receives _ 
an admonition from his Lord and stops using Riba (interest/usury) shall 
not be punished for the past; his case is for Allah (to judge); but whoever 
returns (to Riba), such are the dwellers of the fire-they will be held 
therein forever’. (275). In this verse is clarified that making money as 
business commodity, by its lending and borrowing, with interest as its 
basis or return, in any form it may be, is declared unlawful. This type 
deal is not similar to trade, in which exchange of goods, for money 
ice, acquiring service against money as fee, commission etc. takes 
lace. Business in same currency, which is lending and borrowing, 
deposit and credit with banks and financial ins stitutions, in that form is 
not accepted by Allah and His Prophets (be bless of Allah on them) 
as trade, as it is based on interest. Trade or equating trading with Riba 
is totally wrong as it is not in consonance with tl ie Al- 
Quran clearly and loudly refutes logic of money deals as trade. All 
warns of its severe pu nishr o dane Subha nahu informs the believer 


pan 


will destroy Riba (1 (interestfusury) at wilt 
(deeds of charity, alms, etc.) And Allah 
sinners’. Inter est in no way is allowal 

destruction. Contrary charity is to be promoted. 
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A fresh lively dimension has been given y Allah Subhanahu, Who 
knows everyt pie that Riba is mean eee Distribution is 
act for enhancement. Allah li like 5 pie aq i dislikes Riba. He likes His- 
creations survive and thrive. He dislikes their destiny to be of destruction. 
In the following verse 277, Allah ‘Subbat nahu gives message of good 
tidings for believers. ‘Truly those who believe, and do deeds of 
righteousness, and perform as-Salat (qamat-a s-Salat) and give zakat, 
they will have their reward with their Lord. For them shall be no fear, 
nor shall they grieve.’ What splendid tidings, rendering human beings 
free from fear and gr i Mankind has been in perpetual search for 
these. Both can be eee ste ae l ] j 
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Interest is its reverse. It attempts to = a iore from the resources held. 
After explaining evils of interest, directive 1 be Pr to give up whatever 
is due on account of interest. Verse 278 st ‘O you who believe! Be 
afraid of Allah and give up what remains Ga to you) from Riba 
(interst/usury) (from now onwards), | if you are really believers’. Allah 
has warned the believers and directed them strictly to end up promptly 
deals i involvir 1g interest. If not, one will not qualify to be among the 


rom resources possessed. 
e fr 


believers. Such persons fall out of the Islamic forum. This reflects a 
serious sit ae of dealing in interests, believers becoming di see taal 
For this punishment prescribed is severe. De ath is destiny of such 


eee tre such persons, wien refuse to pay Z zakat, o 
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in interest eae eu meee follows pe the relevant t message 1 ne? ey 
verse 279. It reads: ‘And if you do not opt for it (that is give up Riba 
dues) then ae a notice of war from Allah and His messenger $% but 
if you repent, you shall have your capital sum. Deal not unjustly (by 
asking for es P your capital sums as it will be interest), and you 
shall not be dealt unjustly (by receiving less than your capital sum).’ 
Those who do not give up due amount of interest have been asked to 
wage a war with Allah the Almighty and His Prophet 8-. Of course, 
nobody can withstand such a war and will definitely be destroyed. 
Allah thus destroys Riba as those indulging in it are destroyed by war 
against Allah. This message underscores the extent of dislike of Allah 
about Riba which is the greatest evil of the mankind. Riba destroys 
socio-economic balance and is an act against humanity, destroying 
human virtues and eroding its values. Such evil deserves to be destroyed 
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as Allah Subhanahu clearly spells out. Besides do not charges interest 
if borrower is really in difficulty, Allah Subhanahu directs believers to 
be accommodating in such situations and forgive such persons debt. 
In verse 280 it is categorically stated. ‘And if the debtor is in a hard 
time (has no money), then grant him time till it is easy for him to repay 
(the principal as interest is precluded) but if you remit it by way of 
charity, that is better for you if you would know’. A Hadith of Prophet 
£82 substantiates it. Narrated Abu Hurairah (Allah be pleased); Allah’s 
Messenger #8 said: ‘A man used to give loans to the people and used 
to say to his servant, ‘if the debtor is poor, forgive him (the loan, 
interest is not in picture), so that Allah may forgive us’. So when he 
met Allah (after his death), Allah forgave him’. Sahih Bukhari, vol.4, 
Hadith No.687. The reward of forgiving debt is excellent, Allah is to. 
reward such forgiver of debts. Verse 281 explains about it. ‘And be 
afraid of the Day when you shall be brought back to Allah. Then every 
person shall be paid what he earned, and they shall not be dealt with 
unjustly’. Allah is absolutely kind to His creatures, and human beings 
being the best of His creations deserve befitting treatment. Those who 
forgive debts in deserving cases, will become deserving for Allah’s 
forgiveness as Allah gave such persons resources to utilise in terms of 
Allah’s guidance provided through Prophet Muhammad AS, 

Riba, Usury is of two types. (1) Riba An-Nasia refers to interest on 
money lent, at fixed rate and time. (2) Riba Al-Fadl. It relates to taking 
a high quality thing of the same type of goods, commodities and alike, 
by giving more of same kind of goods, commodities and alike, of 
inferior quality. For substance dates, gram, wheat, rice etc. of superior 
quality for such goods of inferior quality in higher weight/volume. 
Riba, usury be in any form, it is made unlawful in Islamic concept of 
business. Business of same kinds of goods exchange tends to have 
element of interest, Riba and, therefore, wisdom dictates its avoidance. 


wos 


erses 130-134 of Surah 3, ‘Aale-Imran’, warn against opting for 
interest. ‘O you who believe! Consume not Riba ( interest/usury), 


doubled and multiplied, but fear Allab that you may be successful. 
(130). And fear of the Fire, which is prepared for the disbelievers’. 
(131). And obey Allah and the Messenger (Muhammad 252) that you 
may receive mercy. (132). And march forth in the way (which leads 
to) forgiveness from your Lord, and for Paradise as wide as the heavens 
and the earth, (it is) prepared for Al-Muttaqun (the pious). (133). 


-eat up Riba/usury, (5) to eat 1 


and multiple forms, if one wants to be successful, here and hereafter 
The great success is to get protected oe ri ea fire of hell prepared 
het | n 


for disbelievers. Obedience to Allal h and H 
the way to win 5 giveness, so as to get 

i ei spread a repared for as So spend a winning 
of Allah in prosperity, in adversity, be kind to people that 

be “kind to you. The message begins with ban, denial of Riba* 
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in any form and ends with spending that is charity** so as to Win 
Allah’s mercy and being benign to all the human beings. Those who 
indulge in interest become hardened n miser. They can not part their 
wealth for charity. Such misers would skip payment o1 f zakat. So they 
will fallout of believers in Islam. Charity springs benign conduct. It is 
liked the most by Allah. Entire universe survives on His being Benign, 
Merciful. So Allah loves those who deal His creatures with kindness 
and give charity. Human being is the best of His creatures and, as such, 
ene the best of treatment, the most benign. 
* Narrated Abu Hurairah(Allah be pleased): The Prophet #822 said 
Avoid the seven great destructive sins.’ The people enquired, O Allah’s 
re they? He said ‘(1) To join others in worship 
; (2) practice sorcery, (3) to kill a person v which Allah 
has forbidden except for a just cause accordin net to Islamic law, (4) to 
: es an orphan’s wealth, (6) to show back 
to the enemy by fleeing from the battle field at ie time of fighting, (7) 
and to accuse - e women, a never think of anything touching 
their chastity and are true believers; (Sahih Al-Bukhari vol 4, Hadith 
16-25). Among nee clive sins. is included interest which reflects its 
severity to society. 
** Narrated Abu Huraira (Allah b be pela sed): The Prophet #26 said: 
charity is obligatory everyday on every joint of a human being (to show 
gratitude of Allah for keeping your body safe and sound, you should 
give in charity or do charitable deeds). If one helps a person in matters 
concerning his riding an animal by helping him to ride, 2 lifting his 
luggage on to it. All this is Serie as charity. It is good word, and 
ae step one takes to offer congregational prayer is regarded as charity 
and guiding someone on the road is regarded charity, Sahih Al-Bukhari 
vol.4, Hadith No 141. 


Sn 
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Allah awarded punishment to Jews on their non-compliance with 
dictum on Riba. Allah gave great rewards to those giving charity. Verses 
160 to 162, Surah 4, ‘An-Nisa’, underline this message. ‘For the wrong 
doing of Jews. We made unlawful for them certain good goods which 
had been lawful for them and for their hindering many from Allah’s 
way. (160). And for their taking Riba (interest/usury) though they were 
forbidden from taking it and their devouring of men’s substance 
wrongfully (bribery). And We have prepared for the disbelievers among 
them a painful torment. (161). But those among them who are wellversed 
in knowledge and they believe in what has been sent down to you 
(Muhammad 882) and what was sent down before you; And those 
who perform as-Salat and give zakat (obligatory charity) and believe 
in Allah and in the Last day, it is they to whom We shall give great 
rewards’. (162). These verses set principle of severe punishment and 
of great rewards, with a historical reference of Jews and reaching to 
believers of Prophet Muhammad #882, Not to abide by directive to 
abandon interest is made cause of getting punishment. Adopting interest 
is made cause of recieving punishment. Adopting rejection of interest 
and in addition of it prostrating and giving zakat have been dispensed 
for great rewards. What can be great rewards from the Greatest, who 
gave us life and its sustenance, besides guiding us to get the best out- 
of His benign kindness for the human beings. Great rewards are attached 
to refusal and rejection to indulge in interest and in cultivating fine 
habit of distribution. It is made obligatory everyday as part of offering 
thanks for fine bind of body structure, being safe and secure. It becomes 
prescription of health and happiness of each soul and society at large. 
Bribery is here equated with interest, both being beastly curse to human 
race, to curb them is to keep society cure of the most evils creating 
strife. ae 

The question rightly arises is what to do in the prevalent situation 
of secular economics and its banking system over riding, overwhelming 
the entire socio-economic gamut and its trends spread over the entire 
global circuit, leaving no country, no society immune of endemic and 
seriously contagious spread of interest. No person, sparing a few 
fortunate, everyone is entangled in the interest network. No doubt, this 
situation dominates and it makes for grievous dismay and disappointment 
or the believers, who do not want interest but r 
eave it with banks means to fortify the structure. It is a further perplex. 


f 
le t 
One way, though not precise but to deem 1t as a lesser evil is to give 
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its roots in our economy and 

substitute it by a system which purifies living of the believers. It is 

important and imperative for the believers. It seems difficult, not 

impossible any way. So, search is inevitable, imperative for the believers, 

to be achieved provided meditat ion ig pursued with purity of purpose 
cl 


2) 


and clarity of conscience by reference to Quranic injunctions and 
interpretation by Ahadith of the prophets. 

This shall be the lofty ae it pes precious treasure to find by the 
belivers, seen lost in their ignoring inspiring knowledge of Al-Quran 
and sayings ae I fi 


the Prophet } a (©). Find, refin nd the lost 
treasure and lost life and leadership of the humanity, to ja vei 

happiness ever aa in this and the next worlds. Make ı it ours, 

and through us s for the entire r at large, at its be = Interest 1s 
not indispensable. In fact its eradication is imperative, since it is the 
in substance, course in ad creating consta s r condition to 
rious sins, in compounding complexities. rest initially 
cre ating sense of stress on borrower, t ons ready to 


pa 


as no one likes in fact na to part v with h his h hard | earned 


Interest whether it is dealt on 1 aal k el or sal a nal, as it 
proliferated by emergence of ee nd financial institutions structure, 
its basic character remains the same, being the unearned income on 
personal level. It has been declared illegal, being il legitimate on ber 
laced with astronomically high rate of interest, becoming crude, es 
xploitative in core, with fatal consequentia al impact on all socio- 
Economic dimension iS. ee of mild thought, a weakness of sort, 
taking ‘benefit’ of such heavy interest burden on individual level, 
brand it usury and put in contrast interest bein ie integral part of business 
pomeucrs energising economic growth, instrumental of flourish, so 
on merit be legitimate! It is belief contrary to Allah’s directives to 
comply with and Prophet’s #3 ee wise counsul, becoming 
order to adhere. The issue in real, primary context is simple. It is how 
to purge banks from interest element. Well it is not impossible a task, 
a mission if we believers dare, care to undertake. Here it is to ponder 
precisely, profoundly in Al-Quran, the trait ‘Ummah’ has forgotten and- 
so it has lost the identity, by mere, sheer senseless subordination to the 
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draconian dictates of secular economics structured on faulty, fickle 
foundations, elucidated earlier. What is referred to in contrast of interest? 
It is clear in interest vis-a-vis business. This to bring about as effective 
is to have partnership, in relevant form, formation , as stakehoiders. 
Cases of individuals in such stance do exist, why not to extend in on 
the institutional level and get rid of interest, a redicule of the believers 
to indulge in the latter ? This issue is discussed in a chapter title, ‘Bank, 

Become Business Associates’, of the book, ‘New Treatise on Taxation 
in Developing Countries’. nei fiscal, taxation and monetary systems 
and structures shall be as preser Peedi in Islam by the best book, Al- 
Quran, also Ahadith and pursuits of the Prophet Muhammad 32. The 
two features, fiscal, (taxation) and monetary are basic to know, understand 
and do perform as asked for. Fiscal and monetary systems are key, 
crucial features of economics. | | 


Descriptive note on Zakat — 


Zakat is the third pillar of Islam. Zakat means to spare share from ones 
net wealth at the prescribed reate by ‘Sa ariah’ for sustenance of poor 
in priority among Muslims, entitled to be the beneficiary, in seeking 
blessing of Allah. It is essential to make the recipient owner of the 

money donated, without intent to share any material gain accruing out 
of use of zakat money by the recipient. Distribution of zakat is a 
compulsion. He who refuses it as obligation, denies to distribute, he 
stands in fold of non-believers. He who forcibly prevents payment of 
zakat is to be punished to death. He who does not deny zakat being 
obligatory but does not disburse it, he shall be severely punished on 
the Day of Judgment. As zakat becomes obligatory, it shall be parted 
promptly. Delaying its disbursement without reason is disallowed. it 
is wrong. As person indulging in it is ‘Fasık’. Ability of such person 
to be witness gets impaired. He can not be accepted as witness. 

Zakat is payable on net wealth possessed at a point in time of a year, 
for instance at the dawn of Ramazan each year or any other time 
preferred by a person, picking up, one finds it suitable for him. Following 
qualifications are attached to zakat o obligatory: (1) to be 
independent, not re endent on others, slave, etc. They are not obliged 
to pay zakat; (2) to be a Muslim, non-Mi uslim is not obliged to pay 
zakat; (3) to be mature; (4) to be in sense, mad or out of sense is not 
obliged: (5) to have a quantum of net wealth that zakat becomes payable; 
(6) to be absolute owner of such net wealth; (7) net wealth possessed 


being adequate of meeting the needs; 
from debts and known : iabiliies: (9 i 
enhancement; (10) net wealth in possession by the end ofa a a year ae 

the point of time determined for computation. Any va 

wealth during the year is immaterial and it is a be oe: 

The wealth sustainable and aa ited for increase relates to several 
situations arisi ing in terms of trade and commerce. Gold and silver in 
original form or in ornaments n te for : appreciatien of 
value, whether bought T retained for trade or other wise, shall be 
subject to zakat. All types of goods held for trading purpose are nee 
subject to zakat. 

‘Fukaha’ means interpretators of directives including the case of 
zakat as to net wealth, timing of zakat payment, its computation etc. 
have explained cach aspect of it clearly and categorically. Zakat is 
integral part of socio-economic spectrum in life of a Muslim. Its 
elaborate Ses anation is available in the books on zakat. There 1 
variation in rate of zakat in net wealth held in the form of ae 
animals. It has been explained in such books at adequate length, in easy 
to understand and implement manner. Parameters of share of zakat on 
t, cow, buffalo, camel etc. vary. Its description as to applicab bility 
iS pro ovide cen in the books of cee So is the case of gold and silver, 
originally held for trade. Sim / it is for ornaments, utensils etc. 
Description about each 1s sea in the relevant chapters of books 


a 
QO 
Sa 


on zakat. Desc E ve chapters are given about zakat on the goods held 
for trading and on other relevant yet varietal issues, full explanation 


it hand in the as oks on zakat. A brief note in table form for basic 
erstanding and reference, similar to glimpses, is added to this 


a 


Besides zakat, government may appoint caretakers of highways, 
ports, railways and authorise such functionaries to collect fees, in 
facilitation and protection of commuters and trade. This is meant, 
besides safety, to promote trade and increase economic activities through 

supply of goods. Such fees need to be rational, in the range of 2.5% 
to 10 percent, albeit depending upon various kinds of goods, A normal 
feature in this regard is 2.5% from the believers, five percent from non- 
believers and 10% from those non-believers at war with Muslim. 
However, such levy will be applicable in case value of goods is sufficient, 
the yardstick being value equal to zakat becoming a In case of 
mines and treasures hidden under the surface of earth, five percent of 
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the value/revenue is recoverable. Usually, three types of goods are 
xtracted from the mines: (1) products subject to melt by fire, (2) in 
liquid and its condensed form, like crude oil and gas and (3) neither 
liquid nor to get melt by treatment of fire. On items getting melt by 
fire, such as gold, silver, iron etc. it will be five percent levy. On other 
two items, there will be no levy. All of them will be exempt. These 
items relate to water, oil and gas. Similarly diamonds, marble, pearls, 
which do not melt by fire ee i stay exempt. Usher which 
means ace of LET OSs revenues is obligatory on income from agricultural 
pursuits, commodities and fruits a ion. Its payment is like a 

to be to be a promptly. Refusal to its payout is similar to zakat, t 
be treated as crime and ‘Fisk’ (social turmoil). Usher on items identi fed 
bes by Mi eres ac ckno ae ig it ei ry. It is duty of each 
en 


insane persons o Ow oen of f such an id. Usher is ets on 
land being used for farming and using it with care for development s 


as to increase utility and o ofi an an which is not 
precisely meant for income generation by its use will not be subject to 

usher. This refers to wood, grass, leas eS, on Howev rer, no one shall 
occupy land without reason, keep intently barren. Land cultivating 


commodities such as wheat, gram, rice, ae ane, cotton, jute, etc. 
and all forms of vegetables, flowers and fruits for trade, inclusive of 


ey fruits and alle o items, including honey, be it from hilly places 
nd forests, all will be subject to Usher. 


Trees and seeds for c » cult vation are not subject to Usher. ae tly 
vegetables, eae a ruits grown in open place of a house will not be 
subject to Usher, as 1t is part of house and not field for uea There 
is no qu anti ity and tag nor time limit of a year to crops cultivated fo 
own use in open space ofa house. Usher does not apply on arrival of 
a crop and value of the quantity harvest in such case. It does not include 
farm houses. Whether a crop "h harvest is once or more than once in a 
year, on arrival of such cro oe as many times during a year, it will be 
subject to Khums, Usher, ao the ase may be. | 

In case of land being ‘barani’ ee is rain fed, on its se value 20% 
Ishrun will be char ged. On land which is Higa’. capita ala 
is engaged, it will be five percent of the crop value on arrival. This is 
known as ‘ meee r means 10 o will be on irrigated land 
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crop, without nae tion pe Ses usher /knums will be applicable, 
A the case may be. Muslims entitled to receive and benefit by usher, 

khums distribution are those qualify to be recipient of zakat. Al-Quran 
ae. five categories of persons in Islamic society being so entitled 
and to benefit | by zakat. Now entitlement is to seven categories, the one 
meant for inducement to change of heart by non-believers in the days 
of Re eed eae of the Prophet £482) does not apply. 
Those who can get and benefit by zakat have been stated: (1) needy, 


(2) having no support orphans, ‘m iskins’ etc., (3) functionary of Zakat, 
(4) Mujahid in path of Allah and (7) travellers 


slaves, (5) indebted, (6) ! 
(having lost resources). 


Need for Baitul Mal. 


Islam imbibes perfection of humanbeing in all walks of life. It guides 
humanbeings how to live in peace, with harmony. Social serenity is its 
epoch-making and ever lasting message. Physical structure and faculties 
possessed by humanb ae is creation a f Allah Subhanahu. Hence, their 
be d and all acquisitions by their use need 
y a issible pursuits. The Prophet Ae 
ies as a definite, distinctive role 

follow him in theory and practice. 
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Islam specifies that all those things w are essential for a humanbeing 
to live this life with comfort shall no tb e heli in monopoli sti c possession 
ofa person or a group of persons whic will render others impoverished 
by such goods getting beyond access of common man. It is not 
permissible that a person or some “ xem jointly possess such goods, 
pas hoard and restrict their use to them, on the plea that all that was 


arned by their wisdom and ee and, therefore, they alone were 
n led to enjoy their absolute ownership. Wea Ith may appear having 
ce as by someone’s imagination, skills, lead stewardship. In fact 
all that is so claimed comes into existence, that 1s produced is result 
of efforts of several persons. Each has a share in it. It can not be 
monopoly of one or more. Share of each in effort put up must be so 
much that it meets the genuine needs. It cannot be distributed in 
manner that some get peanuts while others have a lion’s share. Equity 
dispense disallows some to starve, some be half-fed, others overfed. 
Surplus arising from generation oi f wealth by combined efforts of 
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a society, after meeting the needs of contributors in it, be preferably 
deposited with the institution of Baitul Mal. Managers of such ‘House 
of Wealth’ ought to be honest to the core. Placing this institution in 
care of honest and dedicated persons is responsibility of the Ummah. 
This principle combines economic management instinct with social 
security abound. It is destined to generate humility and strong spirit of 
care for other testify it to shining example of Islamic brotherhood for 
the good of believers, to provide comfort and a peaceful living by the 
nation. As Muslim ruler of each Islamic country/nation must make 
himself responsible to such fine deeds, the Ummah is bound to emerg 
from ashes to a glory. Islam prevailed by valiant performance of its 
leaders in the past. This shall be our collective pursuit. Who shall 
qualify to be leader? It is clearly prescribed in Al-Quran, Ahadith and 
Sunnah. | | 
History of Muslim rulers in general tells us that they were Muslims 
by names for identification and mostly did not adhere to the Islamic 
precepts, values and practices in their administration. Leadership of 
the countries bearing label of Islam has been found often indulgent in 
following code of conduct of non-Muslims rulers as a rule, with 
exceptions as a rule too! Before the leading powers of the West and 
the, East, these ‘Islamic’ countries leadership surrendered their national 
sovereignty and even identity. They bowed before the non-believers, 
though their entities being irrelevant to Muslims. Such pathetic, pitiable 
situation arose due to persistently ignoring the Islamic teaching by Al- 
Quran, Ahadith and Sunnah of the Prophet 62, As a result, a major 
chunk of national income and revenues has been spent on their misrule 
and misdeeds. They left sheer crumbs for the common man and kept 
them deliberately deprived and disturbed so that they may rule easily 
and durably. Such motley lot mortals were led by lust of power » 
culminating into loot of resources, devouring the nation of its bounty 
and benefits. This has been their ‘Islamic way of life, code of conduct, 
a model of state management and public administration’! How the 
society be integrated and Islamic state function has been fully 
demonstrated in the times of the Prophet = and his four Caliphs (be 
blessed). Specially the era of the Second Caliph Umar Farooque (be 
Allah pleased) provides profound and full discourse and course of 
action for the ideal functioning of the government and a pragmatic 
administration meant thoroughly for the public good and welfare. 
How an Islamic society shall function is briefly outlined in the 
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tegrated so strong and powerful that fond of evil 
not dare attempt any sort of mischief but get 
serenity of change their ane o 


f conduct and 
behave as s true believers. ON o one shall dare to create ‘fasad’ that society 
disintegrates by internal ers As a sound society, perfectly abiding 
by Cake oe and eu actices shapes up, it will create good image 
and spread out effective impressions outward. 


En emies of Islam will 
be discourage : to play ties and dirty political mischief with the 
Ummah and will desist from sowing seeds of eae In sa conf! ict 
has been instrument to encourage external forces i 
the Islamic Sane and its people. Unity of fait i an a discipline tend 
to be the virtues ensuring victory and sustaining domi ination. This shall 
be the perfect pursuit by the believers. The relationship among ee ers 
shall be based on equality, sincerity and sympathy. Believers shall hold 
respect for each other and diffuse differences in | light of Islamic values. 
Deception must be uprooted. Words and deeds be in total concert and 
in full compliance with the Islamic teachings. One must want and seek 
every good thing for his brother in oe as he would want for own 


al mi 


self. A believer shall not usurp right of others and deprive of due 
entitlement. If one has some thing to a surplus, he shall share and 
benefit others have not, by E nrtue. 

The 


Prophet & has been our ro ole model and a leader for us to 
follow in his fo ot a Every believer shall remain alive and is bound | 
to follow his path being right and straight and avoid ways of others, 
being twisty. Le ee in Ummah shall be for those who know, 
understand and be firm practioners in accord with the Prophet’s life 
sketch. Believers need to elect such persons and follow them firmly 

with sincerity and integrity. Such a leader is required to keep consultative 
process on and open with learned and-sincere persons in the society, 
towards improving the conditions of nation in all spheres of life. It is 
imperative that each individual of the nation is provided work for which 
he/she is suitable. This will improve skills and understanding of the 
nation across the board and the required excellence will emerge. Those 
so engaged will remain steadfastly devoted to their work track. They 
-must get adequate for a fair sustenance of life so that their needs are 
squarely satisfied and they live happily with people as other live. 
When work with people will be according to their ability and capacity 
compliance with Allah Subhanahu’s directions in accord with deeds of 
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the Prophet Æ$, peace, progress and prosperity will be abound. For 
such a society to shapeup, faith in the Day of Judgment is prerequisite. 
Three elements of faith be the guiding force. These are: (1) Faith of 
Allah, (ii) In performance of the Prophet Æ as guide to follow and 
(iii) Dawn of the day of judgement. Without strong belief of these 
three, real success of a person and a society, in this and the next world 
is not possible. Evident material richness is hollow, short lived, as death 
to every soul born is definite and decisive, so is reemergence and 
accountability of the life lived in this world. Wise are those who make 
this and the next life rewarding, to have rejoice on both ends. Have it, 
by faith in Allah, Prophet-Muhammad 48 and the day of destiny to 
arrive for ultimate destiny. With a view to facilitate journey of the 
present mortal life of a number of days, years by good deeds and deals 
during this sojourn, eyes be set focus on success in the future immortal 
life to be peaceful and of unending happiness and effect. This can be 
achieved by performing duty to Allah Subhanahu and responding in 
good stead to responsibilities towards humanbeings and other creatures 
in the universe. Humanbeings, being vice-sursent of Allah Subhanahu, 
- His the best creature, is duty bound to have his performance excellence | 
as prescribed in Al-Quran, the book of finality and for its understanding 
to follow firmly in the footprints of the Prophet Muhammad = and 
his companions, being our role models. The Prophet Æe was sent to 
be an example, a role model so that humanbeings cannot contest and 
dispute that example to follow was not available. The book Al-Quran, 
its learning is made must and its understanding by explanations through 
Ahadith and Sunnah (performance) of the Prophet S4: shall be beckon 
of light as full moon, better than brightest day of sunshine for the 
‘Ummah’. The ‘Ummah’ must follow for its success today, 1.e. in this 
world and for tomorrow i.e. the next world. Believers need to make. 
both the worlds best for them all united. In order to facilitate the best 
performance by the ‘Ummah’, in accordance with teachings of Islam, 
it is imperative that socio-economic conditions remain conducive for 
pursuits. For social serenity and integrity, economic conditions need 
to be supportive, to each soul of the believers. Allah Subhanahu has 
created resources unlimited contrasted by genuine human needs being 
limited. This dictum’s translating into a result-oriented action plan is 
provided in Islam. System of mandatory zakat and prohibition of interest 
are its focal points. Similarly the fiscal and monetary systems need to 
be equitable and just, not tardy and exploitative as tend to be in secular. 
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rehabilitated. Judicious fiscal and equitable monetary systems are 


equally important, being major catalyst 


of s 
footing. Entire system of economics is to be evolved, understood and 
implemented for success and flourish . Economic policy and management 
courses in syllabus form, with scope for research / ijtehad (meditation) 
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performing precisely by the path prescrib 


© 0a 


> 
I d by Allah Subhanahu and 
performed by the Prophet S., ‘And if people of the areas believed 
and performed by the Taqwa (Piety), certainly, We should have opened 
for them blessings from the heavens and earth but they denied (the 
Messengers). So We took them (to punishment) for what they used to 
earn (by polytheism and crimes)!(96). ‘Did the people of towns feel 


asleep? (97) Or, did the people of towns then feel secure against coming 
of Our punishment in the forenoon while they were playing? (98). Did 


they then feel secure against the Plan of Allah? None feels secure from 


clear to those who inherit the earth in succession from its (previous) 
possessors, that had We willed, We would have punished them for their 
sins. And We seal up their hearts so that they hear not. (100). Those 
were the towns whose report We narrate to you (Muhammad Sr). 
And there came indeed to them their Messangers with clear proof, but 
they were not to believer in that which they had denied rejected be 
Thus Allah does seal up the hearts of the disbelievers (of every kind 
of religious guidance)’. (101). These six verses from Surrah # 7, 
Aaraf’, ‘The Heights’, amply explain what to do for blessings and avoid 
punishment by non-adherence. 

Allah Subhanahu has directed of extending mutual support to each 
other in the society including to those not entitled of support by zakat 
on holding specified value of resources. However, in event of some 
uncalled for hardship striking them, they deserve to have certain 
insulatory facilitation from distress. Against such eventuality strike, 
Islam has provided for creating an institution of ‘Bait -ul- Mal’. Fund 
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for this can be contributed by rich persons of society, created for those 
falling in agony by uncertain adverse twist of events. They deserve to 
be restored to normal life. How Islam has identified economic problems 
and prescribed serene solution to this, needs to be broached, clearly 
comprehended, so that act upon it becomes somber and self-satisfying. 
Islam categorically states that all the power and energy, of mind and 
body, by soul catalyst, is given gratis by Allah Subhanahu. Hence, to 
utilise them in a way ordained by. Allah is obligatory so that each faithful 
is recognized and be further rewarded. Allah sent all the Prophets 
(blessed be them) and finally, Prophet Muhammad 42 as a role model 
for humanbeings to adopt a complete code of Islamic life. I slam strongly 
pleads, prescribes and promotes belief and deeds in consonance with 
the clear dictum that all the goods and services needed by humanbeings © 
for a comfortable living, to be harbinger of peaceful coexistence, shall 
not be confined in contro! of an individual or an organization that other 
persons be deprived of similar facilitation. it should not happen that 
a few persons, wielding power by whatever means that be, snatch 
resources from others. Islam rejects the claim that the wealth is acquired 
by a-person of his wisdom and strategy and accordingly behave that 
he shall be the sole decider of how to spend his wealth. Wealth generation 

may be under command and leadership of an individual guiding the 
business, commerce, industry, services setup, etc., as the case may be. 
But in creation of wealth several persons would have collectively 
contributed by work and toil. By logic and equity, each shall share in 

revenues emerging from the collective effort, in accordance with 
capabili ty and load carried, so that legitimate needs of each were 
satisfied. The surplus after satisfying needs of contributors be deposited 
in ‘Baitul Mal’. Persons taking care of ‘Bait-ul Mal’ shall have impeccable 
integrity,competence, honesty, and fear of Allah. Honest to the core 
persons must be selected from the society to manage affairs of ‘Bait- 
ul-Mal’. Mosques in each villages, towns and cities can become network 
of identifying persons in need of such support. The governmental 
network can also be utilised for gathering such information and its 
screening. It is simply a matter of setting a sound system. As it begins 
the work, it is bound to gather momentum and bring in flourish, as 
persons resettled in society from a unforeseen turmoil, will be 

nspired and encouraged to contribute to the ‘Bait-ul-Mal’. Surah 
Cha apter 59, ‘Al-Hashr’ means ‘Exile’, provides a lot of insight and 
prescription about wealth, its ERN its distribution and by it 
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making a society well-knit unit, poised for prosp perity, alleviating 
poverty, to end its stretch of distress t to mankind. Mes en of the Surah 
is profound. Apart of it is : d here. For detailed discourse, 
commentaries (Tafasir) on the Surah be studied. 

The core message of Surah mee -Hashr is that human society must 
be kept clean of evils and mischief. It is obligatory for each Muslim 
to promote goodness and support it, initially by preaching and candid 
col elas. advising at its best, in sweet, cordial and especie 
ee If anyone does not come to terms but continues adamantly 

h spreading mischief and evils and behaves bold in t, then it becomes 
alles atory for all to root such evils out, with its practione rs and prompters, 
by all means to be adopted, as no protective pursuit is bound to harm 
the society. The wealth and resources of all sorts and forms having 
bolden to miscreants in bid hold society as hostage must be taken away 
from them by whatever force needs to be applied. Allah Subhanahu 
does not like such ae to hold sway and keep others subordinate 
to their diabolic dictates. Every needy person has been bestowed right 
to share in Allah’s grace and gifts to the human society. All the wealth 
is created by Allah. Prophets (be blessed) have been role models of 
how to utilise Allah’s bounties in service of the humanbeing. Wealth 
is not ei on of an A It belongs to all, who strive in its 
creation. Income generating from the wealth co nfiscated of the culprits 
be used re bettermer ie of th he needy, like orphans, incapacited, travellers 
etc. It should not happen be not allowed that those who have more 
resources acquire sti ll more that wealth eventually confines to a short 
circuit of persons in vintage position enabling exploitation, Dy free 
hand for a loot. 

Believers need to pursue principles of monetary system ordained 
by Allah Subhanahu. This system can be managed by honest rulers, 
capable and competent functionaries. They must know and act as 
custodians of national wealth and make use of it as did the Prophet 
Muhammad 22 and his revered companions (be Allah pleased). None 
of them did accumulate wealth but distributed. Allah does not deprive 
some for others to become rich and make riots of it by ostantious living. 

Poverty and richness remain as tests about human values and examination 
to pass for having harmony here and happiness in the next immortal 
world to come. Immoral persons will neither have real happiness here 
nor in the next immortal life. The society of believers which does not 
abide by the Islamic teachings is bound to reap bitterness, be in 
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compounding conflicts and fell to repetitive backlash of miseries. This 
has been rampantly dominant in Islamic countries, holding society to 
rampage, on their being under influence and act as hostage, stooge of 
the western economic and monetary systems. These are not norms 
suitable and in consonance of Islamic values. Hence, tall claims of 
creating a homogeneous and harmonious society of us believers have 
fallen flat and reduced to bits and pieces. As a result, Islamic society 
is found broken into ethnic divide, raging self-destruct conflicts and 
clashes. These have ruined Islamic states to subordination of enemies, 
in the guise of friends! 

Surah Hashr teaches to create a society of discipline, cordiality 
and coordination, so as to reap rewards of compliance with Quranic 
codes of life, explained through Ahadith and expressed through Sunnah. 
A brief recall of it is rundown below for grasp grip. 


resend 


sympathy and harmony, devoid of all forms of conflicts. 
Muslims shall share their surplus wealth by zakat and Infaq 
towards helping their brothers in need. They shall live like 
_ brothers, all to be equal in the eyes of Allah. | 
2. Role model for Muslims must be the life of the Prophet 
Muhammad <8 and his revered companions (be Allah 
pleased). Obedience to Allah and adopting foot prints of His 
last Prophet be their life long and loved performance. Issues 
arising anew ought to be solved through consultations, searching 
out unanimity in the lights of Quran, Ahadith and Sunnah. 
3. Every able person shall have work to earn livelihood by right 
means and methods. Needs be confined to natural code of being 
requisite and not unduly expanded which becomes a drain on 
the society and drags it into disharmony by distortions, leadin 
eventually to destruction. 
Work ethics of humanbeings will be nght by strong belief in 
Allah and complete message received through Prophet 
Muhammad #2 and the day of destiny, for revenue. reward 
| or rejection. | 
5. The society must ensure, endure collective efforts for rule of 


P 


ethics, that right prevails and wrong is rejected. It must shun 


seeds of divisiveness by respecting commands of Allah 
Subhanahu. Distinctions of rich and poor be removed so that 
harmony by shared resources springs tides of happy living, to 


Relationship among Muslims ought to be based on sincerity, . 
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be promoted by zakat and Infaq and prevention of interest and 
corruption. 
Justice in economic pursuits be promoted by equity in sharing 
of fruits of collective efforts. Needs of all strata of society is 
a must, to be met equitably. Rich have greater responsibility 
to bear while poor ought to have perseverance for earning 
livelihood by right approach. Neither be there injustice to poor 
` nor to riches. It should be the shared perceptions for integrated 
prosperity, serve as catalyst of promoting peace and by it 
ushering greater prosperity. 
The title of Surah ‘Al-Hashr’, which means ‘exile’, is self- 
explanatory of the message it carries. Exile means penal banishment, 
long absence away from own country, that is native land. Exile is for 
banished persons having sought ‘protection’ to live in other land for 
fear of sever punishment, may be capitulation. This world for believers 
is like living in exile. In fact, the world for believers has been described 
in a Hadith as ‘sijn’ which means captivity of a jail. This life is then 
not meant for making waste of energies and resources but to utilise 
them in seeking lofty rewards by good deeds here, in the next world, 
to live in happiness unlimited. Here everything is time torn and not 
permanent. The time given to each shall be utilised by the finest deeds 
in this life for the finest rewards in the next, not to be time bound. He 
who is loyal to his master, Allah Subhanahu, is bound to be benefactor 
for his fellow beings and all His creatures. The ‘colour’, which referes 
to qualities in design and deals, of Allah Subhanahu is the best to adopt 
and adore. It refers to qualities of Allah Subhanahu to adopt and practice 
for benefit of the human beings and others, being Allah’s creations. 
Allah Subhanahu created the universe and everything of it and then the 
human beings, the best of its creations and, as such, vice sergeant. So 
mankind is bound to perform to His dictates and directions and not to 
fail in duty. He who fails is bound to be punished, unless granted 
forgiveness sought. Let repent be avoided. Surah ‘Hashr’ gives a great, 
gratifying lesson about how to live and flourish for time bound and 
time unbound life of each. This book, contemplates to provide insight 
about life to live by transforming code of Islamic economics in real 
life conduct of the believers. It shall confer unbound benefits, blessing, 
to the believers and it grace shall extend serve entire humanity. 
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Annexure, Chapter 21 

Basic information about ‘Zakat’. 

Zakat is levied on resources in three classification. 
(a) Wealth, (b) Production, (c) Animals 

Nisab (applicability) of Zakat. 


(a) Weaith 
Zakat on net wealth is payable at 2. 5% a year of the total net wealth 


possessed by a person above the Nisab (mandatory exemption). It is- 


52.5 Tola of silverorits equivalent value. 


(b) Production 


Zakat on production is payable at the ‘Nisab’ of 1,119 Kilogram. Dates 


(Khajoor) of average quality or its equivalent value. The Nisab is 
applicable on agricultural production at 5%, 10% and 20% by esta pun 
of the cultivation undertaken. 


(e) Animal 
Zakat in animals is levied -according to a prescribed format, which 
carries detailed schedule of its applicable. 


Zakat on business capital/equity. 
The stocks value be calculated at current market price. Dead, damaged 
stock to be valued at saleable value. 
In case of partnership and company, Zakat is payable by each 
individual in accordance with share in the partnership and shares aeg 
in a company on its market value. 
There are certain exemptions on assets held, being in use i a 
person. Here is given brief information, indicative in extent. Detailed 
schedule can be obtained from relevant institutions. 
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_ extra services. Banks have thus transformed into big business, offering 


Chapter 22 
BANKING: PURGE INTEREST, INDUCT EQUITY! 


Banking has come up precisely as a core business, being pursued for 
profit making. Businesses, other than banking, deal in goods, by their 
buying, selling, manufacturing, distribution etc. Their facilitation in 
reaching by chain to final consumers, often involves besides production 
in part services. Sale of goods at higher than their purchase price more 
pertinent its cost of sales, generates a surplus. It is known as profit. in 
it cost element services of entire supply chain is also included. The 
business houses known for providing superior quality of goods, 


accompanied with better services, tend to fetch higher prices. Hence 
: ee 


business to apportion profit attributing to goods and services. 
combination. Services chain in goods covers sales agents, distributors, 
brokers, wholesalers and retailers. 

Banking over the years, in becoming a business from its startup as 
a service, known as auxiliary service to business, now combines both 
features, providing money as its ‘product’ and services to trade, 
agriculture, industry and services sector. Providing both, money as its 
product and services, by a wide spread network, scope of banks services 
has extended to cover all forms of business needs to be satisfied. In 
fact, banks by their aggressive role in the economy have crossed the 
border of services needed and have created more needs by extending 


Å 
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money in form of ‘goods’ as debt and providing services associated 
with its custody and distribution in the business chain. ‘Preservation’ 


to be made by an individual at any place and to a business for its 


Beginning of the banks has been in the form of serving as custodian 
of public money at levels of an individual and group of persons and 


holding and return it on demand banks used to collect service charges. 
The function of ‘storing’ of money by the banks begun from the old 
well established system of goldsmith, who held gold of people as a 
custodian. Later the scope of this system extended by mutual trust and 
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other valuables were also handed by public for safekeeping. It has been 
identical to functions of warehouses. The depositors of gold and later 
valuables were used to get a receipt, paid a fee and on need or time 
prefixed got back their gold or other valuabies, as deposited. Same 
system now applies in case of currency/money, now held by banks on 
behalf of its clients. However, with experience, the system has remarkably 
improved. Now money can be deposited with banks for its return on 
demand with ‘profit’, which varies by time schedules. The first part of 
it is known as demand deposits and the later as time deposits. To hold 
money for security from an individual, becoming fund on having it 
from several persons, from those who have surplus, being idle in houses, 

has been the prime service banks emerged to provide. Since money is 


interchangeable like gold and not specific as jewelry of a are 


type, banks would not keep the fund idle, more so for its instant demand 
by entrepreneurs, by business units including corporate entities, 
undertaking big projects and business a Demand for funds nes usually 
been larger than its availability in the form of savings mobi lised. By 
experience over the years, replacing ihe aa receipt’ slip issued by 
goldsmith, with whom money was left for safe custody, Suet to issue 
currency was eventually assumed by the state. The banks were allowed 
to ‘buy’ funds in forms of varying types of demand and time schedules 
deposits and to lend funds so accumulated to those in need of such 
funds for financing their business, expansion and improve services 
acilitation. Issuance of currency and control over its supply, management 
at dealings in currency by banks were thus made separate functions. 
The issuing authority of the state also served as controller. It envisaged 
variety of functional safeguards and applied them as controller over 
banks functions. The primary of its functions was to have safety and 
security in keeping public funds, collected in form of deposits. It 
required strong and alert regime of regulations about lending, so as to 
protect banks from becoming bankrupt. Such a casualty would bear 
long chain of adverse impact and prone to be contagious, as banks 
among them also have big ticket dealings. This episode by neglect or 
connivance of the monetory regulator at Federal Reserve of the United 
States of America has created a huge scandal of sub-prime during 2007- 
08 in which most reputable banks and financial institutions have been 
involved . American government has to come in their rescue by injecting 
huge funds to prevent defaults of devastating magnitude, more severe, 
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world war. Banking shall by its business nature need to be conservative, 
but by bulging over confidence, greed and temptation turned out from 
‘timid’ to too adventurous, so slipped into quagmire, beyond imagination. 
It gives lesson in history of banking never to forget, even let loose by 
cunning way of connivance and notorious nod of negligence. 
Banks lending on fixed rate of return steadily emerged as providing 
safety to public deposits an d a fixed rate of income, being interest. 
Interest served as a means 1s ofn ieeting banks services-based expenses, 
cushion to meet part of lending becoming non-performing and bad and 
to ‘reward’ depositors of their t thrift, abstinence and patience etc. on 
providing funds. The ‘surplus’ fixed in the case of banks lending is 
known as interest and since payment to depositors is from such ‘earnin o 
it is part of interest ‘earned’ by the pa nks. However, economists an 
philosophers tend to recognise that an enhanced or extra sens ity 
is created by capital on buying oes its fund pool machines etc. 
known as ‘capital assets’. Infusion of technology has become a fact of 
economic life and has become basic to modern day interest. By creating 
savings, parking it by marking it deposit with banks, one gives up his 
own initiative or opportunity to invest in land, m ganes stocks etc. 
One must have some form of incentive a as return to promote savings 
and inducement for their channelising into investment, being imperative 
for economic development and growth. Economists and philosophers 
have hence bifurcated lending and fixation of return on lending into 
nsi umption hoanga é nd p roduction loans. Consumption loans transa a 
| ake © pla ce in imper fect competitive m markets and as a result interest on 
ds to 7 a in effect. a well organised and competitive 
ae onditions, seen for business-purposes lending by banks, the 
rate charged is assumed as not to be exploitative. Besides, borrowers 
take care that their injection of borrowed funds in business, projects 
trade, etc. will generate leverage to their own capital. They assume 
knowledge-led calculated risk, by putting own capital in projects 
conceived as profitable. However, to ensure safety of funds advanced 
by the banks, lending institutions must exercise extra care for lending 
such funds being deposits of public with the banks, who serve as 
custodian, holding ‘Amanat’ to be returned, on terms mutually agreed. 
Banks give a part of its return to depositors, from ‘earning’ known as 
interest on lending, hence it is interest. Here the difference of opinion 
prevails, as to lending to business, promoting economic activities, 
generating earning as its purpose, the fund provided by banks eventually 
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generates profits, become productive and its sharing by banks, though- 


in terms of fixed return, remains profit and does not become core 
interest, as loan given for consumption support. However, accepting 


such logic, prone to slip in interest, by some more material measures _ 


in improvement of lending process, leading to partnership equated 
binding, slippage can be averted. This is briefly discussed in the 
following material. 

If the banks, by some additional steps, tone up efficiency in 
assessments of lending to the quality of an si ness projects and profile 
of the borrowers, it shall become a partner in business, sharing profit 
by laying down precise yet flexible n This shall eliminate 
interest based lending and income, changing it into profit based income. 
Towards this direction the banks need to proceed and become a real 
business instead of mere lending institutions. Business of the bank is 
implied to be the business. This concept needs to be translated into a 
reality, that the banks earn profit, negate interest and become Islamic 
in theory and practice. How to convert the banks, known as citadel of 
capitalism, as their lending are based on interest, exploitative in character, 
though it is made a product of competitive e environment in which the 
rate of return on lending is determined by money market operations. 
Based on market rate, the rate of lending still remains exploitative in 


effect. Before going to transform banks into business, let us discuss- 


interest, its characteristics vis-à-vis a profit and their structural 
implications. Interest is exploitative, definite in rate and receipt in time 
scheduled, while profit is opportunity based, an incentive for productivity 
as it is deemed as primary instrument to generate income. Sharing of 
profit is ” all means a better way and means to strengthen economics. 
Banking business can be fortified by regulating that debts payment as 
shee The concept of limited liability in corporate culture of 
capitalism has been a lucid factor of adventurism by bull character 
‘investors’ ! -= 
Lending on a fixed rate of return with specified time frame ts interest. 
Providing loan in a currency without fixing in advance a rate of return 
and as precondition of a return but as a measure of financial support, 
return of capital is allowed. Islam prohibits interest be it in any form. 
Trading is allowed, not in the same currency. Trading in rupee for 
rupee, same currency, with element of an increase in return is strictly 
prohibited. As primary function of banks is to borrow and ler 
predominantly at fixed rate, it cannot be considered legitimate. Besides 
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the operationai dynamics of me oa anks tend to be multiplication of 
deposit and so also lending in tandem. This multiplier effect invariably 
extends to interest. 


Riba is br sadly of two > kind s, known as ‘Riba Al- 

Nasia’ and “Riba Al-Fadi’. Riba ı s to ‘1 : 

‘delay’. ‘Fadl’ implies excess, b ori veight, measure, value, 
io ae ete. ‘Riba ALN lasia e s to DRS in Excess 
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ame, including delay in repayment of debt to proportionate 
enhancemer ae return fixed, correlating ig to time frame of delay. Banks 
and lenders set conditions to lending, which when not paid in bee 
specified, interest accrued on it becomes enhanced part of capital (lent). 
This increased amount is deemed as lent. On this also accrues interest 
at rate earlier stipulated or revised mostly ı upward. This form of 
enhancement, interest not paid in time, converting into ‘capital’, entitled 
to interest, is known as compound interest. It is due to the first accrual 
of interest getting compounded into capital and on it charge of interest 
becoming operative. ‘Riba Al-Nasia’ mainly refers to interest ¢ on money 
lent. It deals with increase in money by interest. “Riba al-Fadl’ covers 
all other forms of unfair material advantage/s. This refers to aes a 
superior or n more of the same kinds of goods or even of inferior quality. 
It deals with any ae eterminabie e DY weight, measure, count, etc. 
Prohibition of ane clearly spelt out in Al-Quran and in Ahadith. 
‘And that which you give in. oe in order that it increases 
(your wealth by expe necting to get a better in return) from other people’s 
property; has no increase with Allah (Subhanahu) but that which 
e 


$ 


in ‘Zakať (also Sadaqa, charity, donation etc.) seeking A Alla 


Countenance, then these shali ae ma nifold increase’. Verse 39, | 
Surah/Chapter 30, ‘Ar-Rum’. So indulgence by human beings for 


increase of own wealth by means aa d, to Allah it has no worth. 
It practically shrinks by aver. as recipient will not spend and feel 
satisfaction. On the contrary, distribution by dispense of surplus one 
finds satisfaction of soul and offering of thanks enhance resources. 
Such persons benefit by their recourses and do not become slave to 
wealth, doing duty as watchman to protect possessed wealth and be 
busy blindly in just its pile up! Those believers do comply by dispensing 
deeds and deals laced with interest in any form, obvious or disguised, 
shall have happy tidings. Allah Subhanahu strikes stern warning to 
those who indulge in usury, means interest. ‘O you who believe, eat 
not Riba, doubled and multiplied, but fear Allah that you may be 
successful’. Verse 130, Surah / Chapter 3, “Ale-Imran’. Here 1s case of 
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Riba being double and multiplied. Allah has prohibited Riba in any 
form, device, method etc. Riba is Riba, in any form it be. It is strictly 
prohibited. It is ‘Haram’, no doubt about it. Allah Subhanahu categorically 
directs about system plagued with Riba to be rejected. “Those who eat 
Riba (usury) will not stand (on the Day of Resurrection) except like 
the standing of a person beaten (on being betrayed) by Satan, driving 
him to insanity. This condition of Riba recipi ents is because they (Riba 
eaters) say (equating it with) ‘Trading is like Riba (Usury)’, whereas 
Allah has permitted trading and forbidden Riba (Usury). ‘Those who 
devour Riba shall rise up before Allah like whom satan has demented 
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by his touch, for the reason they claim that trading is like usury. But 
Allah has permitted trading and forbidden usury. He that receives an 
admonition from his Rab (promoter) and mends his ways and keeps 
what he has already earned (in the past); his faith is in the hand of 
Allah. But he that pays no heed conti to eat Riba) shail be among 
the people of fire and shall remain in it for ever’. (275). Surah/Chapter 
2, Al-Baqarah, ‘The Cow’. So whosoever receives an admonition from 
his Lord and stops eating Riba me a shall not be punished for the 
past;-his case is for Allah (to judge); but whoever return (to Riba) such 
are the dwellers of the fire, they will reside therein forever. Allah 
Subhanahu explains evil effects of Riba and soothing effects of (charity, 
alms etc.) in the next verse. ‘Allah Subhanahu shall destroy Riba and 
shall increase Sadaqat (deeds of charity, alms etc.). Allah Subhanahu 
does not like disbelievers and sinners. (276). They are those who indulge 
in deal laced or laden with Riba’. The description and directives about 
Riba and Sadaqat go on further. ‘Truly those who believe (in Allah’s 
directives) and perform by deeds of righteousness and observe Salat 
and give zakat they will have their reward (secured) with their Lord 
for them shall be no fear, nor shall they grieve’. (277). Allah Subhanahu 
giving happy tidings, directs further. ‘O you who believe! Be afraid of 
Allah and give up what remain s (due to you) from Riba (from now 
onwards) if you are believers’. (07 8). These four verses explain Riba 
and strictly prohibit eating of Riba. Then eventually Allah Subhanahu 
gives stern warning in the next verse. ‘And if you do not do it, then 
take notice of war from Allah and His Messenger (4822) of what you 
(shall) repent, you can have (entitlement to receive) your principal. 
Neither should you commit injustice (by asking for more than your 
capital sums), nor should you be subject to unjust, eG ry receiving less 
than your capital sums)’. (279). These five verses are irom Surah/Chapter 
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2, ‘Al-Baqarah’, ‘The Cow’. Giving up of Riba has thus been made 
the basic element of belief, faith and non-compliance obviously deprives 
one of faith. 

Those who think they will get rich, richer by collecting usury/interest 
are misled folks, deceived by own defective perception. The Creator 
of the universe and every thing in it knows weil about what is good 
and bad for His creation. Allah Subhanahu has clearly described and 
prescribed destruction of usury and growth ch oe istic nero in 
zakat being a compulsion and Sadaqat an incentive for ee Those 
who persist in eating usury will be like see n aye pe) 
ed to war with Allah and His Prophet Muhammad (= (ee 
one can win such a war, due to its being against the Al | a 
Allahul Azeem. V Allah holds power to all acts. Several Ahadi 
can be referred in six recognized books about it 

Those who tiie compliance to Allah’s a T and in rage of 
their vanity persist in deciding, propagating, pursuing and pro aa g 
as valid of consumption categorically prohibited, Riba in this case, and 
term Riba is like trading are bound to be punished to destruction. The 
banks/bankers proliferate interest, making spread between rates-of 
deposit and lending as their major source of earnings, shall be destined 
for rigorous punishment by wrath of Allah Subhanahu and that their 
end is destined to be partes tion, having no remorse for it and no way 
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disdain. Su ce a a for Riba users has been spelt 

[in verses 160 t to 162, Surah/chapter 4, ‘An-Nisa’, ‘Women’. ‘For 
d ie Jews, We made unlawful for them certain good 

et h had been lawful for them-due to their haddi ng 
many from Allah’s way. (160). Jews were punished by prescribing 
lawful food varieties unlawful for them as they proclaimed unlawful 
l l. Lo ically, those declaring usury as lawful, by giving 

twist to meaning of on ant Quranic verses and Ahadith about Riba 
will be destined to similar and likely more rigorous punishment in this 
and the next world. In what kinds of wrong doings Jews indulged is 
described in the next verse. ‘And their taking of Riba (interest/usury) 
though they were forbidden from taking it and their devouring of men’s 
substance wrongfully. And We have prepared for (such) disbelievers 
among them a painful torment’. This verse 161 explains that taking of 
Riba was clearly forbidden but Jews twisted it as legitimate! This, that 
is interest, has been instrumental of devouring others, who borrowed 
funds for certain needs and were compelled to pay extra by time frame 
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of lending from their legitimate earnings to be had by hard work. 
Earning by rightful manners has been and will be difficult in environment 
of ignoring the directives of Allah Subhanahu. This verse clears a very 
important issue. It refers to ‘taking’ of usury. In others it has been 
‘eating’ of usury. So interest taking is made illegitimate. Eating it forms 
follow up steps to taking. None can be legitimate. Indulgence in interest, 
be it in any form and substance, it is not permissible in Islam. Indulgence 
by Jews in interest was responsible in making for them lawful good 
food as unlawful, as punishment on defiance. For those who comply 
with the commands of the Creator, Allah Subhanahu, are sure to receive 
rewards, profusely indeed. The next verse 164 in continuity of the 
“subject gives good tiding for right performers. ‘But those among them 
who are well based in knowledge, and the believers, believe in what 
has been sent down to you (Muhammad 284) and what was sent down 
i re you, and those who perform Salat and give zakat (obligatory 
a) and believe in Allah and in the Day of destiny, are m to 
om We shall give great rewards’. (164). Message of happy tidir 
is is heralded for those who believe in (Wahi), oneness of Allah ARE 
and the Day of Judgement, ee Nena these by their fine deeds in 
firm conform and compliance by deeds allowed and shall leave acts 
forbidden. They shall be greatly rewarded. Such sterling conduct can 
be by those who believe in Allah, His Prophets, (blessed be them) 
Books of Wahi and Day of Destiny, latter being about accountability 
of life passed and awards in accordance with the works sheet! 
The Prophet Muhammad (S5) categorically dismissed any form 
or sort of Riba as D sible. On the contrary he summarily dismissed 
it to be legitimate and condemned indulgence in any act concerning 
Riba. He rejected any contention of justification to engage in Riba. He 
directed the believers, not to take Riba, not to give Riba, not to nee 
transactions of Riba, and not even to stand witness to deals involving 
Riba. Refer Hadith Kitabu Buyua, Bab Al-Ribaul Fadel, Awwal Book 
on deals, Chapter first on Usury in SESS 
No one else the Prophet Muhammad (Œ=) can be the authority to 
describe Allah’s directives vividly. Inv emeni in Riba, be it in any 
form, design, act has been clearly prohibited by the Hadith referred. 
Meaning of Riba has been unanimously given as increase, enhancement, 
addition, growth etc. Riba, as being commonly considered, understood 
and acknowledged is interest, be it in any form, simple, compound and 
multiple, Usually reference about Riba is made to simple and compound 
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interest, which is more common and conventional! in cash lending by 
individuals and credit lineup, sanctions etc. by the banks. There is yet 
another form of interest, though not clearly identified by assigning it 
a specific nomenclature. It is about multiple interest. It is relevant 
precisely to banking business practices. Banks normally collect deposits, 
which are their borrowings. This begins the process of banking which 
has stood for and manifested as its core business. It is mobilising of 
funds from those having a surplus. It is known as deposits, by various 
forms/schemes. Broadly these are classified as demand deposits and 
time deposits. With development and growth of banking, the institutional 
set up engaged in it evolved various forms of instruments to borrow, 
besides normal key resources of deposits. Basic formulation remains 
intact, that is to pick up surplus funds from the society and build big 
resources pool by it. These funds are meant for providing on debt to 
those who need them for doing trade, setting up industry and creating 
structures of providing various services. U sually the borrowers tend 
and to be pursued and need to be cautious to make earning by the 
economic activities proposed to be more than payments due including 
debt service to the lending entities. Big funds are required for mega 
projects which an individual by his proprietorship business entity or 
a group of persons forming partnership will not be abie to pool adequate 
funds by own equity source. Hence for mega projects joint stock 
companies emerged. These pool resources in equity and qualify to 
borrow from banks and various forms of lending institutions, funds 


further required, to setup large-scale projects. This steadily expanded 


banks ‘business’ which later expanded rapidly by dynamics of funds 
demand which promoted diversification to meet demand of businessmen. 
Banks have become key source of providing funds required to finance 
big projects, where a group of persons by resourcefulness will not find 
it adequate. Banks lend funds generated by mobilising surplus from 
the society and lend them to business persons, organizations short of 
funds and need them. Lending by the banks tends to be at rate higher 
than the rate of borrowing. The difference between the two rates is 
knows as ‘spread’. Spread generates additional revenue for banks. After 
meeting all the costs and expenses associated in providing the services, 
the residue is termed as ‘profit’. Deposits involve interest payout, 
usually being at fixed rate, both in tight and flexible forms. Lending 
similarly involves interest receipts, being fixed, in precise or flexible 
forms. Initially, it was a fixed rate, also time bound. Now, with long 
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time experience, improving skills in banking, making it complex, in 
other words sophisticated, it is now calculated on the basis of daily, 
monthly, quarterly, half-yearly, yearly and time length beyond here 
stated. However, lending tends to be time specific. Prudently assessed, 
sabe ‘business’ of the banks is simply trade or business in currency. 
ealing in same commodity is prohibited as it leaves scope for increase 

5 one and, as such, falls in category of not ae ate rading in same 
currency with specified terms of time sequ cin 1g and rate is interest. 
Similar is the mechanism of lendin 
Flexibility in rate of deposit and le ange is onc on as a safeguai d 
for borrowers, being business and lenders being banks. This 1s an 
element of monetary policy pursued by bank of state, by y any name/title 
ascribed to it. In event of tight money policy to combat inflation ‘bank 
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rate’, to be specified by the Bank of cot po i (bet ine ae bank), 
will be higher and the banks wil ll ha ow enhancement in their 
lending rate to remain in their business. es event of ‘ eee e money’ to 
promote economic activity, combat recession, “bank rate’ will b ye reduced 
and so the banks will follow the suit. The monetary policy feature alters 
rate/s of bank as state bank 1 rate eventually determines it, being manager, 
controller of po olic cy and administering its implementation. The banks 
have to keep with ‘State Bank’ a specified cash reserve of the aggregate 
deposits, or sod ain specified forms of deposits. This 1s known as 
SaR cash reserve ratio’. It is a must, in case a shortfall, banks 

adjust it by internal borrowing and lending. It tends to be rolling around 
the specified bank rate. At times it may vary, depe ene ing upon demand 
ply. This trading 1 in currency among banks, now almost a daily 
s kn own as ‘money market’. Jt introduced just flexibility in 
eventual rate of interest, usually to be above the bank rate. This flexibility 
isa ae al improvement, for a net to both banks and borrowers. 
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Basically it depends on bank rate, so its base is interest and not knowledge 
based puedes: ss risk which brings rofit. In this system banks are 


protected from perils of uncertainty in business. As safety and certainty 
aa is introduced, it becomes judicious that banks keep spread in 
tight limits as banks are primary provider of auxiliary services for 
ert and not real business as these have turned out. Similarly, 
this ‘flexibility’ keeps borrowers in safe sails by limited alteration, as 
increase or decrease in ‘discount rate’ carries impact on entire economy, 
being bse see by financial system, invariably, also implied under 
the monetary policy and implementation structure. 
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The banks have evolved over the years of its working a System of 
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f of return’, to claim it as ‘profit’, not interest 
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is not so. as trade off takes place in common Currency. For instance 
deposits in Pakistan are collected in rupee currency and so 
es varying in betwee! | Besi 

of cases, it is fixed rigidly or let it be flexible. How does it become 
flexible? 

Over the years, banks to protect themselves from losses on lending 
have evolved various safeguards. This is imperative as the banks collect 

e deposits in aggregate from the public. Their default in payback 
will be of disastrous socio-econo-politico consequences. The regulators, 
be it named as State Bank, Central Bank, Federal Bank, Reserve 
Bank,Monetary Agency, Monetory Authority etc. evolved a mechanism 
for security. This emerged in form of banks keeping with regulator a 
part of its deposits. The banks are prescribed to keep cash with the 
regulator everyday at prescribed percentage of their aggregate deposits. 
The banks short on meeting the specified cash reserve requirement 


business among banks has been instrumental of creating “Money 

Market’. The rate at which business takes place is known as ‘Money 

ket Rate’. Evidently it fluctuates by demand- supply interplay. Banks 

take it as base rate, on average for a specified period of lending and 

add to it their own share of earning by means of buy and sell of money. 

It is a trading in same currency with incremental recovery. It has become 
A 


-an integral part of the over-riding interest based structure. Besides, rate 


4° 


of return on lending structured by combination of ‘market rate’ plus 


a 


4 


own gain, it is by all means interest. It protect banks from risk of losses. 

The ‘cash reserve’ cushion incidentally became instrumental in 
creating multiple liquidity, credit expansion and consequently interest 
by way of multiple lending. For example, an initial deposit of Rs.100 
is made by a person. The receiving bank will place Rs.25 i.e. 25 percent 
with the central bank required as cash reserve. It will have Rs.75 for 
lénding. Lending of entirely Rs.75 does not exhaust in one transaction. 
Assume the borrower draws the entire amount as loan, either total 
amount or part of it will come back to the lending bank or any other 
bank by business deals. Thus 75 or part of it will be rolled over. Each 
dose of deposit and reducing fund after cash ratio deposit with central 


‘bank will be available for further lending by the banks. Thus Rs.100 


of initial deposit will create credit of about Rs.298 i.e. that is 2.98 times. 
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If cash reserve requirement is reduced, lending will accordingly increase 
and will fetch more interest earning to the banks. Al-Quran refers to 
this sort of banks credit multiplication generating multiplied Riba in 
verse 130 of Surah ‘Ale Imran’. It refers deals like this, multiplying 
money aggregates. ‘O you believers, eat not riba, doubled and multipled, 
but fear Allah that you may be successful’. Several ulema and scholars 
of Islam with reference to multiple Riba particularly in vogue with the 
banks working have out rightly rejected the inst titutional setup of banking 
as a business permissible in Islam. Multiple form of Riba exactly takes 
place in the case of banks deposit and lending functional system. Riba, 


be it in any form, simple, compound or multiple has clearly been 


prohibited by Verse 130 of Surah Ale-Imran. Hence any form of setup, 
be that of an individual or institutional, indulging in giving, taking, 


standing guarantor or even witness to deals involving Riba falls in the 


category of non-permissible and all deals in it are prohibited, ‘Haram’. 
It is to be noted that initial deposit of Rs.100 will create credit of 
Rs. 298/=. It may increase or decrease. It is not a mechanical system 
of total accuracy. The system depends on government backing to the 
banking system in given times. Cash retention ratio is meant to function 
as a safety valve. In case of run on a bank for withdrawal of funds 
deposited by public, now a distant possibility, depositors will not come 
around at a time. Even if they do so, the Central Bank will release funds 
to overcome such an exigency. An affected bank may ask other banks 
to work in support for rescue. The bank concerned, in the first instance, 
may promptly dispose its quasi-liquid assets and other instruments at 
some discount to pay off. Bankruptcy of bank has, as such, become 
now a history, by a multiple safeguard system at work. Functions of 
banks have multiplied overtime and overlap with those of other financial 
institutions, special purposes banks, investment banks, finance companies, 
insurance companies, leasing companies, assets management companies, 


various forms of funds, saving schemes, etc. However, system of 


cheques for collections and honouring, besides dealing with demand 
deposits is preserved as an exclusive function of the scheduled banks. 
Demand deposits form the single most important and major component 
of money supply. Through variation in rate of cash reserve, the Central 
Bank can effectively influence aggregate money supply. 

Banking institution is now being oe as an essential service. Its 
existence has become a need and, as such, it is considered as inevitable 
in the present day complex economic aces s, with its wide spread 
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obal sp ectrum, With a v uae and purpose to coexist, we have to 
VOL : nstitution as substitute to replace the interest-based 
banking or to reform the canvi onal banking by purging interest from 
its functional scope. Its working is purified by converting its functioning 
on profit based business, so as to make it a permissible proposition, 
compatible with Islamic injunctions. A proper, easy and convenient 
approach in this regard will be to keep banks functional, as institution 
of mobilising deposits as resources and to lend these for economic 


4 


pursuits, in funding of business projects, besides perform all other 
services in o of economic growth pursuits, which present day 
ani perform and the bar ill continue to undertake in future. This 
an be done by ae as nothing is impossible to do, which 
ah has made per ermissible. What is the point to think Ss observe 
acts permissible in Islam as impossible and to believe the acts pro ohibited 
as possible and act upon? Allah asserts that tasks as aac o believers 
i to be easy and not difficult 
The banking system has become mature and nearly perfect. Banks 
have become need of each society. It has come up to be an essential 
service. However, it has yet to reach the goal and qualify to ‘Banks 
business is business’ “not extortion, not multiplication of money, to the 
t it emerges as” ‘fake’ money by big deviation from real money. 
Instead of asking for a definite predetermined fix return on funds lent 
to wus ness as credit, which earns interest/usury, banks need to become 
partner in business. It will meet criterion of ‘Banks business is business!’ 
| Busine: ss refers to being partner in results, of profit and loss. a 
of this pursuit will transfer banks into Islamic banks, as variable profi 
d its sharing will replace interest, a fixed return by time sequence. 
Creating enabling environment for banking business to be profit- pee 
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on Islamic lines. quite in contrast with conventional dominant interest 
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based banking, is essential. This will imply reforms in fiscal and 
monetary e ; is olicies and pursuits. Policies governing fiscal, 
(taxation) and monetary systems at present are relevant to interest based 


banking. Its change of character will need similar changes in fiscal, 
(taxation) and monetary policies. Structural change follows policy 
change and vice-versa. In place of income tax, other supportive tax 
will be needed. Elimination of income tax is prerequisite. Similarly, 

taxation and monetary systems will require compatible change. Taxation 
need not be of tall order to become tyranny, prompting and promoting 
its evasion. Taxation, as part of service to society, which is its justifiation, 
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not to be for spending by persons in power carelessly, callously. So its 
rate has to be limited, restricted to the maximum of 10 percent. It will 
be in range of one to 10%. For the banks becoming partners in business 
a further refinement in rate will be appropriate. Similarly basic change 
in monetary policy will become essential to be compatible with Islamic 
injunctions of economic management to be judicious, equitable. Erosion 
in intrinsic value of currency has been instrumental of creating inflation 
and increase in value will shape recession. Inflation has been the primary 
justification of interest. Without eliminating the core element of 
justification, interest free banking will not have scope to exist and 


flourish. These are important issues for comprehensive study. 

The prevalent monetary system has been woven to be a powerful 
apparatus in firm yet less visible, if not totally invisible and deceptive, 
spread of economic imperialism, placed in by string of financial control 
held by a few super rich nations, by putting chains to developir 
economies in the form of surging debts and unsettling stress o 
servicing. Debt trap dilemma for developing countries is in dominant 
distress. After the second world war, the winners and losers became 

allies! They designed a framework of their rehabilitation to become 
robust by economic plans exploiting at the global spectrum. Their 
political domain of the past, in form of colonial control, has been 
transformed into economic domain of distinction, in the form of 
‘invisible’ imperialistic hold. No wonder then, if its crude and cruel 
extension explodes into third world war, in non-acceptance of currency 
domination and refusal to pay huge debts incurred by developing 
economies. War could engulf two distinct domains/divisions popularly 
known as G-7 (rich) and G-77 (developing) group of countries. Everyone 
of us should be wary of such eventuality and must try to obviate a 
likely looming disaster. This is possible by making money secular, in 
letter and spirit, in theory and practice, in principle and pursuits. No 
other way, option exists to exit from destruction that 1s looming large, 
for every one of us. 

A preliminary brief outline of banks structural feature and 
performance, to be compatible and feasible, is given here as basic input 
material. It bears scope of logical improvement and refinement by 
experience attained and exposure guidance. The banks shall be partners 
in the business, of which its financial participation is solicited, keeping 
in view total capital outlay assessed adequate, neither be lower nor 

higher. The banks may meet the sponsors need as t quality of business 
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a resource capacity of own, to play safe, including access to more 

i nent with other banks having surplus. Ideal 
ae pakonn may be 40 to 60 percent of the total capital outlay needed 
by the relevant business. Sponsors and ae may provide 40 and 20 
percent of the capital to be mo obilised, as initial financ A to make business 
entity functional. In larger capital outlay y, sponsors may generate 30 
percent of the capital initial requried and 15 percen eo public. In such 
case banks consortium may provide 55 percent of resources requried 
to get going. As project financed begins acon nE, most probably it 


eg 


will have profit in the first go or in the second year, sinc e stress 


t 
interest will not be there. Besides, 
to be in secular systems. Since banks finance is by Ashes sits mo R 
from public at large, - esi ies larger capital contribution it shall have 
priority in sharing profit of the business than the sponsors. Sponsors 
with stakes, in Gnancial arrangement, shall be sufficient to bear losses 


arising in the business. Sponsors have control of the management, they 
will be having personal income in form of reasonable pay plus perks 
in facilitation. So their livelihood will be pretty assured, protected, 

sustained and poised for improving with profitability trend in surge of 
the enterprise. 

Banks equity stakes ontained at a level of 49 
percent or more in 1 cer bly mes well-intent and well- 
judged objective in ace a ie sto al capital support required 
by the type of project and sponsors c oes in all essential elements, 
toward ensuring business a fair scope of success. Eventually ’ the banks 
stake in equity may be contain ie to 30/33 percent, to have sufficient 
influence i in assert about vouch safe of business functions as available 
to partner, but not to be active in day to day dealings. 

Sponsors interest be contained in the range of 35 to 45 percent of 
the equity finance. Public participation in equity be confined to 35 
percent and in case banks and from 40 to 30 percent so as to o enable 
promoters hold adequate stakes. Eventually, ideal tripartite partnership 
may be of 33 percent each by the sponsors and participating bank/s_ 
leaving 34 percent to hold by public. Variations at best in its composition 
can be 49 percent with sponsors, 25% bank/s and rest 26 percent with 
public. Representation on the board of directors to be in accordance 
with the share holding. The banks shall have casting vote and/or final 
say to check and prevent owner’s dictates. In the case banks shall 
possess highly technical and trained manpower for relevant business. 
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In cases of loss, to the extent of it eroding capital, it shall be adjusted 
against sponsors stakes and with it their representation on the board of 
directors shall proportionately come down. In profit, 10% be allocated 
to the sponsors and management services, in addition to pay, perks 
etc. mutually decided earlier. Market trend will be a guiding factor in 
its determination. By mechanism of motivation and fear put in place 
of equity erosion to be adjusted against sponsors finance, it will compel 
for efficient functioning of the business. In event of losses with : sponsors’ 
equity to suffer in first ee the bank/s a s fin m partner/s shall 
search some suitable, efficient alternate persons, knowing traits of suc 
business, so as to induct in aes ce of the exist ting sponsors, not able to 
have a turn around from | initial set back an the new persons to take 
place of sponsors shall inject to the extent of e juity contributed, which 
will overcome equity already eroded by ei first sponsors and balance > 
to be paid to outgoing sponsors. Thus the business will at die do 
by debt stress otherwise to increase. This sha ll make business a ie 
risky affair and shall meet the facie c principle of that ‘debt is debt, 
has to be paid, unless forgiven Sout shrase is for individual). However, 
in case of business, debt is debt, shall be paid. In Islam there is no 
scope for limited liability as is SE nded to the corporate sector and as 
it exists in secular system of business. It has been an ugly temptation 
to squeeze business of resources, owners becoming fat cows at the 

same time, taking unearned benefit of limited liability, provi iding 
unlimited scope of tuck back for own surge of hidden resources, 
depriving society of benefits due as income is derived from publie by 
each bi a which shall be taken as source of service to the society, 
not to be instrument of exploitation and deceit. Depositors providing 
funds to the banks will similarly share in profit of ba anks on average 
return on time based of deposits pro vided. Banks periodically work out 
cannes by lending of funds and rendering of services to be charged. 
It is computation to identify rate of return on funds provided; rolled 
over. In profit sharing, idle funds will not exist. Returns would be 
reasonable by viable completion. Cost of banks and busi iness finance 
will be lower than manipulative form of secular system. It will be win 
win situation for all, for all is well that ends well. 
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Chapter 23 
BUSINESS ETHICS & STANDARDS 


Islamic economics, its stable structure and equitable efficient functioning 
depends on business ethics and practices. Switch over of conventional 
banking system based on interest to profit sharing with requisite reforms 
in fiscal and monetary system can purify the business pursuits. Its 
cess is certain, as trading is permitted while interest pursuit is 
rohibited in Islam. Envisaged honesty, sincerity and transparency in 
usiness as ethics can be ushered by the prescribed switch-over. Its 
ing | it become a practice to follow with 
ease and will. Each believer is expected to know the qualities of Allah 
Subhanahu as His descriptive names express. Allah Subhanahu is t 
Creator of everything, the believers and other human beings liki 
be those non-believers. Similarly all types of the creatures spread over 
our global spectrum and beyond it and our vision, have been His crei 
and of none else. Allah Subhanahu is capable to create more like of it 
and at the same time competent to perish all that and recreate! Allah 
Subhanahu holds absolute powers of seeing, hearing and being aware 
of happenings in the universe. Allah has managed record of everyone's 
deeds. The power extends logically to give rewards for fine deeds and 
punishment for misdeeds. Invariably, the acts prohibited when committec 
displease the Creator. Commands stay as privilege with He who has 
power to create. Creature hority of describing 
cts as right and wrong, lest it extend to ordainment. It has been 
philosophical trait to drab in defining, describing right and wrong but 
eventually faltering in vain as philosophers of any rating, ranking ended 
their thought process on zero level/point, admitting inability to decipher 
secrets of creations, recreations and on or end game objectives. 50 to 
believe in their drab trap is self-deception, the end point of philosophic 
suspense, seclusion and ultimate result is to get sunk in sand. 
Allah Subhanahu has permitted trade and prohibited interest. Through 
trade people flourish and become prosperous. Induiging in interest 
brings misery extending to poverty disdain and virtual perils. A majority 
of the Prophets, inclusive of the 25 Prophets, (Blessed be them) 
description of each by name and their dedicated pursuits appear in Al- 
Quran, did trade so as to set model of ethics and standards of trade. 
Prophet Muhammad (48), even before announcement of his 
prophethood undertook travel for trade, underlying earning by it as in 
rightful manner. He set an admirable example to adopt by trade men. 
Allah Subhanahu has ordained trade as a legitimate pursuit and promised 
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happy tidings of social progress and economic prosperity through it. 
So much so that during Pilgrimage, a top priority prayer, to be performed 
being obligatory at least once in life time by every able and capable 
person, trade has been permitted in it. However, total indulgence in it, 
subordinating prayers to profit motive, has been clearly denied. “There 
is no sin on you.f seek Bounty of Lord (during pilgrimage by 
trading). Then as you leave Arafat (a well known place near Makkah 
where pilgrims spend the gth of Dhul-Hijjah) remember Allah (by 
glorifying His praises, i.e. prayers and invocations). Similarly at Al 
Masharil-Haram (i.e. Muzdalifah, a well know place nea r Makkah, 
where pilgrims have to stop and stay for the night of 10th of Dhul- 
Hijjah, or a great part of it) it is ordainment remember Him (by ce 
Allah for all good) as He has guided you (believers) and verily, you. 
were ee as oe - were aes Verse ne Sine ‘Cha ee 2 
in ue oat expressing increase. In this verse fae makes eke erence o 
increase in wealth by trade. | 

A companion of the Prophet Muhammad (S Suk) observed that in 
the days before the announcement of his Prophetiood in place known 
then as Akkaz, Majna and Zul-Majez big bazaars were being held and 
during the days of Pilgrimage big trade used to bea oe in these 
markets. After the dawn of Islam in Arabia, among persons embracing 
Islam, some thought that such trade during Pilgrima was not 
Naas They also felt that traders carry their business to markets 


of Mina and Makkah and camel men taking their cam a for sales at 
Muzda lif fah, Arafat and Mina, their Pilgrimage ee t be approvable. 
Reason is that where trade enters, Ibadat does not exist! Allah Subhanahu 


4 


removed this misunderstanding by descend of eee verse and cleared 
the notion that Islam is not against rightful, legitimate o earning in life 
On the contrary, Islam forbids going astray about faith and the Day of 
Destiny. It harmonizes religic i ae means of earning and 
denies deceptive deals, deeds, bees Islam emphasises for success 
and good for the next dae imi ultaneously wants 
prosperity and good in this wor his principle is obvious in 
all forms of prayers presi cribed in Islam. In fact, in Abulation, Salat 
individually and collectively , Fasting, Zakat, Pilgri i 
manifest enhancing spiritual capabilities and at t j 

material, physical, economical and political good, progress and prosperi 
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of the faithful. 
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e together at ne and Madina during 
sess provides information at dki nowledge 
itions of Muslims and offers opportunities 

to promote ae ihe it mutual concerns and promotes binding 
cooperation. This interaction can create numerous business contacts 
and promote through business nutually beneficial economic 
relationships. Keeping pay of consolidation among the Ummah, 
Allah Subhanahu permitted pelier evers to evolve such relationship while 
coming for the prime prayer Hajj. However, due concentration on 
prayers is prerequisite and this core objective must remain firmly in 
this clear in his mind and sight that 
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focus. Every pilgrim must keep ti 
trade and economic promotion is not the prime purpose of Pilgrimage. 
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However, if in some spare time, trade ane business pri 


conceived and created, it is not disallowed. It is not harmful! Hajj 
provides rare occasion for socio-economic interaction and by it integration 


of Ummah. 

It is interesting to observe and note with reference to message about 
Haj and fight/jehad and back to Haj, spread over a verses, 189 to 
196 of Chapter 2, ‘Al-Baqarah’, ‘The Cow’. ‘They ask you (O, 

d te, of new moons, say: They report about seasons for 
the mankind and for the pilgrimage. It is not righteousness that you go 
houses by the rear side c oi t (as the idolaters ? t certain seasons) but 
the righteous man is ie who wards off (evil). So ee to houses by the 
(front) gates thereof, and observe your duty to Allah, that you may be 
successful’! (189). The following six verses, 190 to 195 relate to 
fight/jehad against infidels, their whimsical interference about months 
set out and emphasis on to spend wealth for the cause of Allah Subhanahu. 
This interpose carries a purpose, bears significance, not to believe in 
whims of non-believers, not to forget need, when compelled, to fight 
infidels and non-believers and for the purpose to spend wealth. This 
is followed by verse 196 reverting to pilgrimage, explaining it aca. 
‘Perform the pilgrimage and the visit (to Makkah) for Allah. And if 
you are prevented, then send such gifts as can be obtained with ease, 
and shave not your heads until the gifts have reached their destination 
(being Baitullah). And whoever among you is sick or has an ailment 
of the head must pay ransom by fasting or alms giving or offering 
(animal sacrifice). And if you are in safety than whosoever context 
himself with the visit for the Pilgrimage (shall give) such gifts as can 
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be had with ease. And whoever can not find (such gifts), then offer fast 
of three days while on the pilgrimage and of seven days when returned 
(home) that is ten (fast) in all. That is for him whose folk are not present 
at the Invioble Place of worship. Observe your duty to Allah, and know 
that Allah is severe in punishment’. (196). Six verses in between two 
of Hajj give message clear, easy to understand, clear to comprehend, 


is that pilgrimage provides an unique opportunity to believers of | 


interaction geared to binding bonds of business and economics for 
superb salvation of Ummah. It aims at a clear rejection of subservience 
to infidels and enemies of believers, as animosity is due to believers 
acceptance of Islam and nothing else. Its manifest has been all along 
and is bound to persist, since non-believers cannot tolerate believers 
among them or anywhere in the world, and would always be on track 


to eliminate. It is not possible though, seen over centuries of terror and 


tyranny unleashed. Pilgrimage shall become a beckon of light for 
binding force among believers to be spread all over the global spectrum, 
having common belief, deeds, enabling warm embrace. This is the 
message of pilgrimage, which believers shall know and refresh this 
lesson of having unity in faith, discipline in deeds and eventual 
fortification of faith. oe, 
Nonetheless the word of ‘You Seek Bounty of Lord’ reminds the 
believers that the provision ‘Rizq’ and benefits one may get is through 
kindness of Allah Subhanahu and is certainly not by capability, qualities 
and workability of a person. It is purely by grace, kindness of Allah 
Subhanahu. He blesses benefits by His kindness. So conducting trade 
and carrying commercial, industrial and like economic pursuits, one 
must keep in mind and heart that success and profitability of it is by 
srace of Allah Subhanahu and not by anyone’s own excellence. Each 
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production, distribution and sales of wine; indulging in interest-based 
activities. providing places and services for gambling, prostitution; 
ae s t © &: F > 


indulging in bribery, adopting corrupt practices, etc. Business practices 
like hoarding, speculation, tricks to arbitrarily raise prices are disallowed. 
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such, believers are directed to exercise restrain in trap of the 
category of not permissible acts. It is not in elem ents of eee to dip 
in deeds disallowed and get enveloped in its disgrace 
bifurcate religion and business. Business forms a is ito 
business ethics and standards become integral part 

activities are essential in meeting the basic human P to live in 
peace and be secured. Islam means peace, it preaches and promotes 
peace. It prov seek security, serenity, social ‘integration etc. in brief all 


Indulgence in such pursuits has been categorically He ohibited and, as 
ive 


good ae d happy tidings. So Islam has set ethics and standards 
to follow in doing business. In several verses of Al-Quran, earning by 
rightfu o ee been emphasised. Similarly, Ahadith extensive a 
explain it. In books of Ahadith chapter has been set out under the 


of ‘Kitabul Baya (Book about Trade). This is to be referred for € ey 
about norms, principle, practices, performance and pursuits of business. 
It is dealt here by brief reference to Al-Quranic injunctions about trade, 


as how to conduct it so as to bring ana IS in e with the 
Islamic a tints and make business a way of life, to earn! livelihood 


in the right manner, so as to win kindness of Allah, which rules supreme 
for the meee s who mould their lives of economics as desired by 


Allah ee Allah Subhanahu in seven significant verses of Al- 
Quran has prohibited taking interest in any form. Its ex planation by 40 
Ahadith vee been provided by the Prophet M ee (22), Interest 
o non-believer, as he feels interest as 
conomic security and shatters belie f that Allah is 
provider and sustainer of li ving (Rizq). In contrast Allah ae ts adherence 
to charity, alms in support for poor. ‘O you who belies al Bat not Riba 
(usury) doubled and multiplied, but fear Allah that you may aybes successful. 
(130). And fear the fire, which is prepared for the disbeli aa 
And obey Allah and the messenger (Muhammad 2) t athe ou eas 
get mercy. (132). And march for in the way (which leads to) forgi ess 
from your Lord, and i Paradise as wide as the heavens and ie ea arth 
prepared for the pious. (133). Those spend (in Allah’s cause ) in prosperity 
= adversity, who repress anger and who pardon men, verily, A Allah 
oves the good doers. (134)’. These verses are from Surah/Chapter 3: 
ee ree These verses categorically establish denial in all forms 
and facets of interest eating and direct believers to spend in Allah’s 
way. Allah gives every creature its needs. Extend helping hand in it is 
the Allah’s way to get act together. It leads to success and security of 
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one and the society, not that earning/eating interest which disrupts 
socio-economic balance but aggravates imbalance, jeopardises security, 
promotes animosity and vengeance, leading to violence and disruptions. 
Similarly, Allah Subhanahu in Al-Quran strictly forbids depriving by 
any deceptive deeds, mysterious means, by aggression and injustice 
etc. of one’s wealth. It is a crime, committed to not an individual but 
entire society. Indulgence in it spreads it and plunges a safe and secured 
society in deep devastating turmoil. Hence, this evil be crushed by 
strongest fist and force. on, 

‘O you who believe! Eat not up you propert y/assets/wealth among 
yourselves unjustly except it be a trade amongst you, by mutual consent. 
And do not kill yourselves (nor kill one another). Surely, Allah is the 
Most Merciful to you. (29). And whoever commits that through 
aggression and injustice, We shall cast him into the Fire, and that is 
easy for Allah. (30). If you avoid the great sins which you are forbidden 
to do, We shall expiate from you, your (small) sins and admit you to 
a Noble entrance (that is paradise)’. (31). Surah/Chapter 4, ‘An-Nisa’. 
Grabbing wealth, in any form, of any one, by unlawful means and 

-unjust methods, is placed in category of great sins as it affects entire 
society. Do not let it loose. Curb it by stern prohibition acts.. Eating 
Riba and eating up the property of anyone, by any foul play, have been 
placed by the Prophet Muhammad (2252) among seven great destructive 
sins. Refers Sahih Al-Bukhari, Volume 8, Hadith No. 840. 

In order to avoid greed and envy of each other ina society which 
primarily evokes from wealth in possession of some and not in possession 
of several others, Allah Subhanahu has offered appropriate guidance 
for the believers in Al-Quran. ‘And wish not for the things in which 


for what they have earned, and ask Allah of His Bounty Surely, Allah 
is Ever All-Knower of everything’. Verse 32, Surah/Chapter 4, ‘An- 
Nisa’. So provision, wealth, everything in brief is as a reward to efforts 
on right path, each of it is and all of them are secured by Allah Subhanahu. 
This categorical statement shall serve enough as guiding principle for 
adoption, as the perfect persistent practice of life. Grabbing, snatching, 
cheating, theft, loot, decoity, exercise of authority with injustice, foul 
design and play etc. depriving wealth/ assets/property etc. by foul means 
of anyone which usually is through expression of power, which manifests 
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into aggression, is a wrong deed. Such wrong aoings led to render 
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permissible pursuits into unlawful, incure wrath of. 
his is expressed clearly in Al-Quran. ‘For sas 
Jews, We made unlawful (Haram) for them certain good (Hi 
which had been lawful for them and for their hindering from / 
path. (160). And their taking of Riba (usury) F yugh they were forbidden 
from taking it and devouring of men’s substance wrongfully (bribery 
and nee ey vils). And We have prepare e he ey auc rs among 
them a painful torment. (161). Butt among them who are well 
a ounded in in knowledge, and the o SDE li eve in what has been 
nt down to you (Muhammad *38-) and sea was sent down before 
you, and these who perform Salat and give zakat (obligatory c charity) 
aaa believe in Allah and in the Last Day, ia is nee to whom We aed 
give great rewards’. (162). These three ve aoe Surah 4, An Nis 
‘Women’, give believers a message of gett 
temptation of greed, which gets expression ie form of ta PEN Riba a 
wealth/ assets/property etc. of others by im um 
Riba and robbing/depriving have similar effec ETI ne first one has been 
legitimated by the secular economists eee netarists while second 
have been conceded as crime. Several instances of depriving people 
by deceptive methods, tricks and juggleries have also been regularised 
by secular economists and area nts which believe in capitalism, 
itico-economic design and pursuits. 
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ing, fo sae d with settle ement ‘of difference, hoarding, 
speculative buzz, gambli = in several forms etc. by 1 license. These 


ae as games are means to deprive one ae iis wealth. Cases of 
families ruinations by indul gece in such pursuits have been numerous, 
a mited. Aware of these evils eventual o Allah Subhanahu 
has made them DaN ful. Be lievers must shun these evils with good 
sense, for peaceful living in this wo orld and have great rewards in the 


ga 


7 
next world. This is Islamic way of life to live, in happiness for self an 
to herald happiness for the society. 


Business Ethics 


Islam envisages business based on equitable right to relevant parties. 
It does not leave room for one to get more which tends to deprive other. 
This norm is based on principle that no one can take away an} ything 
possessed by some other without his willingness. This principle is set 
by Al-Quran. ‘Listen’ that is by trade in between you with mutual 
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willingness (consent)'. By other verse of Al-Quran, Allah subhanahu 
directs the believers. By another verses to refer in this regard are : (a) 
188 of Surah 2, 'Al-Baqarah' and (b) 29 of Surah ‘An-Nissa’, of Al- 
Quran, Allah Subhanahn directs the believers: (a) ‘Those who believe, 
do not eat (grab) wealth/assets/property ete of one another by wrong 
means to gain-hear of the judges (in your favour) that you may knowingly 
devour a portion of property of others wrongfully’. (188). (b) ‘Those 
who believe, do not eat (grab) wealth, assets, property of others by 
wrong means, save it is trade with definite willingness among yov’. 
(29). [(to gain hearing of the judges that you may knowingly devour 


apportion of property of others wrongfully’ relates to (a). Save itis i 


trade with definite willingness among you relates to (b). Some Ahadith 
explain this. In the book of Hadith, Masnade Ahmed, a companion of : 
the Prophet £88, revered Anas bin Malik and others (be Allah pleased 
with them) said: The Prophet@ss2 said: "Wealth of a Muslim is not- 
permitted to another unless it is given with happy heart (willingness). 
in another Hadith of the Prophet £8 it is observed: ‘Tt is not permitted 
to any person (believer) to take any of his brother's belongings without | 
‘jt is given by willingness ( of the possessor)’. This principle is in total 
accord with justice and fair play. It 1s in accord with good grace anc - 
sense. Every human being cherishes that no one deprives of his holdings 
by deception or ageression or any foul means. This norm has been 
universally accepted and each society abides by it and admires iis 
application. Islam has made this as part of ethics. This underlines — 
importance attached to equity, justice and social serenity by Islam. A- 
person is pleased to part with some of his possessions and gives 1t to 
others, when he is convinced that he will have a reasonable return tor 


Me 


it. Such return may be material or spiritual. This fact stays in focus oF 


islam which wants a society with economic balance. As this chapter 
deals with business ethics, the willingness to part with some possession 
refers to approval and consent with pleasure, free from all forms of 
coercive practices. Hence willingness stretches to peace of mind and 
happiness of heart, expelling any sort of mental coercion. So trade deals 
in Islam envisage mutual gain and no deprivation to either party. 
Willingness and mutual gains are two basic elements to trade deals, 


exchange of goods, etc. These features distinguish between interest/usury 
and profit. The payment of first has never beer given willingly. Over. 


4 rr 


n 
the years, by its persistent practice, it has become a system. The coercty 


aspect escapes attention. Yet it is obvious, no one is happy in heart t 
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part with his earnings by efforts and perseverance to the lenders. This 

defines that in all dealings in economics/business, each party has 

judicious return for his goods which makes a ] legitimate. In its 
absence, it or fall in category of ‘prohi pee pursuit. 
Principles of legitimate/right and wrong were set by the Prophet 

(S42). Instances, models, making deals wrong re a to have been 

as follows. 

1. Bay-al-Muhakala: Sale/Purchase of ripe wheat crop by clean 
wheat in same volume. This principle is not restricted to wheat 

alone but it wholly applies to all the commodities. Making 
such deals has been restricted. It has been explained in Ahadith » 
of the Prophet (4882). The explanation is that exchange of same 
commodities need to be even and instant change of ownership, 
otherwise it will be in form of interest by will which is forbidden. 

In the quoted clean wheat deal quantity is identifiable precisely 
and it is not in the case of ripe standing crop. Hence, one party 

may have more, the other less which makes deal not equitable, 
. hence not legitimate. This principle is extended to all deals 
having definite versus indefinite quantity, size and like measures. 
ay-ul-Mazabanata: This o to sales and purchase of dry 
tes in volume known, 1 in exchange of fresh dates on branches. 
nA sales and purchase sof dry grapes, of f known Wer 
change of fresh grapes on branches is disallowed. This 
aa trade is prohibited, as it has property similar to DA 

Muhakala. In similar commodities, properties equitable, 

appropriate exchange does not take place. There is room for 

less to one, more to other in return. It is not right. 

Bayul-Manabaza: This refers to ansaan in which one party 
throws his goods to other and it is deemed-that a deal is struck. 
This is like to deal in goods/commodities without seeing it, 
knowing its condition, quality etc. Knowledgeable persons 
refer it to deal getting struck on one party throwing it, thrusting - 
upon other and that buyer is not allowed to reject such goods, 
refute deal. This is not permissible in Islam. 

4. Bay-ul-Malamasah: It is almost similar to Bayul Manabaza. 
In it the goods/commodities/products of which sale and purchase 
is taking place and that buyer touches or places his hand on it, 
the deal is deemed to have been struck, prior to the shopkeeper 
spells out that he has sold it to the buyer and buyer admits to 
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have purchased it. This is albeit without seeing the product 
quality, variety etc. This is just to touch or place hand by the 
buyers and transaction takes place! This is improper, not a 
valid deal in Islam. : 

Bayul-Hasah: The Prophet (48) in some Ahadith prohibited 
three types of transactions. These have been, if carefully 
assessed, that in them right of each party to deal were not being 
thoroughly protected but usually one party was placed at 
disadvantage. In such transactions condition of the goods 
remained uncertain and, as such, it carried the essence of 
gambling. | 

Bayul-Arban: In this type of transaction, the buyer gives certain 
amount as advance/deposit with stipulation that if transaction 
takes place, this amount will form part of payment and if 
transaction does not take place, the seller will forfeit 
deposit/advance. Intending buyer will not get back such deposit. 
Since in this deal the depositor does not get anything against 
his money, his right is trampled. Hence, such transaction is 
disallowed. It is like to gulp/eat inadmissible (‘Aqal Al-batil’) 
which is categorically denied in Al-Quran. ys 
Bay-ul-Sanin or Bayul Muaaramata. It relates to sale and 
purchase of fruits of a garden for several years to come. This 
has been prohibited since the products/commodities/ goods do 
not exist at the time of transaction and its coming into being 
cannot be definitely determined. Everyone knows that at times 
gardens bear reasonable fruits and other times fruits may destroy 
due to unforeseen events. In it, the buyer may be placed at loss 
and owner of garden gains without entitlement. Several Ahadith 
of the Prophet (S£) prohibit sale and purchase of fruit gardens _ 
of which fruit is raw and not yet near to ripe, deal is disallowed. 
The reason is that in this too uncertainty lurks to ripening and 
fruit may be damaged which inflicts buyer loss. 
Bay-ul-Haywan-bil-Laham: This refers to sell or purchase of 
live animal in exchange of flesh of a slaughtered animal. Itis _ 
prohibited since weight of flesh is known but weight of flesh 
of the live animal is not known. Exchange of them lacks 
similarities which is prerequisite for a transaction. 
Rav-ul-Gharar: This refers to seller showing his 


7 
goods/commodities/products as perfect in all respect and covers 
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p its infirmities, = ing the defects. This means deceiving 
ae buyer. This typ e of trade/transaction is forbidden as in it 
a right of buyer is dat saa 
10. Bay-ul-Majazafa: This rete 3 
measure or weight an ae is based on estimate. For instance, heap 
of grain. This type of trad E is in i 
O 


ah 
&/ 
one party is at 2 ioss and ot 


illegitimate 
li. Bay-ul-Maadum: This refers r transaction of certain 
commodities/goods/products not present at t the time of 


transaction. This - not allowed, as buyer does not know its 
quality and conditior 


12. Bay-ul-Ayna: In this E T | the iol do not take 


delivery of goods dealt but square transaction by difference of 
price or value as the case may be. This type e of trade is usually 

done in stocks and currency. By this trade attempt is to ma ake 
Riba legitimate. It 1s s inherently specu A which is not 

_ allowed. 

13; Bay-ul-Mukhazarah: This refers to sale or purchase of fruits 
garden on trees in raw condition aaah ndications of ripening 
f is/transaction 


not yet available. Besides these types of trades/deals/t 
in Ahadith of the Prophet (488) several other types of such 
businesses are prohibited. Reason for this is similar. Any deal 
that is not in conformity with the standards set by Islam for 
justice and fair deal ar nd in which one party is placed at 
disadvantage, there is prohibition. It becomes illegitimate for 
all types of transactions specified as prohibited. References to 
relevant Ahadith is available in the books of Ahadith, Chapter 
Àl- Bayun. 

For centuries in almost all the Lai c countries, the business system 
an integral part of economic system is, by and large, capitalistic. The 
real a and thrust of Islamic system has become out of sight and, 
as such, out of mind, out of action, pursuit, thinking. So the distinction 
between ri ene and wrong of trade has been lost, not just obscured or 
blurred. The basic difference between Islamic value system is that in 
capitalism, capital is considered and acknowledged as the most potent 
factor of production and hence entitled to share in output, at competitive 
rate of return. This ‘competitive’ return though is not determined by 
natural, physical forces. This system ‘validated’ return on capital in 


468 | Business Ethics & Standards 


form of ‘interest’ to contributors of capital which will mostly be held 
by rich, moneyed persons. Their earning on ‘lending’ through direct 
or indirect means of banks, development finance institutions etc. will 
be secured. This privilege of providing funds protects reward to capital! 
Loose or liberal flow of money tends to ignite inflation. Tight monetary 
policy is to curb inflation yet to evade recession. A “pragmatic’ approach 
has been decided by monetarists and an economist is to permit a bearable 
inflation, persists as incentive for business and investment. It is in 
perception, not in precise practice being followed by the government. 
This too ensures and provides return on capital, as much as, the rate 
of inflation plus which ensures rich becoming richer. It is easily 
manipulated by ‘monetary policy’, by tightening it through raising 
interest rate and thereby return on capital. Conversely by letting monetary 
policy liberal to loose, increasing flow of money, reduces its return! 
However, to check and prevent inflation, resulting in run-up of prices, 
governments usually remain alert and try to suppress it by pursuing 
tight monetary policy. But in the situation, if fiscal policy is found 
weak, not generating adequate revenues to meet expenditure, the 
governments resort to borrowings and deficit financing. Borrowing 
from central bank, scheduled banks or direct from the public in form 
of savings certificates, treasury papers, ‘sukuk’, term papers, bonds 
etc. creates inflationary trend. Islam does not permit affecting changes 
in intrinsic value of currency, as it leads to economic injustice. Islam 
does not consider wealth/money as factor of production, as its 
characteristics do not run parallel to other factors of production, being 
labour, management, entrepreneurs, which over the years gather steady 
strength and later decline in effectiveness and earning potentials. 
Improvement and decline in it is a natural phenomenon. Keeping in 
focus, capital not acknowledged as basic factor of production, principles 
of Islamic trade and commerce make it imperative to purify such 
business of interest involvement, be it in any form or substance, directly 
or indirectly. Islamic perception provides protection to all parties by 
equitable dispense. In capitalistic system, provider of capital is perceptibly 
secured of principal amount with specific return, while others, labour, 
management, entrepreneurs will not be similarly fully secured with 
backing of collaterals, ete. Hence how to keep intrinsic value of currency 
intact is a subject in its own right for full exposition. It is given in a 
book, titled ‘Equitable Monetary System and Structure’. In view of 
capital deemed sterile and accordingly not a definite factor of production, 
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it exposed the current monetary system as dubious by ae us test of 
Islamic value system applied to it. In tandem, therefore, en ~ ancial 
structure, inclusive of joint stock companies’ setup and Pa ioning 
deserves a fresh look of its validity. All of them have roots of existence 
in interest and leverage arising from difference in between rates of 
interest on borrowed funds and profitability, measured by rate of earning 
on capital, more appropriately equity. The cz apitalistic form of economics 
is like sp pider web -i on nee rk spread by interest. Islam, to recall, 
ellect as the real agents of 
Sa beside es land, Senne of were ct broadly covers spheres of 
various ski = cluding management and technology. 
It shall be of interest to know that at the nie of arrival of the Prophet 
Aubammad ( (262) an nd steady descend of Al-Quran, spread, over 23 
years period after announcement of the prophet-hood, the subject of | 
wealth as a factor of production did not vividly exist either in Arab 
culture and society, nor in books of religions. Al-Quran enunciated the 
principles and Ahadith provided adequate follow up explanations but 
did not lay down procedure in specifics, as the former held firm standing 
of everlasting characteristics, the procedure remain changing by 
sane and skills for their refinement and Sree As the art 
and sc lence, e economics is d o Si eae human wants 


f 


se ee ie Those well ea with vo “Outan and india 
contemplated deeply in it and have consistently pondered to i 
olutions, compatible with injunctions of Al-Quran and Ahadith. Som 

of them deemed as relevant to business ethics and practices have bee 
given here. Students, teachers, scholars, economists, ‘ulema’ and devoted 
to macro-scale Islamic economics and on micro levels of trade, finance, 


‘a 
ae aoe 


fiscal and monetary systems have to combine and coordinate efiorts 
to respond to the challenges. This book is designed to provi ide basic 
principles of Islamic economics, to build upon it by the intellectuals 
and ‘ulema’. Take a pause and ponder and provide consensus views by 
coordinated endeavours. Islam promotes ‘ijtehad’ as its dynamic feature 
for regular pursuits. Islam emphasises on inductive trait as superior to 
deductive method. This trait has been acknowledged as gift to humanity! 
None can claim and in follow up acclaim of its acknowledgement, as 
having introduced the experiment method but Arabs. Brifftault has 
noted this fact but further observed in his book, ‘Making of Humanity’, 
‘The experimental method of Arabs was by Bacon’s time widespread 


E 
so 
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and eagerly cultivated throughout Europe’. Islamic principles are pitched 
in perfection, by coming from the Creator. So these shall stay ahead 
of changes taking place by human pursuits for excellence, by intellect, 
the gift of the Creator, which shall never, however, excel the knowledge 
of the Creator. Ponder on changes, its reasons and implications, taking 
shape in the world and the evolving universe is known as ‘ijtehad’, 
which refers to energetic efforts to form an opinion based on principles 
enunciated in Al-Quran and Ahadith. Creativity is the corner stone of 
the best of Allah’s creations, which is human being, alone blessed with 
intellect among all His creations! The drive of science, by cause and 
effect, is led, propelled by power of art, which is thinking, developing 
fresh ideas and sailing in search. Hence, technology follows scientific 


This demands scientific studies for technological advancement and its 
upgrading. However, economics is the root factor. The best of the 
economic system, by logic and, therefore, as a norm can alone be the 
Islamic one. It needs to be searched and researched as a regular feature 
by the believers, among them intellectuals, scholars, economists and 
‘Ulema’, as a joint venture on permanent footing covering the entire 
Islamic world to provide a lead, as beckon of light is fully preserved 
in Al-Quran and Ahadith. Other experts in the field of religion Islam 
shall join in the efforts to bring ‘nirvana’ (persistent peace by surge in 
prosperity with harmony) for the entire humanity. Here is a challenge 
and time too, to rise in rhythm to right cause, by right means, flourish 
in fine deeds, for salvation of human beings from slavery to weak and 
wicked forms of economics, by brand of capitalism, communism, 
socialism, facism and alike deceptive designs. The 20 century saw 
wipe out of communism, living for mere 70 years, while capitalism of 
long duration has given clear indication of its being at hand of end at 
the very outset of the first decade of the 215' century. Be this a farewell 
to capitalism, for lack of fair deal in its weird character and structure. 


Chapter 24 
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All secular forms of economics w o address = resolve sufferings 
of the human beings under poverty < nen Their design to gene 
Ly 


this goal is referred to as strategy, a course of ae in ushering human 
welfare, The concept of welfare is summed up as satisfying of * maximum 
wants’, within ‘scarce or limited resources’. Wants are described as 
‘unlimited’. Satisfaction of maximum wants by scarce resource s implies 
uses of identified ‘limited’ resources with persis 
efficiency. Its achievement implies sharpening of skills and consistent 
upgrading of technology. In the process is achieved efficiency, economies 
P A 
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of scale, etc. These features tend to reduce cost ol production and 
augment operational base and scope of avai ilable resources. Operational 
structure of entire efforts involves identific ation of resources, asseosient 
of their volume and quality, searching of the best model to adopt an 
persistently to review outcome and apy imagination to Se 
capabilities. Law of comparative cost, by a natur ral grant of specific 
resource, such as soil, climate, sige treasures, etc. points out the 
es preferably to be undertaken in promoting economic growth. 
Nonetheless, ov erlapping of investments, leading to diminishing returns, 
need to be kept in check by meticulous planning, its execution and later 
by timely monitorir ng. | protect resources from underutilisation, 
misuse and wastages € aseless efforts made for centuries in this 
regard have created as logy’ as a potent force and those sa 
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excellence in it have overtaken inherent be — of having resources 
at hand and defeated the ie aw of comparative cost’, by ee ing 
competitive in cost of production. | 


In all facets of secular sake capital has become a powerful 
factor of production and return to ie provider r has assumed a priority 
by assuring a time-tagged specified gain, in form of interest, often 
being arbitrarily branded as ‘rate eof return’ and even ‘economic rate 
of return’, in addition to principal amount. The rate of economic return 
is determined by monetary policy and its pursuits. Tight monetary 
policy increases and loose one reduces ‘rate of return’. Evils of interest 
inflict economic disparity and lead eventually to disintegration of a 
society. Its consequent sprout of clashes among emerging classes, in 
protecting own economic interests, divides humanity within a country’s 
borders and on wider global spectrum. Demerits of accepting money 
as a factor of production have been far in excess of its presumed benefits. 
The concept of creation of wealth by economic activities, so as to 
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satisfy maximum wants of human beings, has been distorted by 
distributive process of additional wealth created on acknowledging 
capital/money as a factor of production! Money by acquiring more and 
mote strength as a powerful factor of production has become a monster, 
most difficult to deal. It has over a time virtually emerged as invincible! 
It will continue to acquire increasing strength, as long as it remains in 
saddle, as a major factor of production, and sole claimant of ‘economic 
rate of return’ plus principal, while the other factor of production, 
human labour, is exposed to suffer physical, mental and intellectual 
s but is often 

deprived of compensation of exhausting capabilities in productive 
process, generating incremental resources. This process, creating 
incremental capital ‘resource’ has been helpful to those in vintage. 
position of holding money/weaith to take higher share of ‘wealth 
generated’ in a society. It is a common feature spread in each country, 
in each region, in each continent and so it is globally stretched. A few 
rich people now control the global capital resources which leave a huge 
force of human beings to suffer deprivation, humiliation and drenched 
in poverty disdain. They have fallen victim to live a life of subjugation 
and subservience. The result reflects that the prime objective of secular 
economics pursuits of human welfare at large has not been fulfilled. 
The lure of meeting maximum needs of the human beings within the 
known available resources branded as ‘limited’ has emerged elusive. 
This is an outcome of creating a myth of ‘limited resources’ and hype 
of ‘unlimited wants’. This concept has created scarce and the humanity 
has been misled by making it a slogan of modern economics. Had it 
been valid, a few multi-billionaires and a great multitude of people 

ipped in damn poverty would not have concurrently existed in a sharp 
contrast and that too for centuries at a stretch. 

Islam does not accept the monetary system which is in vogue, in 
practice. Money is sterile. It has no power of productivity. It holds no 
force inherent to be directly used as an instrument of production. This 
‘factor’ is artificial, man made, evolved as an exponent of exploitation. 
Its increase and decrease in a society can be made by monetary policy 
through interest rate, that is known as bank rate and allied supportive 
means the central bank holds. Worth of capital is based on monetary 
policy and not production. In the process, hard working human beings 
are often grinded while hardly working men of moncy have the best 
of both dimensions, interest rate in overt and ‘economic rate of return’ 
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1 covert form, so assured gain as plus to principal, irres i ective of the 
borrow wers business produces eis Utopian prescription of Islam by 
its economics and economic policy design and pursuit mechanism. 
offers to terminate deeply trenched malaise of Capitalism, Communism, 
Socialism, etc. It is meant profoundly to o liberate humanity fro om surrender 
to money power. Remedy for it exists in following Islam and adopting 
its economic system. No doubt, Islam is the only oie on acceptable 


to the Creator of the universe and ever e existing in it before, now 
and in oe to come, to stay well sustaine an until the Day of Destiny 
ras on the earth. This bold fact shall give us strength of conviction 


at the system pı prescribed by the Creator, pro ovided followed by sincerity 
p sause and purpose, it shall prove to be the sole source to spring and 
bring real happiness to the human race. Creator has categorically stated 


that to Him the honoured person is he who is God fearing (pious 
believers, abstaining form all kinds of sins and evil deeds as fo rbidden 
by Allah Subhanahu). Quality of a good human beir 

fearing’, abstaining from evil deeds of all sorts and : 
directives as provided in the book Al- oo in aa and deeds of 
the Prophet Muhammad (48°), expressed, explained 
his (life time) companions. 

Foundation of the finest performance is laid i 
for which human beings have been created an: 

L 


in knowing the purpose 
d the entire universe as 


q a 


set out is for him to derive benefits. pr performance of life of human 
beings, as prescribed by its Provider, Allah Subhanahu, has been: ‘And 
I (Allah) created not the jinn and thes mankind except that ee y sho ua 
worship Me’. Verse 56, Surah/Chapter 51, ‘Adh-Dhartyat’, ‘The wind 


those scatter’. On this directive, one may wonder about the worship ‘6 
be the single purpose of life! Life depends on economic pursuits for 
livelihood. So its earning by legitimate means, as it benefits other 
creatures, primarily human beings, becomes part of worship. It is in 
true and total compliance of His directives about how to live a life 
being purposeful and meaningful. The next two verses respond quickly 

to it and explain the extent of Allah’s access and authority. ‘I (Allah) 
seek neither any provision (as human beings recipient of provision 
from the Creator can not provide it to Allah) nor do I ask that they 
should feed me (but feed themselves and My creatures)’. (57). ‘Verily, 
Allah is the All-provider, Owner of the strongest power’. (58), 
Surah/Chapter 51, Al-Dhariyat. Not just seeking of provision, Allah 
Subhanahu has categorically committed Himself to provide provision 
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to every living creature, to bless His creation. ‘And no moving (living) 
creature is there on earth but its provision is due from Allah. And He 
knows its dwelling place and its deposit (in the uterus in creation process 
and grave after death). All has been (recorded) in a Clear Book (Al- 
Lauh-Al-Mahfuz- the Book of Decrees with Allah). Verse 6, 

Surah/Chapter 11, Al-Hud. At least 15 verses from nine chapters make 
precise announcement about provision for all the creatures to be with 
Allah Subhanahu. These verses have been annexed at the end of this 
chapter. 

Since the Creator has senate te command on all of His creatures, 
the best among them being human beings, the latter has been clearly 
informed which of the provision is permitted, earned by right means 
and which is prohibited on being earned by wrong means. Several 
verses of Al-Quran, Ahadith and per rformance of the Prophet (38) 
provide absolute guidance on the permitted and the prohibited 
commodities, products, means and methods of making the livelihood. 
It exhaustively explains about the human efforts to be exerted in this 
regard and not to cast doubt. ‘O you believe! Make not unlawful the 
Tayyibat (all that is good as regards food, things, deeds, beliefs, persons) 
which Allah has made lawful to you, and do not transgress. Verily Allah 
does not like the transgressors’. (87). Instantly the next verse states, 

‘and eat of the things which Allah has provided for you, lawful and 
good, and fear Allah in whom you believe’. (88), Surah/Chapter 5, ‘Al- 
Maidah’, ‘The Table Spread with Food’. ‘And eat of that (all food 
items covered-here it refers to meat) on which Allah’s name has been 
pronounced (while slaughtering animal) if you are believers in His 
Ayaat (Proofs, evidence, verse, verses, lessons, signs, revelation etc.) 
(118). ‘And why should you not eat of that (meat) on which Allah’s 
name has been pronounced, while He has explained to you in detail 
what is forbidden to you, except under compulsion of necessity? And 
surely many do lead (mankind) astray by their own desires through 
lack of knowledge. Certainly your Lord knows clearly the transgressors’. 
(119). Surah/Chapter 6, ‘Al-Anaam’ , ‘The Cattle’. These two verses 
explain what are lawful and unlawful food for the believers. Take 
lawful. Leave unlawful. Do not transgress from obedience to it, that 
you have to repent, today, tomorrow, to the Day of Destiny. 

Believers have been blessed with directives to consume good (lawful) 
food and to dress well, but to avoid doings which ship into extravagance, 
that is prohibited. ‘O children of Adam! Take your adornment (by 


AN 


Principles of Islamic Economics 47 


wearing your clean clothes) while praying and going round (the Tawaf 
of) the Kabah and eat and drink but do not make waste by extravagance, 
certainly He (Allah) likes not Al-Mushrafin (those who indulge in waste 
by extravagance)’. (33). Surah/Chapter 7, ‘Al-Aaraf’, ‘The Height’. 
The message to mankind, initiated from the first created human being 
prophet Adam (be blessing on him), extends to the final Prophet 
Muhammad (<5), and thus is made universal, complete and 
accomplished. The next verse reads: “Say (O Muhammad (Sallalahu 


-Alaihi Wasallam) who has forbidden the adornment with clothes given 


by Allah (Subhanahu), which He has produced for His slaves, and Al- 
Tayyibat [all kinds of Halal (Lawful) things] food? Say: “These are in 
the life of this world, for those who believe, (and) exclusively for them 
on the Day of Resurrection. Thus We explain the Ayat (Islamic laws) 
in detail for people who have knowledge’. (32). Surah/ Chapter 7, ‘Al- 
Aaraf’, ‘The Heights’. The finest qualities of the believers are to abide 
by the directives of Allah Subhanahu about eating (food) and dressing 
(clothing). These shall bring rewards on compliance as have been 
ordained in the two verses. Allah Subhanahu has struck stern warning 
against devouring someone of his belongings in forms of wealth, assets, 
properties etc. and by any means it may be. This has been determined 
as wrong and unlawful..‘O you believe! Verily, there are many rabbis 
(Jewish) and monks (Christian) who devour the wealth of mankind by 
falsehood and hinder (them) from the way of Allah (i.e. Allah’s religion 
of Islamic monotheism). And who hoard up gold and silver (al-kanz: 
the money of which zakat is not paid) and do not spend these in the 
way of Allah, announce (for) them a painful torment’. (34). “On the 
Day when that (Al-Kanz: money, gold and silver of which zakat is not 
paid) will be heated with fire of Hell and with it will be stamped their 
foreheads, their flanks and their backs, (and it will be said to them). 
This is the treasure which you hoarded for yourselves. Now taste of 
what you used to hoard’. (35). Surah/Chapter 9, ‘Al-Taubah’, ‘The 
Repentance’. These two verses relate to devouring persons of their 
possessions, by persons having religious knowledge, usually being 
respected as honest. Interpretation of it extends to such persons among 
the believers, who generally pursue such tactics in temptations of 
becoming rich. Those who indulge in such tactics and robe the people 
will mostly be misers and/or extravagant. The former will normally 
avoid payment of Zakat and even if paid, it may not be acceptable to 


Allah Subhanahu, since the wealth so acquired will not be by Halal 
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means, that is earned by right and lawful manner. Zakat is meant to 
purify wealth rightly earned, while extravagantes who tend to be 
prodigal, will have wealth earned, by wrong way and means and will 
hold no norms for Zakat. For both these categories, severe punishment. 
has been prescribed, as it is expressed in the quoted verses. One shall 
know this and he who knows it, shall save himself from scourge of a 
severe punishment. Allah Subhanahu directs all the mankind and 
specially the believers to learn from Al-Quran and reform their life 
style in accordance with the 1 injunctions categorically carried in this 
regard in the book. ‘O mank ae There has come to you an excellent 
advice (by Al-Quran) from your Lord, (describing all that is good and 
forbidding all that is evil) an ve ihe aling for that (diseases of ignorance, 
doubt, hypocrisy and differences leading to disputes and destruction) 


= 


which is in your breast, a Ean se and mercy (by explaining lawful 
and unlawful things) for the believers’. (57). ‘Say, In Bounty of Allah 
and in His Mercy (i.e. ae es, Islam and Al-Quran) there in let them 


rejoice. That is better than what (the wealth) they amass’. (58). “Say 
Muhammad <8 to these polytheists): ‘Tell me, what provision 

Allah has sent down to you! And you have made it lawful and unlawful. 
F U 7) Has Allah permitted you (to do so) or do 
you invent a lie against Allah?’ Verse 59. Surah/Chapter 10, ‘Yunus’. 
These three verses make Al-Quran a source, which clearly spells out 


what are lawful, right and wrong pursuits. These are explained in the 
Book. Life is to be moulded in accordance with the o injunctions 


and not by own belief and whims! Allah has blessed human beings by 
bounties unlimited. Hence what is the point, or a eed , In exercising 


own judgement about permissible and sore acts, deeds, food, 
drinks etc. All the pro visions have been and are being provided b 
Creator, so He holds an exclusive authority as to (prescribing) their 
uses (right and w rong). Those who deny this fact, will be held on the 
Day of Resurrection, when no one will me able to help and get relieved. 
Verse 60 of Sarah chapter 10 ‘Yunus’, ‘Jonah’ explains it. ‘And what 
think those who invent a lie conc enn Allah (will be their plight) on 
the Day of Resurrection? Lo, Allah truly is Bountiful towards mankind, 
but most of them offer no thanks’. Despite the fact that oe live, 
have plenty to be pleased, is for this world, as Allah is Bountiful. A oe 
Subhanahu even warns against hypocritically declaring prohibited food 
and deeds as pert ee ble. ‘And say not concerning tha t which your 
aoe put forth falsely, This is lawful and this is f 
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invent lies s agains st Allah. those who invent lies against Allah 
will not prosper’. (116), Surah/Chapter 16, A: a Bees’. 
None is authorised to speak and spell AJ 
proclaimed right and wrong. He who does so is G ne toA Hah 
and it is mischief. Similarly, doing it knowin; 
punishment. Those ignorant about right and wrong shall refer the matter 
to those who know, have knowledge. 

Allah Subhanahu directs: 20 eat of the lawful and good food which 
Allah has provided for you. And be erein ig for the favour of Allah, it 
is He Whom (shall) you worship’. (114). “He ha as forbidden you only 


Al-Maitah (meat of f dead animal D, Oe ood, the flesh of swime, and any 
animal which is slaughtered as a sacrifice for other than Allah [or has 


4 


L 

been ‘slaughter for idols or on eek Allah’s Name has not been 
mentioned (recited) while slaughtering}. But in event one is forced by 
necessity or any compulsion without willful dis-obedience, and not 

P to transgress then, Allah is Oft-Forgiving, the Most Merciful’. 
(115). Surah/Chapter 16, ‘An-Nahal’, ‘The Bees’. | 
Besi food, Allah Subhanahu has guided mankind about the deeds 
permitted and prohibited. Islam verily provides complete code of 
ie 


conduct for the life, in its living sbenaking, eat ting, dressing, walking, 
talking and = no aspect non-spelt. About deeds prohib tedi efer 
verse 151 of the Surah/Chapter 6, ‘Al-Anaam’, The Cattle’. ‘Say (O 
Prophet Mu eee. Z ) ‘Come, I will recite what your Lord has 
prohibited you from: on nol anything in worshi uP with Him; be good 
and dutiful to your parents; kill not your children because of poverty 
as We provide sus stena ance for you and for oe come not near to Al- 
Fawahish (great sins like illegal intercourse, lies, intoxication etc.) 
whether co scene Sue r secretly; and kill not anyone whom Allai Jal 


has forbidden, except for a just cause (according to Islamic law). This 
He has commanded to you that you may) understand’. The directive 
further extends to guide abou the dealings. ‘And come not near to the 
orphan’s property, except to improve it, until (he or she) attains the age 
of full strength; and give full measure and full weight with justice. We 
burden not any a but that which he can bear. And whenever you 
give your word (i.e. on being a judge between men or give evidence). 
Say the truth even if a near relative 1s concemed, and fulfill the Covenants 
of Allah. This He commands you, that you may remember’. (152). This 
course of code is to be observed in life, as it is explained the right path, 


which each believer seeks in his all the prayers. In instant follow up 
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explains about the prescribed way of life to adopt. ‘And verily, this 
(Allah’s commandment stated in verses 151 and 152) is My Straight 
(smooth) Path, so follow it, and follow not (other) paths, for they will 
depart you away from His path. This He has ordained for you that you 
may become Pious’. (153), Surah/Chapter 6, ‘Al-Anam’, ‘The Cattle’. 
All the prophets ( Blessed be they) were invariably directed to eat 
lawful/permitted food and avoid prohibited /unlawful and so also about 
the deeds. ‘O (You) Messengers ! Eat of the Tayyibat [all kinds of the 
Halal foods which Allah has made lawful (meat of slaughtered eatable 
animals, milk products, fats), vegetables, fruits etc.] and do righteous 
deeds. Verily, I am All-Knower of what you do’, (51). ‘And verily this 
is your religion (Islam) is one religion, and I am your Lord, so fear 
(keep your duty to) Me’. oF Surah//Chapter 33, ‘Al-Muminun’, ‘The 
Believers’. And know it precisely; lawful and unlawful are not identical. 
These fall wide apart. 

How is it to stay stubbornly ing ate when Allah Subhanahu gave all 
of us for livelihood (foods and drink s to live). ‘And surely, We os 
you authority on the earth and appointed for you therein provisions 

(for your life). Little thanks (human beings) you do offer’! This verse. 
10 of Surah/Chapter 7, ‘Al-Aaraf? is addressed to the entire mankind, 
yet indeed a big majority of human beings behave like what is spelt 
out in this verse, which ao to sea His bounties and grace by 
not offering thanks, which is represented by performance to be that is 

prescribed as right it t. Verily, 7, this is ae root cause of a majority dumped 
in disdain sine distress of all's rts, forms. Here one needs to go carefully 


through v verses 30 to 34 and shall find that vice-regency given by Allah 
Subhana a human beings, has been gift of knowledge imparted to 


human bei a through the (four)* books, including the final of them 
being Al-Quran. All these Wer e brought by the highly empowered and — 
so the appointed angel Al-Jibrail ny ), to the prophets, (Bleesed be 
oe final of them being Muham mad (4422). So the mankind needs to 
know its message, by reading, x P and by understanding Al- 
ene and commit to adhere to insuration contained in it, 
* 1. Zabur to Prophet Dawood (David), be grace of Allah on him. 
2. Taurah to Prophet Moosa (Moses), be grace of Allah on him. 
3 ble (Anagil) to Prophet Issa (Jesus the Christ), be grace 
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t 
1s explained in the words (Ahadith) and in de eeds (performance 
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Sunnah) of the prophet Muhammad (2252) and later by his companions, 
who have been described by | 
towards the right p : : 
this information, take a pause to ponder, what is the life, its time span, 
its purpose and what 1s eventually to come up, to be permanen 

ever lasting. Read verses 45 to 49 of Surah 18, ‘Al-Kahf’, ‘The Cave’. 
‘And put forward to them the example of life o 
the water (rains) which We send down from the sky, and the vegetation 
of the earth mingles with it, (and becomes fresh, green). But (later) it 
becomes dry and broken (into) pieces, which the winds (blow and) 
scatter, And Allah is Able to do everything’. (45). ‘Wealth and children 
are the adornment of the life of this world. But the good righteous 


„are better with your Lord for rewards 
and better in respect of hope’. (46). “And (remember) the Day We shall 
cause the mountains to move (like clouds fly like dust) and you will 
see the earth as a levelled plain, and We shall gather them all together 
so as to leave not one of t (47). ‘And they will be set 
before your Lord in (lines as) rows, ( and Allah will say): ‘Now indeed 
you have come to Us as We c eated you the first time. Nay, but you 
thought that We had appointed no return for you (t 
t 


ron 


the Book (one’s Record) will by placed (in the right hand of a believer 
3 oe 


in the Oneness of Allah and in the left hand for the disbeliever (in 
Tauhid) and you will see the Mujrimun (criminals, sinners, polytheists 


S 
arful of that which is recorded therein. They will say: Woe to us! 
hat sort of Book is this that leaves neither a small nor a big thing, 
ut has recorded in with numbers! And they will find all that they did, 


AOX 


Yy 
placed before them, and your Lord treats no one with injustice’. (49). 
3 A J \ } 


ey? if pont 
7 AO 


on the Day of Judgement, which has no doubt to come. . 

Similar message is given in three verses, 36 to 38, of Surah/Chapter 
47, ‘Muhammad’ (488). ‘The life of this world is but play and pastime; 
but if you believe (in Oneness of Allah, Islamic Monotheism) and fear 
Allah, and avoid evil, He will grant you your wages, and will not ask 
you (for) your wealth’. (36). ‘If He were to ask you of it, and press 
you, you would covetously withhold, and He will bring out all your 
(secret) ill wills.’ (37). ‘Behold! You are those who are called to spend 
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in hes cause of Allah, yet among you are some who are niggardly. And 
he who is niggardly, it is only at the cost of his own self. But Allah is 
Resourceful (having treasures) and you (mankind) are poor (always in 
need). And if you turn away (from Islam and obedience to Allah), He 
will replace you by some other people and they will not be your likes’. 

(38). These verses explain about life of the earth being short and 
temporary, just like a play of short run. Ifa person does a good job as 
defined, clearly prescribed and described, will ur ndoubtedly reap A 


returns. Allah does not need alms of the Pa His creatures, 
as He is the sole owner of all the resources, known and unknown by 


human beings and so is the Richest. He v “ does not spend in His path 
and thus betray his Lord is definitely destined to destruction, as Allah 
reminds of His power to replace the folks ingrate by faithful and 
sciplined people. | | 
This message is further expressed in verses 36 and 37 of 
Surah/Chapter 50, ‘Qaf’. ‘And ead many a generations We have 
destroyed before them who were stronger in power than they. And 
(when Our Torment came) they ran a refuge in the land! Could they 
find any place of refuge (for them to save a destruction)?’ (36). 
‘Verily, therein is indeed a remi inder for him who has a heart or gives 
ear while he is needful’. (37). Three verses 12 to 14 of Surah/C -hapter 
47, ‘Muhammad (S8), refer to wealth possessed, real richness is 
with Allah and fake with mankind, latter not useful for those who 
preferred betrayal, so they cout ld not buy refuge and were destroyed. 
‘Invariably Allah shall admit those, who hold 4 faith and do good works, 
in Gardens, underneath which flow rivers/st io ams. While those who 
disbelieve, fee! contended on this life and eat like animiais eat, the Fire 
is their habitation’. (12). ‘And how many ae stronger than your 
township (O, Muhammad #85) which have cast you out, have We 
destroyed, and they had no helper’. (13). “Is he who (then) realises on 
clear proof from his Lord (is) like those for whom the evil that they 
do is beautified while they follow their own (whims) ) lusts?’ (14). 
Besides these, four verses of Surah/Chapter 48 ‘Al-Fatah’, ‘Victory’ 
refer to exceptional, immense physical power and strength possessed 
by ingrate, idolators and alike, seen in this world at times, but these 
could not save them from destruction. Human history is replete w 
nations being rich, strong, and powerful getting perished in a matter 
d | iti 


men and hypocritical women, and the idolatrous men and ido! 


NAi 
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women, who think an evil thought concerning Aliah. F 

evil turn of fortune and Allah is wroth ee them ane has cursed 
them, and has of jo i 
worldly lif y ( 
Ever Miah. W 
as a witness a 
(mankind) m ay eel lev a 
Him and may revere Hi im, a may glorify Him at ear 
the close of day’ Oy So what is this life about, unless lived to the 
ae 5 ves of the Creator? It is humility by human beings to know and 
ce what is lawful a shun temptations of being aon Believers 
os not to go far to seek reasons and results of their downfall and with 
it of the humanity in tandem. History of Muslims itse elf is enough tc 
learn relevant lessons for them through a nalytical study, which demands 
good sense of assessment and evaluation impartially, without Pea 
pretensions an a preferences. Muslims were most of the times, as 


I hes arth, and Allah is 
jise nd ‘Lo, We have sent you (O Muhammad <3) 
| a bearer good tidings and a warner’ (8). “That you 

| Jis me nd may honour 
ly dawn and at 


E 


JE 
m 


evidences represent, a lot divided within which lost their supremacy 
by internal divisiveness, defying unity o of faith and distinction of 


discipline, in all walks of life, so much so they could not and still do 
not realise o ance of the religion Islam, its economic system an nd 
blindly believe in Capitalism by invoking it in the course to study, to 
implement it and get ‘material strength’! It has been a deceitful 
pursuit and has brought for the Believers pe erils and perish in place of 
Ei as alee 
w such temptations, though in human nature, can be checked 
and prevented from getting into acts of ee to self and society. The 
shown the way, the path. It is to have a firm faith, 
rance of. Allah by prayers and aan for human beings. This 
message is obvious in two verses of Surah/C Chapter 4, An-Nisa (Women)! 
‘O Mankind! Verily there has come to you a convincing proof (Prophet 
Muhammad ) from your Lord; and We sent down to you a manı ifest 
(light of the Quran)’. (174). ‘So as for those who believe in Allah and 
hold fast to Him, He will admit them to His Mercy and Grace (in this 
mortal world and the next of permanence) and gui ide them to Himself 
by a straight path’. (175). Read, understand, put in performance and 
impart knowledge of Al-Quran and you will be guided the path to reach 
the Creator! What else can be a place of prominence, zenith for a human 
being! Allah Subhanahu informs that increase in provision takes place 
by performance in compliance with 1 injunctions contained in Allah's 
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book which is pure in its original form. It is the one and the only one, 
Al-Quran. Refer verses 65 and 66 of Suah/Chapter 5, ‘Al-Maidah’, 
‘Food spread’. These convey happy tidings in this regard. ‘And if only 
the people of the scripture (Jews and Christians) had believed in 
Mubammad (Sallalahu Alaihi Wasallam) and warded off the evil, being 
the sin, as cribbing partner to Allah and had become Al-Mutaqun (the 
pious), We would have indeed removed irom them their sins and 
admitted to-the Garden of pleasure (Paradise). (65). ‘And if only they 
had acted according to the Taurat (Torah) and the inel (Gospel), and 
what has now been sent down to them (Al-Quran) from their DE D 
they would surely have got poe from above them (sky) and from 
E their (earth). There are from among them people who 
n the right course (if they act by the revelation and b believe in t 
Prophet Muhammad (488) but many of them indulge in evil deeds’. 


are 
he 


Then why this world has been created and people sent on earth to 
live are mostly seen in turbulence > ‘Verily We have m nade that which 
is on the earth as an adornment for it, in order that We may test them 
(mankind) as to which of them are the best in deeds Le. those who do 
good deeds in the perfect manner; that means to perform oe for 
Allah’s sake and in accordance with the right ways of tl ata 
Muhammad (S82). (7). ‘And verily, We shall make all aa s on it 
(the earth) a bare dry soil (without any veget tation or tr ay (8). 
Surah/Chapter 18, ‘Al-Kahf’, ‘The Cave’. 

The information provided is about the world made bountiful and 
beautiful, but to be mortal, its beauty and bounties to end abruptly, the 
time factor to reckon with, known to Allah Subhanahu alone and none. 
This world has been cast and created very alluring to mankind. It is to 
test them, by how do they act. If life is lived in total compliance, it is 
to be blessed later by a permanent life of the next world with (lofty) 
bounties and beau pee unseen, not eve Pe a S o it is the ara to 

ty: 


oD 


mankind for life style to adhere. A similar i 1 iS 

verses rA l-Quran. ‘Biessed is 5 He ( Atta) in n Whose 
on (universe); and He i te to ‘do all ea oe (1). 
tec i at He may test you wi he 


several other 
Hand is the don 


e A 3 4 & 2 $ rt 
you is the best in deeds. And He is the All-Mi ohty, tl he Oft For giving’. 
(2), Surah/ enue 67, “Al- ee ‘The Dominion’. By these two 
a s | R $ a l 
verses, Ali it ah Sub awit inform side nome © 
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mankind and its purpose, chiefly are blessings by His quality of being 
the Oft Forgiver. 

A summary of the discourse is that Allah Subhanahu created the 
world and whatever existed, exists and is to exist in it, till the Day of 
Destiny strikes, for raising again of His creati ions, human beings and 
Jinn, for accountability and reward, in form of a ward of paradise or 
punishment of hell. This will depend on deeds in the life of everyone. 

Crimes are committed by surrender to is and te mptations, sparked 
initially by u ee of having wealth. If it is not earned d by permitted means 
but prohibited way, it will lead life paces to be in faulty ways all 
along. Sinc e esponsibility and aE authority as well, for provisions 

iv 
kmat). 


we 


7 


of all His creatures is of Allah Subhan ahu, giving more to some and 
less to ee itis by ue vidence (Hikmat). Why should then His 
slaves (creatures) sha aa dopt wrong means = have more of ' Creation 
of human beings, as t saci st of His creations, has primarily been to 
worship Allah, in a il f nd substance, belief and dee eds. Allah 
Subhanahu ‘who m ene everyt ing He has created good and He began 
the creation of man from clay > (7). ‘Then He made offs} ring from 
semen of despised water. (8). ‘Then He fashioned in due proportion, 
and breathed into him the soul, and He gave you ı (human beings) 
hearings (ears), sight (eyes) and hearts re feelings about right and 
wrong, happiness and sorrow, low and high tidings) (But) Little is the 
thanks you (human beings) offer.’ (9). Surah/Chapter 32, “As- Sajdah’, 
‘The Prostration’. These a ee ee es describe purpose of creation of 
human beings after creation - the universe and everything in it being 
basicall ly good. The la ie aie eations tend to be the best as a rule and 
princi Ta So has been the e beings, the best by being blessed with 
intellect! After oath on (utilities and supremacy of) fig and the olive, 
Mount Sinai and the city oi Makkah, Allah Subhanahu in verse 5 of 
Surah/Chapter 94, ‘Al-Tin’, “The Fig’, states: ‘verily, We created man 
in the best stature (mould). The following four verses 5 to 8 give 
description of glory and fall of human beings, by good and evil deeds 
respectively. This short chapter deals in totality about mankind’s creation 
stuff and his behaviour, how to be rewarding and of bitter banish. Have 
a close look to it to make life and its end purposeful, successful. ‘Verily 
We created man in the best stature’. (4). “We reduced him to the lowest 
of the low’. (5). ‘Except those who believe (in Tauhid) and do righteous 
deeds. Then they shall have reward without end (paradise). (6). “Then 
what (or who) ¢ causes you (O disbelievers) to deny the recompense (i.e. 


Sg s 
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The Day of Ressurection)?’ (8). “Is not Allah the Best of judges?’ (8). 
Allah Subhanahu directs human beings to earn their livelihood by 
right means. Islam denies Monasticism and directs to live a sound 
social life, as all the prophets practiced and particularly the Prophet 
Muhammad 28. Allah Subhanahu exhorts: ‘Indeed, in the Messenger 
of Allah (Muhammad 288) you have a fine example (to follow) for 
him who looks ahead (presense) before Allah as (believes) in the last 
Day and remembers Allah much’, (21). Surah ‘Chapter 33, ‘Al-Ahzab’, 
‘The Clans’. Besides, life lived by the he Muhammad ( 488) has 
been sanctified as the straight path, which every believe j 
‘rakat’ of the five times prayers. Allah Sibi announced. ‘Yasin 
(1), Gt is one of the names of the Prophet Muhammad 2&8). “By the 
Gaan, full of wisdom n evidences, proofs)’. (2). u (C 
ne of the Messengers.’ (3). ‘On a straight path 
Viustagim on >All ah’s religion of Islam)’. (4), Surah/Chapter 


= 


(Sirat-e-M 

36, ‘Yasin’. Before t ene Muhammad 2, Prophet Isa (be 

blessed) (Jesus), his followers unwisely adop ied Monasticism, wrongly 
believing it dedication in prayers of t the Cre . Verse 27 of 


Surah/Chapter 57, ‘Al-Hadid’, ‘Iron’, clearly descr es 
for such ne ‘Then We sent after be Messe! 
Isa (Jesus be blessed) son of Maryam (Mary), and sae ea the Injel 
( (Gospel) ). And We nee ined in the ee ts of those who followed him 

compassion and mercy. But the monasticism whic h they invented for 
themselves, We did not prescribe for them, but (they sought it) only to 
please Allah with it but they did not observe it with the ri right observance. 
So We gave those among them who believed their (due) reward; but 


many of raaa are Fasiqun (rebellious, disobedient to Allah’. The 
Prophet (8=) has been the perfect role model for 1y mankind, be a person 


in any profession and pursuit. Similarly all the Prophets (blessed be 
a neei a a full out hru ist in a economic, administrative and 
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o iene to live Nise of oer stent struggle for the right cause ana 
objective is deemed as wor a This trait inc! rit 
livelihood, to earn it by lawful means and not to indulge in unlawful 
deeds, whatsoever. Acco ording to a Hadith, ‘The greed/longing of worldly 
things, wealth and assets is the root cause of all the wrong doings. 
Another Hadith states. ‘For a judicious person, rightly acquired resources 
is appropriate’. Islam has made earning/acquision of provision for life 
as mandatory, by endeavours in lawful manner and pursuits. Any person 
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m 


capable to work is required to make de" roted efforts in this regard. Such 


È 
a person is denied to depend on Fo ig from o othe Al-Quran clearly 
directs, ‘He it is Who has made t er subservient to you (1.e. easy 


s 
to move around, to live, pursue farming, mining, extracting of carbon, 
fuels, metals etc.) so walk in the ways/paths the os and eat of His 
provision. And to Him will be the resurrection’. Verse 15, omnes 
67, ‘Al-Mulk’, ‘Dominion’. This verse implies et forts and perseverance 
to seek provision and this must be by p Ea means. 
Similarly, Allah Subhanahu directs to extract His bounties from water 
resources, (springs, subsoil water, rivers, Pa oceans Aa is 
He Who has subjected to me ou sea, that ships may sail x rough it by H 
command, and oy you may y seek of His Bounty, and that you may be 
thankful’. Verse 12, chapter 45. ‘Al-Jashiyah’, ’ <The ae 
Similar message is given in verse 22 of Surab/Chapter 17 , ‘Al-Isra’, 
‘the Journey by night’. ‘Your Lord is He Who drives (gives momentum) 
by air, by machines evolved through human intellect, ingenuity and 
skills, ships for you through the sea, in order that you may seek His 
Bounty. Truly, He is Ever Most Merciful towards you’. All the resources 
f earth, inclusive of waters, are bounties of the Creator, through His 
mercy on mankind and were not and would not be created by anyone 
else but Allah, eters And who gave the mankind a balanced 
phys sical structure, inherent energy and strength, seven senses etc.? He 
ho created ev ce this ng, visible and invisible, known and unknown to 
Humanbeings € es and even vision, gave such inherent qualities in 
eac ch of His creatures. So strive for legitimate and good provision and 
ve by it renewa ee f the strength after once getting tired and please 
‘lah, Allah made day for a and night for rest. Verse 12 of 
Surah/c Chapter 17, ‘Al-Isra’, ‘The Journey of Night’, explains it. “And 
We have designed the nigh and the day as two Ayat (signs etc). Then 
We have obliterated the sign of the night (with darkness) while We 
have made the sign of day illuminating, that you may seek bounty from 
your Lord, and that you may know the number of. years and the 
reckoning. And We have explained everything with full explanation’. 
Here the claim is asserted of explaining everything that human beings, 
the best of His creations, can understand and adhere to, do not opt to 
go astray, be ingrate and must deny devil of his designs for deceptions. 
The change of day into night and of night into day has been described 
as a sign of grace. Such change has never been brought and will never 
could be by human efforts, notwithstanding his position as the best 
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Creation, gifted with intellect, ingenuity, innovation, imagination, 
inspiration aad alike splendid qualities. The change of day into night - 
and vice versa is referred to as Mercy, after posing a situation of 
challenge to mankind. ‘Say (O Muhammad 452). ‘Tell me! Had Allah 
made the night continuous/persistent for you till the Day of Resurrection, 
which Ilah (God) besides Allah could bring you light (day)? Would 
you not then listen?’ (71). “Say (O Muhammad #2) ‘Tell me! If Allah 
made the day Bante Seen att the Day of Resurrection, which 
Allah (God) besides Allah could bring you night wherein you rest? 
Would you not then see?’ (72). ‘It is out of His Mercy that He has made 
for you the night and the day that you may rest therein (during the 
night) and that you may seck of f His Bounty (during the day) and in 
order that you may be grateful.’ (73), Surah/Chapter 28, ‘Al-Qasas’.’ 
‘the Story’ By this narration, Atta Subhanahu describes his ee 
power, making of day and night. This chan nge comes as a regular featur 
that mankind listens to His orders, sees.to its justification and becomes 
grateful of the bounties unlimited ble ssed by His Mercy, as everything 
He has created, mankind did not a annot do, unless the given 
resources and intellect covert raw ante rjal into finished goods for use. 
Allah Subhanahu orders: ‘Then when the (Jummah/Friday, a 
Sl Pee mid-day) salat (prayer) ends, you (may) ). CDEN through 
the land, and seek the Bounty of Allah 0 y working.) and remember 
Allah much that you may be successful.’ (10), Surah/Chapter 62, Al- 
Jummah’, ‘Friday’. This verse emphasises to strive for earning legitimate 
livelihood. This has been made mandatory for everyday and in order 
of priority it is listed here as second to the prayers. In real meaning anc 
sense earning livelihood by legitimised means is itself a prayer. The 
ee and remembrance of Allah, with belief in His omni-presence, 
ualities of knowing about everything etc. is prerequisite for the 
believer to mould his life in accord with Allah’s directives. The 
remembrance of Him is a must, to be made a code to regulate life. It 
is a prescribed means of seeking the Bounties of Him, being unlimited 
resources and so be successful. A great secret of success, to nave more- 
prov ision, is unfolded in this verse. So listen, see aada and get up 
compliance, to acquire bounties with blessings. 
Earning a legitimate L is mandatory in Islam. Gr abbing 
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One can savour some one a epee gratis with willingness, under 
no compulsion. Earning by : arance | a be less 
but eventually tends to sati ee more needs, ( ee is referred to as 
‘Barakat’, means more to plenty) than large in size g eines by lust, 
becoming dust, satisfying a few needs by way a waste galore. Earning 
by fair legitimate means brings discipline in s ending. Earning by 
o mean: Hoes pr oes ttitude. T res m andatory means of 
|. It generates savings and chanellises 
ag ate ice Ben S It increases output by enhancing 
productivity. ty. This promotes peace, progress, pros perity, harmony, 
integration and brings serenity of belonging in a society. It promotes 
brotherhood. No society seeks more than such a blessed environment. 
Prodigal behaviour is a result of earning through h prohibited means. It 
creates envy in the 1 ranks and file which disrupts so cial code of conduct 
and pushes strife. Social belonging and binding by 1 is broken, which 
sets disorders. Envy creates animosity. It destroys humility and pene: 
human auy It makes life worse than of animals. A majority of anin 
live together in herds with peace. A majority of f mankind does not. it 
derives ni ride by clash of concept, in living, civilization by whatever 
name you put to it. Human history is replete with continuity of clashes, 
for B E on of superiority, power, wealth and alike, all lead to 
distress and their lust ends in dust of indignity, ignominy. 

By making legitimate livelihood mandatory, Islam promotes high 
pitched human values of living in peace and harmony, to herald unlimited 
1ess cannot be purchased by money and more 
money. It is achieved o on performing as a human being and serving 
sound social va by the finest deeds. All Ibadat (prayers) in Islam 
contain intrinsic value of economic good for the entire strata of society. 
Zakat is one among them made mandatory. Infaq (distrib ution) is 
voluntary, with rewards a lot, in multiple. It shuns wasteful, misuse of 
resources. It prevents prodigal pursuits. It shuns ostentious living. It 

curbs aimless spending but on needs, which in real sense tend to be 
limited. ‘Allah is generous and you (all the human beings) are poor, 
beggars’. This is from part of verse 38, Surah/Chapter 47, 
‘Muhammad’ =. In compliance to this universal truth it is justice to 
be beggar to Allah and none. This principle brings ban on beggary in 
Islam. Such a supreme society can be achieved and well sustained by 
distribution of zakat and to be reasonable in giving alms, making charity, 


‘a norm and a habit so as to have blessings of the Creator, being the 
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Richest and the Generous. 

Earning livelihood through legitimate pursuits by each believer 
made mandatory implies it as possible. The Islamic state in its accord 
must provide jobs based on merit to each person capable to work and 
in consonance of his ability. Each person who has capacity and ability 
to work, must work and work devotedly. Earning of legitimate livelihood 
made mandatory puts this ea at ipa like Ibadat (prayers) ee 
compulsory in Islam. | 

Some verses of Al-Quran Aud certain Ahadith have been quoted 
before in this respect. There are many more in this rega ss emphasizing 
this point eloquently. It is also meant to protect certain persons in 

society who are disable and cannot work are not de ae of their 
sustenance. Every believer ought to read and think to understand 
message of Allah to the mankind regarding « efforts to tap resources the 
Creator has provided on earth in va ee forms and utilise them efficiently 
by using intellect, quality for exceilence prov vided by Allah Subhanahu. 
Everything in the universe is created sd fo r benefits of the human beings 
and they have been Created for the D Day of Destiny, to give account of 
the gratifications of Allah vis-a-vis deeds by each individual in his 
worldly life of short time spell. emer beings by virtue of intellect 
sts on them are duty bound to prudently exercise it, can convert 
| things provided on earth for benefit - ne human beings and also 
ae creatures, not blessed with intellect. A person adhering to this 
code is complying with his Creator’s o and is sure to get 
greater grace with multitude of blessings. He y vho does not behave as 
directed will be at offence against his Creator and i will be banished of 
the bounties. Several Ahadith of the Prophet (=) have been narrated 
by his aes ions with regard to earning of legitimate livelihood. 


Lam, 


here as a note of refreshing reminder. 
T Anas (Allah be pleased with him) states: I li 

prophet Muhammad ( a) said ‘seeking and finding legitimate 
livelihood is mandatory for all Muslims (believers).’ >: Mas! 
Firdous). 


D Abdull = Bin Masoud Alla A be pleased with him) 


eee livelihood is ma ae ie: n 

Kibri, Al Baihaki, Maujjamal Tibrani). 
Revered Ibn-c-Abbas (Allah | I i i 

Prophet Muhammad (488) said: ‘Muslims, as you have offered th he 
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morning (before sunr rise) | prayer, get busy in earnin ig uve ihood and do 
not go to sleep but strive in economic pursuit and get busy to earn/obtain 


provision’. 
In the first two Ahadith, the words used underline 
livelihood by legitimate means and make efforts in it 


A 


at to earn 
s pursuits is 


th 
essential, and as such, it is made mandatory to A This means 


it is obligatory. It is co ompulsor) ; for each able person. He who does not 
strive is defying the directives of the rane and of His Prophet 
Muhammad (842), The third listed Ahadith tenders additional advice 
and directs to get € ngaged by means declared rj h Land judicious for 
legitimate earning of provision immedi lately after performing the prayers 
of prior to dawn and to the dusk. lt denies to go pa eep after the first 
prayer before the day-break. These Ahadith do not distinguish between 
rich and s These are meant for each believer able to strive. 

Revered Abdullah Ibne Umar (Allah be pleased with him) states: 
The Prophet Muhammad (S) ) said: ‘Allah loves and likes such of 
his believer/ slave who is equipped (with skills of) some profession 
and workmanship (of doing) and earn his livelihood.” (Source: Tibrani). 
This I moan underlines importance of technology, training, oo 
| jonalism. These have been instrumental in promoting hum 
a bye aximum output, to fetch cost economies and by it Saree 
thrive. It is a pre cription of prosperity identified by Islam, when world 
ve jisi ne w ut it! 
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‘Allah be pleased with him) states: The Prophet 


Bay Y & 2° B24 uu ee 
Muhammad (4282) said: ‘A slave (believer) tired of struggle during the 
day in earning legitimate livelihood and goes to sleep at night, gets 


forgiveness of his lapses’. 

Revered Abdullah bin Abbas (Allah be pleased with him) states: 
The Prophet Muhammad (4882) said: ‘seeking permitted provision and 
money is as good a deed as Jihad in the way oi f Allah (subhanahu)’ 
(source: Al-Masnad Al-Qabai). This inspires to wisdom of faith, 
unity and discipline to be promoted in society which become in 
itself powerful factor. 

Revered Abu Huraira (Allah be pleased with him) states: The 
Prophet Muhammad (428) said: “A person striving to earn provision 
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and money with a purpose to have a living for self earns grace like 
a Mujahid (fighter in the way of Allah). Similarly he who strives 
and puts labour for earning provision for sustenance of his parents, 
spouse, children, servant and his brothers in faith is also like a 
Mujahid (fighter in the way of Allah)’. 

These Ahadith of the Prophet (42£) emphatically make it clear 
that struggle and effort in earning of legitimate provision is a fine 
work of the Creator’s slave. His such efforts make his Creator happy. 
Allah Subhanahu loves and likes such a person and forgives his 
lapses and rewards with greater gains. Earning provision by 
prescribed, permitted means is like pele in the way of Allah. 
Since every believer aspires and wants that Allah Subhanahu be 
pleased with him and see him with His grace, his lapses be forgiven, 
he has to work with since ae to earn provision by permitted modes 
and means. He must devotedly make efforts with belief in this 
regard. The meaning and purpose of these Ahadith is that the PRUNE rs 
must make all out efforts in having provision which is permi 
The Prophet Muhammad (82) said that hands of the wor ae having 
knots by hard work are choiced one and liked. 

Similarly the Prophet Muhammad (#8) deplored those who sit | 
idle and remain lazy. To live in such tendency has been denied, 
prohibited and so deplored. Parasites are enemies of a society. The 
believers must work and put in best of the efforts for having legitimate 
livelihood. In a Hadith the words used about it are: ‘undoubtedly, 
Allah is displeased with lazy and idle persons’. Reason is that they 

ecome burden on the society. Another Hadith states: “To stay 
ery red/idle hardens the heart which becomes instrumental of 
many eee eds by which the person (afflicts himself) and the society 
has to suffer’. In other Ahadith seeking alms and opt for begging 
has been denied and banished for the persons who are able to work 
d toil to earn provision. Such person must strive and put labour 
L 


an 

ST ane: i 

to earn provision and get self- respect to live his life, orderly, 
peacefully and render it productive, beneficial for self and society. 


Quotations from the Al-Quran and sayings of the popa (az) 
clearly underline as one of the a nie of e eco nny and social good 
that every believer able to strive for economic growth is duty bound 
to exert himself in this regard for himself and i family. Resultant 
growth brings social benefits whether he needs or not, to put in such 
efforts. This principle makes ceaseless efforts as long as one is capable. 
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Itisa aay for all, poor and rich alike, without distinction. This code 
of conduct is made compulsory as it pleases Allah. It leads to forgiveness 
by Allah Subhanahu of faults and lapses not intended and grants award 
in form of success to be achieved on the Day of Judgement. Such a 
success is a virtue, needed by rich and poor alike. Effo rts in achieving 
legitimate living bring spiritual uplift. Every believer wants it, pE 
his economic status. It is an irrefutable fact that stru iggle for economic 
upsurge on permitted | lines definitely benefits a person engaged in i 


his family and society at large. Hence work has been sanctified as good, 
rf 
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ge 


as been 
useful and fruitful. Good sense endorses and chau S S uo an ao ce 
as command and correct, Via eficial to all. 
capable individual earn livelihood by wor k he 2 well Sik ae 
contribute in social good at optimum level. This makes compulsion on 
Islamic state create conducive conditions and facilitation for everyone 
to work. Adoption of Islamic economics re nd procedures will 
create enabling supportive conditions to achieve goal of full employment. 
Secular economics have been making efforts to a ee this end and 
have miserably failed, due to their prescription being not divine but 
based on experience esb TE moulded into concept, which tend to change 
with further experiences, of trials and errors travails, envisaging a better 
but eventually batte red í 
Ea uity and social justice im mplies s that every capable person shall 


contribute to the s ma good. This is ushered by producing more goods 
for an a /or providing efficient services to the society. A combined effort 
- on prescribed lines improves supply chain of goods and availability of 


services network. So every individual owes it as responsibility to benefit 
his fellow beings by contributing in production, productivity, services 
-and be a benefactor, as he had been a beneficiary during his childhood 
to the time becoming adult, able to work. Allah will be his benefactor, 

rewarding his fine deeds made in the mortal world for benefit of others. 
Every soul born is initially consuming goods produced by efforts of 
others and benefits by services made available. So when one grows 
and becomes capable to exert, strive, he must do legitimate pursuits 
and return to the society that he morally and logically owes. In this the 
rights of parents, brothers, sisters, relations, teachers, trainers and such 
others assume priority. Such efforts have been made mandatory and it 
is perfect in terms of the law of nature, to have serenity of sense 
preserving social justice and promoting economic equity. This pursuit 

rings prosperity and reduces poverty, its spread and intensity. So it 
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curbs and eliminates many social evils. By observing this norm, social 

rights get protected in mutual binding and by denying it socio-economic 
balance gets distorted and becomes fraught with dangers of disruption 
and eventual destruction. Islamic state owes to the society establishment 
of rule of law, equity, justice and fair deal, which in turn depend on 
combined efforts, to the capability of each human being. It is, therefore, 
responsib ility of the state to provide security of all sorts, social and 
economic in priority. It becomes, as S\ ach, obligatory for Islamic state 
to create and offer adequate jobs and. work opportunities , free 
exploitation of labour. At the same time conditions be cre ated to í pet 
labour to justify its role for returns. Socio-economic equation about ail 
needs to be, put in a fine balance, which is ‘utopian’ for a sustaina able 
growth. 


S 
fro 


F every capable Muslim is bound to contribute at his best in 


production of goods and provianmg of services for socio-econom 
pr ae it is necessary that adequate: opportunities be made av shia 
for each to get effectively engage ed, Without creating such cor nditions 
public will not get fully engaged in co onstructive activities. Ener g 
vacuum will direct energies spared indulge in destructive e engagements. 

Labour, intellect an - ca sae like time can not be stored. If not 
utilised on a regular basis these go waste. Waste is an economic loss. 
Any wasteful effort 1 or efore, denied by Islam. To be engaged in 
useful work is im aA and hence it is made mandatory by Islam. 
So, creating conducive conditions for it is logically seséntiol and 
obligatory. 

Earlier quoted verses from Al-Quran, which direct human beings 
p 


ic 
yle 


a 7 of natural resources, beneath and above the 
surface of earth, it oe equitable right to every one to strive for 
, economic use. 1 ee mat terials are for E huma n 


vid ied The on ae can be ae 
provided everyone WOrKs to h a t capabilities and shares : sprouting 
gains with or Al- oe quotes clear doctrine in this Sas de bo 
mankind! Wors hip your Lord (Allah), Who Cr eated you and those 
were before you so that you may become Al-Muttaqun (the a 
aA ‘Who (Allah) has made the earth a vest ng place for you, 4 
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sky as a eoa ane sent down water (rains) from the sky ana brought 
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S24 A codecs | 5 PERN ag freee are 3 ae E 4 3 , _ 5 ¢ 1 
right to be worshipped).’ (22). Surah/Chapter Z, ‘Al-Baqarah’, ‘The 
i T] centance nf the T; $ Sati 
Cow’. The worship is acceptance of the Lord as the owner of all the 


resources. Human beings, his vice-gerent, are anaes to utilise them 
and stay bound to worship Him alone. Worship means surrender to His 
directives. These verses combine the eae being His blessings and 
| their effective utilisation a compulsion. Its correlation 1s mage to 
exclusive worship of the Creator. Resources process of regeneratio 
and never exhausting of them 1s by land, sky, rains that 1s water. Creation 
and combination of w ater, as matter and ene ay y by wind, have been 
basic resources in making of all other resources. ‘Technology of Nature’ 
has inspired human beings by intellect blessed to strive for more 
material, meaningful and efficient sources, none 1s ever to 
exhaust! 

These verses substantiate and remind us of the purpose of creation 
of human beings and to facilitate his kind to serve the prescribed purpose 
being; “And I (Allah) created not the Jinn and the mankind except that 
eed must worship Me’. Verse 51, Surah/Chapter 51, ‘Adh-Dhariyat’, 
“The Winds those Scatter’. This message is further sanctified by verse 

10 of Surah/Chapter 7, ‘Al-Aaraaf’, ‘Heights’: ‘And surely, We gave 
you authority on the ea arth and appointed for you therein provisions 
OEY our life). Little thanks do you offer’. Those who do not worship 
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ea Seite giving human race ail the resource, intel 
eee and command to their gainful uses are indeed 
s, reminding unique relationship of human beings 
a All o ees been well spread with exceptional eloquence 
uran. This is to remind the believers often mal they behave 
A in a way which wins Allah’s pleasure and avoi ae wrath, so 
that the next world of real reckoning brings the bee rejoices. The 
message 1s meant for all human | apes ot to a ce of believers 
or non-believers. Believers reading Al-Quran, with understanding and 
wisdom, can be the most beneficiaries of the Creator’s commands by 
precise adherence. Deriving benefit from unlimited bounties of Allah 
Subhanahu is meant for every human being without distinction and 
discrimination. This underscores that all these resources unlimited are 
for the human beings. Hence to ensure benefit from them 1s for everyone. 
This right is given by the Creator of all the resources to all the 
human beings. Taking benefit of all these resources 1s possible by efforts 
and perseverance. Everyone has to make meaningful endeavours to be 
entitled to gains from resources. Every capable person must have 
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opportunities to strive at best and benefit. Responsibility of providing 
adequate opportunities for each, more so of the Islamic society, is of 
the government. The Islamic state has to secure rights and see to 
compliance with responsibilities by each. Human resource is the active 
agent of production and shall get ample opportunities to do its duty, in 
creative pursuits. It is hence inappropriate that some people are put to 
ceaseless lifelong struggle to earn their livelihood while others, physically 
able and mentally sound and agile, just sit in leisure and pleasure, by 

taking benefit of the toiling masses and remain big burden by being 
parasites in the society and usurp benefits of others toil. So work by 
all is imperative and mandatory in Islam. Work is synonymous to 


to earn, like children, old people, sick, weak, crippled and alike. Such 
people have also right to live, live in peace, have a share in resources. 


q 


Prosperous and rich people have been made responsible in Islam to 
take due care of such a lot. However, those who are physically fit and 
mentally sound, not deranged, shall not be allowed to be a burden on 
the society. Those who are dedicated to work hard and honestly are 
preferred lot. It is, therefore, responsibility of the society in general 
and of the state in particular to provide adequate opportunities for all 
the capable persons to have work, to earn a legitimate livelihood. This 
arrangement will protect society from disruption and subservience to 


side for job/work opportunities to all the capable 
human beings, it is impe h 

for his contribution, which at least satisfies basic economic needs of 
the striving person and his family. Islam ensures every soul capabie to 
be e din constructive activities and have adequate rewards, meeting 
basic economic needs, by e 
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be ngage 


by efforts put and contribution in production of 
goods and/or providing of services. Determination of return to various 


4 


types of work, which refers to division of labour and reward, forms 
component of ‘Practices of Islamic Economics’. The principle to govern 
in this regard is that the reward of labour ought to be to the nature, 
utility and value of contribution to resources. This principle is equitable 
and in consonance with the law of nature and acceptable to sense. Entire 
humanity agrees to it. As Islam is a religion in and of Nature, Islamic 
concept of value and worth has been acknowledged by secular economics 
having history of about two centuries. Al-Quran clearly spells out that 
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osition/designation of each is by the nature of his work and performance 
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measure. However, the reward/return of work for different types of 
work must not be wide, much that it would create sas ey hav ve 
have not leading to eventual clash and its backlasl 


and enai To some be it butter, which refers = a the T 
and others dow ntor Paes for mere crumbs is not appropriate a 
hence not a sore This imba Han nce is to reach in breach of value of 
humanity and is a ate dissenti ibe eventually to explode and reduce 
in destruction. There must be a fine balance which inspires downtorn 
to come up rather a ito envy pero weaves eects naa 


slam prescribes for equitable economic of 
does not mean that everyone in the society shall ha ve y vealth in an even 
measure. Assets that one possesses can not be at par - with everyone. 
Such a parity in a soci seeds a dream, which on pursuit turns out mirage. 
It has never become true and cannot be a reality. Islam envisages 
economic survival for everyone, in term of meeting the aoe needs 

adequately and not to be content with satisfying them partly. 
Notwithstanding disparity in possession of wealt se esources, standard 
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of living shall be in balance as much as feasible. Islam forbids ostentious 
living an aoe nes of wealth. Parity is not eee in its perfect mode, 


4 


It is not eee le that each shall have identical house to live, a 
thi nd same food to eat. This idea > not consistent with 

fe. ve ommunism propagated such as ce but ee tE 

rigorous regimentations could not make it i ble. nstead, it spread 
ee toa ne segment of the society while miniscule minority 
thrived. This big disparity created economic weakness. So oon the socat 
was exposed to a great t urmou, which resulted in dismemberment of 
the superpower of the United States of Soviet Republic (USSR/Soviet 
union). Islam does not conceive a society like this in which everyone 
shall have parity in wealth. If it happens, not a society will exist. Human 
beings are ordained to work which by ability would vary and so would 
income ne resources. Hence concept of purity is thrill, a myth and not 
a reality. Such a society is not feasible to emerge and exit, lest it become 
viable to flourish. Similarly, Islam does not permit accumulation of 
wealth in a few hands, which is basic ingredient on which Capitalism 
exists and thrives. Its primary source of strength has been security of 
capital by interest so oy a It is instrumental of making 

rich richer and a majority to suffer huge deprivation. In the ee 
society, ostentious living holds a sway. Islam negates both the extremes 
of Capitalism and Communism. Socialism is a mix plate of some aspects 
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of both adjudged as good but could not struck balance inevitable for 
survival in a society. Some good and some evils of both the ‘ism’ got 
represented in it and became prescription of malaise rather recipe of 
rejoice. Islam does not permit rich demonstrate their wealth, live 
ostentious, express vanity but demands simple living similar to a 

majority of the society is having. Islam demands for a balance in the 
society, by behaviour and deeds. Prodigal approach of a few persons 
of wealth is bound to create conflict in the society as jealousy is innate. 
It ae not Espa exploit to get explode by aggravating the class 


of den 

lai etek m rich persons, even reasonably resourceful, ae 
to as ‘Sahibe Nisab’, explained in the chapter of Zakat, to pay Zaka 
being distribution of a part of net wealth. It is made mandatory ea ch 
year at a specific preferred point of cae This pute and keeps wealth 
in circulation. It well takes care of poor needy, disab led, ta deli 
etc. Besides Islam inspires its believers in promoting ‘Infaq’ 1.e. vo oluntary 
distribution which ensures multiple returns of such charity in n this 
temporary world abode of ours and the next to be permanent. This wins 
Allah’s pleasures and he who can achieves it is really the most blessed 
and a o person. Secular economics have a basic-goal of 
S resources among the public and wealth to be mobile. 
But its procedure and practices work contrary to í the principles as all- 
these are barat for benefit of a selective class. Islam being a religion, 
a gift and grace of Allah, has no such weakness, so it prov vides perfect 
security for all the strata of society and human race. 

Is sts m by its doctrine of fair social dispensation n through equitable 
economic benefits creates an 1 i oe iring environment of living in serenity, 
cad ing in py ty and fortifying bonds of brotherho od. Its economic 
princiy iples t bear the finest print ce iding universal value of survival for 
all ace not leaving the fie id fo r the exploiters to have a dominant 
role. It is a spectacular feature of secular economics. Isl am is the faith 
for all as in its following benefits are secured for all, in admirably 
equitable manner. Islam has, therefore, made SoA livelihood 
mandatory for each capable person without exception and to ensure 
this has made it a responsibility of as eee state to provide 
opportunityfor strive and contribu owth and social 
harmony. At the same time, all oi 
structure. Islam protects incapable and poor by Zakat, Infaq and like 
charity. Islam makes state responsible to provide li 
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similarly makes all capable bound to contribute in increasing scope of 
livelihood, by een dynamics of growth and deveiopment. Islam 
thus strikes a fine balance in a society through its economic principles 
and pursuits. It implies that every able person shall have right of having 
opportunities of work and responsibility of doing the job in the best 
possible and promotio ional m manner. 

On conclusion that legitimate earning is ri ae and responsibility of 
human beings, each capable person shall work devotedly, shall do 

l p 


his/her duty, keep trust in Allah, paws ace pretty assured. Islamic 
state shail secure work tor each capable person. In it there is no 
k 


discrimination. The work, shall be pa merit, which is bound to uae 
economics, creates more resources with efficiency. As a refreshing no 
to restruck, some verses from Al-Quran are being recalled in k 
following. 

1) Verse 59 and 60, Surah/Chapter 10, ‘Yunus’, ‘Jonah’: ‘Say: Have 
you considered what provision Allah has sent down for you, how 
you have made of it lawful and unlawful? Has Allah permitted 

- you, or do you invent a lie -o Allah?’ (59). ‘And what 


think those who invent a Mi oncerning Allah (will be their 
plight) on the Day of Resurrectio > Indeed, Allah truly is Bountiful 
towards mankind, but most of them (ingret) offer no thanks.’ 
(60). 


2) Verse 26, Surah/Chapter 13, ‘Al-Raad’, ‘The Thunder’: ‘Allah 
enlarges li livelihood for whom He will, and straitens (it for whom 
He will); and they rejoi ice in the life of the world, whereas the 


life of the world is but brief comfort as « comparen with the 
Hereafter.’ 
3) Verse 32, Surah/Chapter 14, ‘Ibrahim’, Abran ‘Allah is He 


2 


Who created the heavens and the earth, ‘and caused water to 

frorn the sky, thereby producing fruits as food for you, 

and makes the ships to be of service to you, that they may run 

upon the sea at His command, and has made of service to you 
the rivers;’ 

4) Verse 73, Surah/Chapter 16, ‘An-Nahal’, ‘The Bee’: ‘And they 
worship beside Allah that which owns no provision whatsoever 
for them from the eee or the earth, nor have they (whom 
they worship) any power.’ 

5) Verse 36, Surah/Chapter 34, ‘Saba’: ‘Say CO Muhammad S5) 

: Lo! my Lord enlarges the provision for whom He will and 
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shortens it (for whom He will). But most of mankind know not.’ 
6) Verse 39, Surah/Chapter 34, ‘Saba’: ‘Say: Lo! my Lord enlarges 
the provision for whom He will of His bondmen, and shortens 
(it) for him (whom He will). And whatsoever you spend (for 
good) He replaces it. And He is the Best of Providers.’ 
7) Verse 12, Surah/Chapter 42, ‘Ash-Shura’, ‘Counsel’ : ‘His are 
-the keys of the heavens and the earth. Ee enlarges providence 
for whom He will and straitens (it for whom He will). Lo! He 

is Knower of all things.’ 


Verse 55-58 ‘And warn, for warning profits believers.’ (5 


ne eg 


created the jinn and humankind only that they n 
Me’. (56). ‘I seek no livelihood from them, nor do I ask that they 
should feed Me.’ (57). ‘Lo! Allah! He it is that gives li j 
the Lord of unbreakable might’. (58). 7 
9) Verse 21, Surah/Chapter 67, ‘Al-Mulk, “The Sovereignty’: “Or 
who is he that will provide for you if He should withhold His- 
providence? Nay, but they are set in pride and frowardness.’ 
10) Verse 29-33, Surah/Chapter 79, ‘An-Nazeaat, ‘Those Who Drag 

Forth’: ‘(29) And He made dark the night thereof, and He brought 

forth the morn thereof.’ (30) And after that He spread the earth, 

(31) And produced therefrom the water thereof and the pasture 

thereof, (32) And He made fast the hills, (33) A provision for 

you and for your cattle.’ , 
Allah Subhanahu has strictly prohibited and denied usurp 
wealth/resources of others by any contrived, false and similar deceptive 
means, but what is given with absolute willingness, happiness, to win 
grace of Allah.‘And eat not up your property among yourselves in 
vanity, not see by it to gain the hearing of judges/men 1n authority that 
you may knowingly/deliberately devour a portion of the property of | 
others wrongfully. Verse 188, Surah/chapter 2, areca , The 
Cow’. 

This verse comes after five verses 182 to 187 which provide 
description of fast (soum), a prayer made obligatory. In fastin ne lievers 
keep themselves off the permitted food, drinks and deeds in seeking 
Allah’s mercy. It is a training enabling to terminate greed of accumulating 
wealth by prohibited means but seek by prescribed means through out 

the life one lives. Verse 188 stated here underlines the purpose of 
fasting, the prayer teaching hold patience of the perfect o a in life 
and its livelihood pursuits. 
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Verses 1 to 10 of surah/chapter 4, 'An-Nisa', 'Women’, provide in 
exceptional eloquence to restrict ownself from indulgence in usurption 
of wealth/resources of helpless persons, which tends to be easy 
inducement and alluring! These verses be studied carefully be the 
believers, miticulously adhere to its message. 

Four verses, 29 to 32, of Surah/chapter 4, 'An-Nisa’, ‘Women’, further 
prescribe restraint, restriction on lust to usurp, grab other resources/wealth, 
which is doable by faulty, deceptive means and modes. It is inhuman 
as wild animals refrain from indulge in such greed tread. 'O you who 
believe, squander not your wealth among yourselves in vanity, except 
it be a trade by mutual consent, and kill not one another. Lo Allah is 
ever Merciful to you.’ (29). whoso does that through aggression and 
injustice, we shali cast him into fire, and that is ever/always easy for 
Allah. (30). If you avoid the big (things) which you are forbiden, We 
will remit from you your evil deeds and make you enter at a noble gate. 
(31). And covet not the thing in which Allah has made some of you 
excel others. To men (is) a fortune from that which they have earned, 
and.to women a fortune (is) which they have ear ned. (Envy not one 
another) but ask Allah of His bounty, Lo! Allah is ever Knower of all 
things (32). In these four verses is described /prescribed social life 
approach/conduct to adopt by believers, men and women, without 
discrimination. Each individual is bestowed with certain 
ability/talent/capacity to excel in certain sphere of life to live lively 
This shall not create envy, a tire which burns own capability, merit to 
excel. Instead right, perfect approach is to seek what one aspires from 
Allah Who holds bounties unlimited and is the Bestower on each person, 
as to his hold on knowledge of all things. So a person does not get what 
he aspires, it shall not be to his benefit, since Allah knows what is 
good/beneficial to His creation. However, seeking something, legitimate 
of course from Allah is a prayer, definitely responded, not though 
always in consonance to precise seeking. It can have other more reward 
that Allah considers beneficial for His slave. Howerver, profound, pure 
and legitimate livelihood is key precise for positive response of prayer/s 
of believers. Let our 'Yakeen' have its resonance. 


Chapter 25 


ET: PULSE, IMPULSE OF ECONOMY 


Market is not a myth. It is a reality. It is a mirror which reflects economic 
condition and environment of a country, of a nation. It expands its 
scope by own dynamics on the global L Human civilisation 
and its consistent progress, not withstanding often setback by natural 
and man made catestrophies, is a fascinating product emanating from 
market drive and its momentum. In it, government policies direct 
diversion of resources toward certain economic activities, to achieve 
targeted goals. It is often administered by economic incentive package 
and at times by mandatory requirement. However, a lot more than 
officially conceived is done by the people, even without government 
directives and intervention. A large number of commodities and products 
which arrive everyday in market places, be it a village spot, a township 
or a metr opolitan city, in volume are produced by peop ple mie ugh own 

nitiatives. A wider spectrum of economic activities is carried of own 
volition and will, without formal instructions. It is known as informal 
segment of the economy. It overrides formal sector in developing 
economies. Such activities are undertaken absolutely in own interest 
of satisfying wants through sale and supply of own produce. Initially, 
production of goods and services is meant to meet basic n re of the 
society. As this stage is covered, it leads to production of products 
providing comforts and facilitation. The next stage comes of luxury 
goods. Each society invariably moves to achieve economic progress, 
prosperity and flourish and in the process moves from initial production 
of goods satisfying needs to luxury goods. So market keeps economy 
in drive dynamics in all the social dimensions. 

Entire chain of activities beginning from primary source of 
production moves on to a market place, from village to city and vice 
versa, becoming country-wide. Eventually it extends to globally spread _ 
out markets. This represents wonders of the work, emanating by human 
imagination and through ingenuity, vision and capabilities inherent, 
blessed by the Creator, Allah Subhanahu. Capabilities of human beings 
are hugely powerful, innovative too, by virtue of their being vice 
sergeant of Allah on earth, for once, yet a short term abode. Entire 
universe with lot of resources, overland and beneath the ue or 
earth, have been provided by Allah Subhanahu. In production of th 
basic resources human beings nen othing to do. However, Me eee 
the resources so provided demand pursuits by ceaseless efforts in 
producing of commodities and use al goods, of hundreds of thousand 
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of varieties and qualities. It is surprising that the system goes on 
unint B and in the process it is improving by the time passes. 


unte el l 
Passion in human beings represents unlimited creativity. Neither the 
process or the creative capabilities are limited, what the secular 
economies claim and proclaim. The system has been found serving 


a 


humanity in meeting its needs smoothly, without creating a chaos and 
anarchy, unless some in fits of their urge for superiority create a violent 
situation. This being with temptation and lust to have access on resources 
as much as possible. The first victim of it becomes their own fellows 
and success in it leads to bring down other nations to subservience! 
As the economic activities advance, markets emerge as central 
place. In determining what to produce and at what price to su] ply is 
assessed from market. A steady progress in this regard is manifes 
increased volume of goods in terms of demand. It is a natural 
Larue The process keeps on rising in satisfying mer of 
society as long as price level remains more than the cost of sales. Cost 
of sales represents cost of production plus expenses for supply of goods 
to market place. In its elaborate chain each fic ‘tor of service gets = 
in price of product. Producer continues this pursuit as fone siti 
profitable. The market operators, on finding supplies surpassing re nestic 
demand, endeavour to exploit external market for export, usually 2 
keeping inland/domestic market price higher than the cost of sales, 
as to keep momentum of oo on level steadily go up, till 1 ead 
production level is reached. At this level price matches with cost of 
sales and it is a point of maximum profit. Higher volume of production 
tends to reduce cost by specialis aa , thr ak division of labour, by 
improving quality and yields economies of scale, by means of more 
output reducing average cost, as it spreads fixed costs over larger 
volume of production. Consistent pro oduction pursuits improve skills 
and improve technologies. These pursuits improve efficiency. Secular 
economies refer it as ‘invisible hand’, creating wonders. This hand 
extends its ‘magic’ of temptation for profit, more and more of it. This 
hand knows no other consideration. It sets process of exploitation, 
infuses, ignites greed unlimited. Conversely to it, Islamic economics 
puts service to the society as the prime objective and priority in all 
forms of economic activities. Secular economics do not exclude any 
kind of pursuit from its ambit and scope. These do not make distinction 
between permissible and legitimate against prohibitative and illegitimate 
activities. For instance wine making and its sales, providing place and 
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services for gambling and like vices all is legitimate and is promoted 
in secular economics, branding it as human needs and ‘indispensable’ 
service. At the most its spread is restricted by permits or under licence 
so as to keep track that vice is contained in specified places and do not 
run amuck in the society. None the less, once an evil sets in, it spreads 
at a pace and afflicts society by contagious impact. Islamic economics 
makes distinction. In it needs are those which are must for living. Goods 
for comfort are those which support health and improve efficiencies, 
make work easy to undertake etc. Luxuries remain restricted. A simple, 
moderate living is ordained. Ostentatious living is prohibited, as it 
creates social imbalance and ignites envy, also rages class conflicts. It 
1s oe feature of secular economies. It becomes a compelling 
force. It is clearly seen in each society divided between have and have 
not. The theory of communism emerged as anti-thesis of and to defeat 
the concept of capital as crucial factor and of a potent power of 
production and as such, of attaching it priority in reward and making 
principal sum and predetermined return, well secured and pretty protected 
by various means, methods inclusive of legally enforceable. Their 
-conflict for superiority continued as a fighting feature for about a 
century. It demarcated the world in two major blocks. The third of 
socialism emerged in a bid to stay away from fierce conflict between 
the two main forces. Capitalism thought is instilling fear of inflicting 
poverty by its power of exploiting temptation of growing rich and 
resourceful and later powerful to relish succeess. Such temptation is 
ingrained in each human being. His such weakness proved more 
Set ite juggernaut to demolish resisting force! This temptation geared 
ingenuity which became instrumental in creating more wealth, by 
an one contributing at his best, for own interest to grind well. 
Communism was mere a force suppressing individuals interests to grow - 
rich and curbed ingenuity. As a result, it failed to motivate people to 
contribute by everyone as much as capable, as in capitalism. Aggregate 
output of the two societies as such varied materially significant. It was 
as high as possible in capitalism, contrasted by as low as possible in 
communism! Norm of survival for the fittest fared strong in competitive 
context of the two key vivid forms of prominence predominance of the 
secular economics. The world has been in search of some more suitable 
form, clean of clash ingredients, so as to have harmony of human ena 
and its becoming a patents force of peace, o. and prosperity, 
prevail without fear of clash and consequent ruins. Islamic economics 


activities as service to the society. It prescribes return to all th he stake 
holders adequate in the first step and above it based on ability to produce 
and contribute in growth. It does not leave room for classes of Rave 
nd have not to emerge. Similarly it does not blindly permit of some 


Besides this, Islam has made mandatory for each resourceful 
a son to part with 25% o Of his wealth for poor segment of the society. 
In addition to it, re re a have been offered for voluntary 

distribution (Infaq), which is in addition to mandatory zakat distributio 
Islam checks and prevents profiteering all forms and facets. Hence, 
Islam has banned speculation, hoarding, smuggling and like evils which 
tend to be sources of profiteering unlimited scourge of several evils 
and ills. Islam negates living beyond capacity. Islam denies ostentious 
style of living. Spending spree is put at par with acts of Satan, evident 
enemy of humanbeings. Aare like hi a prodigal prince is banned 
and he who eee in it is to be persecuted. Those who indulge in 
kless s a are designated as br ai of Satan and Satan has 
been disobedient to Allah. So do stand banished prodigals from the 
grace of Allah. Grace of Allah is unlimited. It is wide spread. o extent 
is beyond imagination. The universe we live in is one, enough to bear 
testimony y to grace a and kindness of Allah Subhanahu for His creatures, 
best creature 
Islam does not t divide human beings by creed, colour, countries, 
regions, n customs, cultures, traditions, living style etc. It binds 
l in one Rn th in n Allah, in the Day of Judgement, angles 
(per Ces ed > Allah), in the scriptures (the final and 
perfect, in its Sai rmat bei A: Quran, to get guidance from it 
eternally) and the prophet, (the final being Muhammad Rasulullah 
Æ). The entire spectrum of human history has been covered by Islam 
of belief in all the prophets, beginning from Adam (Allah bless him) 
and end of it being with Muhammad 8. Entire humanity is unified 
in a single identity, so as to help each other. This spectacular message 
in imbibed in principles of Islamic directives of living, not lonesome 
but all together. Islam shuns divide and distinctions of disdain. Islam 
binds human beings in bonds of brotherhood. Satan has been clearly 
declared as enemy of believer. The enemy is strong with sustainability 
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till day of destiny. Satan misguides and draws pleasure by finding 
mankind in perils. Al-Quran gives complete details about Satan, his 
exploitation and warns the believers to keep away from his deceptions 
and eventually achieve destiny of heaven and getting away from hell 
fires. After having knowledge about it, guidance to stay away from 
Satan and its clear warning, what prevents at not to vouchsafe own 
deeds? 
Market is thoroughly creadible, rel iabl e spot of economy’s impulse. 

It imparts and empowers ingenuity of eae to make choice. It speaks 
to a careful listener. It provides a complete picture about what to 
produce, what to suppiy at what price factor. Market provides to a 
watchful person power cliental and its ey of purchases. This refers 
to both capacity as to volume to buy and Pe to pay. Market pi aks 
of demand, supply, their sources, intensity, price patterns etc. This is 
useful input for informed decision eee s to choice and quality of 
product line to adopt. What else is the market research? Market is the 
source and its analytical study is art, known as research. Market in its 
broad spectrum is an impulse which provides in-depth and a complete 
-picture of an economy. Market is a pulse to report tendency, strength, 
weakness, malaise, remedy etc. of an economy. Besides, it elaborates 
situation of each existing product, potentials of absorbing capacity of 
new, price range acceptable, quality standard to be attained etc. All of 
this is determinable by the market, a pulse and impulse both at a time, 
for research person and for businessmen respectively. The state can 
also benefit, in designing policy to pursue for economic progress, 
SUCCESS. | | 

it is a basic element and, as such, inherent in each economy to 
ddress social problems, basically about providing the goods required, 
by varying strata of each society, so as to meet their requirements | 
adequately. It refers to: (a) types of goods, (b) their volume, (c) quality, 
and (d) price. All is determinable by seeking requisite information 
intelligently, to determine deligently input, to serve as source material 
in decision making. Input about these four features helps in determining 
the resources required and to use them profitably. It is the price vis-a- 
vis cost of production, which answers the choice of product and method 
of its production, to cater an existing market and also to create a new 
product or a new market with niche’ for similar products. It is all that 
conceivably leads to efficient use of available resources or otherwise. 
As it is mean for preventing wastages of resources, it is an acceptable 
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common norm to a all forms of secular and Islamic economics. 


Government, in all such economics s} y 
primarily as a catalyst and plausibly as reformist, by meaningful 
monitoring and through flexible regulations. This is prerequisite to a 


sound management of manpower and ma aterials, the two key exponents 
of jae and ooo Manpower 1s the key to it being an 
active factor of production. Land, materia e o inputs and 
services, such as machines, utilities, etc. are passive factors of production. 
Besides, all that is produced is precisely at fo sean ie ings, u e 
manpower. As entire spread out a 


for and revolves round the betterment of man a SO as a aie: of 
production it qualifies to be the sole beneficiary of gains accruing of 
such pursuits. This fine feature is cee ed in the capitalism. 

Communism has in this context paid me rely | lip service. It has been the 
system of subjugation, breeding creeping inefficiency. As a result cost 
of production in the system has been hi a quality of product being 


inferior and volume of production being | lower, Communism lost its 
battle against capitalism due to ‘legacy of the left’ being over-burdened 
y bureaucratic polity over rule. Political party leadership, simultaneously 
being in power hierarchy of the government, overlapping state and 
governments, is seen persistently in efforts by power hungry cliques 
in consolidating position to remain entrenched in power. It not ay 
ignored but flawed socio-economic interests of common man. P 

in d l i ander fear of persecution looming 

n is tendency has been on killing spree of Pi 

a uity, imagination and passion, pertinent in creating a drive for 
growth yi capturing gains. Capitalism promotes owning of capital 
goods s as private property. Income generation on use of such assets 
belongs to he owners. Communism placed ownership of capital goods 
with the state and, as such, income generated went to the national 
exchequer. Both have proved eventually not serving real cause of 
humanity on the basis of equity and fair deal. These two have been in 
sharp contrast so in conflict to end each other. Capitalism promotes 
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-individualism while communism caters to collectivism. Basic end to 


achieve has been common in both systems but both have failed in doing 
it justice to the society. This irrefutably implies need and justification 
for having an equitable system creating social balance. 

Poverty, be whatever an economic system, it can not be eliminated. 
It can be curtailed. Its intensity can be reduced. Poverty is beatable. 
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This envisages to create a system and structure in which rights of all 
strata of society can be secured in economic activities. Neither a small 
section is made richer nor a big one is thrust upon it poverty. Such 
system breeds discord, hatred and clash. Islam provides complete code 
of ethics and compatible conduct in this regard. Of course, private 
ownership of assets is permitted in Islam but with restraints as to 
profitability to be reasonable. Primary objective of trade and industry 
is to serve the society, not to exploit and robe. Qualification of legitimate 
business and livelihood provide inherent check of merit. Restriction 
on profit margin prevails but it is not on the extent of income in 
aggregate, as long as it is made by permissible means and modes. 
However, strict directives exist on types of spending and expenditure. 
Combined with mandatory zakat and incentives-laced voluntary ‘infaq’, 
in Aa of poverty from the society. 
Market economy refers to pricing of products and services base 
on interaction of demand supply. Basic assumption and s RRAN rule 
that prevails in it is that ‘higher price will reflect lower demand’. It is 
to influence increased supplies over a time as more entrepreneurs will 
enter the field. Conversely lower price will trigger higher demand. 
Supply will steadily reduce to influence price to rise as some inefficient 
producers will leave by losses. However, this rule does not apply with 
even force in case of necessities, such as food items, demand of which 
tends to be inelastic, irrespective of price and supplies. This refers to 
items consumption of which tends to be almost daily and eventually 
constant by per capita income measure and disposable income. So 1s 
the case of household capital goods, having demand over a time gap. 
In case of commodities of daily consumption being necessities, prices 
be preferably kept stable. This is prerequisite to keep spending in limit 
and shun demand of higher wages and consequent distortions. Sans 
price of necessities creates private saving. It promotes investmen tand 
keeps economic wheel on the move. Food security and price stability 
is prime mover and force to reckon with in accelerating economic 
activities. Price of products plays pivotal role in choice of production 
activities to entrepreneurs, by assessing cost of production and profit 
margin. This intelligence is gathered from market. However, production 
activities require capital goods, which are createa tby private savi 1gs. 
Keeping flow of necessities at an affordable level of all strata of society 
by income levels is responsibility of the state. While this is manage ed 


pu irge greed of wealth and promote charity. This reduces incidence and 
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in capitalism by incentive factor which ingrains greed, unlimited. In 
communism it is created by force, ap] las coercive methods, ignoring 
rather suffocating individual’s entrepreneurship skills. Islam strikes a 
balance between the two. It draws limit on profit and does not permit 

: petiti y its role. Islam allocates 
resources a eco on on rdeiiee in providing basic needs. The Prophet 
Muhammad (£82) has made housing, clothing and food, as essentials 
for the bel ves besides prohibiting acquisitions of investment ‘locking’, 
and — | price push ballooning, hoarding of food, medicines and 
similar items of necessities for quick bucks etc. These the state shall 
ensure a sustain it well. Once these three needs are provided, it gives 
peace of mind, energises human capabilities, improves skills and makes 
society peaceful, harmonious and by it productive e. Similarly, state has 
to design policy by which every capable parson is provided work, 
which prevents sitting idle. This checks indulgence i in devils’ deed! 
Breaking lust tendency inherent, creating distribution trend, shall 
empower economy of sustainable demand. Increasing E oppo ortur nities ¢ 
business, commerce and with it employment, chance of sitting as idle 
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agents, preferably to make it by organized supply chain, goods for trade 
having set up the it shops. Some producers put up their own depots in in 


major markets and organ ise direct sales to the consumers and facilitate 
supplies to trade in ouik, Market is a place of business deals among 
ee of goods, distributors, traders on one hand and buyers and 
consumers on the other spectrum. Every trade is governed by certain 
rules, s, code c of conduct, evolved by interaction and refined Pa 
practices and experiences to avoid expediencies. However, Islam has, 
] oe code for compliance setout specific rules for 
business, tr a A complete code is prescribed in the book of business, 
Kitab bul Buyua, a comprehensive chapter in the books of Al- Ahadith. 
hadith sete ee pon about principles set out in the Quran for 
is purpose. A renounced principle spelt out is: ‘O you who believe! 
Do not eat up your ereperiy (eases) Wealth among yourselves unjustly, 
except it is by a trade amongst you, with mutual consent. And do not 
kill yourselves (nor kill one another). Surely, Allah is the Most Merciful 
to you’. Verse 29 Surah/Chapter 4, ‘An-Nisa’ ‘The Women’. The use 
of word unjustly makes it clear and very categorical. Imam Fakhrudin 
Al-Razi has referred its meaning with reference to clarification given 
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by revered Abdullah Bin Abbas (Allah be pleased with him) and 
revered Hasan Basri (be Allah pleased with him), the companions of 
the Prophet =. Unjust refers to assets/goods taken without giving 
proper return in consideration. 
~ No doubt business is an integral prerequisite to promote economic 

activities, which relate to satisfying needs to human beings. A believer 
also sets his eyes for betterment in the ultimate which means higher 
reward in the next world by legitimate pursuits of earning in this world, 
in his business. Al-Quran clearly spells out how to do the business and 
achieve blessing of the Creator. “Men whom neither trade nor sale 
(business) diverts from the Remembrance of Allah (with heart and 
tongue), nor form performing Salat, nor form giving Zakat. They do 
fear of a Day when hearts and eyes will be overturned (out of the fear 
of the torment of the Day of Resurrection. (38). To this is added a 
message of happy tidings for those who keep binding with the verse 
quoted. ‘That Allah may reward them according to the best of their 
deeds, and add even more (to it) for them by His Grace. And Allah (has 
power) to provide without (limit or) measures to whom He wills’. (39), 
< Chapter 24, An-Noor, ‘The light’. | 

While engaged in trade or business, for legitimate earning which 
is an obligatory performance and simultaneously keep remembrance 
of Allah Subhanahu, it will certainly keep businessmen to profoundly 
abide by the code of business conduct as prescribed by faith. His belief 
in Allah as the Sole, the Best and the all Powerful provider of provisions 
without limit, guides for good deeds. Hence there shall be no room, no 
scope, and motivation for indulgence in cheat or deceit. But the business 
shall be transacted in perfect order and refined deeds. | 

Since market place tends to be a focal place of economic activities, 
almost each Prophet (blessed be each) used to visit the markets primarily 
to get information in own person, about the economic conditions of the | 
people and guide business to be conducted with discipline, preventing 
disobedience to the principles set out for fair deal and equity. The 
market, it is now recognised by all, being the barometer reflecting the 
economic environment, which also straight way reflects the social 
conditions of the people. Renowned economists have learnt this lesson 
well after a long haul. So while on assignment of assessing economic 
conditions of a country, they invariably visit major markets 
commodities, goods and products. For instance, the grain market, cloth 
market, vegetable and fruits market, fish and meat market, electronic: 
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oods market, chemical market etc. Availability and quality of goods, 
ouyers flocks, price trend can bep precisely a ass sessed by such sits, 
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m as ent 
mee non-believers ‘ook a aa time to arrive at anaes aan asa kes 
g, define the economic status of a country. They 
learnt the art of market assessment as tool of determining the economic 
See and muouen its social structure. me e oe a be upon 
led 

to keep society in ha rarmony, w which prevails Bea ean eee rents a 
The non-believers deemed it as weakness a offence to prophetic 
dignity, ere t their visit to markets and passed derogat 
This has been their short sightedness, a stupid app: 
markets have been recognised as focal point of projecting economic 
pursuits, portraying economic situation and social structure of a country. 
Al-Quran has pointed out the persons so degrading the prophets on 
their visits of markets, as begot, and of ignorant lot. ‘And they say: 
‘why does this Prophet (Muhammad 4882) eat food and talk about in 
the market? Why is not an angel sent down to him to be a warner with 
him? (7). Or (why) has not a treasure been granted to him? Or why ues 
he not ( Gia a garden whereof he may eat? And the Zalimun (polytheists 
and wrong-doers) say: “you follow none but a man bewitched. (8). Se 
they coin similitudes for you, so they ae gone astray, and they can 

ot find a (Right) Path. (9). Blessed is He who, if He wills, assign you 
be tte er than (all) that Garden under which rivers flow (Paradise) and 
will assign you palaces (in Paradise)’. (10). These four verses of chapter 
25, ‘Al-Furgan’, “The Criterion’ explain about ignorance of accusers 
and secrets of success to pursue methods proper in trade/business, 
which bring benefits of blessings in the present worldly deals and in 
the world next to come! Besides such a grand gratification, Al-Quran 
explains that all the prophets visited markets and the purpose was that 
market place and its attractions do not deviate believers from observing 
their duty with deity, dignity and discipline. Visit by Prophets was 
meant to vouchsafe observance of trade, business being conducted 
under specific traits and guide the people to tread the right path, reaping 
real benefits in this world and the world next to be seen. ‘And We never 
sent before you (O Muhammad £88-) any of the Messengers but verily, 
they ate food and walked (visited) in the markets. And We have made 
some of you as a trial for others: will you have patience? And your 
Lord is Ever All Seer (of everything)’. Verse 20, Surah/Chapter 25, 
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‘Al-Furgan’, ‘The Criterion’. Markets, by following business trait 
prescribed by Islam, can turn into tryst with destiny in this world, 
heralding happiness for all by promoting trust in business ethics, 
enabling in the next to reap the richest rewards, of places in Paradise. 
Those who do not follow the business traits but indulge in deceit, 
depredation are those who have made their desire their god! ‘Have you 
(O Muhammad £4) seen him who has taken as his ‘Tlah’ (god) his 
own vain desire? Would you then be a Wakil (a disposer of his affairs 
or a watcher) over him? (43). Or do you think that most of them hear 
or understand? They are only like cattle nay, they are even farther astray 
from the Path (even worse than cattle)!’ (44), Surah/chapter 25, ‘Al- 
Furqan’, “The Criterion’. | E 
A brief but strong and comprehensive understanding about trade 
trait is provided in Chapte/Surah 83, Al-Mutaffifin (Those who deal 
in fraud). ‘Woe to Al-Mutaffifin (those who give less in measure and 
weight). (1). Those who, when they have to receive by measure (from 
other persons), demand full measure. (2). And when they have to give 
by measure or weight to (other) persons, give less than due. (3). Do 
-they not think that they will be resurrected (for reckoning). (4). On a 
Great Day? (5). The day when (all) mankind will stand before the Lord 
of the Aalamin (mankind, Jinn, and all that exists). (6). Nay! Truly, the 
Record (writing of the deeds) of the Fujjar (disbelieves, polytheists, 
sinners, evil doers and wicked is preserved) in Sijjin. (7). And what 
will make you know what Sijjin is? (8). A Register inscribed. (9). Woe, 
that Day, to those who deny’. (10). These brief verses take us from 
market place to the day of destiny, a travel to end sojourn and reach 
to the final abode. Buy it with (good) bargains by traits in this world’s 
market place or buy wrath by reducing oneself to below animal, running 
by greed, ignoring returns of deeds! Similarly, this message is given 
at length in 12 verses, 84 to 95 of Surah/Chapter 11, Hud. The people 
of Prophet Shuayb (be blessing of Allah) were prosperous but indulged 


wh 


lived there’. Here one verse 84 of warning about wrong doings and its 
result is enough. For a descriptive view and information, rea 112 verse 
from 84 to 95 of Surah Hud. ‘And to the Madyan (Midian) people (We 
sent) their brother Shua’yb (be blessings of Allah). He said: ‘O my 
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people! Worship Allah, you have no other Ilah (god) but Him, and 
give not short measure and weight. I s n 

I fear for you the torment of a Da ) 
Surah/Chapter Hud. The verses of Al-Quran narrated her 
and principles of ms usiness conduct to positive practices ~ firmly to 
follow, as in this is secured prosperity and freedom from malaise of 
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poverty. This cle ee defines that trade/business is harbinger of economic 

ove: social progress and prosperity, provided it is practiced precisely 
in conformity with the principles setout for believers in Al-Quran and 
description of it given in Ahadith (sayings and deeds) of the Prophet 


oD 


Muhammad wee The faces main trade centres/business places tend 
to be the markets an f 


nd disci I spread of 
serenity in a society. This precisely underlines iia ortance of the markets 
nd underlines ened: scope of market e y! However, in the 


a 
past human societies in their performance ce Ve m the principles 
and lace ee practices w with greed and temptations. It is os eing repeated 
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ow a nd wil 
tle place between right and wrong. The battle will 


lal 
eae as ba 
remain in vogue, till the dawn of the day í of reckoning! a Subhanahu 
by sending prophets (be blessed) guided and warned human beings to 
bi e principles enunciated in Islam and leave lust of hollow 
A to be of short run and that too for a short life. Deeds other 
for tend to ruin the life of the next world, besides the 
problematic. 
mar tng prompts for demand-led economic system, 
ing ea the sae economics. The latter is 
I 5 g demand at best of all sections of 
the society. In ree, ea pursuits promote gimmicks, 
I to real progress and prosperity. 
It is waste of resources des e being termed by secular economics as 
their scarce! The market syst one carried on has led the people to 
‘live by status symbol’ r ane to benefit by peaceful living, through 
harmony in society. Ostentious living by a few is a bane to the society. 
It has been creating classes and dumping them in dispute, strife, etc: 
Islam does not plead for adopting such behaviuor and by it creating 
econo-social imbalance, leading eventually to strife. 
The present day marketing is a myth, not mystique! It is meant 
for creating demand of various products, for profit in fact profiteering 
of the business and industry. The social, human face of marketing is 
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to usher by satisfying genuine needs of people, to satisfy genuine wants, 
so that no person is deprived of basic needs. The marketing now-a- 
days implies to flood goods of luxury, creating their increasing urge 
and make the most by striking advertising, creating big splash with 
even bigger ripples. It has become a tool of exploitation, rather facilitation. 
As its objective is to reap high return, others in competition create 
spurious products and flood the markets. This sort of doing and dare 
devil design of marketing is a sheer waste of resources, creating wide 
gulf between have and have not as the phenomenon damages the masses, 
having limited means. Beauty of Islamic prescriptions about life and 
all stages of it is to secure economic well-being of people, not confined 
to believers, as entire human race is creation of Allah Subhanahu and 
the Creator loves his people to be prosperous, not pauper and have 
them peace, of mind and soul, which protects physical well-being and 
fitness, besides spiritual calm and refinement. Market place, being 
pulse and impulse of economic and social structure, is kept in focus of 
how to manage it in the best manner and find flourish for all strata, not 
to create and serve some privileged. Islamic doctrine and design 
designate human beings patronage without divide by discrimination 
and discretion. As the divine message is meant for the entire human 
race it is in its self-interest to adhere to and for the purpose put in 
ceaseless efforts. These fine features are also aimed at, but become 
consistently elusive as ever being persistently attempted, to achieve 
through secular economics. These systems have failed, failed miserably 
by inherent weakness. No point is made or purpose to be served tread 
the same bitten track on and on and on! Have a pause, to find fine, 
refined, reassured course in conduct of market that shall bring and buy 


both lives of success and happiness, worth to live lively, free from fear, 
fatigue, frustration and flop. ` 

‘There is no compulsion in religion. The right direction 1s henceforth 
distint from erroneous/wrong. And he who rejects the false deities and 
believes in Allah has grasped/held a firm handhold, which will never 
crack/break. Allah is Hearer, Knower.’ Verse 256, Chapter 2, Al-Baqarah, 
‘The Cow’. Believers have the binding, not to deviate from the directives 
of Allah, the Creator. Fulfill this binding by deeds directed, in belief 
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AUSTERITY BLOSSOMS PROSPERITY 


During the past several centuries, human beings have toiled for finding 
suitable strategy to wipe out poverty. Several attempts were made and 
a nurnber of theories were evolved, designed and put to practice in the 
yrocess but none delivered the re esults OE Eventually these 
endeavours threw two distinct disciplines ial science of economics 
which came to the fore and ruled the roost for longer. es to emerge 
was capitalism. It attached unmatched importance to capit I, introd nee 
as catalyst. It turned into a colossus, on backdrop of liquidity 
to capital assets made possible. Even fixed assets were by currency 
transformed into liquid one, facilitated Gases of ownership. Currency 
factor becoming monetary in policy trait and management in techniques, 
introduced unmatched, unexpected ae to capital. Capitalism has 
been in vanguard of outstanding economic performance. Conceived by 
human experiences, it achieved conceptual stre ngth 1 in competitive 
sphere of secular economics, but carried more ‘classic’ demerits than 
merits. Despite significant success in its mobilization of resources, 
enabling large scale manufacturing sector and similarly of services, of 
five to seven star hotels and similar resorts of recreation, it could not 
ensure achieve the main objective, that is of alleviating poverty to a 
manageable level. In stead, it divided humanity in two major blocks of 
have and have not at persistent conflict. On one end, it yielded fantastic 
fortunes of economic resources captured in a few hands, the minority, 
on the other it thrust m 1iseries on the majority. It could not control, so 
failed to curtail poverty. Inst cad gave momentum and accelerated it. 


The theoretical temptation of serving, promoting sustained self interest 
by possessing economic Poner unbridled, unchecked, unlimited, to 
produce more and by trickle down sees to prosper a society has been 
confessed and prove’ as of biz naan like of a mirage. In 
consequence of the system making the ich richer and the poor poorer 


another social discipline of economics emerged bearing brand name 
of communism. It was the product of consequence rather to be a product 
in origin of refined imagination, based on research and prescription 
being appropriate to tackle the evils of capitalism. Being reactionary 
in form and substance, it got effectively submerged in suppressed 
human psyche and created stress of intensity become distress. No 
repressive system proves pursuable, useful, meaningful, result based 
on its long term. Its romance and force in back up may give it short 
run. Existence of communism had been for about 70 years, manageable 
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by political force, clout and power. It did not deliver the core objective 
of poverty elimination, being its cause of emergence and initial 
sentimental acceptability. In effect it has become a part of history. No 
country claims of pursuing its policy, intrinsic survival being persecution. 
This pursuit is contrary to human nature and betrays dignity. It could 
not exist but for some 70 plus years and succumbed, failing to its own 
folly. Indicators of similar fate of capitalism have surfaced, with regard 
to the future to be of capitalism same as of communism. A fresh 
formidable thoughtful system is to be evolved, presented, introduced 
which is in consonance with the nature, suitable to human psyche and 
compatible with human characteristics. Such an utopian system can be 
available from none but the Creator, Allah Subhanahu. Islam is the 
only religion acceptable to Him. It is not simply a faith, like several 
being followed. It preser is s syllabus of learning and understanding 
through Al-Quran and of | o by Ahadith and Sunnah (of 
the Prophet Muhammad) ). Search of principles relating to Islamic 
economics assumes priority to ide entify, codify, and be made a syllabus 
for learning, comprehension so as to transform it into deeds. For the 
snare a well documented guidance containing Islamic economics in 
inciples and codes of practice is prerequisite. es 
-Secular economics emphasis and pursuits have in priority been on 
increasing production with thrust on cost economics, in bet best of 
making ‘abundant’ availability of goods and services, enabling its 
access to all, not depriving hard pressed block of its fruits. On this front 
line, a great deal of work has been done, purpose defined, goals 
determined and pursuits described, towards alleviating poverty, from 
human society. It was seen and followed as a way to move forward. 
Carrying ‘cardinal’ principle of ‘resources termed scarce’ and “wants 
of human beings abundant’, making it a guiding factor of policy 
prescription and SS aes , secular economics have not been able, 
despite untiring efforts, to tac ckle and restrain, lest overcome spread of 
poverty! Poverty sheen has been found a dilemma wide spread, existing 
in each country of the world, irrespective of resources pile up position 
by developed countries, in the range of 8 to 20, enriched many of them 
by economic imperialism evolved and its being intensified. More than 
60 percent of the global population is suf ses by the plague of poverty, 
hardly having one square meal sce O 
victim of epidemics known as poverty. Secular economics claim usher 
‘in prosperity to all has been a hollow slogan and hence misconstrued, 


misleading, deceptive. It has been similar to slow gun run, make a few 
fat cats and a epee subservient to the system set out by secular 


S 
meant as economic equ 
merit, by quality of work fea ae and efficie ency feather It cannot be 
on like, dislike í of some infringed by partiality, 

About evolution of secular economics, clearity of concept refers to 
the fact that practical pursuits by human beings in real life arena 
preceded long before fomnia n of theory. Practices codify into theory 

was to educate and to facili aa generations to follow smooth growth 
and prosperity. Being creation of human experiences by shar age 
skills and improved imagination, it remained in persistent process of 
changes to make better and easy to ad oa in application to have 
higher output with lower input. In pursuit, modules of effic eae system 
accordingly shaped by adopting certain methods found suitable in 
meeting practical needs. These methods were tried, modified, combined, 
retained or abandoned according to change and fitness to circumstances, 
observed George Soule in ‘Ideas of Great Economists’. He describes 
economics as ‘the kind of behaviour usually regarded as economics is 
that mostly connected with the a s in which men make their living. 
How does a family, a tribe, a nation, a group of nations, produce and 
distribute food, in thi ng, shelter, ee and other things that people 
want? How does it accumulate or dissipate material wealth? Such 
practices eee to vary widely among the many peoples who inhabit 
earth. Economic habits have ~ al arked by ove r the centuries 
even in e ty type of culture with which we are most familiar — the 
European, the Americans, the ; ks sian, the African, the Australian, that 
> However, most of the basic economic ideas since 
ancient times were embodied in religious teachings, codes of law, moral 
exhortations et c. From this basic trait, deviation ee Lire for social 
reasons and ways o ae hange in comprehension dictates by resource 
base. Initially, it transformed into ‘political economy’. cae dramatic 
dynamics of economics brought politics subordinate position to 
economics, from earlier lead position it held. In the process characteristics 
of economics changed from primarily source of religious teaching to 
secular system, a man made, designed, tailored system by experiences 
codified in theories, transformed into ‘isms’. Human understanding 
has been subordinate to five senses creating limitation in shaping a 
perfect system, suitable to all types of people, conditions, circumstances 
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and be wholesome, utopian in impact and effect. Performance of 
‘profound’ secular economics in practice for centuries at stretch proves 
the point of their being imperfect, always deserving change in policy 
format and pursuits outfit. Look at the capitalism, a success story for 
a long run. It has been stuck with alternate bouts of inflation, recession, 
depression, stagflation and to get out of its rule make attempts to alter 
fiscal, taxation and monetary means in combat to one ‘evil’ in existence. 
This has been creating the other in contrast as to replace and vice-versa. 

Capitalism inflicted worst form of recession during 1930. Similar 

devastating worst form of inflation emerged during 2007-2008. It was 
followed by the worst recession during 2009-2010. These rotating 
strains taking turns, creating twists in the system bear testimony to the 
fact that capitalism has not become a reliable, a dependable, a bearable, 
a sustainable pursuit. Human beings ought to know its limitations 
confined to five senses and be sensible to search and find solution to — 
reach economic prosperity propel by Divine descend message. Al Quran 
has been the scripture exceptional, un-parallel in power and perfection 
for the entire human race, for all times past, present and to come. 
.. Al-Quran brings precise, perfect Divine message for human beings 
to know how to perform at their best and be blessed, being the best 
among all creations, number of which is not known, being as plenteous 
as resources. Keeping this fact in focus, search of prescription for 
human beings prosperity has been attempted from Al-Quran. Remember, 
everything returns to its origin, so shall the sense of economics must 
blossom from the religious teachings, as economics made its beginning. 
In this regard proven perfect, impeccable, undiluted, unscrambled, 
undisputed source has been Al-Quran. 

Those who mediate in this final, fully preserved scripture shall find 
reply to problems, remedy to intricacies and have sense to rejoice and 
find satisfaction. Poverty disdain has never been overcome by pursuit 
of secular and diluted religious economics. Abject poverty perplex will 
never be overcome by prescriptions of secular economics, as their 
remedy prescribed in tandem becomes ailment. It has been a proven 
fact that persistent pursuits for centuries could not end the enigma. It 
is now time to seek the solution in combat and overcome of abject 
poverty by applying the prescriptions as provided by the religion of 
Islam, through Al-Quran and Ahadith of the Prophet Muhammad (4586). 

Al-Quran offers precise, perfect approach in alleviating poverty by 
superb power inherent in practicing austerity. In simple three words, 
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a definite solution is provided to blossom prosperity, combat poverty. 
These three words are: ‘Kulu (eat) Vast babi (drink) vala Tushrifu (do 
not make waste)’. It is advice of moderation. Verse 31 of Surah seven, 
‘Al-Aaraf’, ‘The Height’ reads. ‘O children of Adam! Look to your 
adornment at every place of worship and eat and drink but be not 
prodigal (wasteful). Allah loves not the prodigals (wasteful).’ The word 
‘adornment’ (Zeenat) refers to ali the things normally required as natural 
for living a modest life by each humanbeing. The advice is to the entire 
human race. It is not restricted to believers. Good modest living 1s 
represented by adopting moderate approach in food, drink, dress etc. 
In satisfying all such needs the principle set by Al-Quran is ‘observe 
modesty and prevent wasteful, prodigal tendency’. Those who indulge 
in prodigal pursuits shall be damned and condemned, as they have lost 
the right of love and liking by Allah, their Creater, Protector and 
Promoter of life and Provider of everything required in 1t. Secular 
economics have failed to find a precise prescription to usher prosperity. 
Instead these have promoted poverty and its wide spread perils. Al- 
Quran in just few words solved the problem persisting for centuries. 
t is austerity that blossoms prosperity. 
Message of Al-Quran refutes, denies other odd pursuits in clash and 
contrast of austerity. Is it (Ruhbaniyat) Monasticism that papal adopted 
i their own and promoted as part of prayers, to elevate self and be 
ntitled to utmost blessings of Allah Subhanahu? Allah did not ordain 
it for them. Refer in this regard verses 26 to 29 of Surah 57, “Al Hadid’, 
‘Tron’. ‘And We verity sent Noah (be he blessed) and ani (be he 
blessed) and placed T ee and scripture among their seed, and 
among them there i is he who goes right but many of them are evil livers. 
yur messengers to follow in their footsteps; and 
Wec caused Jesus (be he blessed) so Mary (Maryam) to follow, and gave 
him the Gospel (Injil) and placed compassion and mercy-in the hearts 
of those who followed him. But Monasticism they invented — We 
ordained not for them (at was) only seek Allah’s pleasure, and they 
observed not with right observance. So We give those of them who 
believe their reward but many of them are evil livers. (27)’. Then the 
message of happy tidings is given to belivers. ‘O you who believe, be 
mindful of your duty to Allah and put faith in His messenger. He will 
give you two fold of this mercy and will appoint for you a light wherein 
you shall walk, and will forgive you. Allah is forgiving, Merciful. (28). 
That the people of the scripture may know that they control naught of 
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the bounty of Allah, but that the bounty is in Allah’s hands to give to 
whom He will and Allah is of Infinite bounty.’ (29). 

These four verses deprecate monasticism and direct to seek blessings 
by obedience with honour. One verse 31 of Surah seven Al-Aaraf, ‘The 
Heights’, referred earlier gives great sense to believer not to shun good 
things essential for living so as to have happy tidings and no hiding 
and siding with flawed foot prints of papal. At the same time not to be 
prodigal but live life of modesty, austerity. This is a revolutionary 
message in effect, rejection to be prodigal, giving approval of being 
_ spend thrift, refrain from indulgence in waste. 

Secular economics have perched economic prosperity by its in-built 
trait of spending, raising slogan reverberating of ‘spend and grow’. 
This prescription has been applied vigorously. It gave birth to and 
rapidly raised contagious evil spread of consumerism in societie 
entrenched in capitalism. Multiple tier creation of credit, facilitated By 
deceptive monetary system Į put in vogue, with concentration of earning 
multiple interest ‘income’, eventually led to unprecedented snow- 
balling effect to fake money (a creation of credit multiplier mechanism). 
-This eventually resulted in massive melt down of financial sector in 
the United States of America. Enjoying dollar currency domination 
almost all over the world, by subordination all other currencies linkage 
with it, dollar became the medium of exchange and unit of trade balance 
settlement on global network. It sent shievers down to spines of all the 
countries, hugely damaging developing countries bound to keep dollar 
as reserve currency. ‘Spend and grow’ was ‘mantra’ coined, created 
and meant for consumption saturated societies, not developing world 
in any case. Instead of being spend thrift, promote spending has indeed 
n another side of the same coin being wastage and rampant indulgence 
in it o extra wastages. Secular economics concept of spend and 
grow has been anathema for all sort of economies, developing segment 
embracing a disaster by its opting for! Credit and interest go, grow, 
glow together. These cannot be separated, torn apart. Both combined 
created a situation similar to serve suffocation, pushing, punishing to 
suicide for its victims. The people have suffered untold miseries, by 
being mired in compounded conflict Te with credit- interest axis 
operational since centuries and its gathering more power with time in 
passing. This terrifying trend can be checked, contained, controlled, 
and firmly reversed by ae auster 
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re and 5 grow , ae it, i not over- 
stretch, Have simple, modest life style. Eat, drink, wear modestly, prefer 
modesty, promote austerity and achieve prosperity, as it brings harmony 
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and gives security in life for self, family, society, Ummah and through 
it to the entire humanity. Let all of these have happy ens. for all 


times. It is imbibec 
This has been the c economic systems, ini 
secular systems, to ahve but all have been aoe and faili 
it, while Islamic economics is bound to flourish by the a n 
has acquired. It is p indeed. 

How austerity can combat poverty? Agriculture-based developing 
countries about 13 0 strong in number, carry large population in numbers, 
An been reported making on average 30 percent pre-and-post harvest 

ses of grains, fruits and vegetables, crops. Another 10 percent is 
nae d by prodigal people, habituated of ostensious living style. Parties 
of pomp, prestige, picnics, functions, ceremonies, festivals, conferences, 
saa etc. bear evidence of it. Reverse is case of the 2 ee highly 
developed countries about wastages and losses, as 30 percent wastages 
are attributed to events, functions and a Both o segments 
have similar rating, reckoning in relative loss plus wastage syndrome. 
Rich countries possess high ee make agriculture sector well 
developed, have been playing since long time ‘politics of food’, creating 
anificial shortages in su Py, : fetching high prices on sale anion seeking 
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game has been on i in for centurtes. It ill continue until hina 
e importance of austerity and shun prodigal pursuits of 
hollow pomp. Similar tendency persists in pilferages of all the resources, 
predominantly being utilities like water, power, gas, name anything of 
everyday use. There is plethora of pilferages and wastages. This practice 
is devil designed while human beings graced with gratifying sense and 
sublime sympathy for own folk and other creations, they must stay 
away from such damaging practices, rather play acne role in their 
urge and surge. 
Similar resounding directive is given by Allah Subhanahu in several 
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verses of Surah 17, ‘Asraa’, ‘The children of Israel’, which refer to 
honour human rights with dignity and decency. Two verses 26 and 27 
among several in sequence, are recalled here for making, taking note 
of, to understand and adhere to its compliance. ‘Give the kins his due, 
and the needy and the way farers, and squander not (your wealth) in 
wantonness. (26). Verily, the squanderers were ever brothers of devils, 
and the devil was ever an ingrate to his Lord (27)’. The first verse 26 
unfolds a secret about ability.and capability to give wealth for good 
causes and simultaneously exercise, assert check on temptation, not to 
be led by urge to show off for own resourceful position by demonstrating | 
pomp, grandeur and alike senseless ‘show-boyism’. Those who avoid 
squander of wealth, will have surplus and by it bear liberal frame of 
mind, to begin with food and drink, which means have necessities, to 
be available to all, for living. Every human being everyday comes 
across with eating and drinking (of prescribed legitimate) and the lesson 
of preserving containment in it to be remembered. Allah has given 
every thing of human needs and of all creatures. Creatures being satisfied 
do not go on wastages but human beings do. So the lesson is given in 
-a way, it is so often to be noted and adopted for own and social welfare. 
For making all the provisions, available adequately, thanks are to be 
offered for own and social welfare. For making all the provisions, 
thanks are to be offered to Allah and the best way, manner is to observe 
austerity. It is sanity. This fine conduct will multiply benefits, resources 
possession and facilitate access to plenty of them. Al-Quran in verse 
7 of Surah 14, Ibrahim categorically states such phenomenon of grace 
and gratification to be sustainable and denial to it to turn out in debacle, 
damage, destruction. ‘And when your Lord proclaimed; if you offer, 
express thanks, I will give you more; but if you are thankless (wasteful, 
prodigal) surely my punishment is dire’. Look at the lifestyle of own 
and around and impact of it. Most tend to be careless so thankless, 
wasteful and prodigal expressing wanton and pride. It has thrown entire 
society into stress and distress of sorts. Solution is being sought from 
senseless, secular modes and means instead of right recipe. It is to be 
bee wise, adopt austerity with sincerity. Problems of ‘scarcity’ will be 
over and prosperity shall blossom. 

The key message of austerity is also given in two verses, 141 and 
142 of Surah six ‘Al-Anam’, ‘Cattle’. ‘He is Who (Allah) produces 
gardens trellised and un-trellised, and the date-palm, and crops of 
diverse flavour, and the olive and the pomegranate, like and unlike 
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res not prodigals. 
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And — ie cattle (He produces) some for (carry) burdens, some 
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eal ae which Allah has - stowed upon you, and follow 
not the ean ‘the devil, as he is Nee foe to yo (142). These 
two verse give eloquent ee of lot of fruits and food, of diverse 
, given by Allah in gar ae well spread. With it, guiding 
tes to avoid becoming prodigal on having bounty of 

land eiee tendency of profligacy. In the second 
from ab o fi to animals, also in 
| b iot knowing their types, kind, numbers; all 
being in service of them and also | being consumed as food by them. 
With lot of them in access, one shall not go astray and be prodigal but 
abide by the sound ren principle set for steadfast observance. It is 
avoid profligacy. It becomes ac ene reality y on a shur 1 of temptation, 


to be ‘liberal’ pro ae A fine discipline prese bed is to follow the 
path of austerity to secure and pr romote pros i ai is designed 
and destined to prevent poverty. e o tantamounts to follow 
the footsteps of th ic ve devil and it is submission, surrender to the obvious, 
clear, vivid enemy. This cannot give glory and c ‘ombi ine happiness to 
the believers. Allah has given clear Japa y his vice-sergeant being 
human being, about way to live, healthy, wealthy, wise. Modest living 
by following the prescription of ‘eat, drink, ‘do not make waste’, provides 


the best security for health of an individual. Health gives a eae. 
) worl h with stamp of legitimacy. By 
adopting austerity, health, w ealth -and wisdom of a person 1 
protected and promoted. This finest eee ad a saualiy ‘well to 
the society at large. Itc 
ruits to the entire human race. The non ot te: E, 
TE wW e be in any form, format is prescribed on its being 
secured by faith and own resources possessed. Believer is directed to 
support the kinsman, the needy and the like in the society. Instead of 
wasting wealth by indecent acts and earn wrath of Allah, it is the best 
to amii oer come out of grinding poverty, bring happiness to 
them. This will cause greater happiness in return, to be the most 
rewarding and relishing. If this fine course of action is ignored, 
wantonness is opted for instead, it will promptly put such person in the 
brotherhood of devil, becoming like devil ingrate to Lord. Devil inflicts - 
evils in human mind, trait and character. Devil can not win against 
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might of the Creator. This is clear, categorical, vivid to every soul. 
Avoidance of wantonness cultivates gratifying habit of ‘infaq’ 
(distribution) in its place. It is bound to make life pleasant, decent to 
live. The lesson is the same one, observing austerity for preserving 
prosperity with conduct of serenity among human beings. 

Distinct directives to shun greed but seek forgiveness, scrap evils 
of hoarding and habit of taking pride and making boast, but instead to 
be kind to-people are spread over five verses, 20 to 24 of Surah 57, 
‘Al-Hadid’, ‘Iron’. ‘Know that the life of this world is only play, and 
idle talk, and pageantry and boasting among you, and rivalry in respect 
of wealth and children, as the likeness of vegetation after rains, whereof 
the growth is pleasing to farmer but afterwards it dries up and you see 
it turn yellow, then it becomes straw. And in the Hereafter there 

grievous punishment, and (also) forgiveness from Allah and His goo 5 
pleasure, whereas the life of the world is but a matter of illusion. (29), 
Race one with another for (seeking) forgiveness from your Lord and 
a Garden whereof the width is as the breadth of the heavens and the 
earth, which is in store for those who believe in Allah and His messengers. 
Such is the bounty of Allah, which He bestows upon whom He will, 
and Allah is of infinite bounty. (21). Naught of disaster befalls in the 
earth or in yourselves but it is ina Book before We bring it into being 
— surely that’s easy for Allah. (22). That you exult because of that which 
has been given. Allah loves not all prideful boaster. (23) Who hoard 
and who enjoin upon the people avarice. And whosever turns away 
(makes no difference) as Allah is the Absolute, the Owner of Praise’. 
(24). The first of these five verses explains what is ‘fun fair’ in this 

worldly life affair and how it is designed, destined to end, so what shall 
one nue a shun a Boe stay on ga ane What a set ue the 


cies? pine to come pare iS A ERN aad Allah i 1S ¢ can 
of it to happen. What is not achieved, attained do not decry about it. 
Hold patience with what is attained, achieved. Allah does not love, 

favour those who hold and show pride, vanity and be bold in boast! 
He who avoids nean ig and advice others for it shall not fall far from 
Allah’s grace! Life is given to do nght ee in orderly pattern and 
correct methods, means. This shall serve own inte rest and also by it of 
the human race. Hoaren and asking indi in this evil 
It is sin. Greed tempts, prompts for ho mee and like evils to a 
which damage the fellow | beings. It is wrong so unrewarding. In fact 
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zour wealth and happiness with 
inbound from tl . Thi 

J t life, enhancing own resources, 
to be shared toe those entitled needy, as identified in the scripture. 
Th | further enrich those rich as their resources used in 
welfare of own age le shall have multiplier effect. This: sond spirit 
shall be possession of believers. Austerity is bound to blossom prosperity 
and with it fortify bonds of brotherhood. Believers have to cultivate 
this pursuit as their conduct and make it culture, this shall flourish them 
at its best. 

Al-Quran clearly identifies and jek S directs the ways precise 
and the means perfect, make certain success against paani 
and in its place usher prosperity. Its a n, in brief, is to A 
austerity, modesty in life style and keep away from temptation 
hoarding. Austerity promotes A S, Beanies investments, increases 
production and creates surplus. Hoarding promotes accumulatio 
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prevents cee from a to be in productive channels and 
pursuits. Secular economics have found promotin ig austerity and 
preventing hoarding ł pao nuts to crack by its pursuits. Their non-stop, 


unending aoe’ in massive pursuits have been ee and futile. In 
suppress of one evil other used to raise its hard head high and vice 
eS 


versa. Experience and exposure for see in erasing evil of poverty 
and eroding conduct becoming ‘culture’ of hoarding, have not been 


i as proper prescriptions to ameliorate the situation, instead 
born existence. Al-Quran gave prescription in in total 
centuries a efore, being utopian principle of f how to red 
a coming abject and how to put wealth fe RIOR 
a Ahadis emphasise significance se adopting life of 
a th, wealth and happiness, with description of Israf / 
waste. Revered Iben Abi Musa states by reference to Ubaid (be Allah 
pleased with them) that Prophet Muhammad ( 488) used to pray with - 
praise to Allah for Orne: of Him of errors and 1 ‘home ce about 
missing acts of austerity in my deeds that You know well. Reference 
‘Bukhar’, part-Il. 

Anas Bin Malik (be Allah pleased with him) states that the Prophet 
Muhammad ($2) said: It is prodigal deed that you eat whatever you 
wish. Reference Kitubul Maja [(one should exercise restraint about 
quality (permitted or prohibited etc.) and about quantity needed and - 
taken, never to be taken in excess)]. | 
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Ibne Abbas (be Allah pleased with him) stated that the Prophet 
Muhammad (#2) said: whatever you like you eat and whatever you 
like you wear, if these two practices persist these denote absence of 
austerity and presence of pride. Emphasis is on every thing in use to 
be simple, not in quality notorious ostention. Bukhari, part-IL. 

Prophet Muhammad (482°) said: Eat, drink, wear and distribute free 
from prodigality and pride (of performance). Bukhari, part-Il. 

- Umrubin Shueyb (be Allah pleased with him) states with reference 
to have learnt from his father, who learnt it from his father, Prophet 
Muhammad (£58) said: Eat, drink and distribute as long as it does not 
reach the level of prodigality and pride. ‘Ibne Maja’ Section about 
dress. | 

ee of wealth is a sickness As ndrome for its possessor as he 
suffers of insecurity disdain as permane = torment and wealth so 
cae eventually reduces in its productive power and relatively 
making his richness proportionately reduced instead of acquiring 
additional purchasing power. Besides, K estricts hoarded resources to. 
be productive by which the society suffers. Hoarding is harmful to 
both, its Speed and the public at a to benefit by its circulation, 
bound to be beneficial by being production oriented. Islam has kept in 
sharp focus the need to keep wealth in sound circulation network. 
Deploring accumulation of wealth, instead promoting distribution by 
obligatory zakat and inheritance disbursements, it is fortified by voluntary 

‘infaq’ in several forms, inclusive of ‘lending to Allah’ (though Allah 
does not need such support) to seek and have multiple returns, both in 
the present and the next world, as promised. This clarifies how effective 
a perfect prescription is provided about economic welfare of the 
believers and in tandem of human beings has been ordained in Islam. 
Alleviating poverty, providing access over to all modest needs so as 
to live in peace and harmony proves Islam as the religion of peace and 
prosperity. Believers have to make meditation in Al-Quran in reach to 

rinciples made out for them to implement in practical life and be sure 
of success for self, society, Ummah and humanity. | | 

There is no need, no ee no point, no semblance to seek 


solutions for mundane issues of economics from secular system, created 
by human beings, weak in ep Ga defective in practices and 
disarming i in effect. All the hun vee ngs seek peace, which is promised 


by prosperity to ali, to the ae no one oe efi unegry, thirsty, be 
adequately dressed to protect body, have shelter for security and access 
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to utilities so as to be at own, to be productive agent in economic 
activities of the society. Prescriptions prescribed by Islam do not leave 
a single person out of economic and thereby social security. No one 
shall be drained and debased by distressful abject poverty but shall be 
secured to serve as an useful member of the Ummah, working at best 


eo" 


of ability, capability possessed, given by Aliah Subhanahu. No horarding 
of wealth, no accumulation of resources, but have thrust on distribution, 
keeping wealth in circulation are key elements of promoting peace in 
a society, as it is key to promote and preserve economic prosperity, so 
salvation. 

Each society, each country, have consistently strived, without success, 
te eliminate poverty from within, all of them failing, all along. Reason? 
Their prescriptions have been by efforts, tied to trials and errors 
administered in repetitive doses, strengthening elusive drama of success 
Target of poverty elimination was steadily reduced to its alleviation 
combat and alike soft bid. It has identically been proved bringing 
poverty to no end, staying elusive as usual. Human conceived, created, 
illogical, irrational theories, strategies, efforts are bound to be 
inconclusive, as have the human capabilities been. Human race has 
been seeking always Divine help, guidance to its wordly, mundane 
issues, beyond reach to solve, resolve. Yet it has been dug in conflict 
between seeking guidance but evolving and applying own half-cooked, 
haif-backed prescriptions! It has been dilemma of self-deceit, so seli- 
defeat and discontent. So why not come out of failure that has become 
a routine affair? Being acknowledged as the perfect, profound, precise 
guidance, al-Quran, distinctly the lone divine book tn its pure, original 
form provides and have perfect solution in combat of abject poverty, 
and progressive curtailment in relative poverty! 
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Chapter 27 


PREVENTION OF POVERTY, THE PRIORITY 


Tracing human history through the ages portrays trials and travails in 
eradicating poverty. The reason of riding of such sketchy route 1s 
obvious. It is known. Poverty emerges from economic a of 
income disparity widening, extension by brute exploitation of weak 
sections being almost on track and scales in each society. It has a 
been sparking hatred and ravages in between have and have not. Poverty, 
no doubt, breeds many evils and indignity. N otwithstanding the efforts 
made and claimed ‘unlimited,’ success towards eliminating poverty, a 
coveted goal has neither been attained nor will ever ea achieved. It 
never reaches the goal post. Success is to remain elusive. Poverty is 
not the problem having emerged today and to be over tomorrow. This 
socio-economic evil has existed since the human beings landed on the 
earth and made it as abode for each soul but for a short stint. The bottom 
se of a short life has never been in focus in segments of have and 
ve not. Poverty, a perturbing yet persis ca ae socio-economi c evil, did 
xist symbolically yesterday which refers t e immemorial. Tak 
it to any length, hundred thousands of years t to a count! Poverty has 
‘dominated time tunnel of human history forever. It is never to end 
either. It is the legacy of the past and is to persist in the present and in 
the future. Persons conscious of its intensity impact on individuals and 
society being afflicted of it want that poverty does not extend to 
tomorrow and at least it shall not have spiral echo. Towards meeting 
this end, enormous efforts were launched and will continue to be on 
turf. Poverty has been a perplexing, besides or kalne issue for entire 
humanity. Poverty’s presence has been endemic, time length being 
unbound. 
Assessed at any point in time, poverty is seen as getting co 
Its expansionary act and growing intensive in Ga are a a 
to extreme greed of human beings. Anas bin Malik (Allah be pleased 
with him) revered companion of the Prophet Muhammad (4846) stated 
the Prophet said: ‘Ifa man is given one valley of gold, he will want 
two of it.’ Bukhari. ‘If a man is given two valley of gold, he will want 
to have a third’. ‘Tirmizi’. This Hadith is also narrated by revered Anas 
Bin Malik (Allah be pleased with him). The greed goes expanding, as 
the Hadith reflects on temptation to seek even third valley of gold. 
Greed has surpassed along with spreading we ‘knowledge’ about 
the extent of poverty and its hazardous repercussions on the society! 
It is now in big uproar by means of instant transmission of information 
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through electronic media. ee a have squeezed the wide 
lobal spectrum into a villa; © i ta 
serious socio-economic problem has n now become a real ity in much 
manifest. Means to curb and comi 


qe) 
re 
C D 
"rj 
A 
SS 
a 
ge 
sae) 
-£ 
pot 
"J 
< 
ral) 
mi 
‘net 
eooack 
pod 
rend 
qe 
> = 
Cp 
3 
© 
(a 
spre 
oo 
( 
ae) 


Sur 


2) 


mbat poverty in the first priority step 
and seeking cure in the follow u 7 on a fast track were being evolved 
as pursuits on permanent footing! But the goal has remained elusive. 
It will continue to aa as a challenge. Human smuggle will continue 
in bid of eliminating it. It is to survive and exist. A = ange phenomenon 
of poverty to be endemic has been its on faster track of growth, defeating 
efforts on similar ethos! Poverty is seen always on 1 expandin 


i! g: scale and 
scope. Its actual growth rate tends to preced lt he plans to shot it off 
Can poverty be contained from its continued growth, so as to be able 


4 


to eliminate it in the next round? By the re life e experience and sense, 
poverty tends to be on rising tides, rava zing S more than before! 
The cycle moves to be more devastating! Briefly, poverty can not be 
eliminated. However, it can be checked, prevented from e expansion and 
be curbed, provided human beings adopt an unified strategy, in identical 
rhythm of check a - balance. It demands trample own greed, a bad 
breed or a beast seen rising in snenet in tandem. 
Human greed o no limits, by ignoring ironically the fact that life 
span of each is of a limited time. But eae ation to grab more and more 
evokes urg of severe thirst being felt by an animal lost in desert. 
it keeps running, deceived by sand in sunlight posing 
Aa water. Sam ae = zs spread all along. Elimination oF poverty is 
similarly a mir rage Desert beasts will keep running for water to quench 
a rst but a end with sand instead of water. So is the case of gree dy 
mn} a and rane themselves. Provided this universal 
d, dit shall suppress temptation. It will curtail imaginary 
form of wants in limit n Bu oe instinct continues creating new 
‘needs’ s on. This psyche is strengthened by 
| nian concepts, ‘ resource are limited, wants are 
unlimited’. Disgraceful teaching of resources being scarce and wants 
being unlimited, has been the root cause of sparking riots on regular 
basis. Loot moot in each form of secular economics pursuit has been 
creating and expanding in substance social imbalance of have and have 
not. It has created relentless strife in the human race! Realization of 
the fact that ‘wants are limited and resources are abundant’ is a remedy 
to revoke the tendency of greed to be unlimited. This shall cultivate a 
fine culture of accord in place of discord, conferring mutual kindness 
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replacing the adage of poor be your neighbour, to ever be resourceful 
my neighbour. This dictum shall then rule the roosts of a society to 
reap sweet fruits and have its spring flow to no end. This will promote 
peace and harmony, which is a must for happy tidings in life for all the 
human beings. It is obligatory for Muslims to create conducive conditions 
in its attainment. It 1s their responsibility towards the good of entire 
human race. 

In an-early phase of concern being expressed about poverty, its 
extent was not quantifiable. Over the fae see oe in its measure 


~ have been devised and determined. Access to resources, not adequate, 


in satisfaction of the basic needs for living souls now defines it as an 
abject poverty. Such an ugly and unruly extent of poverty shall be 
combat for elimination. Such a terrible state of poverty can, as such, 
must be quashed. Primary needs of each soul shall be adequately met. 
This extends to provision of shelter, clothing and food, in the relevant 
priority prescribed by the Prophet ( Æ). Their availability stance and 
proportion describe the extent of poverty. Ata ment of basic needs 
assumes top priority. Reaching this stage in a society Ee an extended 
dimension of meeting the supportive en This refers access to 
healthcare, education, utilities, transport and communication facilities, 
This shall be an added minimum provision so as to reduce poverty 
since total elimination of it is not practicable. A society reaching this 
stage gets geared up to combat poverty, puts it on retreat and checks 
from resurgence. To this extent satisfying needs of a society can be 
organized. It is manageable. Islamic injections and regulations about 
mandatory distribution of wealth in a year at a precisely selected point 
in time and more by own volition, that is voluntarily, as exceptional 
incentives of rewards are promised by Allah Subhanahu. This facilitates 
distribution of human wealth, happiness and harmony combined. 
How to proceed in putting poverty on the back foot? Keep food 
prices stable so as to keep commodities in reach of common man, to 
keep hunger away. Manage clo othing and housing to be in access. 
Adequate provision of the three is bound to put human dynamics of 
development in strategic place, 1 in good stead and stride. This facilitation 
will channelise human energies in w aa productive pursuit and 
prevent es ction and disarray. Thi ess will generate sav ings and 
convert savings into investments. Ins see t infuses economic progress. 
ready tic and investment shall usher sustain able z 
standard of living for all and improve it. This shall bring prosperity for 
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all, without discrimination. Peace and economic progress form 
foundations of social harm ony, consolidating unity and creating stability 
of a society. Human capabilities will oe nda nd energised by it. These 
shall herald happy tidings al . is the prescription to combat 
and erode poverty scale and extent with < tea G advance towards its 
elimination. Poverty bein ng a relative term will remain, as it is essential 
for economic activities to k cep going. 

Poverty can be diminished, it cannot be completely eliminated. This 
tends to be a natural phenomenon, which shall sustain. Its dominant 
esis is attributable to human greed, which will never end. Severai 

verses of Al-Quran and Ahadith about greed as human trait explain at 
oe th about its being unlimited. It in brief refers to accumulation of 
srt This greed is re led fuel by notional teachings of secular 
economics, as to resource termed scarce while human wants described 
as unlimited. Secular economics has been dominating the global 
economic management for centuries. As a result, a large majority of 
human race has been reduced to slave by raging poverty and has fallen 
a hapless victim to adoption and practice of secular economics. 
Unfortunately the Muslims have also fallen in its vicious trap. As a 
result, any alternate, a better option, is out of view for everyone, ‘ulema’ 
and scholars be emg no exception. This huge shortcoming has reduced 
human beings slave to wealth, while wealth itself 1s a production of 
human efforts! So wealth Seat to be in the service of humanity instead 
of human being surrogate to wealth and wealthy o This cane 
oq as been in reverse play. Results of following this faulty lin 


o 


How Al-Quran explains about the existence of poverty as a reality. 
It is meant to keep worldly affairs running, instead of being log jammed, 
stagnant to ruin. Surah/Chapter 43, ‘Al-Zukhruf’, ‘The Gold 
Adornments’, comprehensively deals with it in verses í 32 to 35. ‘Is it 
they who v vould portion out mercy of your Lord? It is We Who portion 
out between them their livelihood in this world and We raised some of 
them above others in ranks, so that some may employ others in their 
work. But the mercy (paradise) of your Lord C(O Muhammad 282:) is 
better than the (wealth of this world) which they amass. (32). And were 
it not that mankind would have become one community (all disbelievers 
desire worldly life only), We would have provided for those who 
disbelieve in the Most Gracious (Allah Subhanahu) silver roofs for 
their houses, and elevators whereby they ascend (33). And their houses, 
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doors (of silver) and thrones (of silver) on which they could recline. 
(34). And ornaments of gold yet all this G.e. roofs, doors, stairs, elevators, 
thrones of their houses) would have been nothing but an enjoyment of 
this (mortal) world. And thereafter with your ror is for the pious 
believers’. (35). 

How lust for the worldly assets to accumulate turns out to be useless 
is explained in the nine verses, 36 to 45. The first four of these verses, 
36 to 39 are reproduced to be a brief narration for comprehension about 
dire consequences of the greed to amass wealth. ‘And whosever turns 
away blindly from remembrance of the Most Gracious (by Quran an 
worship of Allah Subhanahu) We appoint for him Shatan (Satan-devil) 
to be his companion. (36). And verily, they (satan) hinder them from 
the path (of Allah), but they think they are guided right. (37). Till, when 
(such one) comes to Us, he says (to his satan companion) had their 
been distance between me and you as of the easts (that being of east 
to west) — (satan has been) the worst (type) of companions. (38). It will 
not benefit you this day (of dispense — O you turned away from Allah’s 
remembrance and His worship) as you did wrong, will see to share 
(you and your companions) in the (dire) punishment’. (R a 
chapter 43, ‘Al-Zukhruf’, ‘The Gold Adornments’. 

Allah Subhanahu has spread out huge treasures of all the resources 
on earth, under its surface and above it too, some known others unknown, 

all of them for benefit of His creatures. There 1s no scarcity of resources 
to meet basic needs plus certain comforts for all. The greed to amass 
wealth by human being is, due to faulty concepts, sense and persistent 
thinking about it has been eee their hearts and closing their minds 
to look at the richness and real dimensions of the resources! Except 
human beings, no creature on earth, living for centuries, accumulates 
nor shall accumulate its provisions! Numerical strength of the other 
creatures being birds and animais of all sorts on earth including oceans 
and their aggregate needs, wants in economics term, far exceed than 
of the human beings! All other creatures get their provision, do not 
suffer of hunger and famine, how the best of Allah’s creature, the human 
being, shall ever be subjected to sufferings by hunger, thirst and other 
needs. Occasional! happenings of such sufferings have been stated as 
sequel to misdeeds of human beings. ‘Evil (sins and disobedience to 
Allah) has appeared on land and seas because of what the hands of 
men (deeds) done (by oppression and evil deeds) that He (Allah) may 
make them taste a part of that which they have done, in order that they 


may return (by repenting to Allah and begging His pardon)’ Y. Verse 41, 
Surah/Chapter 31. Ar-Rum, “The Romane! 
ce fo! reasonable living for all His creatures o been provided 


Zo 


hanahu and His provision can never be short, not even 
any Hori t coming. ‘And the earth, We have spread ou o and have placed 
theirin firm m una S, and cause to grow their in all kinds of things 


ngs 
in due proport ion (19). And We have provided therein means of living, 
for you Md for thosé whom you provide not (living, moving creatures, 
cattle, beast, bird and ve animals beside of oceans and r ivers). (20). 


one there is not ees ut with Us are ~ tores (treasures) thereof. 
And We sent it not down Peda in a known measure. (21). And We 
sen nt the winds fert ing (to fill was me ag uds with water), then 
cause the wate r (rains ) to descend from the sky, and We give it to y 
to drink, and it is not you (human beings) a o are the owners ont its 
stores (1.¢. to to noe it from whom 


giv water to whom you like or 
you like!)’. PAN Surah/ chapter 15 Al-Hijr, ‘The Rocky Tract’. These 
four verses explain the scales of resources, its ane equacy and ownership. 
Resources shall remain available in due proportion. This has been 
referred to as means for living of human a ae and - the creatures. 
Allah owns its stores and stores we know get replen ot the goods, 
making them available in ‘known measure’, so that the “use 1S made 
with sense, rationale and responsibility. It means, waste is to be avoided. 
Aeoaaila o on is to be checked. Equitable distribution is to be promoted. 
Providing resources in ‘known measure’ has been the so baie of human 
civilization and its upbring. Tinged with gre cme ee , as pursuit of 
a majority of human being, it has been the cause of crisis and chaos, 
that human beings have been witness to it, in historical time tunnel. 
Allah Subhanahu has been pleased to inform his best creature the 
human beings, of attaining an exalted position of benefit by learning 
of Al- - an and putting life performance on lines drawn in it. ‘And 
remind (by Al-Quran, ‘O Muhammad Lu) verily warning benefits 
believers. (55). And created the jinn and mankind that they must 
worship me (alone) (56). I seek no livelihood from them, nor I do ask 
that they should feed Me. (57). Verily, Allah is for the all, Sole Provider 
(of livelihood, provision), the Lord of Unbreakable power’. (57). 
Surah/chapter 51. Al-Dhariyat. ‘The Winnowing Winds’. 
Abiding by the principles of Islamic economics and rules set for 
living, being for a precisely practicing believers, transforms all acts of 
his life as prayers. Earning livelihood by legitimate means, consuming 
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it with care by avoiding to be prodigal, distributing surplus in form of 
‘zakat’ and ‘infaq’, creates discipline in life. These are virtues worthy 

‘of winning blessings of the Almighty. This is the duty of each believer 
to abide by. This shall flourish harmony in a society. 

Allah Subhanahu points out the extent of His authority and reminds 
human beings of their being under the test about either adhering to 
compliance or falling in pitfalls. ‘Blessed is He in Whose Hand is 
dominion/sovereignty (the universe) and He is / Able to do all things’. 
(1). Who has created death and life that He may test you which of you 

is the best in conduct and He is the Mighty and Forgiving. (2). “He it 

s Who has made the earth subservient to you, (so walk in the paths 

sheen and eat of His provision). And to Him shall be Resurrection. 
(15).’ “Who is that can provide for you if He should withhold His 


provisi 2 But ney. are in pages frowardness. ea aay Have you | 


soma bang you with Iane (spring) water?’ “( 30). These verses are 
not in sequence. These verses. are f om Surah # 67, Al-Mulk, ‘The 

Dominion’, which explain that all the provisi ions emit oy the grace of 
Allah and none else. Several verses of A Al-Quran describe, observe and 
testify this as the universal truth, to remind human beings at large and 
believers in particular to understand, acknowledge and act accordingly, 
in total compliance. None of the believers shall become greedy to amass 
wealth and neglect his obligation to Allah Subhanahu, to the Prophet 
(485), to the believers, to the human beings, and to all the creatures, 
me offering thanks on being the best of a creatures. This determination 
needs to be translated into fine deeds, since just words bring no results, 
no eae This phenomenon, however, is over-riding in belief among 


‘And if Allah were to fanaa the provision for His siaves, they 
would surely rebel in the earth but He sends down by measure as He 
Will so. He is Informed, Seer of f His bondmen. Verse 27, Chapter 42. 
‘As-Shura’, ‘The Counsel’. This verse plainly explains of the 
enlarged/abundant provision turning His slaves, rebels on earth. Al- 
Quran extensively iain eae of His slaves torturing societie 
making human beings slaves, depriving ee n fr om their 
annihilating several by making killing as their fu d For bel 
narrated of human mis sdeeds and its miseries extension ‘is 

understand. For others, human history is as open as to the 
History narrates human beh javiour over time. It is more | 


€ 
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misdeeds of mankind and its failure from time to time. Elimination of 
societies persist in perform nar disobey and oppression of others has 
been known as historical fact. As Allah can e Ponai cieties, it can 
certainly eliminate poverty in a societ Borto eepe EA on 

march, it is not preferred. But erasin n its abject level to 
reasonable modest living for everyone A bee end ele as minimum 
and means to do it have been prescribed and made obligatory for the 
believers. 

What the human beings blindly seek in this world by a of 
greed and in what consequence this ends up 1s ex in various 
verses of Al-Quran. One of it is quoted here, to explain its aan 
feature. ‘Verily, the likeness of (this) worldly life is as the water (rains) 
which We send down from the sky, so by it arises the intermingied 
produce of the earth of which men and cattle eat, until when the earth 
is clad in its adornments and is beautified, and its people t 
they have all the powers of disposal over it, Our Command ae it 
by night or by day and We make it like a clean — mown, harvest, as it 
had not flourished yesterday! Thus do We explain the verses in detail 
for a people who reflect’. Verse 24, Surah/Chapter 10, Yunus. 

“Know ea he life of this world is only play and amusement, pomp 
and mutual bo ay among you, and rivalry in respect of wealth and 
children. (it is) as the like of vegetation after rains, ther reof the growth 
s pleasing to the ti ie ers; afterwards it dries up and see it turning yellow; 
then it becomes straw. But in the hereafter (there is) a severe torment 

ievers — evil doers) and (there is) forgiveness from Allah and 
Good I feat e (for the believers — good doers). And the life of 
this world is only a deceitful enjoyment’. Verse 20, Sural/Chapter ay. 
‘Al-Hadid’, ‘Iron’. 

-Al-Quran refers to the human behaviour not in. consonance of belief 
in Allah. ‘And when We cause mankind to test of mercy, they rejoice, 
but when some evil afflicts them because of (misdeeds and sins) that 
their own hands have sent forth, behold, they fall in despair. (36). Do 
they not see that Allah enlarges the provision of whom He wills and 
straitens (it for whom He wills). Verily in that are definite signs for a 
people who believe’. (37). Surah/Chapter 30, ‘Ar-Rum’, ‘The Romans’. 
On explaining of provision to be given in varying proportion as Allah 
wills and by made it a test as to who abides by code of distribution 
prescribed as obligatory and on voluntary basis. Believers have been 
directed to be kind to the people around entitled for support. ‘So give 
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to the kindred his due, and to the needy and to the way farer. That is 
the best for those who seek Allah’s countenance, and it is they who 
will be successful.’ (38) Chapter 21, Ar-Rum, ‘The Romans’. 
In these three verses is explained the oriee ofan evil generating 
evil. Allah’s giving provision to some large/plenty and short/little to 
others, is sign of Allah’s will and defines His authority. This has been 
expressed in some other earlier quoted verses. So the people having 
more, must share surplus with others, so as to win over Allah’s blessing. 
Zakat and ‘sadqa’ are only for the ‘fugara’ (resor nee) poor and Al- 
miskin (the needy) and those employed to « collect (these) funds and to 
attract the hearts of those who have been inclined ( (towards Islam) and 
to free the captivates, slaves, and for those in debt, and for Alla wee 
cause (jihad). Verse 60, chapter 9, “Al-Taubah’, ‘The Repentance’. 
Division of society in different strata, particularly poverty ae 
richness, is for people with more to share with poor in cordiality and 
seek blessings of the Creator. This divide is meant to foster integration 
in the society with mutual mercy and kindness. It is meant to keep the 
world affairs ongoing, rather bring to disrupti tion and halt and make 
‘socio-economic drive stagnant, put on the back track. Both the situations 
are meant as test to compliance of directives of Allah. It is elucidated 
in verse (177) of Chapter 2, ‘Al-Baqarah’, ‘The Cow’, providing 
doctrine of principles of Islamic economics. It deals with entire social 
spectrum and how believers shall behave. 
Allah Subhanahu in a number of verses of Al-Quran has directed 
the believers to offer prayers five times and simu seg hare! ordered to 
ay ‘zakat’. Both have been made compulsory. Salat is a prayer 
speci fically for Allah Subhanahu, to bow be oe ‘Him and none else 
It is a sign of total submission, putting forehead on earth, representing 
the oe. being absolute. Similar submission is asked about 
paying the ‘zakat’. ‘zakat’ purifies wealth, and by it human heart and 
soul! Zakat is precisely for the ba fit of poor strata of a society and 
similarly others in distress. Zakat e sansa! serves socio-economic 
interests of the believers. No aie xists in any other religion, secular 
economics, social customs etc. ophold ing human rights, their protection, 
preservance and promoting to the extent of distribution made compulsory 
a ‘Infaq’ being incentives laden. 
Zakat payment is a compulsion directed by the Cr eator. He knows 
at best the requirement of each society. Allah A ovides provision to all 
His creations. Setting zakat system on stream in its total dues without 
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any excuse to cut it and distribution to be as precisely directed is meant 
to surely cease abject poverty and survival with mode st living/existence 
is ensured. Steadily the society will move on by it to a flo ourish, meeting 
more and more needs, even comforts for all. a 18 vonna to promote 
ue n in society and by it cooperation, coordination and harmony, 


o 
inevitable Ba and progress. Salat creates a and promote 
binding of brotherhood. Zakat e roots to unity and harmony and 
is rae al in their fortifications 

Beside Zakat being cen SOTY, maneia inspiration has been 
provided in several verses of Al- Quran about the need for ‘In Gat e: 
voluntary distribution. It is equated with lending money/part of surplus 
wealth, as debt to Allah, repayment of which is promised to be returned 
manifold, in multip les . This is meant to create a serene sense of 
distribution for creating a fine balance the society, to bury envy and 
heart burning. No doubt, Islam is the religion of peace in this world 
and of ensuring eternal peace in the next world which is to exist forever. 
Islam does not permit social strife and class struggle. All human beings, 
particularly believers, have to work ceaselessly for human welfare and 
dignity. This is the pursuit of se societies. n 


Poverty exists, persists in all types and brands of societies. It is due 
to several factors, primarily beine th the edi ifference of income. This is due 
to di ference i in nature of work, by variances 2 physical, mental, moral 
and temperamental capabilities ee persons. Education, training, skills 


fo or relevant jobs also make a difference sini income levels. At times, it 


-is merely role of luck that one can have a big money. This is, however, 


a casual or an exceptional feature. It is not of regular happening. 
Inequality of income also arises by different forms of government, such 
ship, kingdom etc. Those in vintage position, 


as democracy, dictator 


-others holding official seats with power, enjoy overtly and covertly 


benefits. Politic ‘al influence counts significantly in-the current 
complexities. | 

The government authorities have been attempting to rationalize the 
difference of income. It has been considered as a political necessity. 
Equitable socio-economic dispensation is prerequisite. It has been 
attempted in the form of progressive income tax, higher levies on luxury 
goods etc. These fetch more revenues. But the system of income tax, 
to reduce disparity of income has not been really efficient and effective. 
Impact of it in reducing income differences in all forms of economies, 
particularly developing economies, where the need is the most, has 
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been far from being fruitful. Implied emphasis on it has been curtailed, 
by and large, with more concern being about mop up revenue for the 
government! In the documented developed economies, income tax 
carried a noticeable impact in take home package. However, reduction 
in it is being compensated to an extent by benefits like social security, 
health facility, etc. after the retirement. Industrialization, mass production, 
technology infusion and corporate sector domination on business, 
finance, industry and by it economic. control is secured in a few hands. 
Mechanization of increasing types and number of jobs replacing labour, 
in quest for cost reduction, acquisition of competitive market strength 
have been markedly instrumental in stretch of the income disparity. 


Similarly, there is a difference in pattern of spending by various — 
groups in a society. Poor families are bound to spend more on necessities . 


of life, like food, shelter, clothing, utilities, education, healthcare and 
allied essential needs. With increase in income, expenditure on meeting 
supportive necessities, by number and better quality products use rises. 
Due to inelastic demand of food with stable prices and steady increase 
in income, disposable income on other counts improves. Better housing, 
clothing, better care of education, health and at an extended time of 
recreation, instruments of entertainment enter the life which 1s given 
fillip by advertisement and publicity. Consumption pattern definitely 
improves with improvement in income levels. It has over a time emerged 
as of demonstrative value! Increase in income influences to save part 
of it in fear of uncertainty of future. Volatile social structure due to 
political uncertainty and economic insecurity influences on savings, 
provided inflation does not eat up propensity of savings for low income 
strata. Savings in developed economies tend to be higher than in run 
down, being branded as developing. | 

Economics is defined in varying scale and scope. Primarily it is 
social science, engaged in evolving a system, by improving its working 
on a regular basis, in satisfying more and more wants of the people, 


through efficient means in use of resources available, due to their being- 


‘scarce’. Economics in brief is: ‘a movement seeking for material 


welfare of people on enhancing scale and value’. Another brief description 
: g 


reads as: ‘economics is the study of wealth’, including creating and 

use for its multiplication! However, fairly recognized definition refers 

to: ‘economics is the study about productive use of scarce resources, 

land, labour, capital goods, and technology to produce commodities, 
e 


OB) 
food, clothing, shelter, utilities and goods to ensure their availability 
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and access in the society for consumption. Like life, econ mics embrace 
study of all the activities human beings oe at variant times andi mi 
varying situations. Economics absorbs dynamics unparallel a 
exceptional! 

In n conomics refers to be frugal and shun tendency to be 
i iption promotes savings, 
contains undue spending and, 1, ther eby precisely focuses on generation 
of resources and eee endency to their being always on increase. 
Resources are always 1 stl i ge by produce Bou and create more, 
efficient se as ne etworks. Economics is so set on a sound footing. It 
implies at enhancemet of resources by containing spending, 
particularly o ofp pomp hype, pelf type. All such spending form part of 
wasteful expenditure. Islam emphasises a anne living, with discipline 
in all walks of fe ; ‘tt does not permit spending on luxuries but ieee 
to exercise social retraints. Islam prescr ribes distribution (Infaq) as a 
proper mode of living over squander. ‘Give kinsman his due and the 


g~ 


needy and the wayfarer, and squander not (your wee) ) in wantonness. 
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(26). Indeed, the squanders were ever brothers of devils, and the nes 
was ever an ingrate to the Lord.’ (27), Sural ai 17, ‘Al-Asra 


emphasis on p wi ith 


‘The Children of Israel’. There is logic 
et Allah. Their use must be as 
a r 


al 

o resources being aie edb 
per the Provider’s prescription, directive 

‘He who produces gardens trellised and u | 

palm, and crops of diverse flavour, and the olive and tthe pomegranate, 
d . Eat you of the fruit thereof when it ripes, and pay the 

he harvest day, and be not prodigal. Verily, / Allah 

; 


ot 


loves not the prodigals. (141). And of the cattle (Allah produced) some 
for (carry) burdens, fi 


ome for food. Eat of that which Allah has bestowed 

not the footsteps of devil, for he certainly is an 
142). Surah/Chapter 6, Al-Ana’m, ‘Cattle’. Beside 
i above four ve Ses, several other are contained in Al-Quran which 
stress on dist ribut that squarely negates accumulation. / Against 
accumulation warnings dice been repeatedly struck in Al-Quran. Several 
verses about it are quoted in chapter 11, ‘Wealth: Accumulation vis- 
a-vis Distribution’. 

The Islamic directives on charity for poor and restraint on being 
prodigal need be taken care to implement. It will make significant 
reduction in poverty. There will be no trace of abject poverty, playing 
havoc with honour and dignity of the human beings. Islam does not 
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create wedge in the society but directs smooth integration, and bring 
harmony, enhance sails in security. Zakat, ‘Infaq’ prevent pomp, 
wastages etc., become instruments herald happiness, promote mutual 
respect. These are ingredients of economic progress, social security 
and prosperity flourish. This combats poverty, make poverty precisely 
beatable, perfectly preventable from its abject form and disdain. 
Two major problems inherent in structure of secular economics and 
f deep concern tend to be accumulation of wealth without restraint 
and inability in preventing poverty from its abject form and eventually 
stretch to and strangulation of lower strata of society, despite ceaseless 
efforts made over centuries. Sprouting evils of securities have not been 
able to overcome abject poverty but have turned them stiff, stubborn. 
Poverty has remain deeply penetrated,, while abject poverty has been 
of recurring episode, revisiting in a set cycle. Contrary to this, Islamic 
approach has profoundly addressed alleviati ae poverty and checking 
tendency of accumulation of wealth in restricted sphere and spectrum 
and resolve the vicious problem of po ane = setting system of zakat 
obligatory and ‘Infaq’, assuring their rich rewards in this world and 
the next as well. Secular economics have yet to find prescription to 
deal with the accumulation of wealth and its striking manifold evils. 
This imbalance will never be removed, lest be overcome as the primary 
lesson 1 of their structure, ‘resources being limited and wants unlimited’, 
s deceptive in design and defective in pursuit. Defective base can not 
create effective remedy to apply. Secular economics suffer the malaise 
of increasing disparity in income, by creatin g exceptionally strong urge 
of wealth accumulation, making strong impact of curtailing circulation 
of wealth. On the contrary, zakat and ‘Infaq’ enhance circulation of 
wealth and promote its ee use not just to maintain quantum of 
wealth but keep on increasing it. Distribution of wealth among needy 
keeps demand for goods and services on a study upswing, so economic 
activities remain geared on the line upswing. Besides, holding inherent 
value of currency intact, stay as touch stone of stability of the monetary 
system. Inflationary tendencies remain curbed, insulating s eau from. 
sufferings of inflation and its anti-dot recession etc., as seen in repetitive 
bouts as categorical characteristics of secular systems. ‘This pa 
economy a real impetus growth. It keeps society insulated fro 
stagflation, which secular economies are precisely prone, expli ay 
exposed and remain vivid ily uiherabie to their recurring attacks strife, 
without remedy. Povert y dis remains on the track in each system 
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benefit of the system ora by the C . He Who is the most 
Kn DE the most Gracious n the Best 


of the Benefactor of 
His slaves! And human beings want prevention of abject poverty, and 
usher o prosperity, manage transition sae oth, natural so as to 
keep their societies praeri uran and prosperous. There is no option but to 
adopt the Islamic principles of RA and follow them with total 
sincerity and DANN Have y pe in it, for happiness, do not 
flop, provided you firmly follow a faith the prescription provided 
by the Provi ider of everything in the universe and beyond human vision. 
Economics is managed by two important v heels, fiscal (taxation) 
and monetary. Secular economics attempt reduce income disparity in 
strata of society by these instruments. Multiple taxation is resorted by 
it. Likewise bout of changing inherent value in money eae takes 
place. Common man suffers much due to uncertainties be eing bye- 
products of secular economics. Be it inflation, recession, stagflation in 
a cycle, masses remain on the e receiving end. So is the case of monetary 
policy and pursuit, of which victim is the common man. Islam protects 
all from bouts of inflation, recession etc. Islam pe alas a ie 
fiscal, (taxation) and 1 eyes hems 
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'Monetary Value System’. In islamic. economi 
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simple, not con plicated at id cumbersome as in eon m. r i system 
a affordable and hence eae Similarly monetary 
t in check and balance. It does not permit erode 
intrinsic value of a currency, since such step is in sae rection of eroding 
‘human value and worth against currency! The countries, ver ry la rge in 
number, exceeding hundred, in pursuit of economic growth, eroded 
their currency to be able make more exports, improve balance of 
payment position, strengthen their currency value and by it economic 
set up have failed, failed miserably. By reducing value of currency, 
these countries had to provide more in quantity of goods and services 
in exports. This meant a relative extra give up of resources. Besides, 
cost of imports would be larger by currency value erosion. Goods and 
services import cost will be proportionately shoot up, in fact more than 
that. So effort to strengthen economy by export-led mechanism, virtually 
becomes grinding feature, by higher quantity of exports, lower quantity 
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of imports. In order to offset such impact, the option available will to 
provide more goods or to receive less payment on exports and to receive 
less goods and or pay more on imports. No economy can sustain 
emerging stress. To become extra efficient on both key counters of 
external trade is not easy. A large number of countries, opting this 
ordeal, have miserably failed and in frustration have to car steil 
take over-dose of the same prescription of perils. No country exists, 
with a few exceptions ap success. These have been overtly by other 
means at wer such as soa aid, varied forms of economic support, 
the cover i vergence atta political, defense, strategic domination 
objectives! a in currency value is notar remed; y, being prescribed 
by seculalar economics “Islathic economics rules it out as prescription, 
since it inflicts perils, does not promote growth and development. 
Economic growth pursuits with oe of development demands © 
and depends on normal conditions prevail so that plan designed for the 
given purposes can be carried wit thout intermittent changes ap 
adjustments in drift. Such an approach derials dy ynami ics of developmen 
set in gear as their pace is punctured, repairs take time, money, energy 
and unplanned, undesired wastages. Once this process gets on, it 
becomes difficult, a tiring task to put it back on track, with stamina it 
held before. ) 
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Chapter 28 


Learning by human beings is achieved to begin with by recitation, 
moving forward to reading and over a time faculty of underst tanding 
l sh careful listening to learned 


. = 


CL ; 

is the most important factor 
Other creatures like animals 
even as tiny as ani, are graced by discipline, of a particular behaviour 
and more by training. Human intellect is the super power, making 
him/her the bes ak all the creations, ‘Certainly We created human 
beings of the b est stature/stru cture/composition’. Verse 4 of Surah 95, 
‘Al-Teen’, The F Fig’. Meditation is the positive and the best use of 
intellect, as it unlocks hearts and provides lin in forr 
and formation of the universe, need of its creat meas purpose of his own 
and by it of the human beings creation, as to i tionship t if 

each other and the o Excellence of human beings is attuned to 
meditation, which | is the prerequisite to his being at peace with own 
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and g dae and f faculty of 

sayin ngs) s) and | Sunnah performance) of the Prophet Muhammad S57., 
very ee ee of all the human beings. The best among 
human beings to the Creator is who believes in Islam as faith and seeks 
from it code of living. Basic source of absolute and all dimensional 
guidance, of all the social orders and pursuits, for the believers are Al- 
Quran, Ahadith, Sunnah, traditions of the companions (Ashab) of the 
Prophet 822 and learning of prudence by reference to these, through 
meditation. In this context, the refore, Ijtehad and Ijma-e-ummat have 
also been added as additional sources of learning. Ijtehad, by and large, 
is a component of meditation by highly learned persons of Islam through 
deep thinking, deliberations, consultation etc, Ijma-e-ummat refers to 
collective wisdom of learned people to resolve a problem, if similar is 
not traceable in the basic sources. These sources have set principles, 
to bear, to be of lasting value.Practices in translating the codes unfold 
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will depend on the conditions prevalent ata given point in time, may 
also be influenced by space. Believers in space under infidel rule may 
have certain relax in practice, not in principle and belief. Here comes 
the role of intellect, which ripes, fascinates by meditation i in Al-Quran, 
Ahadith and Sunnah. 

Superb significance and incisive importance of meditation in Al- 
Quran is given to gu uide the believers in verse 24 of Surah 47, 
‘Muhammad #8’. ‘Will they then not meditate on the Qur’an or are 
there locks on the hearts?’ It is important to understatic significance of 
this key verse about meditation on Al-Quran and impact of it on ae 
this code in conduct. For this, refer to verses set as prefix and suffix 
to the verse quoted here. ‘Obedience and a civil word (world als 

abiding to it), then when the matter is determined, if they are loyal 
Allah, it will be well (gainful, not painful) for them. i 1). Would you 
then, if you were given command, work for corruption in the land and 
sever your ties with kinship? (22) Such are they nee aan crushes 
so that He defeats them and make bl blind their eyes. (23) 
preceding verses state in clear terms that the civil society shall p perform 
“as ordained and prosper. Obedience to Allah’s directive is designat ed 
as precondition to promote and have serene social set up and order of 
it. Then it directs that command shall be clean, fair, fascinating, free 
from corrupt practices. The worst form of it is to neglect own kith and 
kin while in seat of power. Those who do so will never care a little of 
ies not related. Command over m pOT and resources is to serve 
people. It shall be free from t wae touch of corruption and never to 
forge et rights of own and other peop! e. Service to humanity shall be free 
om prejudices of all sorts and must be rendered judiciou isly, equitably. 
Those who deviate from this c P of conduct shall stand condemned, 
defeated and destroyed. Their behaving will be like a blind person, 
who can not move around, is stuck under spell of fear looming large. 
The description given in preceding three verses makes a believer who 
ignores meditation on Al-Quran a1 ce ets his heart shut, closed in dark, 
knowing no way out to peace and social binding. This 1s fo llowed by 
the verse 25, which es out the outcome of non-compliance. ‘Lo! 
Those who turn back after the guidance ha pseu manifested to them, 
Satan has seduced them, and he gives them the reign’. Seeking guidance 
from any one source than Al-Quran, with explanation to specific 
meaning in Ahadith and performance in Sunnah of the Prophet 
Muhammad 4 and traditions of the companions, puts deviators in 
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submission to Satan, who keeps them under his reign, rule, eats and 
5 uy H ft 4 ki ak om gas > : ios m3 Th: t 
performance. This will lead such person eventi ually to heil fire. This 


c , 1 is n 
means meditation on Al-Quran, by Believers: to get profound 
understanding by Ahadith and Sunnah, is inevitable make their lives 
in absolute accord with the Divine directives. This wl grace and grant 
them command, we power to set serene social order. It is achieved 
through welfare, which is subject of economics | ing the most dynamic 
bur’an is clearly made 
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social science. Emi ee on meditation in aa. 
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a und therein much in PPE This verse categorically declares 
Al- we an as the scripture given by Allah, no doubt to it. 
congruent testifies it as u aera truth, so shall be applicability of its 
codes, norms, principles with lasting valu > and order. This verse in 
context refers to disobedience of the Propne t Mu hammad 5 by the 
people of his time and so is for the pe e to follow, till the Day of 
Destiny dawns, to end this universe and a new of reward and punishment, 
as to-deeds disposal, will shape in, to > ever. This makes meditation 
on Ai-Qur’an to adopt its directives in life and not to deviate. Islam 
attaches exceptional prio ority to learning, to acquire knowledge, as Àl- 
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Qur’an directs believers to keep process of learning intact and regular 
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even in the serious eres of ee (ho! ly war) was on-going. ‘And 
the believers should - all x out to mae oe ey troop of them, a 
party should go forth 


religion, ar el < 
they return to them, so that they may bees : ae z a Sural ae cel 
Taubah’, ‘The Repentence’. This attaches exceptional sign 

a 


I S 
learning of the scripture, in all times, not to be adjourned even in times 
of war/Jehad. Learning of Al-Quran is made exemplary essential 
ee] B, 3 


Now come to tryst with meditation on Al-Qur’an by the Ummah, 
in define, design o ies nic economics in the light of it and have vision 
about sound social em to have and create it to prevail for eternal 
peace and prosperity! saa is, to be precise, no precise syliabus set, 
designed or structured on the Islamic economics as the system. If any 
thing is done, it is incomplete, mostly confined to need of establish 
zakat and uproot interest. But how to end interest, no system has been 
unfold, remains untold. No doubt, these are two key elements but make 


not the entire edifice. a structure to merit as subject matter in totality. 
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Besides, the ways and means to undo interest, which is key to establish 
zakat and vice-versa, as both can have inter-locking impact in secular 
economics. Similarly relevant corresponding and comprehensive 
remedial standards and measures have not been propounded. Muslim 
have yet to consider this as duty, overdue to attend. Lest its being 
available for adherence, application and submission. Without this the 
mission will not be accomplished. 

All the believers, brothers in binding + of Islam, represented 
during 2010 by global Muslim population of about 1.57 billion strong 
souls in number, as high as 25% of global re population. All of 
them are exactly wondered and worry struck on their individual and 

collective level, holding exceptionally weak perception, so pursuit, by 
their ng unaware about significance of economics, in theory and 
practic o Students of economics and similarly of other social- 
sciences, as a result, are learning in almost all the relevant educational 
institutions sliding universities, lessons by syllabus desi igns O of secular 
economics; capitalism, socialism, communism, the m ain streams. 

Entire Muslim population is practicing secular systems of economics 
and-politics as their way of life, conduct and in its compliance: These 
systems are dominant by the direct political power and control since 
1940, the time power of imperialism was transformed into economic 
domination and control! Before this, direct political control was firmly 
in assert by the Western and Eastern powers for centuries on the countries 
with believers in big, dominating number and strength, but disarmed, 
so dumb and dull. End of political imperialism has been by big clash 
of the second world war arising from own vested interests of some 
European countries. Hardly it has been by efforts of Muslim themselves, 
barring a few exceptions, but that too being collateral outcome of 
colonial powers retreat and withdrawal, a compulsion of restruc turing 
their own created ruins at home. 

This contradiction in belief and deeds of the believers by pursuing 
secular systems of economics and politics has created eer 
division and illogical ives oul by DNA between prayers (Ibadat) 
and performances (deeds S trade and all social sciences) in key 

and critical life spheres. It has in effect broken strong bound of 
bt -otherhood, envisaged to begin from a mosque in a locality to rise to 
the universal level of integration 1 by ee From five time obligatory 
prayers, to once in life obligatory Hajj, Islam has set a system for 
strong, formidable unification among a ae by promoting interaction 
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as deste elements, of ‘Deen’, to promote understanding and forge 
a 
O kof 


cooperation. Due to lac e nowledge about economics significance 
of the ae pn rs (Ibadat), promoting purposeful ser vice to the society to 
achieve prosperity, ee is precisely summed up as ‘Huququl Ibad’ 


means Human rights - the Ummah practically pas divided. Its portrait 
is of heterogeneity, discounting, distracting homogeneity, the crucial 
feature of consolidating a nation, state and extending it to Ummah. 
Islam given through the final Prophet Muhammad 2: alongwith 
divine scripture Al-Quran is for the entire human race, but it practically 
is non-exist in concept and consideration, so in action of the believers! 
As high as 1.57 billion strong in numbers, the believers are dumped in 
distinct disarray of being ‘lonesome togethe a This is not an image 
and an impression but a reality. It is a fact, neither fiction not fallacy. 
Economic system in vogue, as being administer ane in Islamic countries, 
is distinctly as provided, prescribed, as such, in practice, belong to 
secular forces of capitalism, communism and socialism. Stray existence 
of communism is winding up. Socialism, an inter-mix brand of capitalism 
and communism, is in decline phase and like communism will disappear. 
None exists in its original form, text, substance, texture, structure, etc. 


Captitalism is in throes, being disarr raye ed by embracing greed breed 
Lan capitalism’. It has not just given tremours of warning but 

_ shattered nests = pitalism. It is on walter, to vanish from scene, 
ee a sensible substitute emerges. 


Capitalism c bay es to stay as a dominant force, to reckon with. 
Its basic structure has been shaken from roots by financial turmoil of 
2008 and 2009. In develoving countries, the block in which almost all 
the Islamic countries are placed; with exception of a couple, capitalism 
is seen but in its crude form, not rudimentary though. Its manifestation 
can be described as ‘counterfeit capitalism’. Likewise socialism reflects 
its role as being of ‘ceremonial socialism’. The Islamic countries are 
addicted to the two, largely to the ‘counterfeit capitalism’. The result 
is total sub-ordination in economic sphere. Majority is in illegitimate 
wedlock with the Western capitalism while a minority seems in love 
and hate affair with the Eastern communism. Advent of the real, 
profound Islam with its systems governing all social sciences, identify 
and condify in structures, which rose 14 centuries ago from the epic 
central place, the Baitullah (House of Allah) in Makkah, presently 
Saudi Arabia, is non-exist for more than 10 centuries past in economics 
and political systems and pursuit. Had the believers learnt Islamic 
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systems of economics and politics, they could have stayed firm in 
command, lead and power over the globe and not been laggard, flimsy, 
fearful follower of the Western and the Eastern powers! Several scholars 
have consciously spent decades, wandering in the wide world of secular 
economics, were wonder struck by its foggy concepts and fallacy, still 
staying firmly dominant and ruling the roosts for centuries! This feeling 
created inquisitiveness, which fired spirit for search of ‘Islamic 
economics’. n absence of such a system in existence, that means in 
neiples and oe practices, eventually it led to the 
iS motivated in the first phase make search 
of Alla ah § Subhanahu! It is an accomplished and admitted fact that Allah 
is everywhere but is seen nowhere by bare eyes of human beings. 
Islamic economic system in same rhythm is everywhere but neither in 
knowledge nor in practice of the human beings! Other creatures of 
Allah, birds, animals a nd alike tend to abide by law of nature and, as 
such, their economics, sociology are attuned to the law of Nature. Islam 
has prescribed for believers and envisaged through them extend to 
entire world, Islamic system, as it is immersed in eae of human 
being. So shall have its manifest in all walks of life; in belief, performance 
and practice to become a trait innate. It is a natural phenomenon 
functional in all the creatures, but not in human beings despite their 
being graced by intellect and liberty of oT a its own means and 
way of living to opt for and adopt. Intellect infused in human being 1s 
a fi cue? a si gni ee nce. It m orms in a os those who possess it. 
him/her to the extent 
the purpose of 
his/her ad Humai Eo has misied him self f by greed tread, as 
i the basic value of life and its purpose. Human race 
has confined itself to strive for capture of and control over everything, 
known as resources. This being above his/her capacity, each one who 
indulged in massive grab of resource ie epriving others by designs of 
al 
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all sorts, deceptive in lead, has eventually failed to achieve ni e goa 

post and fell into maze of miseries. A big majority of mankind by 

mechanism to nee re others and in tandem damage to all B virtuall mes 

pushed majority of human race into eco nomic erils. A ie Deen 

dumped into pov ea disdain, instead of pursuit : nd its fruits to 
eigi by ain 
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profuse prosperity, rich rewards and rej 
Going way _ missing the right path, cannot 


ae cu 
which is pre-requisite to achieve material welfare for th a i 


O 


evolved by exposure and experiences, compelling for es ats 
and their ae ae have been useful in increasing production level. 
But basic concept of scarcity crea at its deep scare, tampered by greed 
for accumulation, have curtailed its availability to all, in fair and 
equitable see Reason for it is imperfection 1 

reach of its inte oo is subordinated to six senses bei ae 


taste, smell, skin (by ees to know hot, cold, soft, b 2 e and mind 
that directs a yntrols, spurs feel, find. ea concept and 
methodology of it ee merits to be Divine, coming from the 
Perfect in all respect. Being Creator of the universe, Allah has made 
everything in measured quality for excellence. All form S Oa, of 


systems, relevant to all le s of sciences, social, pI Te biological 
etc. have been prescribed by Allah Subhanahu for a of the 
human beings, being the best of His creations. Human being is graced 
with privilege of being His vice-sergeant on the carth and, o 
has placed all that is in the universe and earth at his service and for 
b t. Particulars of this are given in the scriptures sent on the Prophets 
to guide mankind, follow right path o of those fan meee and be protected 

‘those conde best Divine and so perfect 
guidance for all times, to all the human beings, has been and shall be, 
i y the beli s with regard to ‘where is Islam?” 
shall begin, to be benign, from Al-Quran. For un-waiver faith (Iman) 
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and firm belief z aqeen) inspiration may invoke ‘Search of Allah’. 
Iman and T n in Allah Subhanahu are bound to fortify faith and 
belief in Islam, the religion prescribed, sanctified for human beings to 
embrace and f ae ow it. Any other sort in its place has been summarily 
rejected, declared categorically as unacceptable to the Creator. ey ine 
book in its pure, perfect, original form is Al-Quran, none else. Search 
of Allah Subhanahu is priority and similarly search of Al- nee find, 
ascertain where it is, ought to be essentially, precisely from Al-Quran 
to have the finding bear a stamp of validity. 

Al-Quran bears absolute testimony to its being the Divine book. 
Response to its (Al-Quran’s) challenge for: (a) to create a similar book 
jointly by human beings and jins (Refer verse 88, surah 17, “Al-Asra’, 
‘The children of Israel’), (b) to evolve ten chapters like of it, (Refer 
verse 18, Surah ‘Hud’), if it is not possible then (c) to produce one 
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chapter like of contained in Al-Quran (Refer verse 38, surah 10, Yunus) 
has not been possible over the past centuries and shall never be possible 
is the authoritative declaration of Al-Quran. The challenge 1s bound to 
remain steadfast to response never ever is to come, compact and 
compatible. This is unequivocal evidence of the 15 centuries past. For 
the believers, there is no substitute source, sound, perfect, precise and 
reliable than Al-Quran, with its interpretation by Ahadith (sayings), 
and Sunnah (performance) of the Prophet Muhammad =. To 
understand and follow Al-Quran is important, imperative as categorically 
Al-Quran underlines this as requirement. Believers, like all human 
beings, are bound to give/receive accounts of acts, deeds, conduct in 
their life and the Prophet Muhammad 42% shall be witnessed to it! 
Believers shall assess the situation is to arise. “And (think of) the day, 
when We raise every nation (ummat) with witness (by its Prophet) to 
be against them of their own folk, and We bring you (Muhammad <=) 
as a witness against them (we, ‘Ummat’ have been conveyed message 
of Allah in scripture Al-Quran and how we, the people, complied with 
itl). (And the fact is that) We reveal the Scripture (Allah’s book Al- 
Quran) to you as an exposition of all things, and a guidance and a 
mercy and (bring) good things for those who have surrendered (by 
subscribing to Al-Quran) to Allah’. Verse 89 of Surah 16, ‘Al-Nahal’, 
‘The Bee’. Before his stern and specific warning, Allah Subhanahu 
brought to notice of the human beings His exceptional kindness by 
providing every good thing as provision essential for graceful living. 
‘He it is Who sends down water from the sky, of which you drink, and 
are trees on which send your animal to pasture. (10). With it He causes 
crops to grow for you, and the olive and the date-palm and grapes and 
all kinds of fruits. Indeed in it is a portent for people who reflect. (11). 
And He has constrained the night and the day and the sun and the moon 
to be of service to you, and the stars are made subservient by His 
command. In this indeed are portents for people who have sense. (12). 
And whatsoever He has created for you in the earth of diverse hues, 
so, in it indeed are portents for people who have sense. (13). And 
whatever He has created for you in the earth of diverse use, therein is 
indeed a portent for people who take heed. (14). And He it 1s Who 
constrained the sea to be of service that you eat fresh meat from there 
and bring forth from their ornaments which you wear. And you see the 
ships sailing/ ploughing it that you (mankind) may seek of His bounty 
and that you may give/offer thanks. And He has cast into the earth firm 
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hills that it quakes not with you, and streams and roads that you may 
find a way. (15). And landmarks (too) and by the star they find a way 
(direction) (16). Is He heey ‘ho creates as Him who creates not? Will 
you not then remember (in praise and thanks). (17) And if you would 
count the favour/bounties of Allah 1 you cannot r A (count, account 
for) them. So, Allah is indeed For giving, Merciful. (1 8). Allah knows 
that which you keep hidden and es at which you proclaim (keep open). 
(19). Those to whom they cry beside Allah created nothing/naught, but 
are themselves created. (20 9). (They are) dead, not living/alive. And 
they know not when they wili be raised ( oe i2 verses of Surah 
16, ‘Al-Nahai’, ‘The Bee’, describe at len overing key bounties, 
provision for living, anywhere one is on rae earth, a nd all of them for 
benefit and service of human n being, created by Allah Subhanahu and 
none else. Those who attribute any of these bounties to anyone else, 
then such person is absolutely ignorant to the extent of inviting 
condemnation. Just count for the blessings quoted and benefits from 
them indicated, it is humanly impossible, so should subservience to 
any, a temporary roaring power on earth, as numerous more powerful 
than presently and to be still weaker in future cannot be the guide, the 
boss but are themselves thoroughly misguided shivering slaves. Al- 
Quran puts them to Bs of dead, not living, helpless and ignorant 
of everything, including themselves! 

The bounties, blessings described, if one takes pause to ponder, 
think, he will find What is Allah and Where is Allah Subhanahu, the 
€ Creator of everything, as His reflection is in every (good) thing. A day 
of reckoning a Doa destiny is definite to arrive, arise when all human 
beings ane other creatures will rise, to respond about their deeds and 

ra Prophets (Allah bless them)of each Ummah will bear witness to it. 

o will the Prophet Muhammad <8 for us, his Ummah. Take care of 
oe day, today and tomorrow to be successful and on the day of the 
destiny, to have pleasant place of privilege in Paradise as abode and 
shield of protection from Hell with its raging, roaring fire. Where is 
Allah has been question denoting pride and vanity, raised by several 
so-called powerful persons on the earth, the non-believers in the boast 
beyond character of beast, among the mankind, to the Prophets of their 
time. The Prophets in humility gave candid, careful reply as Allah did 
guide them. These replies clearly guide us in finding of Allah Subhanahu, 
if we cannot visualize it by 12 verses of Surah ‘Nahal’, referred earlier. 
Look at the sky, clouds, rains, flourishing fields of grains, farms of 
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fruits, flowers, pastures for animals, water to quench thirst, turn of day 
and night as a regular feature, sun and moon in service and stars to 
guide in travels on oceans, deserts etc., all have been put in service of 
human beings. 

These are clear indicators, signs, signals towards His existence and 
presence, the Creator of everything in the universe and universe itself! 
Dive erse forms of food, drinks, fresh meat to live, relish and ornaments 
to adore fetched from seas, besides their stretched shores, ail are for 
us in use, benefit and be thankful, grateful with grace to Allah Subhanahu. 
For all of these, human beings need to offer thanks and gratitude not 
limited. 

The most dreadful and notorious rulers in the land of Allah, e 
several similar other, were Pharos of Egypt. They held the entir 
population of Jews of that time as slaves to take work and killed ma a 
children on birth, let females to serve their vanity, bound to finish, 
vanish. Eventually, Pharos were sunk and a ‘(And remind 
them, the Jews) what Moses (Musa, Allah bless a said to his people: 
Rememeber Allah's favour to you when he relieved you from the Pharos 
folk, afflicting you with of the dreadful torment, be side slaying your 
sons and sparing your women; that was a terrible trial form your Lord. 
(6). And when your Lord proclaimed: If you give /offer thanks, I (Allah) 
will give you more; but if you are thankless, (then) certainly My 
punishment (due) is dire. (7). And Moses (Musa) said: Thougs ( (you) 
and all who are in the a go/prove thankless, lo Allah verily is 
absolute, Owner of praise. (8). Surah/Chapter 17, Ibrahim (Abraham) 
Slaves of Allah shall stay steadfast and profoundly persistent in praise 

of Allah, offer thanks so that, as proclaimed and promised by Allah 
a b bounties conferment increases (in multiple). In contrast, 
that is ignoring to do so, not to obey, even abstain and be thankless, it 
will create ieee distress, disaster, destruction. Whether human 
beings offer or deny thanks, it makes no dent to authority of Ailah. It 
will contrary be self-inflicted injuries to human beings on enhancing 
scale! See the situation of Ummah, being ingrate, hence it is disintegrated 
and so weakened. It presents a pathetic scenario of subjugation, being 
ee to the Western and the Eastern powers. The Western powers have 
pla ye havoc with Muslims, killing millions during the past six decades, 
pitching one oe state against anot me er on improper pretext 
ney ed by media campaign, of se e against one, preter oe 
support for other and thus destroying pow ot one another, protectin 
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So it has nn a Si my in place of benig hat i 

the heavens and all that is in the earth glorify Allah, and He is the 
Mighty, the Wise. (1). O you who believe! V Nhy say (preach) you that 
which you do not (practice)? (2). It is extremely the si 
of Allah that you say/ preach that which you d 
Certainly Allah loves those who o e a r His 
if they were a solid structure. (4).’ Sur: “AL 
Believers have been warned of being ho ioe n 
works, which weakens, wrecks by break of a N Allah warns to 


be a lot, loiters in self-deceit defeat emerged by contradiction in 
words and deeds. ane ht the declares that believers Get be firm in 
ae 


ls. Instea . 

been re sad i written self debacle. In this odd situ aor Now 

i AL ull or them, instead they are seen in 

its eyes and enter into practical 

f Satan, an open and staunch 
enemy of their. 

The Western powers led by the United States of America emerging 
as the super power, like the then United States of Soviet Russia hoon); 
in the wake of the second world war, liquidated imperialist hold of the 
North Cent countries, mainly Britain, France, Holland, Portugal, 
Germany, Netherlands and Japan from East in Asia, on the Asian and 
African countries. The major countries of North Atlantic, earlier fighting 
each other to capture power in Asian and African continents, realized 
individual weakness, joined heads and hands, created North Atlantic 
Treaty Organization (NATO), to assert their ability grasp economic and 
political power by weapon force. Later their internal peace, to win 
world away, attracted other European powers to join, formed a formidable 
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force of 21 nations. The USA also joined it, to assert its supremacy! 
The NATO has come to stay, so to say proudly to rule the roosts. The 
USSR before end of 20th century was liquidated by its mechanism 
from earlier being super to a normal, disturbed, disrupted power of a 
single country Russia, creating independent countries of the Central 
Asia. In these, the Islamic countries fend the major force. In the process, 
China, keeping cool, away from the conflict, has carved its course of 
becoming a major economic, political and armed force. The USA and 
the Europe ap Union ee — it a fierce force to reckon with and 
seem on path contrived to contain C ‘hina and in its shade Russia to re- 
emerge as ae power. The West has played a game to pitch Islamic 
countries against Russia in Afghanistan and Islamic countries in fluid 
situation became a field to defeat the USSR in 1980 and its retreat 
reduced USSR into Russia. Islamic countries are being made now — 
victim of the West by exposing them in clash with the East emerging 
as economic power. Islamic countries have to be visionary and wise 
to avoid more catastrophes. They need to join together as power united, 
unified. If Europe can do it, why not the Islamic countries, having same 
faith, single unifying ar to reshape supreme identity? 
- Allah Subhanahu invites believers to seek everything from Allah, 
as we commit it in every ea (Salat). “You (Allah alone) we worship; 
and You (Allah alone) we ask for Your help (4), Surah 1, ‘Al-Fateha’, 
‘The Opening’. In response of this, Allah Subhanahu guides us: ‘Allah 
has said: choose not two (and more) gods. There is Only one God. 
(That’s) of Me, Me only, be in awe. (51). To Him ee whatsoever 
is in the heavens and the earth and religion sovereignty (Islam) is His 
forever. Will you then fear any other ian Allah? (52). re whatever- 
comfort you relish, it is from Allah. Then, when misfortune reaches/dwell 
(on) you, to Him, you cry for help! (53). And afterwards, when He has 
rid you of the misfortune, behold/set/group/folk of you attribute partners 
to their Lord. (54). So as to deny that which We have given them. Then 
enjoy life (while you may), for you will come to know (the end result 
of dismay). (55). And they assign you a portion that which We have 
given them to what they know not. By Allah! But you will indeed be 
asked concerning (all) that you used to invest (for reason and 


justification)! (56)’. These six verses of 5 Su rah 16, ‘Al-Nahal’, ‘The 
Bee’, portray a sad scenario of Ummah. It in percept/principle does not 


believe in two gods but in practice it has b be ee 
to 
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unity, has embraced discords, dividing i ae in ae and 


fractions, rendering them fiction, not reality. This is the result of their 
repetitive and utter failures. They have, therefore, nothing else to suffer 


in this world but disgrace and shame by discor d and divide, while in 
fe next world will face strict accountability and its outcome will not 
be happiness. When everything in the earth as we see, being His creatio 
and so to be in heaven, why and how the believers seek veut of i 
other human beings like them, becoming second god in comman id an 
control, on ee s, acts, deeds aa of the Ummah! T hese are 
fact features of the Islamic countries, their honour, fa ity and 
venting on sale scale for a few coins (Dollars, Pounds, Euros, Yens, 
SDRs e yin “ec ic assistance’ against surrender of eas 
once. social solidarity and economic intelligence and integrity. I 
reality, the economic a assistance being doled tends to be structured by 
twists inherent that it foists economic slavery, not salvation and sar ity. 
This experience is with the Ummah for centuries, evidenced on being 
sd by debt i of persistent! Vs seeking as sick assistance from 
S s to be against sale of souls! By seeking help of others 
like us as human sii as helpless a as Mu islim have become, it gives 
e success but to further pile up problems, associated 
with it tragedies ee re and compounding. Allah has given 
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everyone Enon sense besides every good thing but may have destroyed 
them by own misdeeds, subsequently trading it as misfortune, hard 
luck and era like attributes. This trade will not spare = one 
from fail deal and deliverance of justice. Refer verses 80 to 85 of the 
same surah 16, ‘Al-Nahal’, ‘The Bee’ eer in appendix. 


In search of Allah 


Some insight in ‘search of Allah’ and His find is provided in the material 
preceding. Allah has S pr rovided His introduction through the scripture 
Al-Quran and by sayings Ahadith of the Prophet Muhammad (S). 
Severs! verses of Al-Quran give us knowledge about it, by interaction 
of Prophets (blessed be they) earlier sent, with the powerful persons 
of their time, embolden by lust of power in rejection of preaching by - 
the prophets. Nothing can be more substantive than reference to it in 
search of Allah, in terms of His introduction being made by the prophets. 
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‘(Remember) When Abraham/Ibrahim (Allah bless him) said to his 
father Azer: Do take you idols for gods? Lo, I see you and your folk 
in error manifest/clear. (74). So We showed Ibrahim (the kingdom of) 
the heavens and the earth that he might be of those certainty. (75). 
When the night fell/grew dark on him, he beheld a star. He said: This 
is my Lord. But when it set, he said: I love not things that set. (76). 
And when he saw the moon rising, he exclaimed: This is my Lord. But 
when it set, he said: Unless my- Lord guides me, I surely shall become 
one of the folks who are ene ( = And a he saw the sun rising, 
he cried: This is my Lord! Thi eater! And when it set, he exclaimed: 
O my people! Lo! Iam fee. om all that you associate (with Him- 
Allah). (78). I have turned my rae towards Him, Who created the 
- heavens and the earth, as one my nature ieee and I am not of the 
idolaters’. (79). These six verses extensively explain the k kinds of idols, 
made god by mankind. None is God. All are false, fake, fictitious. Allah 
is alone to worship, not His creations which fade o1 at, ca Goi speak, 
can not respond, can not take back from fly that has taken away idols 
food! It’s foolish to worship idols. All such idols deserve to be destroyed 
as did Prophet Ibrahim (Allah bless him). About this read, refer verses 
51 to 70 of surah 21, ‘Anmbia’, ‘The Prophets’, given in appendix. 
Prophet Ibrahim (Allah bless him peace): (a), “Have not you (Prophet 
Muhammad 288) thought about him who had an argument with 
Abraham/Ibrahim (Allah bless him ) about his Lord; because Allah has 
given (him, the most dreadful person) the kingdom, when Ibrahim said: 
‘My Lord is He, Who gives life and death, he rep phed: I give life and 
cause P (demonstrated by doing so to slaves/prisoners). Ibrahim 
(Allah bless him ) said: Lo, Allah makes the sun rise in the East so do 
you cause it come from the West. Thus was the disbeliever 
abashed/aghast. And Allah guides not wrong doing folk. (258)’. Surah 
2 Peewee For further, see verses 258 and 260 in appendix. 
b) ‘(Pharo) said: Who then is the Lord of you two, (Moosa and 
a ‘oon, Allah bless them) O Moses? (49). He (Moses) said: our Lord 
is He, Who gave everything its nature, then guided it aright. (50). He 
(Pharo) said: What then is the state of generations of old? ( 51). He 
(Moses) said: The knowledge thereof is with my Lord in a Record. My 
Lord neither errors nor forgets. (52). Who has inet the earth as 


a bed and has threaded roads for you therein and has sent down water 
from the sky and thereby We have brought f orth diverse kind of 


ad 


ir cattle. So therein 
verily are portents for men of thought’. (54). Surah 20, ‘Taha’. In this 
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vegetation? (53). aying): Eat you an a feed you 
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Prophet Musa (Allah bless him) drew attention ee aro towards creation 
of everything, including earth, its DRA water from sky (cloud), 


> 
fertiliz izin g land to reap grains, vegetation for of mankind and feed 


S 
(c) ‘Pharo said: And what is the Lord of the Worlds? (23). (Moses) 
id: I he ¢ and all that is in a that, 


R a 


KN 


if you had but definite/sure/firm belief. (24). (Pharo) said to those 

around him: Hear you not? (25). He (Moses) said: Your a and the 

Lord of your fathers. (26). (Pharo) said: Lo! Your messenger who has 

been sent to you is indeed a mad man! (27). He (Moses) said: Lord of 

the East and the West and all that is in between them, if you did but 

understand. f nme, I 
Íz 


(28) — said: If you oe a ae other than me, 
5 y shall p the pri 2 
(Moses) said: Even to yu, I cies you 5 somothi ig R nla in? (30). 
(Pharo) said: Produce/present it then, if you are truthful. (31). Then he 
flung down his sate and it became a serpent manifest. (32). And 
he drew forth his hand and so, it was white to beholders. (33).’ Subsequent 
to it Pharo called his reputed magicians to counter “Moajiza’ of Moses 
(Allah bless him). His serpent swallowed away ropes and sticks made 
fake snakes by magicians. The magicians fell down prostrate in prayers 
to Lord of Moses and Haroon (Allah bless them) and eventually Pharo 
and his vst ee were as sunk i in sea. Further 33 verses, from 
oa Te Poets’ provide full description 
of the event, ending ein non-l ENN ers destru tion and ruins. 

(d) ‘Recite to them the story of Ibrahim (Allah bless him) (69). 
When he said to his father and his folk: What you worship? (70). They 
said: We worship idols, and are ever devoted to them. (71). He asked: 
ar you when you cry? (72). Or do they benefit or harm you? 


assuredly/certain! 
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(73). They said: No, but we Pund our fathers acting on this wise! (74). 
S ee now that which you worship: (75), You and your forefathers! 

(76). So a are (all) enemy to me, save the Lord of the Worlds. (77).’ 


These verses of Surah 26 Al-Soara/’The Poets’ reflect upon human 
1 


n search and find of Allah due to ignorance and refusal to 
listen prophets sent for reforms. 

(e) Salay Prophet Hud (Allah bless him) spoke to his folks to 
know and pray to Allah alone but they refused and were doomed. Verses 
123 to 140 of surah 16, Hud, provide insight about it. ‘(The tribe of) 
A’ad denied the messenger (of Allah). (123). When their brother Hud 
said to them: Will you not ward off evil? (124). Listen, I am a faithful 
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“messenger to you. (125). So keep your duty to Allah and obey me. 
(126). And I ask you of no wage thereof: My wage is the concern of 
the Lord of worlds. (127). You build on every high place a monument 
for vain and delight! (128). And you seek out strongholds that (with) 
these you may last forever! (129). And you seize by force, seize you 
as tyrants. (130). Preferably keep your duty to Allah, and obey me. 
(131). Keep your duty towards Him Who (has) helped you with (the 
good things) that you know. (132). Has helped you with cattle (wealth) 
and sons (family Siene) (133). And gardens and water springs. o 
Lo, I fear for you the retribution of an awful day. (135). They said: I 
is all one similar to us ae: you preach or are not of those aa 
each; (136). This is but a fable of the men of old (times). (137). And 
e shall not be doomed. (138). And they denied him (Prophet Hud 
Allah b bless him), therefore, We destro yed them. So, herein indeed (is) © 
a portent, yet most of them are non-believers. (139). And so, your Lord, 
He is indeed the Mighty and Merciful. (140).’ Strong and resourceful 
folk, took no care of message brought by the Prophet Hud (Allah bless 
him) as they were destroyed, leaving no trace of their might to fight! 
(£ ‘And so, Elias (Allah bless him) was of those sent (to warn). 
(123). When he said to his folks: Will you not ward off (evil)? (124). 
Will you cry to Bal and forsake the best of the creators? (12 Allah, 
your Lord and Lord of your forefathers? (126). But they denied him, 
SO th y surely will be held for, (the doom). (127). Save single sana 
es of Allah. (128). And We left for him among the later folk (the 
ae (129). Peace be on Elias (Allah bless him). (130). So oe 
reward good. (131). He is one of our believing slave’. (132). Surah 3 
‘As-Swaffat’, ‘Those Who Set Ranks’. Denial of Allah is Tene n 
bring frustration and strikes destruction. Indeed Allah helps His prophets 
and believers. ° My We verily do help Our messengers, and those who 
believe in the life of the world and on the day (of destiny) when the 
witness (are to) arise/ resurrect, (51). The day when their excuse’avails 
not the evil we and theirs is the curse, aad theirs (is) the ill abode. 
(527. These verses are from Surah 40, ‘Al-Momin’, “The Believers’. 
(g) ‘And I have o followed the religion of my fathers, Abraham(Ibrahim) 
and Isac(Ishak) and Jacob (Yakub) (Allah bless them). It never was for 
us to attribute as partner to Allah. This is of bounty/kindness of Allah 
io us and to mankind; but most persons give/offer no thanks. (38). O 
my fellow prisoners! Are diverse lords better, or Allah the one ee 
(39). These are the verses recitation by the Prophet Yusuf (Allah bles 
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1 i erfection and kindness 
of Allah to His servants/believers. Now read the sic mn message of 
ie last among prophets Muhammad (432°). 

(b) ‘Say (O | M uhammad <8) O mankind! If you are in doubt of 
my religion, then (know that) I worship not those whom you worship 
i ut I worship Allah Who causes you to die and I have 
been commanded to be of the believers. (104). And (O Muhammad 
(445) set your purpo: r reli 
upright, and be not of th 
cry not, beside Allah, to that w 
if you did it then were you of tł 
you with some hurt/grief, there ki t 
And if He desires good for you, there is none of h 
the Forgiving, the Merciful. (107). Say: O mankind! Now h as the Truth 
from your Lord come to you. So whatsoever is guided, is ee for 
(the good of) his soul, and whatsoever errs, errs against it. And I am 
not a warder over you. (108). And (Muhammad £822) follow that which 
is inspired in you, and forbear till Allah gives judgment. And He is the 
Best of Judges.’ (109). These six verses of Surah 10, Yunus (Jonah) 
(Allah bless him) pe message of Where is Allah, what He does, 
what by be ate (wahi) descent of the final prophet, Muhammad 
(4832). No prophet is to come after hin a to guide mankind. Message of 
Allah through him is the final, the firm, the everlasting, as the ee 
Muhammad (£28) himself is for the humanity, a guide for all times 
o come! 

The message begins with religion of the Prophets and faith to be in 
it, with worship of none a one, Allah alone, and seek anything, 
everything from none but one, Allah alone, as He is the Forgiving and 
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All the Prophets (Blessed be they) have under supreme guidance of 
Allah Subhanahu given one common message to their folks, which 
shall guide entire human race for relief and rewards to rejoice by belief 
and compliance. ‘And idolaters say: Had Allah Willed, we had not 
worshipped ought besides Him, we and our fathers, had forbidden 
ought without (command from) Him. Even so did those before them. 
Are the messengers charged with ought save plain conveyance (of the 
message)? (35). And verily We have raised in every nation a messenger: 
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(Proclaiming): Serve Allah and shun false gods. Then some of them 
(they were) whom Allah guided, and some of them (there were) upon 
whom error had hold. Do but travel in the land and see the nature of 
the consequence for the deniers! (36). Even if you (Muhammad LE) 
desire their right guidance, still Allah assuredly will not guide him who 
misleads (own-self). Such have no helpers. (37). And they swear by 
Allah their most binding oaths (that) Allah will not raise up him who 
died. Nay, but it is a promise (binding) upon Him in truth/reality but 
most of mankind know not. (38). That He may explain to them that 
wherein they differ, and that those who disbelieved may know that they 
were liars. (39). And our word to a thing, when We intend it, is only 
that We say to it. Be and it is. (40).’ These six verses of Surah 16, ‘An- 
Nahal’, ‘The Bee’, narrate human history of believers and non-believer S, 
Pe ses of nn Believers. their indulge in self pride of deadly dece 
remitting doom. All the prophets to their people invariably ae 
leaded for purity of ‘Tauhid’ in their deeds oy solemn, loyal, total 
ae liance with it. This has been the loud, clear and categorical message 
entire human race and as Allah is alone to be worshipped, the way 
as Sener demonstrated by the Prophet Muhammad (#85) in form, 
format of Al-Quran and its interpretation by Ahadith and Sunnah 
(sayings and deeds/ ORAT | 
Allah Subhanahu in Al-Quran has in several verses provided pleasant 
identification of His ever, everywhere, every moment presence, leaving 
nothing hidden/secret, unknown, not even a tiny piece under the earth’s 
surface, in caves, on peak of mountains, in the oceans, in sprawling 
deserts, widely laid fields, name any place, point any time, nothing iS 
out of His sight, knowledge, information. Fall of a leaf of a tree is 
known to Him, will be with His permission. So what human being can 
hide from Him! Whatever is hidden in bie sast to keep as secret is clearly 
known to Allah. In the first 23 verses of surah 16, ‘Al-Nahal’, ‘The 
Bee’, expression about existence and presence of Allah is given with 
reference to provision of resources eee for human beings as they 
depend for their living, existence on such thing. Refer these 23 verses, 
1-23 in appendix. 
‘Invariably, your Lord is Allah Who created the heavens and the 
earth ir n six days ‘ and they will bid you hasten on doom, and Allah 
s not His promise, but Lo, a Day with Allah is as a thousand years 
oF what you reckon’. (47). Surah 22, ‘Al-Haj’, ‘Pilgrimage’. “Then He 
set/established Himself upon Arsh/Throne, directing all things. There 
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To Him is the return of all of you; it is a promise of Allah in truth/reality 
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So, He mo creation, then reproduces it, that He may reward those 
who believe and do good wor with equity; ae as for those in 
disbelief, there will be boiling drink and pai m because they 
disbelieved. (4). He it is Who appointed the sun a ae ndour and the 
A at wW 
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moon a lig the number 
of years, and the ı reckoning. Allah created not (all just for creation) but 
in truth ie elations for people who have 


„in arn difference/turn of day and night and all that 


ee He details the reve 
ated in the heavens and the earth are portents, verily, for 
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folk who ward o f (evil, hold piety), (6). ’ Two verses in the follow up 
to four stated here further aras eeds of disbelievers with punishment 
and of pious with rewards. ‘Allah is Who created the heavens and the 


earth, and that is seat them, in six days. Then He mounted the 

rsh’. You have not, beside Him, a protecting friend or mediator. Will 
you not then remember? (4). He directs the order from the eaven to 
the earth; then it ascends to Him in a day, whereof the measure is a 
thousand years of that you (human beings) reckon’. (5). Surah 32, ‘Al- 
Sajda’, “The Prostration’. These verses explain the time span of a day 


ve 
making distinction between its measure by human beings and its extent 


ao <=) 
with Allah Subhanahu. His eo of world affairs in long term 
excellence to balance in ail anes ‘And there is not an animal/beast 
r that matter any creation having li ae in the earth but the sustenance 

it depends (solely) on Allah. Hel ws its habitation and its repository. 
All is (held) in a clear record (6), Surah/Chapter 11, ‘Hud’. 


Alif Lam Mim Raa, these are verses of the scripture. The 
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a at which 
is revealed to you from your me rd (it) is the Truth, but most of the 
mankind b ot! (1). A nee is Who raised up the heavens (sky) 


believe (it) not 
without visible supports, then set on ‘Arsh’ and compelled/ directed 
the sun and the moon to be of service (to human beings deliver benefits), 

each runs to its appointed term (by time and space). He orders the 
course (of movement). He details the revelation, that possibly you may 
be certain of meeting with your Lord. (2). And He is the Who spread 
out the earth and placed it in hills firm and streams flowing, and of all 
fruits, placed in it two spouses (male and female). He transits/ covers 
the night with day. So therein verily are portent for the people who 
ponder (give thought). (3). And in the Earth (are) adjacent tracts, 
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vineyard and cultivated ploughed lands; and date palms, like and unlike 
(identical and varying) which are watered with one (same) water. And 
We have made some of them to excel others in fruit. Lo, herein are 
verily portents of the people who have sense. (4).’ These four verses 
of Surah 13, Ar-Raad, ‘The Thunder’, in fascination form show the 
path to mankind find Allah Subhanahu. For this, conditions pointed 
out are: have faith in return to meet Him, take pause to ponder about 


And the earth have We spread out, and placed it in firm hills, and 
caused each similar thing to grow (in) it. (19). And We have given t 
you livelihoods therein, and to those for whom you provide not. (20). 
And there is not a thing but with us are the stores (plenty) thereof. And 
We sent not down but in appointed measure. (21). (This underlines 
austerity feature effective in law and conduct of Nature, making it 
obligatory for believes in particular). ‘And We sent the winds fertilizing 
and cause water to descend from the sky, and provide you in abundance. 
(Water scarcity is false, it is but due to wastages, deliberate). It is not 
you who are the holders of the store (preserve) thereof. (22). Lo, and 
it is We, even We, who quicken and give death and We are the Inheriter’. 
(23). These five verses of surah 15, ‘Al-Hijr’, remind believers of 
provisions to live on being managed and provided by none but Allah, 
so to have it, turn pious by prayers knowing their objective, to make 
compliance with sprit of prayers observance to be result-oriented. It is 
imperative for success and rewards. 

‘Allah has said: ‘Choose not two gods. There is only one God. So 
of Me, Me only, been awe. (51). To Him belong whatsoever is in the 
heavens and the earth, and religion (Islam) is His forever. Will you 
then fear any (one) other than Ailah? (52). And whatever of comfort 
you enjoy, it is from Allah. Then when misfortune reaches/strikes you, 
to Him you cry for help! (53). And afterwards, when He makes you rid 
of the misfortune, behold! A set/group of you attribute partners to their 
Lord. (54). So as to deny that which We have given them. Then enjoy 
life (while you may), for you will come to know (disdain, doom as the 
consequence). (55). And they assign a portion of that which We have 
given them to what they know not. By Allah! But you will indeed be 
asked concerning (al!) that you used to invent. (56). These five verses 
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rder, perfect manner by 


] ed on the ‘Arsh’. 
(5). To Him belongs whatsoever is in heh heavens and whatsoever is 
i2 earth, and whatsoever is (in) between role and whatsoever 
beneath the sod. ( es And if you speak aloud, then | p He knows the 


secret (thought) and (that which is yet) more dda (7). Allah! There 
is no God else e F is are the most beautiful names. y 8).’ These four 
verses of surah 20, fet xplain the power of Allah, to whom belongs 
everything. So to ae ything from any one else is mere foolish 
approach, efforts in vain, of no gain. 


h 


‘Have not those w ae Maieveleve known that heavens and the earth 
were one piece, then We parted them, and We a every living thing 
with water? Will they not then believe? (30). And We have placed in 
the earth firm hills, lest it quake with them, and We have placed therein 
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ravines as roads tha they may ; find their way. asi And We have made 
the sky as a roof withheld (from them) yet th “turned away from its 
portents! (32). And He is who created the re and the day, and the 
sun and the moon. They float, each in an orbit. (33).’ These four verses 
of Surah 21, ‘Ambia’, ‘The Prophets’ give details of how earth came 
into being for human beings as i a (temporary) abode and resources 
it to benefit them. 
‘See you not how Allah sends down water from the sky and then 
the earth becomes green upon the morrow? So, Allah is Subtile, Aware. 
(63). To Him bel ongs all that is in the heavens and that is in the earth. 
Lo, Allah, He verily is Absolute, the Owner of Praise’. (64). These two 
of surah 22, ‘Al-Hai’, ‘The Pilgrimage’ explain basic source of 
resources, His art of creation (of and) for human beings and other 
creatures. Take benefit thereof but in befitting order, with humulity, 
decorating it with piety. 

‘Say to Whom (belongs) the earth and whatever is in it, if you! have 
knowledge? (84). They will say: To Allah (all that belongs). Say will 
you not then remember? (85). Say Who is Lord of seven heavens/skies 
and Lord of Tremendous Throne? (86). They will say, to Allah (all that 
belongs). Say will you then not keep duty (to Him)? (87). Say in Whose 
hand is the dominion over all things and He protects, while against 
Him, there is no protection, if you have knowledge. (88). They will 
say to Allah (all that belongs). Say: How then you are bewitched? 
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(89).Nay, but We have brought them the Truth and Lo they are liars. 
(90).’ These seven verses of surah 23, ‘Al-Momenun’, ‘The Believers’ 
describe in different tone, distinct tenor regarding knowledge about 
Allah, known though to all, still stuck with ignorance and such persons 
are branded liars. Good human beings, in this quality shall come all 
the believers, by their acceptance about supremacy of Allah and they 
shall rise in total subordination, exclusively to Him, breaking bonds 
with buffoon brands of ‘god’, having nothing in their power to hold 
and give. There is no point, no compulsion to go in search of Allah. 
He is not far to seek, but is so near. Just study your own self and be 
prudent in assessment. You will find as Al-Quran states in four short, 
sweet verses, 20 to 23 of surah 51, ‘Al-Zariyat’, ‘The Winnowing 
Winds’. ‘And in the earth are portents for those who have Faith 
firm/definite (does not waiver). (20). And also in yourself. Can you © 
then not see? (21). And in the heaven is your providence and that which 
su are promised. ( 22). And by the Lord, the e and the earth, it 
the truth, even as (it is true) as you speak!’ (23). When I would find 
my own self in His search I would reach to Allah. This the sane persons 
say. This explains the point in perfect order to note. Our 2 speak 
we find but how comes it is little known, though truth in own functional 
feature. Existence of Allah is as truth simple, categorical as we speak, 
its uses, its bene o the bliss at its one of the best. 
‘Have you not seen how your Lord has spread the shade. And if He 
will He could have made it still (not moving), then We have made the 
sun its pilot, (45). Then We withdraw it unto Us, a gradual withdrawal! 
(46). And He is Who makes night a covering for you and sleep (in) 
response, and makes day (of) a resurrection. (47). And He is Who sends 
the wind, happy tidings heralding His mercy, and We send down 
purifying water from the sky. (48).’ These three verses of surah 25, 
ATURAN ‘The Criterion’, remind human beings of looking at own 
self and its shadow, how it keeps reflecting, ordained by the All the 
a erful which inspires, demands to get rhythm of life reconciled with 
he codes prescribed for it by Allah Subhanahu so as to find happy 
dines and be entitled to His mercy. 

‘Say O Muhammad (5) Praise to Allah, and peace be on His 
slaves whom He has chosen! Is Allah the best, or all that you ascribe 
as partners ( to Him)? (59). Is not He (the best) Who created the heavens 
and the earth and sends down for you water from the sky, with it We 
cause to spring up joyous orchards, whose trees never have been yours 
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to cause to grow? Is there any God posites Allah? Nay, but they are 

folk who ascribe equals (to Him)! (60). Is not He (the be - st) Who made 
4 ‘ 4 ag ee ares J 

the earth a fixed abode and placed rivers in the fold thereof, and placed 


firm hills therein, ee has set a barrier between the two ae Is there 
any God besides Allah? Nay, but most of them know not! (61). Is not 
He (the best) Who answers the wronged one when he cries a Him and 
removes the evils, and has made you viceroys of the earth? Is there any 
God besides Allah? Little do they reflect! 62 - Is not He (the best) 
Wi ho guides you in the darkness of land and th 

heralds of His mercy? Is there any Goi o Allah? High 
exalted to be Allah from all that they ascribe as partner lim)! (63 
Is not He (the best) Who produces creation, then a roduces i it, and 
Who provides for you from the heavens and the earth? Is there any 
God besides Allah? Say: Bring your sass if you are aati 64). S ay 
O Muhammad (£882) none in the heavens and earth knows the Unsee 
save Allah; and they know not when they vill be raised exit n to answer 
about their deeds) ). (65). Nay, but do nee knowledge reach to the 
E Nay, for they are in doubt concerning it. Nay for they cannot 

a These eight verses of surah 27, ‘An-Naml’, ‘The Ant’ 
exotically express about ıt reality and excellence “of Allah Subhanahu and 
admission of slaves about His being the Best in all dimensions, by 
i rains, rivers, orchards, guidance for things not 
to be seen by human beings but have faith in their existence is to serve 

proo ef | en, So Bee eve neue sails 

in both the worlds for success of the mission in life here seen and 
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raverse through verses of Al-Quran brin 
one to the faith, the faith of Islam. Believers do hold firm bel ‘ef in 
ss promised and assured to them by All aK 

providing them priv eading the world, its people to rally round 
Islam and have prudent compliance with its values, to be assessed albeit 
by results? Instead of laurels of leading, the Muslim Ummah is found 

in deep disarray, disintegrated by self inflicted heterogeneity in form 
of fractional lots instead of harmony! The Ummah has been in absolute 
subservience by its pursuit and deeds to the path prescribed by the 
Western and the Eastern power, blocs. Practically Islam is nowhere in 
the picture but it is everywhere. One picture is visibly dominant, other 
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is perceptibly invisible as it is not in trade and practice of the believers! 
Huge, beautiful mosques, people offering prayers with punctuality, | 
observing fasts steadfast during Ramazan, great gathering taking place 
during Hajj and even Umrah! Likewise zakat distribution is also 
significant and in substance. These are a forms of prayers, 
prescribed obligatory for the believers. Similarly large number of 
Madaris and Jamia (religious schools ie eee exist and ‘ulema’ 
a alified teachers of religion) pass out in several thousands each year 
n succession for centuries at a stretch. Various institutions have been 
set up to impart knowledge (ilm) of Al-Quran, Ahadis, Sunnah, Figah, 
in easy, facilitating, comprehensive yet simple forms for understanding 
by everyone with some effort. In fact, Al-Quran (kalamullah/ words of 
Allah) being for human beings is rendered easy for them, serve paoe se 
of its descend and describing it the final, complete in all sens 
and subjects. In Al-Quran, a number of verses evince expou und its 
exceptional features for human beings to comprehend a a comply with. 
Some of these are referred here to underline this fact, to bring to sense 
and give spring ethos. ‘This is address/declaration (bayan) for mankind, 
guidance and admonition to those who ward off (evil, are pious)’. 
Verse 138 of surah 3, ‘Aal-e-Imran’, ‘The Family of Imran’. In this 
single verse, guidance is ofera to mankind, to be pious. 
‘O mankind! Now has a proof from your Lord come to you, and 
We have sent to you a clear light [enabling you to come out of ignorance 
(ahal) of Shirk] and be believer in Tauhid/ monotheism’. Verse 174 of 
Surah 4, ‘An-Nisa’. ‘Women’. ‘Alif Lam, Ra (This is) the scripture 
which We have revealed to you (Muhammad 45 ) that thereby you 
may bring forth mankind from darkness (ignorance of Tauhid) to light 
(learning), by asking/permission of their/your Lord, to the (right) path 
of the Mighty, the Owner of Paradise’. Verse one, Surah 14, ‘Ibrahim/ 
Abraham’. In this verse the Prophet (Muhammad 425-) has been directed 
to bring mankind out of darkness of ‘shirk’ to light of monotheism, the 
path prescribed by the Most Powerful, in the perfect subordination so 
that Paradise can be their place of permanent abode. What else human 
beings can expect as their reward of real and lasting rejor ice! Another 
verse 52 of the same Surah 14, Ibrahim announces: ‘This is a clear 
address/message for mankind in order that they may be warned by it, 
and that they may know that He is the only God and that man of 
understanding may take heed.’ The purpose of this message to mankind 
is to come out of worship of other than the one, Allah Subhanahu, as 


this is correct understandiz ng which sprouts good, stati fying sense, 
ensures security, beg serenity, makes SUCCESS c ertainly profound. In 
Surah 54, “Al-Qamar’, ‘The Moon’ made repetitive three 
times in verses 22, 32 and 40 to emphasi t and sanctify about 
Al-Quran. All praise me to Allah, in eae tulti-million within 
Ummah do remember (memorise) Al-Quran, which provides one of 
the many evidences of its being t no doubt about it. 
Similarly scores of scholars understand and explain Al-Quran. All of 
it has been in existence for the past 14 plus centuries and will remain 
in its originai, pleasant, precise, profound, prime pursuit cake ie Ummah 
However, the Ummah has learnt Al-Quran ina a ehensive order, 
yet its substance, its sprit has been out of mind, so out of S for past 
12 centuries and more. T he result obvious of it is that Ummah is not 
in the lead role of humanity but is laggard. It is follower of real foes, 
wicked yet shrewd enemies to them. Why is it so? So the question with 
its precise legitimacy arises: Where is Islam, in its sanctified ene 
ae dignity, distinction, glory etc.? 

| reading the path of the Prophet Ibrahim/Abraham (Allah 
bless him), which the Prophet Muhammad (4282) proclaimed as preferred 
his being on it, with his devoted companions, were selected by 
viceroys to lead the ce and rule the lands. ‘Say 
Si ee, as for me, my Lord has guided me to a straight 
eligion, the community of Ibrahim/ Abraham, the upright, 
olater. (161). Say: So ay worship and my sacrifice and 

m i ing and my ja ying are (all) for Allah, the Lord of the Wo rids. 

(162) He has no partner. This I am commanded and I am the first 
those who surrender (to Him). 163. Say: Shall I see — than Allah 
for Lord, when He is the Lord of all things? Each soul earns on its 
account, nor does any laden bear another’s Lord. Then te to your Lord is 
your return and He will tell you that wherein you differed. (164). He 
is Who place d you as viceroys of the earth and has exalted some of 
1 rank above others, that He may try you by (the test of) that 
which He oe e en you. So, your Lord is swift in prosecution and Lo, 
He is Forgiving and Merciful’. (165). These five verses of Surah 6, 
‘Al-Ana’m’, ‘Cattle’, clarify about faith in Islam, how to follow it and 
get into grace of bene viceroy of Allah on earth, be exalted and hold 
strong conviction in His forgiving and mercy by avoiding wrong deeds 
and get preempt from prosecution. | 

‘And (Prophet) Moses (Allah bless him) said to his people: Seek 
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help of Allah and endure. Lo, the earth is Allah’s. He gives it for an 
inheritance to whom He will. And lo, the sequel is for those (pious 
persons) who keep their duty (to Him)’. This one verse 128 of Surah 
7, ‘Al-Aaraf’, ‘The Height’, spells out that pious persons shall rule the 
er ie and shall lead people on the path prescribed for the mankind 
by Allah Subhanahu and pursued by the Prophet Muhammad (S5). 
Pious persons by performance as scribed in Al-Quran shall be 
inheritor of the earth to rule it: and lead the people to the path of perfect 
peace and prosperity. | 
Similarly Allah has wal ned oe not prepared to follow the 
directives shall fall in trap of subservience and slavery of others, aliens, 
infidels. Two verses 38 and 39 of surah 9; ‘Al-Taubah’, “The Repentance’, ; 
underline this fact. ‘O you who believe, what ails you that when it is 
said to you: Go forth in the way of Allah, you are Bowed down o 
ground with heaviness! Take you p n. in| ie life of the world rathe 
than in the Hereafter? The comfort of the life is but little/insignificant 
(as compared to) in the Hereafter. (38). ify. you go not forth (to fight f for 
truth) He (Allah) will afflict with you painful doom, and will choose 
vais of you a folk other than you. You can not harm Him (Allah) at 
all. Allah is Able to do all things’. (39). The Ummah needs to go through 
its history, at best of the past 12 century to assess reasons to its plight, 
weakness, surrender and loss of identity, by split into fractions and 
divisions within each ‘Islamic’ country and so also among the ‘Islamic’ 
countries. It is strife all along, for a long time, rendering the Ummah 
lost in its own thoughtless, aimless, senseless in-fight which has 
weakened, wrecked it reckless, in result eventual shameless surrender 
o aliens, fierce foes of ‘Islam’, the infidels! Political hegemony of 
about 10 centuries by forces having rule over Ummah cieverly crafted 
its replacement by economic imperialism, which is more disastrous. 
‘We destroyed the generation (disbelievers) before you when they 
did wrong; and their messengers (from Allah) came to them with clear 
proof (of His Sovereignty) but they would not believe. J Thus do We 
reward the guilty folks. (13). Then We appointed you vice-sergeant in 
the earth after them, that We might see how you behave’. (14). Address 
of these two verses from Surah 10, Yunus is direct to us, the believers 
in faith of Islam, which the Prophet } Muhammad (442) a finally 
in the scripture Al-Quran, as the latest book of guidance for all times 
and all generations till ae Lay of Destiny comes. Ofc sh Muslims 
uled the world as long as they behaved in consonance with the Quranic 
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he earth. As we have not been, we 


E per o T a on 

must admit an d co conclude it as our fault vaid resultant f failure with regard 

to behavior prescribed, pron nounced in Poun. ‘And Mees We have 
ri 


written in nee arlier s 
slaves will inherit the sae. (105). Le ee isa plain/elear statenient 
for folks who are devout. (106). We sent you (Prophet Muhammad 
= ) i a ma to the oe (107). These aa ee verses of Surah 
in brief yet perfect order explain the 
inhe ee sneee S of ‘Allah on the earth to rule and the Prophet 
Muhammad #82 as mercy for all the PEOP eaer s, But his believers 
have been persisting in o pitiable position for a number of 
centuries not decades, days! It is due to their practical refusal, denial 
to perform as ordained for being pious (Muttakun) people. No eres 
has taken and shail take place in condition of a people till they initia 
action for own change to the path as directed by Allah, ‘Say obey All m 
and obey the messenger (Muhammad 4885). In case if you turn away, 
it is) for him (to do) only that with which he (the Prophet) 
has been given charge and for you (to do) only that which with you 
have been aS tee If you obey him, you will go right, the messenger has 
no other responsibility than to convey (the message) 
plainly. (54), Allah has ne Po of you as believe and do good 
that He will surely make them to succeed (the present rulers) in 
ren as He cause those who were eE fore them to succeed 
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who disbelieve henceforth, they are the miscreants. (55 ). Establish 
worship (salat) and pay the poor-due (zakat, Infaq) and obey the 
messenger so that you may find mercy.’ (56). These three verses of 
rah 24, ‘Al-Nur’, ‘Light’, provide precise, perfect prescription to be 

ead of the people and in rule of the land, as these are meant, preserved 
or be fever provided performance of Salat, zakat and obedience to 
the messenger (Muhammad £885) is profoundly observed, then they 
shall have mercy to grace, and great achievements. 

A number of verses of Al-Quran indicate and directly inform about 
existence of Islam and its being from Allah, through scriptures given 
to the prophets. The process came to its completion, and the end (of 
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sending Prophets) concluded with Muhammad (#2), the final prophet. 
‘Muhammad (488) is not father of any man among you but he is the 
messenger of Allah and the seal of (final) the prophets; and Allah is 
Aware of all things.’ Verse 39 of Surah 33, ‘Al-Ahzab’, ‘The Clans’. 
Purpose of the message is reminded by:‘O you believe! Remember 
Allah with much remembrance. (41). And gratify Him early (at pre- 
dawn) and late (at night). (42). He it is Who blesses you, and His angels 
(bless you), that He may bring you hte from darkness to light; and 
He is eee to the believers. (43). Their salutation on the day when 
they (believers) meet Him will be: B And He has prepared for 
them a good diy recompose. (447. And again words in lofty praise of 
Prophet Muhammad (2) have been given for believers to understand 
his glorified position. ‘O Prophet ( Muhammad 232) Lo, We have sent 
you as witness and bringer of happy tidings and warner. (45). And as 
a summoner/inviter to Allah by His permission and as a lamp that gives 
light. (46). And announce to the believers the happy tidings they will 
have great bounty from Allah. (47).’ These five verses of Surah 33, Al- 
Ahzab, ‘The Clans’, in fascinating format identify adherence to isan 
_ as explained in scripture Al-Quran, interpreted by the Prophet Muhammad 
(4242) in words and deeds as indeed assurance for mercy of Allah, His 
rewards, bounties, peace and happy tiding for believers on precise 
compliance in performance. ‘Seek they other than the religion of Allah, 
when to Him submits whatsoever is in the heavens and the earth, 
willingly or unwillingly, and to Him they shall return. (83). Say (O 
Muhammad #2): We believe in Allah and that what is revealed to us 
(Al-Quran) and that which was revealed to Ibrahim/Abraham and 
mee ang Isaac and Jacob (Yusuf) and the tribes that which was 
vouchsafed to Moses (Moosa) and Jesus (Essa) and the Prophets (Allah 
grac all of them) from their Lord. We make no distinction between | 
any “of them and to Him (Allah) we have surrendered. (84). And who 
so seeks as religion other than Islam (the surrenderer to Allah) it will 
not be accepted from and he will be a looser in the Hereafter.’ 
(85). These three verses from Surah 3, ‘Aal-e-Imran’, ‘The Family of 
Imran’, describe Islam and its exclusive acceptability with Allah, the 
Creator, Protector, Promoter and Utmost Kind. This is about importance 
of Islam, so be the search of it, for total compliance, to be free from 
Hell fire in tuie, Ea happiness in the present and be ame ig the true 
believers entitled o have every good thing and all over happy tidings. 
The description given above puts perfect stamp about I slam as the 


ee 
li 


Principles of Islamic Economics 569 


: E of 

at the history < of th ie Umm 1, believer may find disappointment. It is 
fact not fairly known. Al-Quran n declared: ‘Say CO Muhammad SEES) 
my slaves who have been p odigal to piso own hurt! Despair not of 
the mercy of Allah, Who fone: s all the sins, lo He is the Forgiv = 

the Merciful. (53 7 urn to Him repentant a id ae to Him, befor 

there comes to you the doom, when you can not be helped. (54). And 
follow the good (guidance) of that which 1s revealed to you from your 
Lord: before the doom (of death) comes to you suddenly when you 
know not. (55). Lest eek soul should say: Alas, my grief that I was 
nmindful of All ae d 1 was indeed among the scoffers! (56). Or 
ould say: If Allah had but guided me, I should have been among the 
aie (57). Or should I say, when it sees the doom: Oh that I had but 
a second chance that I might be among the righteous. (5 Surah 39, 
a , ‘The Troops’. These verses refered to Allah’s unlimited 


mercy, seekers of it are to succeed, rarer will suffer and repent 
relentless. s. Make your choice, o mankind. Precise, pe erfe ect st eblemieniencn 


em 


e, 
of Islamic principle as, by mould thereof in pra ti cal life, is the prescription 
to be administered by and for the Umi mah so as to ae as assured 
by Allah Subhanahu. Prel iminary, it demands to unde rstand theory and 
practice of Islam in context of its an religion of ce ce and prosperity. 
pace have, by and large, learnt abon ut principles, admit purity and 

of the theory but ignored importance a and imperative factor 
substan o of wet prayers, ordained i in ia it is haan yI ital, to 


wrong a tion an ade enna dec ie This ee aaa oe The 
Ummah is in deep disa 

What is substanc ee pr avers in islam? It is one candid, commanding, 
simple and sound. It is to be pious having hope for. happiness by 


Pa > 


performing as ordained and fear from punishment of f Allah by an 

bad deeds. Prayers purify persons and make them pious. Importance 
of prayers is profound, second in significance to Aquaid/belief. 
Aquaid/belief are five: being faith in (a) Allah, (b) The Angels , (c) The 
Scriptures (d) The Prophets, (Blessed be they) and (e) The Last Day 
(of resurrection and accountability). Purity of ‘Aquaid’ comes through 
regular recitation of Al- Quran, strive to understand its meaning, in 


TA 
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words and substance, which dawns by meditation, as it renders heart 
clear of worldly lust, not denying receives rightful benefits equitable. 
‘O mankind! Worship your Promoter/ Protector (Rabb) Who has created 
you and those before you, so that you become pious (ward off evils, 
do good). (21). (He) Who has rendered the earth as resting-place (well 
spread) for you and the sky canopy; and causes water to pour down 
(rains) from the sky, thereby producing fruits as food for you. And do 
not set rivals to Allah, when you know. (22). Surah 2, ‘Al-Baqarah’, 
‘The Cow’. These two verses teach to be e pious by reciting Al-Quran, 
understanding its aims, have knowledge of monotheism, practice it, to 
be pious, peaceful, prosperous. - 

Prayers are also five: (a) Salat/Prayers, prostration, (b) Zakat 
ligatory distribution), (c) Saum/ fasting, (d) Hajj/ pilgrimage anc 
e) Jihad (fight against oppressor for supremacy of right/truth to prevail). 

The first foremost, fundamental, act of immense importance is salat/ 
prayers/ worship. By prayer/salat, at least five times in a day, from 
predawn to post dusk time span, believer presents, prostrates himself 
before Allah. It means total surrender and submission signaling thorough 
compliance with His directives. Presence of five times enables self 
assessment as to whether deeds done, acts performed, during intervening 
time of each successive prayer, were in consonance of His orders. If 
not, he shall seek forgiveness and commit not to indulge again in such 
and similar misdeeds. The process of its repetition is bound to make 
the believer, performing salat as perfect pious person, leaving no trace 
oe disobedience. ‘Salat gives rise (Meraj)to the believer’, as it provides 

nique, rare opportunity to a person of meeting his Creator. (It is Hadis, 
sayings of the Prophet Muhammad 8%). In worship dimensions of 
Allah h, top priority is attached to salat/prayer, to be offered five times 
a day, by each believer, irrespective of age(seven years and above), 
social and economic status, including sick on bed, no one is exempt 
from it. ‘Those who believe and do good works, establish worship and 
pay zakat, their reward is with their Lord and there shall be no fear 
come upon them, neither shall they grieve’. K 277), Surah 2, `Al-Baqarah`, 
‘The Cow’. ‘Now there has succeeded them a later generation who 
have ruined salat/worship so have followed lust. But they will meet 
deception.’(59). Surah 19, ‘Maryam’. Those ignoring salat will 
fall/indulge in lust (not one but sea) a to be deceptive, so to bring 
nothing but doom and disaster. Those who Ae. srayers in perfect 
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others belong to their folk from treading wrong path, attract them to 
a 4 3 / “ty eo y = i ~ a f f N N % gs 

right path. The folk/people of Prophet Shu’yeb (Allah bless him) 


as “ee ‘naan unt ae spread evil on earth and creatin g corruption, a 

i ae His f 1 rejecting Prophet 
Does your way of 
Bene I a ae and you that we should forsa ake = at which 
our fathers (used to) worship and/or that we (should leave off) doing 
what we want with our own property/ wealth? Lo you are the mild the 
guide to right behavior.’ (87), Surah 11, ‘Hud’. See the words used by 
folk of the prophet Shu'yeb (Allah bless him). Prayer/salat ci 
strength in believer and prepares him, preach and pursue people to 
social PUSHES p prevent from indulge in corrupt practices, Ba ae 
of wealth 1, worship of idols, which includes ‘worship of money’ making 
it an ideal idol of all t e and places, which invariably promotes 
corrupt practices of unlimited stretch. Those who want to be protect ted 
of these evils, shall ee rve salat punctually, know and understand its 
sprit, substance and significance. This is an important and the finest 
| ae towar ds b pious. Thus salat contains per ue ct message of 
Is! o spend wealth in absolute adherence 
res Seanad D ofA tah’s orders about it and precise saying 
and practices of the Prophet (88). This means not to be prodigal, be 
edu ut preserver w vith care to pay zakat as prescribed and adore 
ag with re qui isite care, not carelessly or r see ite a show to Vale ic for 
f À 
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know its message is the first, R measure in ne a sein 


Second in sequence of act in Tbadat is zakat, an obligatory distribution 
from resources possessed, with reference to net wealth, at prescribed 
rates at a preferred point in time, each year, without fail and lapse for 
each ‘Sahib-e-Nisab’, i.e. person in possession of specified resource 
base at such point in time. Zakat purifies resources and wealth possessed. 
Purified food, drinks, dresses, dwelling, simple, sane living of austerity 
make person indeed pious. Giving a small part of the net wealth and 
other resources, as zakat implies, which is grace of Allah, a person 
offers thanks to the Provider. This springs providence in a person, 
which immensely helps him turn pious. Setting aside zakat due, as 
right of people pointed out as needy, the human rights are served at its 
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best. It is the quality of pious person to sacrifice part of own earned 
and possessed wealth for benefit of the believers in difficulties, to pull 
them out. By accumulation of resources held by fortunate persons, 
zakat aims at rehabilitate poor by providing dwelling, dress, food and 
supportive facilities, enabling them to live in honour with dignity and 
join productive manpower in contributing to economic progress. Those 
incapacitated, incapable, of course, shall have a share for them to live 
in peace, on protection from perils and evils of begging, which is termed 
as an evil of extreme dislike to Allah and strictly forbidden in Islam. 
Believers become pious by extending help voluntarily, willingly as a 
preference to please their Provider, besides by compliance to obli oen 
distribution. This shall invariably r make them pious, entitle to have 
happy tidings, not to suffer slide in their weaith vault. Wealth accumulated 
by avoiding distribution ordained, specie ed so as to draw ‘benefits’ 
and ignoring incentives of ‘Infaq’, 1.e. voluntary distributi ion, eventually 
ends up into sludge, stinking, if one cares to know. Choice in this pursuit 
is of own by everyone! Sharing prosperity with deprived people, 
promotes humility, the jewel of humanity. Resources share by providing 
-a reasonable part of it to needy identified in shariya, receiver has 
rejoices. It immensely pleases Allah, the Provider of resources, which 
is bound to multiply resources of such philanthropist. It does not reduce 
them. Believers shall know secrets of becoming pious and qualify by 
generosity to herald happiest tidings in this and next to come life. 

Third act in Ibadat is Saum/fasting. Fasting is from predawn to dusk 
time by leaving aside everything indignified, particularly food and 
drinks and all other acts T normally in other time. All these 
a me prohibited in condition of fasting. This prepares, trains, believers 

o leave permanently the prohibited food, drinks, acts, deeds etc. in 
aea non-fasting times. Fasting 1s training for this lofty life style to 
adhere. Thirst and associated hardships in time of fasting tend to create 
feeling of hunger, thirst and like weakness etc. This o good 
sense of sacrifice in believers, prepares such person by imparting 
courage to relieve others from such miseries in normal | ife. AL Al-Quran 
testifies that the believers who observe fasting with its pre-requisites, 
with its spirit shall certainly turn pious. ‘O you who be Sieve! Fasting 
is prescribed for you, even as it was prescribed for those before you, 
so that you become pious (ward off ev iD. (183), Surah 2, ‘Al-Baqarah’, 
‘The Cow’. No more certification is required! 

The fourth formidable act is Hajj, ‘Pilgrimage’. It is obligatory once 
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n life time, for th ose e who possess adequate resources, health etc. being 
a able to bear th e expenditure and difficulties associated with it. A 

l is directed to be and Recon 
font ihe ir life joumey, as beginning with preparations fo or pion mage, 
during travel and actual performance of its rites. After performing 
pilgrimage the person shall make life similarly Tao ober and perfect 
to peso pno s of Allah, in obeyance to Prophet’s practices. This means 
the believer shall become and ae o Al-Quran undo rlines this 
message clearly. The pilgrimage 1 

of Zil-Hajj (the last month of = 5 a ) pilgri image is (in) 
the well known months and whoever determines, makes mind to perform 
the pilgrimage in it (et him r eoa that) there is (to be 
nor abuse, nor angry conversation (travel) on the pilgrimage, ae stay 
during the period). And \ eae good you do, Allah knows it. So 

make provision for you selves (for here and hereafter); since the best 


H 


7; 


provision is piety, (that is to be pious, by ward off evils). Therefore, 
keep your duty (to ee pious) to Me (Allah) O, men of good 
sense/understanding. (197).’ Surah 2, ‘Al-Bagarah’, “The Cow’ . This 
single verse ex coining in volumes the life to be of a believer, Gece 
getting it refreshed while leaving for and acc pe ee pilgrimage. The 
believer breaks all bonds in the world, when sets on travel of pilgr 
wears willingly the dress (Ahram), similar iy o unstitched pi 
cloth to cover part of the body. Life after pilgrimage shall be it 
in becoming and being profound pi ous to a level that when death strikes, 
others wrap him with similar white plain pieces of cloth, known as 
coffin’, there shall be smile sre success and happiness on his face, as 
it was whil e leaving for pilgrimage, on wearing ‘Ahram’. This is the 
lesson of Hajj, to learn and remember to apply carefully in the remaining 
life sojourn. Pious persons shall enjoy such a privilege. 

Jihad is the fifth, the finest and the most dignified act of Ibadat. It 
is giving sacrifice of life with willingness in the path to preserve and 
persevere in the promotion of principles and practices of Islam as 
prescribed by Allah, He Who has given life. He is the Creator, the 
Possessor, the Sole Absolute Owner and the Inheritor of everything, 
everywhere, every time and space. Fight against foes of the believers 
and Islam, creating difficulties for believers in performances of Ibadat 
and values as ordained by Allah, becomes inevitable and those who 
strive in it are described as pious people and Allah is with them. ʻO, 
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you believe! Fight those of the disbelievers who are near you (creating 
trouble) and let them find harshness (for them) in you, and know that 
Allah is with those who are pious (who keep duty to Him). (123), Surah 
9, ‘Al-Tauba’, ‘Repentance’. This verse qualifies those who engage in 
Jihad as Pious and that Allah (with his Mercy and Help) is on the side 
of such persons to extend help. ‘Go forth, light-armed and heavy-armed 
and strive with your wealth and your lives in the way of Allah. That 
is the best for you, if you knew it.’ (41). Surah 9, ‘Al-Tauba’. This 
verse makes ‘Jihad’ compulsory with wealth, to be released and life 
to be dedicated in the wa iy of Allah. It means protection of Islam, its 
values, its foli lowers are a asked for Jihad. Fight for the right cause, its 
protection, preservation and promotion is precisely meant to preserve 
and promote peace and equity. This lofty objective has made Islam as 
religion of peace, by which prosperity is propelled. “Those who believe 
in Allah and the Last Day (Yaumul-akhira) ask no leave of you (prophet) 
lest they should strive with their wealth and lives. Allahi is Aware of 
those who are pious (keep their duty to Him). (44). Surah 9, “Al-Taub 
Perseverance in the path of Allah, which is precis sel : ones cause, ae 
-wealth and own life, makes it supreme cause. Wealth and life are both 
gifts of Allah’s grace to be spent to have more in AA of wealth 
and life of happiness, health, harmony etc. The Prophet Muhammad 
= and his companions bore terrifying torture for 13 years during the 
stay of Makkah, after declaration of Prophethood and Tauhid and 
peaceful, purpose-based preaching of Islam by them. Disbelievers 
believed in truthfulness of the Prophet (4882) and his Divine message 
but their acceptance was seen liquidation with their vested worldly 
interests and false lordship over people. This was primarily instrumental 
in refusal, converting to fierce hostility, leading to ferocious fear means 
applied in resistance and using various tempting offers. Since nothing 
was in acceptance, it led the disbelievers to go for slain of the Prophet 
Ss, It made living impossible in Makkah and decision was made to 
leave the place having House of Allah in it. The Prophet Muhammad 
== with his consistent companion Abu Bakar Siddiq (Allah be pleased 
with him) left Makkah > then e later and now Madina. Stay in 
Madina and preaching Islam peacefully was to the utter dislike of the 
disbelievers of M Miakkah, ante wi ith vanity propelled by their worldly 
power persisted in harassment and made preparation for attack and 
wage war so as to bring an end to the existence of the Prophet (E) 
along with his companions. There was no way to bring disbeliever to 
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ihe available options as follows were evaluated, to 


1. To dispense with right it path of Tauhid : eee 
2 o be firm in preaching Tauhid and let the believers be 
killed/martyred. 
Ti 


3. To face the wrath nears and keep trust in Allah for success. 

The Prophet preferred the third option being prudent, perfect 
and prec ‘ise. His companions inst bee! consented unanimously to this 
Allah guided them to the nght path. They gave every sort of sacrifice 
which brought to us the faith of Islam, no waiver be in it but stay firm 


Wi be 
like rock, far more than rock in strength. The first Jihad took place at 
the site of ‘Badar’, near Madina. In it, strength of believers capable to 
fight was 313 persons with one person having horse | 
Against them one thousand plus disbelievers were full 
all supportive facilities, to ride, like horses, camels etc. However, with 
the help of ee Subhanahu, the Most and All Powerful, disbelievers 
were defeated. Their back was broken and boast of power vanished. 
Believers sha Al not run away in any situation from battle fields in fight 
against enemy, save in revision of strategy or set together with their 


companions to fight out fiercely, fearlessly. The Prophet Muhammad 
22 made all the eae at t peace to preempt blood-letting but the 
disbelievers in vanity did not pay heed to his appeals for peaceful 


existence. Three verses 45 io 47 of surah 8, “Al-Anfal’ Sp poiles of 
" set six principles about success eg. in Jihad. 
i 


ast. L t 

steadfast. (46). Be not as ees who came forth from their dwellings 

boastful and to be seen of men, and soak (men) from the way of Allah 
e Allah is surrov a all they do. (47)’. The six principles governing 
war discipline deduced from the three verses can be summed as follows: 

1. Be firm with patience in b ae field as it is source of success, 
victory depends on the courage of conviction. 

2. Remember Allah a lot, as much as possible, since physical 
strength is generated by settled heart, free from fear of infidels. 
This keeps heart healthy, sound, sober, free from deceptions, 
of those who remember Allah. 


3. Obey Allah and His Prophet <= and later, when Prophet is 
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not present, of the leader (Amir) since discipline determines 
the fate of a force and brings success to the united force. 
4. Avoid frictions among believers, so that unity and alertness 
remain in file and rank, to fight and win. 
5 Bear difficulties, stress, do not get disturbed, disappointed as- 
patience, preservence are instrumentals for success. 
6. Shun the behaviour of pride, showism, likes of disbelievers, 
be bold, keep faith firm and pursuits with patience, it is 
prescription, guide to combat for success. Believers’ behaviour 
shall depict humility, sincerity and fear of Allah but none. 
Believers need to be ready, prepared with all the arms to be available. 
However, all sorts of arms, equipment may not be available at a point 
in time. Making all out efforts to possess equipment and fight with firm 
faith, keep trust in Allah is the priority, over riding to wait for having 
all forms, types of arms at hand which may transmit message of 
weakness, embolding the enemies. ‘Be ready against them (the 
disbelievers) with all you can arrange for (armed) force and horses 
tethered, that thereby you may dismay the enemy of Allah and your 
~ enemy, and others beside them whom you not know. Allah knows them. 
Whatsoever you spend in the way of Allah, it will be repaid to you in 
full and you will not be wronged. (60). And if they incline to peace, 
incline you also to it, and trust in Allah. Lo! He is the Hearer, the 
Knower’. (61). In these two verses of Surah 8, ‘Al-Anfal’, ‘Spoils of 
War’ two material messages have been given to the believers. All arms 
may not be available. This shall not discourage. All efforts to be armed 
shall be made. Faith in Allah ought to be the firm force. Trust makes 
treasure to bring success. If enemy wants peace, believers need not 
refuse since their objective of fight is for peace, for peaceful living, 
have life of abiding by laws of Allah, in faith of Islam. The lessons - 
learnt about Jihad, for believers to know are: | | 
1. Mal-e-Ghanimat (resources/spoils of war) captured from enemy 
on its defeat, surrender, runaway shall be the joint ownership 
of the believers, distributing part of it among the Mujahid 
(fighters for faith). 
In peace or wartime, in all situation, believers should remain 
calm, peaceful, helpful, co-operative and supportive for each 
other, keeping spirit of kindness and sincerity, binding bonds 
of brotherhood, fortifying fraternity, imparting extra strength 
to solidarity. 
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All the time piety, pious performance and obedience to Allah’s 

directive and Sunnah of the Prophet 48 be convincingly 

pursued, with conviction as these features are ingredients of 

victory and success. 

4. True believers are those who remain steadfast in worship of 

Allah alone, seek His help, with this their faith and belief get 
persistent strength, never to go down, be weak. For this salat 

‘and Infaq are essential elements in comp liance. 

Purpose of all the Ibadat/prayers in Islam is to transform believer 
into perfect pious person. Piety is ti ach; ] 
human beings cherish in life, while believers seek this in the mortal 
life and beyond, the next life of immortal existence. The spirit of Ibadat 
is to be pious in deeds (of performances) for the whole lifeline and not 
miss piety at any moment. Believers nav l illingness, 
given expression, by performance, display of four Arakan (features) of 
Ibadat, being Salat, Zakat, Saum and Hajj. All these have been, by and 


a ; 


a) 
3 


large, acts confined to personal life of individual, though performed 
for collective good, grace, benefit. Institutional structure of these Ibadat, 
dismantled by own ignorance and deceptive designs of aliens, seems 
to have been buried, without recourse to its revival and renaissance, as 
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: : Immah by nagging negative 

ontribution to unification. Distinct disorder in life of individuals and 

disarrav of institutions have disposed the Ummah off the preserverence, 
i 


è Fag 


ts lofty mission of leading the peoples and rule the land. Instead, 
it has become subjugated and subordinated to the dictates of the Western 
and the Eastern powers. The politics, economics, civic sense, social 
codes, customs and behaviour, judicial dispensation and name any 
system governing the entire practical life spectrum of the believers is, 


EIA 
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as if borrowed from or gifted by aliens and infidels. Islam exists in 
ee 


their practical life like 


great lip service, rhetoric, it lacks in performances. It is in demonstration, 
barren of fruits! This makes practical denial to comply with directives 
of Allah Subhanahu! It is in sharp contrast, contradiction between words 
and deeds, rendering believer as ‘hypocrites’ (May Allah protect all of 
us from such position). ‘O you who believe, enter all of you into total. 
submission (to Him) and follow not the footsteps of Satan (devil), as 
he is an obvious enemy to you. (208).’ Surah 2, ‘Al-Baqarah’. ‘The 
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Cow’. The believers not entering in absolute submission to Allah, which 
refers to a total re aes to scripture Al-Quran, Ahadis and Sunnah 
of the Prophet (482) will fall in pee becoming friends of their 
vivid foe, Satan/devil which will lead them to destruction into ferocious 
hell fire to follow forever. Entire Ummah has fallen as flat victim of 
Satanic slavery and its resultant ramifications of regrets.Remember, 
recall economics is acknowledged as the mother of all social sciences. 
ee in all forms of social behaviour, acts, performance can be 
ucted with requisite refinement byt bringing Islamic economics eae 
see ce in all dimensions of life, living. For this, to precisely know 
and understand the principles governing it is pre-requisite. Pray rets/Tbadat 
serve as its source in search and makes means in flourish. Purpose of 
Ibadat is to become pious. Definition of pious in conceptual and practical 
pursuits is amply given in the verse 177 of Surah 2, ‘Al-Baqarah’. It 
is in consonance to recall, revisit the verse, discussed before, as 
foundation of Islamic way of life with focus on Islamic economics 
dimensions. ‘It is not righteousness (simply) that you turn faces to the 
East and the West; nhs is with regard to salat offering by believers 
_ Spread out on earth) but righteousness is (for) he who believes in Allah 
and the Last Day and the an a and the scriptures and the prophets; 
(blessed be them) and gives his wealth (distributes voluntarily in help 
of poor, needy) for love of Him (to please Allah) to kinsfolk and to 
orphans and the needy and the wayfarers and those who ask (for it) 
and set slaves free; and observes proper worship (salat) and pay the 
poor zakat (due). And those who keep their promise/treaty/pledge/ 
commitment when they make it, and be patient in tribulation and 
adversity and time of stress/distress. Such are they who are righteous/ 
sincere. Such are Muttaqoon, pious oo d fearing).’ This one verse holds 
five fine features clearly covering the entire society, in modes 
enabling/facilitating its integration ad fortification. The first parti (a) 
relates to concept of faith. Firm faith in Allah with exercise of His 
power for accountability on the Day of Destiny-definite to take place, 
by assessment of deeds in the life; belief in angels (brought), in scriptures 
(sent for guidance) to prophets (for them and their folds showin 
practical path). Second of significant priority feature is distribution 


ae 


(Iniaq, by willingness) of wealth, among the needy, set to receive in 
priority of entitlement. This 1 is followed by obligatory Ibadat of establi sh 
salat and (pay) zakat. Then comes compliance with/fulfillment o 


promise/ treaty/ pled ae) commitment, never to fail in it. Finally it i 
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en Taukid a an nd its strong ead by springs 
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(pay) zakat, fulfillment to promise, Same ent. These features will 
keep wealth in a m circulation. So the a O renal not | find 
| hold pa he syster atly kı 

by Allah, to te pract eed ence. by resource beli ievers, by na 
salat and zakat, these shall take more than care due of them, ac peo 
defined as ee What else is the economics, its Kea 
it is, ta king care ofall and well, by refined wisdom and prudent pursuits. 
Wealth shall remain in circulation to benefit. Waste shall be 1 in st trict 
check. These two features combine shall l 
combat abject poverty but keep bearable in ae so that wheels of 
economics remain moving, do not get jammed. 

In this book, reference to Al- e verses has been literally, 
liberal lly made. The reason of it is one, perfect and positive besides 
Foca pertinent and precise. sinc e Al-Quran is the book of guidance 
in prority for the pious. ‘This is the scripture about which there is no 

to those who are pious (ward off evils)’. (2), Surah 2, 


slamic prayers are meant to make believers profound 
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and DOR This shall liberate mind and soul from mundane miseries, 
worries and shall raise human ene to thei eir real position of vice- 
sergeant of Allah in e earth to lead the peo ople on m right path and 
rule lands makıng them fertile, profitable to all, t usher in peace and 
prosperity 

‘And We reveal of Al-Quran, which an a healing and a mercy for 


believers, though it ue the evil doers in naught save ruins. (72)’. 
Surah 17, “Al-Asra’. ae if We (Allah) will filled We could withdraw 
that wł hich We have revealed to you (Prophet Muhammad #82) then 
you would find no ETN for you against Us in respect thereof. (86). 
(It is naught) say mercy from your Lord. So His kindness to you 1s ever 
great. (87). Say, certainly, mankind and Jinn (should) assemble to 
produce the like of this Al-Quran, they could not produce the like of 
this, though they were helpers of one another. (88). And verily We have 
displayed for mankind in this Al-Quran all kinds of similitude, but most 
of mankind refuse in this belief’. (89). Surah 17, ‘Al-Asra’. 

The verses referred here explain the need, justification 1f desired, 
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about placing verses from Al-Quran, in concluding note, since believers 
have the scripture of Al-Quran, the best guide for all times, to make 
life of peace and prosperity, as their manifest and manifesto of Islam. 

‘Say: (Prophet Muhammad #882) shall We (Allah) inform you who 
will be the greatest loss makers by their works/deeds. (103). Those 
whose efforts go astray in the life of the world, and yet they reckon 
that they do good works/deeds! (104). Those are they who (have) | 
disbelief in the revelations of their Lord and in the meeting with Him 
(on the Day of Destiny). For them their works/deeds are vain, and on 
the Day of Resurrection, We (shall) assign no weight for them. (105). 
Their is the reward: Hell, because they disbelieve and make a jest of 
Our revelations and Our Messengers. (106). Lo! Those who believe 
and do good works/deeds, theirs are the Gardens of Paradise for welcome 
(107), wherein they will abide/reside, with no desire to be removed 
from there’. (108). Surah 18, ‘Al-Kahf’, “The Cave’. 

This pursuit as designated, with simultaneous application of other 
principles of Islamic economics set out in this book, will ensure and 
sustain economic dynamism with fair and equitable dispensation, 
disbursement of its gains. Ban on interest, prevention of distrust, 
payment of liabilities in ful! (no limited liability concept exists in Islam), 
business deals to be executed with honesty for integrity, no deceit of 
any form and design, simple living with spend thrift approach, no room 
for ostentatious living style and prodigal princely life, to eat and drink 
without making wastages, no pilferages etc. are means to modest, 
healthy, happy living and keep their tides to flow over fast and shall 
last for all times. Believers shall uphold his promises and fulfil them 
without fail, without any hesitance. Two pledges by human beings fit 
in recall here are: (1). While offering salat, which is compulsory for 
every believer, in each ‘kayam of Rakat’ (reciting Al-Quran in straight 
standing position), all of them persistently, repetitively pledge: “You 
(Allah) we worship, You we ask of (seek for) help’ (4). Surah ‘1, “Al- 
Fateha’, ‘The Opening’. This promise, if fulfilled, shall definitely put 
the believers on the right path, of Ailah’s favour and protect them from 
His displeasure. This shali keep believers fully protected from getting 
astray. This shall grace such performer every right of having access to 
find things for their happiness to be lasting. Another promise relates 
to the time prior to descend of every soul to earth for abode of a pre- 
_ determined time (by Allah Subhanahu). ‘And (remember) when your 
Lord/Promoter brought forth from the children of Adam, from their 
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veins, their seed, and made them o of themselves, (saying/asking 


Am I not of your Lord (Protector/Promoter/Sustainer)? They said: Yes, 
t lest you aa say (deny) at the Day of 


verily. We testify (that w se | 
Resurrection (Destiny): Lo, o 
‘Al-Aara’f’, “The ate e 


S y 

this we were unaware.’ ( 172), surah 7, 
aati se/commitment is thus made 
in spirit by each person that ah is the Creator, Protector, Promoter, 
Sustainer, so Sole, Alone, He is entit B to worship and about this on 
the Day of Resurrection/Destiny distracters will not be able to respond, 
will stand rejected, to be referred to hell for no ot performing in life to 
the commitments made. bie no desire to be removed from there’. 

(108). Surah 18, ‘Al-Kahaf’, * fe Cave’. ‘Lo, who so comes guilty to 
his Lord, verily ate him 1S ae There he will r neither die nor live. (74). 
But who so com mes to Him ae liever, having done good works/deeds, 
for such are the high s oe (75). Gardens of Eden underneath which 
rivers flow, therein 1 they will reside forever. ee is the reward for him 
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who grows good. (76).’ Surah 20, ‘Taha’. “Rec ite, (O P: Beare Muhammad 
Æ), that which h as beet inspired, (by Vahi) in you of the scripture, 


and establish canned salat. Remember, ue ip] e ER, 
a n lewdness and inequity, but yes verily remembrance of Allah is of 
(gr eat) importance and Allah knows what you do. (45). And argue not 
with the people of (prior) scripture unless it be in (a way) that is better, 
save with such of them as do wrong; and say (O Prophet Muhammad 
Za) We en in that which has been revealed to us and revealed 
and your God is One, and unto Him we sì urrender. 
). In o manner/order We have revealed to you the scripture, and 
those to whom We g give the scripture afore time will believe in it; and 
of these (also) there ane some who believe therein. And none deny Our 
but the disbelievers. (47).’ Surah 29, ‘Al-Ankabut’, “The 
Spider’. And in this context, the final and the finest touch given with 
ales to AI-Q uran ie ‘Is it not enough for them ( 7 humanity y) that 
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Shek iS aa nected io = Remember, herein (Al- PA verily 
is mercy and reminder for folks who believe. (51).’ Surah 29, Al- 
Ankabut, ‘The Spider’ 

These verses underline significance of Al-Quran, being the book of 
guidance, bringing mercy of Allah, which extends everything legitimate 
and beneficial to human beings can visualize with prudence, to have 
all the times and preserve these to bear everlasting impact. Al-Quran 
shall be enough for us in all matters for guidance to deal with. Economics 
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is not alien to it but is the most potent factor of life to be made useful, 
with progressive material, moral and spiritual up bring. In view of this 
fact, principles of Islamic economics have been searched, identified 
and presented in this book with reference to Al-Quran and Ahadith. 

Believers have a binding to perform in absolute accord with it, 

having sought and found Al-Quran as the source of eternal 
guidance. Is it not Al-Quran enough for us, with interpretation by 
Muhammad—ur—Rasullullah 5 with Ahadith and Sunnah? No dispute, 

(the chosen of f Allah is) he who fulfills h his pledge and becomes pious 
(wards off evils); for so, Allah loves t se (who are) pious (ward off 
evils). 

‘Allah has said: Choose/pick not two gods. There is only One God 
so of Me, Me only, be in awe. (51). To Him belongs whatsoever 1s in 
the heavens and the earth, and religion (Islam) is His forever. Will y 
then fear any other than Allah? (52). And whatever of comfort/grace/ oan 
you enjoy, it is from Allah. Then when misfortune reaches you, to Him 
you cry for help! (53). And afterward, when He has rid you of the 
misfortune, behold! A group/folk of you attributes partners to their 
Lerd. (54). So as to deny that which We have given them. Then enjoy 
life (while a may), for you will come to know. (55). And they assign 
a portion of that which We given them to what they know not. By 
Allah! But you s shoal be asked cones (all) that you used to invent. 
(56). Surah 16, ‘An-Nahal’, ban Bee’. These five verses substantiate 
and testify to acquire and transmit significance of subject with reference 
a Al-Quran, as to belief and o to be binding by Monotheism 

Tauhid’ and by it enjoy everlasting peace of mind, serenity of soul so 

s to herald happy tidings for entire humanity. This shall spurt, get 
AE and find the finest flourish in translating acts of economics in 
ambit and accord with the principles set out in Al-Quran, Ahadith and 
Sunnah. 

On the day of destiny, when disbelievers will face the reality of 
having toed life contrary to the codes and principles set in Al-Quran, 
explained in Ahadis, demonstrated by Sunnah and will have no reply, 
recourse to it but express regret for it. The Prophet #2zewill state: ‘And 
the messenger said, O my Lord, Lo! Mine own folk made this Qur’an 
of no account/importance/ ‘usefulness’. (30), Surah 25, ‘Al-Furgan’, 
‘The Criterion’. We the believers need to know about this situation to 
arise and resolve to change our life in accord with Al-Quran as the 
criterion and shed blind following in infidel forces. Economics 1s the 


wl 


4 


o build up human welfare on Deas 
1. Politics shall be the wheel, enable th 
m. Ummah for the past several a 
| y aware and know, so implement Islamic 
economics hen Islamic political system a fine work. In this book 


“aN 


significance of economics in all the prayers has been expressed and 
explained, besides requisite principles identified. For further study on 


‘a perception’ of the author, as o to certain chapters n more verses 
relevant to subject have been gi i S 


4 


of the information made access Let = Ummah move PA to 
make its life in absolute PR ance with the principles of Islamic 
economics, set out in this book, with firm p ain Allah. His inspiring, 


guiding, caring the author to attempt this huge work, really seen 


him as beyond his ability, capacity to unfold message of Economics 
ingrained in Islam, the religion of the best belief and perfect pursuit it of 
life to live happ py l here and ever. The believers shall, it is profound 


prayer, benefit by this submission as it is meant to serve their present 
world’s and of the next, the best inspirations and interests and 
simultaneously sh sae serve the humanity, as it forms a segment, like 


Believers of the Creator, the Promoter, the Preserver, Allah subhanahu. 
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ANNEXURE - Chapter 28, ‘In Search of Islam’. 


Rundown of Quranic verses: 


Verses 80-85 of surah 16 ‘Al-Nahal, The Bee 


And Allah has given you in your houses an abode, id had given u 
(also) of the hides of cattle houses, which you find light (to carry) on 
the day of travel, migration and on the cay of pitching camp; and of 
their wool and their fur and their hair, caparison and comfort for a 
while. (80). And Allah has given you, of that which He has create 
shelter from the sun; and has given you places of refuge in the mountains, 
and has given you coats to ward off the heat from you and coats (of 
armour) to save you from your own foolhardiness. Thus does He perfect 
His favours to you, in order that you may surrender (to Him). ( (81). 
Then, if they turnaway, your duty (O muhammad 28) is but sas 
conveyance (of the message). (82) They know the favour of Allah and 
then deny it most of them are ingrates. (83) And (be think you of) the 
day when We raise up of every nation a a witness, then there is no iene 
-for disbelievers, nor are they allowed to make amends. (84). And when 
those who did wrong behold the doom, it will not be made light for 
them, nor will they be reprived’. (85). 


Verses 51-70, Surah 21, Al-Ambia, ‘The Prophets.’ 


And We verily gave Abraham of old his proper cours d We were 
aware of him, (51) When he said to his father a and his Fe ilk What are 
these images to which you pay devotion? (52) They said: We found 
our fathers worshippers of them. (53) He said verily you and your 
fathers were in plain error. (54). They said bring you to us truth, or are 
you some jester? (55) He said: I Nae but your Lord is the Lord of the 
heavens and earth, Who created them; and I am of those who testify 
to that. (56). And by Allah, I shall circumvent your idols after you have 
gone away and turned your backs. (57) Then he reduced them to 
fragments all, save the chief of them, tha F aply they might have recourse 
to it. (58) They said: Who has done this to our gods? Surely it must be 
some evil-doer. (59). They said: we rd a youth make mention of 
them, who is called Abraham. (60) They said: Then bring him (here) 
before the people’s eyes that they may e ify. (61) They said: Is it y 

who has done this to our gods, O Abraham sh ne said: But this, 
their chief has done it. So question ie if th hey can speak. (63) Then 


a 


v mee, pi Pi 
(64) And they were utterly confounded, and they said: Well you know 
65) He said: Worship you then in stead of Allah 
all, nor harm you? (66) Fie on you 
that you Forni instead of Allah! Have you 


and al u then no ee 
(67) mn cried burm him and stand by your gods; if you will be doin 

nN - mi ef A 

(68) We said, O fire, be cool ! (69) And 
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Verses 258-260, Chapter 2, Al-Baqarah’ ‘The Cow’ 


Be think Do of him who had an argument with Abraham about his 
Lord, because Allah had given him the kingdom. Lo! when Abraham 
said: My J He who gives life and cause death, he answered: I 
give life and cause death. Drs said Lo! Allah causes sun to rise 
in the East, so do y you cause it come up from i 1e West! Thus was the 
disbeliever abashed. Allah dea not wrong doing folk. (258) Or (be 
think you of) the like of ae m, il saa g by a township which had 
: d. How shall Allah give this township 
life after its death destin ? Ar nd Allsh made him die a hundred 
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(The man) said: I have tarri oF > or watt a a day. (He) said Nay, 
but you have tarried for a hundred years. Just look at your food and 
drink which have rotted! Loo < at your ass! And, that We may make 


you a token to mankind, look tthe bones, how We adjust them 
then cover them with flesh! And when (the matter) became clear t 
him, he said: I know now that Ai lah 1 is Able to do all things (259). And 


when Abraham said (to his eas iy ee Lord! Show me how You giv 
life to the dead. He said: Do not you believe? Abraham said: yea, But 


(I ask) in order that my heart may = at ease. (His Lord) said: Take four 
of the birds and cause them to incline to you, then Sra a part of a 
on each hill, then call them, they will come to you in haste. And knov 
that Allah is Mighty, Wise’. (260) 


Verses 34-68, Surah # 26, 'Al-Soara', /'The Poets' 


(Pharaoh) said to the chiefs about him (Moses): Lo! This is verily a 
knowing wizard, (34) Who would drive you out tol your land by his 
magic. Now what course you (give)? (35). They aid: Put him off, and 
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his brother (Haroon), and send in cities sum moners. (36). Who shall 
bring to you every knowing wizard (Magician). (37). So, the wizards 
were gathered together at a set time on a day appointed; (38). And it 
was said to the people: Are you (also) gathering? (39). (They said): 
Aye, so that we may follow the wizards if they are winners. (40). And 
when the wizards came, they said to Pharaoh: will there surely be 
reward for us if we are the winners? (41) He said : Yah, and you will 
then surely-be of those brought near (to me). (42). Moses said to them. 
Throw what you are going to throw! (43). Then they threw down their 
cords and their staves and said By Pharaoh's mient so! we verily are 
the winners. (44). Then Moses throw his staff and lo! it swallowed that 
which they (magicians) did falsely show. (45). And the wizards were 
flung prostrate; (46). Crying: we believe in the Lord of the Wor ee 
(47). The Lord of Moses and Aaron. (46). (Pharaoh) said: you put yor 
faith in him before I give you leave? Lo! He Conops S iS your chief 
who taught you magic! ~ verily you shall come to know. Verily I 

will cut off your hands and your feet alternately, a d verily I will crucify 
you every one. (49). They said: It is no hurt, for lo! To our Lord we 

shall return. (50). Lo! we ardently hope that our Lord will forgive us 
our sins because we are the first of the believers. (51). And we inspired 
oses, say ing: Take away My slaves by night, for ay will be pursued. 

). Then Pharaoh sent to the cities summoners. (53). (Who said): Lo! 

a indeed are but a little troop, (54). And lo! Th hey are offenders 
against us, (55). And lo! We are a ready host. (56). Thus We take them 
away from gardens and water-springs, (57). And treasures and a fair 
estate: (58). Thus (were those things taken away from them) and We 

caused the Children of Israel to inherit them. (59). And they overtook 
them at sunrise (61). And when the two hosts so each other, those with 
Moses said: Lo! We are rats eae (62). 1 Then We inspired Moses, 
saying: Smite the sea with your staff. And it parted, and each part was 
as a mountain vast. (63). Then ae ught We near the others to the place. 
(64). And We saved Moses and those with him, every one. (65). We 
drowned the others. (66). Lo! Herein is indeed a portent, yet most of 
them are not believers. (67). And lo, your Lord! He 1s indeed the Mighty, 
the Merciful. (67). 


O 


1-23, Surah 16 ‘Al-Nahal, The Bee’. 


The commandment (day of judgement) of Allah will come to pass, so 
seek not you to hasten it. Glorified and Exalted be He above all that 
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Principles of Islamic Economics 


PS 


-n 


ree ey associate (with Him). (1) He sends down the angels with spirit o 

this command to whom He will of His bor ee (saying): Warn m 

kind that there is no god save Me, so keep your dut a to Me. (2). H 

has created the heavens and the earth with truth. High be His exal ted 

above all that they associate (with Him). (3). He has created human 

being a m ae op of fluid, yet, behold! he is an n opponent. (4). 
S 


y 
And the eee ha ; created, when you have warm clothing and uses, 
f 


7 


and o ereof you eat. (5). And where in Is beau y for you, when you 
bring them fe and when you take them out to aa asture. (6). And they 
bear you loads for you to a land you could not reach save with great 


trouble to your selves. Lot your Lord is Full of Pity, Merciful. (7 ) And 
horses and muces and asses — He created) that you may ride them, 
and for ornaments. And He creates that which you know not. (8) And 
Allah’s is the direction of few Ww vay, a and some | iy go not straight. 
And had He willed He would have led you all right. (9). He itis Who 
sends down water from the sky, whence you es drink, and whence 
are trees on which you send your beasts to pasture. (10) With that He 
causes crops to grow for you, anc aa olive and the date-palm and 
grapes and all kinds of fruit! Lo! He ss is indeed a portent for people 

who reflect. (11) And He has eee ed the night and the day and the 
sun and the moon to ne of s vice to you, and the stars are made 

an 


eae: c 


L Lo! Herein indeed ( eal portants for the 
people who have sense. A 12) And what so ever He has created for you 
s - ] a i : hg bd 3 = y 


Pa 


itis who 
you eat fresh meat fr 


10 

service t] om it, and bring forth from that 
ornaments you wear. And you see the ships ploghing it that you 
(m akad) may seek of His bounty, and that haply you may give thanks. 
(14) And He has cast nio n earth firm hills that it awake not with 

you, and streams and roads that you may find a way. (15) And landmarks 
(too), and by the star a nda a way. (16) Is He then who creates as 
in m who creates not? Will you not then remember? (17). And if you 


uld count the favours of Allah you cannot redcon it Lo! Allah is 
face Forgiving and Merciful. (1 8) And Allah knows that which you 
keep hidden and that which you proclaim. (19). Those to whom they 
cry beside Allah created naught, but are themselves created. (20) (They 
are) dead, not living. And they will be raised. (21) Your God is one 
God. But as for those who believe not in the Hereafter their hearts 
refuse to know, for they are proud. (22) Assuredly Allah knows that 
which they keep hidden and that which they proclaim Lo! He loves not 
the proud. (23)’. 

For more refer page # 612. 


Chapter 29 
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Habitation of human race on the earth, the believers believe, began 
from the time the first human being, the Prophet Adam (be blessed) 
was sent. 'And when your Lord said to angels, Lo! I am about to place 
a viceroy/representative in the Earth, they said: will You (Ya Allah 
Subhanahu) place therein one who will do harm in it and will shed 
blood, while we hymn Your praise and sanctify You? He (Allah 
Subhanahu) said: surely, I know that which you know not. (30). And 
He (Allah) taught Adam (be blessed) all the names, then showed them 
to the angels, saying: Inform/tell Me of the names of these, if you are 
truthful. (31). They said: Be glorified (Ya Allah Subhanahu), we have 
no knowledge of save that which You have taught us. Lo! You are the 
Knower, the Wise. (32). He (Allah Subhanahu) said: O Adam! Inform 
them of their names, and when he had informed them of their names, 
He (Allah Subhanahu) said: did I not tell you that I know the secrets 
of the heavens and the earth? And I know that which you disclose and 
which you hide. (33). And when We (Allah Subhanahu) said to the 
angels: Prostrate yourselves before Adam, they fell prostrate, all save 
‘Iblis. He (Iblis) demurred through pride, and so became a disbeliever. 
(34). And We (Allah Subhanahu) said: O Adam! Dwell you and your 
wife in the Garden and eat you freely (of the fruits) there (from) where 
you will; but come naught this tree lest you become wrong doers. (35). 
But Satan caused them to deflect there from and expelled them from 
the (happy) state in which they were; and We (All Subhanahu) said: 
Fall down one of you (to be) a foe to other! There shall be for you on 
earth a habitation and provision for a time. (36). Then Adam (be blessed) 
received from his Lord words (of revelation) and He (Allah Subhanahu) 
relented towards him. Lo! He is the Relenting, the Merciful. (37). We 
(Allah Subhanahu) said: Go down, all of you, from hence; but verily 
there (shall) come to you from Me a guidance, there shail (be) neither 
fear come on them nor shall they grieve. (37). But they who disbelieve, 
and deny Our (Allah's) revelations, such are rightful owners of the F ire. 
They will abide therein. (38). Surah/Chapter 2, 'Al-Baqarah’, "The Cow’. 
These nine verses portray in compact, condense yet clear and categorical 
terms history of human race, as viceroy of the Creator, to down fall on 
earth, by act in non-compliance. Their actions to be on the earth and 
ultimate result of it by believers and non-believers of Allah's guidance 
has been explained. Selection of human being to the elevated rank of 
viceroy (of Allah Subhanahu) has been by qualifying grace of acquiring 
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Fi 4 oe ie SET P a f ~at + fa 
Tim' (rewarding knowledge coming by revelations, perfect in all respect 


Disr egard about the tree was deception crafted by Satan. This - 
to expel from the heaven to the a E arth holds aise but f 
a time, destined to its existence as it has an end. Eventually Adam (be 
blessed) was revealed the v se ee o eness for 
relent. Its recitation won mercy of Allah. Events in context provide 
Allah Subhanahu's directives to human | beings to abide by His Guidance, 
for gratitude and grace, restoring rise by relent. Disobeyance relates 
and ae eek as the act of Satan substantiates. The 
substance of 
uman being 
the position o ee priority restored (that is of viceroy by winning | 
Position prominent, of privilege is to be the viceroy of Allah. His relent 


th 
Sf 


and mercy are in cor aie with in conformity with the guidance 
provided. Status of viceroy is by ma ung of 'Iim' and eee of relent, 


mercy as reward is ce ompliance with the given guid 
guidance refer to Al-Quran, Ahadith and Sunnah. Allah 3 
been utmost Kind, Benign, Benevolent to all of His Sa and mong 
them the best being, the human being by ingrained intellect. History 
ing in bri a ‘PEP ing order is revealed in two verses. s ‘Surely 
ited human being of the be = stature/stru icture. 
We (Allah Subhendh u) reduced him to the lowest of low 
). Surah/Chapter 95, 'Al-Tin’, "The Fig’. This has Rn due to refrain 
11 i . Of these nine verses, 
Ars ren describe how.the human being came down from the 
place providing eternal life of prosperity and comfort to earth as abode 
of ee time, the place o | 
iving, cultivation of grains, farming fruits, reaping vegetables etc. 
and pr epare variety of food for self. Human being, to with, was 
raced with honour to be Ge viceroy of Allah Subhanahu. This distinct 
ee was granted on acquiring, ‘lm’, that is the knowledge from the 


scriptures, having int cares to interpret, capability to comprehend, ability 
to put 'Tim' into 'Amal’, that is i The heaven to be the home 

eventually, for the believers can be by compliance with the directives 
of Allah Subhanahu. Adam (be blessed) was provided abode in the 
heaven with access to every type of food and all kinds of fruits, all 
made instantly available in plenty, but with restriction on one type of 


Tree. Satan, enemy of believers' from the day one, pushed Adam to 
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Islam, Ever in Existence 


deviate. This narrative in substance describes the basic economic trait 
ingrained in human being. Simultaneously it sets a sound principle of 
economics spelt by Allah Subhanahu. It is signifying to have in reach 
plenty of resources on compliance, conversely to suffer scarcity on 
non-compliance of the directive. Restriction clamped had been of 
limited scale while access on compliance extended extensive, unlimited. 
Similar situation is set in earth, prohibited food and acts being limited 
while permitted to be plenty,many. This un ider Jines resources being 
unlimited, provided compliance with guidance given is e 
adhered. No lapse shall be committed. If error is do na aa 
otherwise, by any form or design of fault line, preferably 
shall be repent with utmost sincerity, honesty of purpose ior co Seal 
ot to repeat it. Such pursuit shall be strictly in compliance by proper 
act, the error done will be forgiven, condoned as undone by the Creator 
as His Mercy y on real, wise repenters. To enable human beings on decent 
to earth and to be in compliance with Allah's directives, guidance in 
form of scriptures has been sent from time to time and place to place. 
Four scriptures have come in this context. Zabur was given to the 
rophet Dawood (be blessed) oan ah to the prophet Moosa (Moses), 
Injil (Bible) to the Prophet I esus the Christ) (Allah bless them 
all) and Al-Quran to the anes a (Œ), Al-Quran has been 
the Divine book in perfect original form and format as Allah is protector 
of it, keep it in perfect original script, form, format. 'We have sent Al- 
Quran and verily are protector of the scripture.’ Verse 9 of Surah/Chapter 
15, 'Al-Hijr'! Deeds of the believers ought to be in absolute subordination 
to and perfect compliance with the directives contained in Al-Quran, 
no deviation to be from it at all. In the seven, 30 to 36 verses referred 
to, history of the human being has been narrated in condensed form, 
substance. The top requisite and priority preference of human being to 
be viceroy of Allah Subhanahu has been by acquiring nai wy rescribed 
by the Creator, provided through scriptures. Acts in conson nce entitles 
the believer with mercy and grace. Conflict/contra eae to be by 
human being, through deceptive designs of pie recourse is to seek 
forgiveness by repent, and have mercy. Ignoring it or refrain to it shall 
make place (abode) in hell fire, has been d escribed. Basic lesson in 


economics í suchas contemplated is to avoid eat/take/make use of 
food for consumption intake, trade deals and deeds, acts, performances, 


prescribed sionibiled not permitted (Harm). Such food and acts tend 
to be a few as against many, plenty, a lot being prescribed as proper, 


permissible (Halal). How a sane person, believer, having guidance of 

y scriptures sent to His prophets (Allah bless them) can deviate 

from deeds, food, eres es approved and disapproved. On such 

doings, being deliberate, by ignoring guidance, since scripture Al- 
n 


Quran, in particular has ea r the entire human race and not meant 
4 a 


> 
frocunert 
pueh 
ay) 
es 
cs 


PE 


for a restricted selected souls, defiance shall cause abhor rrence, disgust. 
Briefly to put sense and lesson of economics, pure, sure, precise, perfect, 


profound has been ingrained in human trait. It amply demands revival 
of lesson buried by greed, for survival, success, ot to work for reinvent 
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by self imagination, meaningless motivation 
pi j ac 1 


(ieee aad wider, l ¢ 
rophets Allah Sul iene provided human race at all times and places 

pi i p 

guidance assuring all of them the best of everything in this and the next 


world. 'And if the people of the towns (all Places) had believed and 
had (adopted) 'Taqwa' (piety, refrain from wrong doing), certainly We 
~ lah Subhan a opened for them blessings am the heavens and 
the earth, ied ah Subhanahu) 


but 
‘ook a at 


O by punishment) for what they used to earn, acquire 
(polytheism and crimes)’. Verse 96, Surah/Chapter 9, 'Al-Aaraf, 'the 
Heights’. 
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believers believe in what has been ser 

(S2) and that w ich was revealed e you and those oi perform 
Salat and give zakat and believe in Allah and in the Last Day, they are 
whom We (A Allah) she Ml bestow immense rew ae (162). Verily We have 
sent/inspired the revelation to you (O Muhammad #222) as We sent 
the revelation to Nuh (Noah) and the prophets after him; We also sent 
the revelation to Ibrahim (Abraham), Ismail (Isamael), Ishaq (Isaac), 
Yaqub (Jacob), and Al-Asbat [(the off spring of the twelve sons of 


ereget. 


Yaqub (Jacob)], Essa (Jesu ae Ayyub(Job), Yunus (Jonah), Harun 
(Aaron), and Sulaiman (Solom 


an), and Dawood (David) (Allah bless 
them). We gave the Zabur (P ie ns). (163). And messengers We have 
mentioned to you before, and messengers We have not mentioned to 
you and to Musa (Moses, be blessed) Allah is Ever All-Powerful, AH- 
wise. (165), but Allah testifies concerning that which He has revealed 
to you (Muhammad £82). He has revealed it with His K Knowledge and 
the angels also testify. And Allah is sufficient as witness. (166). vy 
those who disbelieve (by concealing the truth about Muhammad 8) 
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and his message of Islamic Monotheism and hinder (others) from the 
way of Allah they verily have wandered for astray. (167). Lo! Those 
who disbelieve and deal in wrong, Allah will never forgive them neither 
will He guide them (to right way/path). (168). Except the way of hell, 
to dwell in it for ever. And this act is easy for Allah. (169). O mankind! 
The messenger has come to you with truth from your Lord. So believe 
(it is) better for you. But if you disbelieve, still Allah is ever Knower, 
Wise. (170). Surah/Chapter 4 'An-Nisa’, "The W 'orld'. To Allah belongs 
whatever is in the heavens and the earth for ail times. 

in these nine verses Allah Subhanahu conveys His sending the 
prophets guide human beings tread r a path bring for them rewards 
and rejoice. Names of some prophets have been given while of several 
kept not announced. The purpose of sending all of them has vividly 
been described. Sufficient guidance was provided as to need of the 
time. Finally came Al-Quran, sent to the “fnal prophet Muhammad 
(2). Meditation (Tadabbur) in Al-Quran is the way out, for success 
to be certain, guaranteed. Here in brief are given details of the first 
human being, the first prophet Adam (be blessed) to the final prophet 
Muhammad (4282), having been given Al-Quran, complete, precise, 
perfect guidance for all, for all the times, spaces, places, needs, till 
end curtain falls on our this world, satellite earth. | 

Al-Quran provides guidance, to follow firm in compliance, as clearly 
explained in Ahadith plus practical demonstration given by Sunnah, 
that are words and deeds respectively of the Prophet Muhammad (S45). 
‘Allah Subhanahu has verily graced the believers by sending to them 
the messenger from their own, who recites to them His (Allah's) 
revelations, (Al- Quran), purifies (mind; heart, soul) by teaching them 
the scripture and wisdom, although before (the prophet came to them) 
they were in flagrant error. (164).' Verse 164, Surah/Chapter 3, 'Aal- 
e-Imran', 'the Family of Imran’. The Prophet Muhammad ($8) has 
been described as provider of (a) 4 Allah's grace by his virtue of being 
(b) reciter of Al-Quran, (c) purifier of hearts, minds and souls, (of 
believers), (d) teacher of the scripture (Al-Quran) and (e) provider of 
wisdom. The Prophet Muhammad (S82) has been mercy for the entire 
human race provided it cares to seek. ‘And We have sent You (O 
Muhammad (4885) not bi as mercy for the Aalamin' (mankind, Jinns 
and all). Verse 107, Surah 71 a , the Prophets’. In between 
the first prophet Adam (be blessed) and the final prophet Muhammad 
(232) has been time spread of many centuries. But not to doubt, Allah 


of monotheism a eee human being with equity and justice, 
e to be kind to own-self, people and all the creatures of À Bee 
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years after him. Information 
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of civilization 1s aval ‘lable for 8000 years B. 
(Jesus the Christ, i) 
adequate 1s available 
(Moses, be blessed). 
has been of about 500 
blessed) and the | 
history reports t here on the earth has persisted perseverance, 
sustained, struggle foments of fights and wanton wars. 

All of these, let blood shed be of mankind and at times in spill over 
surge, its bein g | is by human beings. Not to let it off has been due to 
power grab, reducing such persons to worse than beasts, by burst of 

greed, by its brute, brutal power to assert in capture of resources 

unlimited. I has been the bitter product, outcome of ignorance, by lack 
of o of the scripture, so life acts enmesh with no com pliance, 
but full of deceit, deception. Primary seeds, sprawling into storms, 
sweeping deadly destruction have been by flames of rough, not right 
li PE sparked by deep-rooted perceived ignorance 
f human br ue vis-a-vis resources provided by Allah 

Saai to satisfy such wants. This ignorance has been predominant, 
pre-occupying human minds, restricting knowledge of reality, join 
chorus of wants asserted unlimited and resources limited! All of these 
had bee sparked, becoming of volcano impact, sheer by greed unlimited, 
leaving grace in no trace. This deceptive 'mantra’ was coined by the 
non-believers, having no knowledge of the scriptures as to their providing 
specific, sufficient, prudent, purposeful guidance from time to time to 
the human race. There has persistently been struggle at grab resources 
by all means, modes, methods, eventually breakout into splits, fights 
na wars depending on relevant dynamics! Clashes to capture resources, 
and its pursuit has wrought destructions unlimited to human race. It 
has not just been ignored but knowingly, deliberately and arbitrarily 
invoked and thrust upon. This pursuit has never enhanced resources, 
but has set at blaze the available resources, further depriving a very 
large number of their kind, that 1s human beings, of resource to satisfy 
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wants. Contrary it has kept more wants remain not satisfied. This has 
been the strategic fault line opted, preferred by human beings. It has 
been, to be frank and candid, the clash of greed, falsifying it as the 
‘Clash of Civilization’! Islamic economics, in clean, categorical contrast 

holds clear the concept that warts of human beings are limited and the 
Creator of the universe and everything in it has provided resources not 
limited, but undoubtedly unlimited. This fact was contained clearly, 
not clandestinely, in the preceding three scriptures and at a great, 
gratifying length it is o and asserted repetitively in Al-Quran, 
the final scripture of all times to come and space to exist, to serve as 
profound reference, for ares guidance. Its compliance shall be greeted 
by us, the believers, with grace and humility. It is elucidated by Ahadith 
and demonstrated by Sunnah. ? | | 

Allah Subhanahu has categorically declared His sole acceptable — 
religion being Islam and has directed believers to adopt simple living, 
avoid wastages and accumulation but share resources with poor and 
needy to serve society for fraternity by binding belonging. In contrast — 
secular economics, in form, substance and style, well known being 
capitalism, communism, socialism, be it any ‘ism’ of the past, in the 
present and to be in the future, till defeated and destroyed by their own 
deceit drama, will continue to harp their hollow slogan of 'wants as not 
limited and resources as limited.’ Trumpet of scarcity of resources and 
plenty of wants would continue to compound confusion, create conflicts 
of kill thrill legacy all along, as long as misconceived, so misleading 
'isms' will continue to be in run command, demand and dictate with 
disregard. 

Economics, the most dynam c social science, has been unconsciously 
in pursuit from day one, but its later flourish by knowledge, its pursuit 
became conscious feature to follow with keen interest. No other subject 

of social science bears writing, o o and research as a 
regular feature and passion of pride. It continued to climb new heights 
in canvas of know-how and knowledge. Economics is defined by its 
different dimensions. A short description has been: 'Economics is the 
study of wealth’. ‘Economics is study of activities involve money and 
exchange transactions among people’. No one definition of economics 
is precise, nor is one really needed. However, an informative and 
introductory description would be: ‘Economics is the study of how men 

and society choose, with or without the use of money ae employ scarce 
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productive resources to produce various commodities over the time 


ire JOI i 
subject being n and becoming known from religion Islam, as all the 
prophets (be bl essed) preached, practiced and pursued ome to its 

CE 


E 
allegiance. Asa iwis not? Religion takes total care about w veli fare a 
human beings and fi Senp in Its | 


environme Sat by prude ent ect 
have prosperity as its end-result. ee , 
of seeking self secu rity oy means of Palio as much resources as 


one can lay hand 6 on, by any mode or method, practically ied to shun 
ethics, equity, fair deal, and similar basic norms propounded and 


k3 


prescribed by the religion Islam. Persiste t pursuits alien to faith changed 
complexion, character, and contents of economic 
inherent segment of religion to be a secular sub ject 'commanding its 
own entity!’ Over the time, economics has been made a self-sustained 
ct of dee se tudy, often overtaking religion! Secu ularist felt that 
of ma terial seeking cannot be segment of religion, 
mevove such pursuits! This has been the 
di gave liberty to snatch, extend lo 
ources in ac cess, ees other 


o 


the art' that (secular) economics 18 oe 

i! By this course put in action, humanity 
has been divided, misguid ed, thrown away from the guidance the 
Creator has provided onic the scriptures and the prophets (be all 
blessed). When one walks away from the suidance, he/she slips into 
lap of Satan, the enemy ever nue to misguide and dump the victim 
into dust of disdain and dirt of destruction. Human history is replete 
with it. Economics has emerged as an n instrument of division of human 
race and not religion, as it is being attributed. Each (type of) reli 1e on 
has always preached peace and harmony of human beings to herald by 
it happy tidings of prosperity and flourish. T he break-up of tie between 
religion and economics and walk away, ignoring guidelines prescribed 
in the former, had been precursor of division of human race, arbitrarily 
attributed it to religion. Since economic systems, as these were humanly 
conceived, codified, and pursued by coercive power of government, 
political parties and powers deceptively founded on economic system, 
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divided societies into blocks pursuing capitalism, communism, socialism, 
fascism and at times their inter-mix. This reduced influence of religion 
to the level of individual's performance, not consolidating societies but 
divided the human race, to be hit hard, hurt, horrified and terrified! 
By the time prophet Musa (Moses ce blessed) was sent human 
civilization had progressed and stood ‘distinctly developed’. All of it 
was achieved over a long stretch of time. It took start during 7000 B.C. 
It began with agricultural activities, which got people settle down in 
lose proximity of rivers, providing water, essential for life and living, 
nabled farming for food, fruits, fishing ete. By 5000 B.C. human 
civilization had firm roots and its formal beginning is referred to valle y 
of Nile, the river flowing through one of the longest route of rivers in 
the world. It has been irrigating the countries Egypt, Ethiopia etc from 
dawn of economic pursuits by human being orderly emerged. Durin ngo 
4000 B.C. Syria shot in prominence by emergence of Damascus a 
central place of civilisation. However, all that was built over 3000 years 
swiftly, suddenly sunk and was swept away from its existence and 
flourish, by the storm which came as curse on denial of Prophet Nuh 
(Noah be blessed) ee of Allah. He was bitterly denied and 
scoffed off by his people who denied Tauhid. Civilization in Europe 
woke up during 3000 B.C. and in the Southern America during the 
period of 2000-2400 B ne The prophet Swaleh ve o came during 
2000 B.C. Period of prophet Ibrahim (be blessed) relates to 1913 B.C. 
Time sequence of the prophet Yaqub (Jacob be ane relates to 1850 
B.C. Prophet Shuyeb (Shoaib be blessed), the prophet Musa (Mosses, 
be blessed), also the prophet Haroon (Aarun brother of Musa be blessed), 
were together during 1350 B.C. The prophet Dawood (David be blessed) 
kept continuity with the prophet Suleman (Soloman be blessed) during 
1000 B.C. Period of the prophet Ilyas (Elyas be blessed) relates to 860 
B.C. and of the prophet Yunus (Jonah be blessed ) 750 B.C. Then came 
the prophet Issa (Jesus the Christ blessed) during 8 B.C. Finally the 
prophet Muhammad (485) in 571 A.C. (After Christ). This in brief 
provides details of the prophets sent to earth for reforms in lifestyle 
and adherence to guidance provided through scriptures (and prophets), 
have abode in heavens to human beings in light of the guidance arranged 
by the Creator. This has been by grace of Allah for human race can 
have sure, sast i salvation, security, enable pursue peace and have 
in fine follow up prosperity. 
Human history is dominated by events of recurring splits, fierce 
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fights and wanton wars with weapons rising spectre of damage and 
destruction. All of such events i. a been in pursuit of power for purpose 
of acquiring economic strength, make it feasible to control, forfeit the 
resources of others. Continuity of such tussles had been terrific, worse 
than of f beasts’ behaviour. Beasts become contended by kill one or two, 
satisfy own hunger. On the contrary human beings had history ot f killing 
not a few, a few hundred, a few thousand but more than several millions 
and that has taken place often. The two world wars of 1914-18 and 
1940-44 set a record of killings of human beings on the continental 
spread out of conflict for above five year at a stretch in each case. Still 
worse wars have been repetitively wa ged for the sake of fake glory, 
tinged with terror. Some severe in count have been war of Vietnam by 
American aggres essio on, of ee and Afghanistan jointly carried out by 
America and west European countries, latter under the banner command 
of the International Security Action Force (ISAF). ISAF has been the 
renewed format of the North Atlantic Treaty Organisation, initiated by 
the Northern Euro oe countries led by the United Kingdom (Britain), 
France, The Netherlands, and Foruen ith aim at and purpose of 
creating, carving unity for survival and revival of imperialism with the 
sharpest instrument of economics. 
The countries located in the Northern Europe created a new for 
of mutual cooperation. During t ne second world war, Europe was the 
theater of war and was ruined. Ruination of Europe spurred independence 
of the countries under the colonial subjugation of the European countries. 
The Indian Subcontinent then was colony of the United Kingdom. The 
Middle East and Gulf control was shared between the UK and France. 
Similarly some other areas were under colonial control of The. 
Netherlands, Germany, Portugal, Italy etc. Being devastated | Dy war, 
the colonial powers were compelled to give up their control and d direct 
rule and were e to grant freedom to the countries they ruled 
the roost and exploited their rich material resources, including manpower, 
for about two untae long. Russia fought the war as an associate of 
the united forces of Europe along with the USA against Germany. Japan 
from Asia joined Germany. Entire Europe fell victim of inferno. Russia 
captured and amalgamated the countries of the East Europe and Central 
Asia with itself, creating a contrasting situation. As a result on the 
global spectrum two super powers, the United States of America and 
the United States of Soviet Union of Russia (by merger of East Europe. 
and Central Asian countries) emerged. The tussle between the two super 
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power kept simmering in conflicts at global divide initially by ‘cold 
war' containing conflicts of combat in fields of the countries under 
relevant shadows and subservience. Eventual 'settle down of the cold 
war' by about 1980 brought independence to the East Europe and 
Central Asian countries, which the USSR had usurped on end of the 
second world war. It came true through the war in Afghanistan which 
was flared up by undue, uncalled for adventurism by the USSR in its 
bid to capture and have direct control over Afghanistan. In set back of 
the USSR, all the East European countries and of Central Asia region, 
which the USSR had absorbed on end of the second world war, got 
independence. The USSR was reduced and returned to its pre-second 
world war position of Russia. 
The USA found in it an important opportunity, impulsive and 

compu ee to make this distant land of rugged mountainous terrain 
a battle field against the USSR. Proxy war game manoeuvered by 
the on placed Pakistan in fierce front line of action. Mujahideen 
forces were formed from the Islamic countries, which came in droves 
for the Jehad. Almost for a decade fierce fire work persisted. ue 
result was withdrawal of forces by the then USSR. This set free th 
Central Asian countries into reemergence as independent eres 
free from clutches of the USSR, as they had held identity prior to the 
second world war. This should have cleared the decks for peace to 
prevail all over the global spectrum, create conditions usher in prosperity. 
But lured to become the single super power nourish lust of extra, excess 
power, be able to rule globally, misled the USA invade Afghanistan, 
in its urge to write new, ‘remarkable’ history in humbie down Afghans 
of their laurels about capability to combat any enemy power, surrender 
to none but Allah alone. The conflict has gone over 23 years, beginning 
1989 todate (2011) and in the period exceeding three decade Afghanistan 
and Pakistan have suffered h ige losses in terms of man and material 
powers. The USA in its toxicated power never conceived, considered- 
a second thought to be S as the cost and consequences to reach 
distant location of Afghanistan with rugged terrain and mountains, due 
to which its earlier contemporary, the former USSR, then in the contest 
as super power, with common border, so close to Afghanistan had failed 
miserably in its adventure and was beaten a nd ousted. Economy of the 
USA and so also of entire Europe has been in tatters, by faulty p political 
and economic lines of power captu ee ally they biuntly followed. 
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exploited resources of the then captive countries. Earlier Aa 
domina tion was converted in the more captive economic power, atter 
‘ld war ruins of Europe. 

Almost all the economists of repute, earned by experience sharpening 

i d expertise have consensus that lessons 
in economic: primarily begun from the religion and ree its 
basic resource is attributed to | 
prophet Issa (Jesu 
the time ae of 37 y i 
of 350 B.C. Subsequent to the prophet Issa | 
a social science s i li 1 vn 
other sciences, i nostly sociology, politics, finance a ing other anaes 
tools of the eae oe In progress of human c ‘ivilization, power 
has played pivo being i pot factor. However, 
frontiers and cay vas ai knowledge of economics advanced with expanse 
at a faster track than politics, latter being the ee cto = some, while 
economics cafe since and impact being direct life of every 
individual in the society, i anne ies ominant role. ee gave 
economics a ee fillip.Its di 
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onc ei: and their combinations fastening eas by effective, 


officient interaction, created concepts based conflicts relevant theories 
pursuits in carving ee of human beings over the global canvas. 


of command, by its pro OCESS mee ee O socialism 


Refined’ concepts became code of economics conduct, gathering powe 


i i man ha aoe commandine human Urges, 

tread common economic terrain, poles in the 
uman beings as unlimited, contrasted by resources 
This fearful catalyst created concern about ee 
aianon af resources so that as many as possible wants of the human 
beings can be a Well, as resources were stated, trumpeted, 
acknowledged as scarce, problem diagnosed and accordingly pursuits 
were prescribed and progressively refined. Similarly wants were by 
consensus considered and described as those which hold resources in 
support to satisfy them! Here lies the conflict, contrast, not clearly 
understood. It has misled all and over the centuries the time spent, in 
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fact wasted, in search of certain utopian approach. The basic issue in 
conflict has been the limited resources cannot, will not satisfy unlimited 
wants, more so when wants tend to be those in satisfaction of which 
material resources in access to be adequate. How then the cherished 
goal confined to physical wants satisfaction can be achieved, attained 
with ‘scarce’ resources? | 

Human beings have always sought guidance from the Creator, 
acknowledging limitation to their imagination, intuition, intellect etc. 
Those who make intrigues, false claims of achievement > own intuition 
shall take pause, to know who provided them the power of intuition 
and how does it function, work? At every step human bel g has cherished 
guidance, favour and help from the power unseen, so some stay 
stubbornly blind about the real power Provider! Where have been 
misplaced, if not lost, their claimed, acclaimed piovidence: prudence 
and perfection of principle so that pursuits shall become profound, 
fruitful, fascinating, not faltering and failing as is the case? At present 
compounded confusion dominates in castles and corridors of capitalism 
while communism has become story of the } pach: Lack of realization 
about-this has let human beings to repetitive failures and frustration, 
with repent and remorse. k 

Recall the note at the beginning of this chapter. Human being has 
been elevated to the stature of the viceroy of the Creator, given command 
over all other creatures and things to derive benefits by efficient use. 
This elevation has been by 'Ilm’, knowledge graced by the Creator, in 
form of innate intellect as gratis, gift. If human beings want to sustain 
the given grace as perpetually gratifying, he/she shall abide by the 
guidance provided, as promised. Denial with any of it, by ignorance 
(not allowed), negligence (deliberate), intransigence, it is bound to bear 
bitter fruits, returns. Non-compliance with restriction about 'one tree' 
caused loss of multiple food, fruits and every good thing shall be 
retained in focus by human beings, invariably by the believers. On the 
earth since human beings have been sent and would live, till its end 
begins a new life, to be everlasting, on adjudication of deeds preceding 
and its reward in transition, they shall abide by the Divine directives, 
guidance. The Creator proclaimed and to recall: We (Allah Subhanahu) 
said: Go down, all of you from hence, but verily there (shall) come to 
you (human beings) from Me (Allah Subhanhu) a guidance 6, e shall 
(be) neither fear come on them nor shall they grieve.(37). But the 
(human beings) who disbelieve, and deny our (Allah's) revelation a 
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are rightful owr mers - Fire. They will abide therein.’ (38). Surah /Chapter 
2, 'Al-Baqrah', 'The Cow'. Guidance of Allah Subhanahu came 
consistently to human bet ings, by arrival of the prophets; carrying 
message o convincing and urging human beings behave by 
a ; s human beings. In defiance the 'viceroy' of the Creator, 
the human being of course, shal j 
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ormed into countries 
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- becoming master with more aie er to capai more resources! Political 
and economic systems moved together but each on its relevant live 


wire, while wireless lines in context, bot h pursued goal of eens 
and division as well, combining coalition with conflict! Critical ee 
of social surge leads to identify glaring contradictions in human 
behaviour, attributable to greed graduating to lust and ever 
capturing power as i angry nt to achieve the end, endless though. 
Economists obsessed by dynamics of their subject.lost touch with its 
original source, being religion, in wild material pursuit, as it can be 
had by breaking principles. All religions have guided to be upright in 
equity, justice, fair deal, humility, honesty, integrity, and transparency, 
the words and deeds must be in consonance, conformity, not in conflict, 
no lapse to be deliberate, not forgivable even by ignorance. The purpose 
of it has been purge human society of evils, as deeds creating conflicts 


invariably conclude in catastrophes! 
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Travelogue in economics, from roots attributed to the Bible, in 
conscious bid, conscientious approach, since this social subject has 
been innate in human instinct, identifies its emergence during 350 B.C 
(before Christ). Its ‘infinite’ soft start is referred to Aristotle. In fact, 
it began a day before the journey of human being was set on from 
heaven to set off on earth satellite! Economics being integral part of 
human urge tends to be component, not whole, of religion. Economic 
theories evolution has been on march since time not precisely identifiable. 
Its historical known aes in time is said to be from 1270 A.C. when 
Saint Thomas Aquinas propounded the theory named and known as 
‘School Men’. This band’ refers to formal knowledge which begins 
from place known as school. This replaced the firm conceptual foundation 
laid, stepped up growth momentum, as the subject carries power of © 
great direct impact on each individual, whether realizing or not being 
immaterial as forces in its drive were exceptionally strong. In it had 
been politicians' power stake and economists seeking reforms. Quesnay 
in 1758 came up with the theory branded 'physiocrats' (soothers of 
economic ailments). Adam Smith in 1776, in quick succession came 
up with his theory branded as 'Classical School’. His theoretical analysis 
in the book 'Weailth of Nations', authored by him, consciously not 

casually, laid foundation of capitalism, which has survived since then 
by absorbing relevant new ideas emerging in its support extending 
‘extra strength’. David Ricardo in 1817 gave it a new dimension. Karl 
Marx eventually came out in 1867 with 'thumping theme’ of socialism, 
getting lasting stamp of communism! 'Elite’ economists and politicians 
at wider global canvas had dislike to the title communism, preferred 
it branded as socialism. Socialism has actually been an inter-mix of 
capitalism and communism softening, dropping harsh elements in both 
the basic brands. Nikolai Lenin implemented communism during 1914 
exercising state power with his team, which had captured power in 
Russia, ending Kingdom of Czar dynasty. Communism, created on the 
basis to contradict capitalism, lacked its mooring in human trait. Its 
implementation was by coercive methods and manner having dislike 
to human beings. So it could not survive but got folded up, putting 
proverbially in no time. During decade spread from end of 1980 and 
beginning of 1990 communism collapsed by its own burden. In about 


70 years since emet rgence, it grew up, and turned old like human being, 


communism got buried in its own birth place! This has given courage 
of muzzy conviction to protagonists of Pe claim as it 'the natural 


€ 


acclaim that any form o n fror 
inclinations as s portrayed, p professed by capitalism can only come to 
grief! Babe of the statement seems, though not carrying categorical 
assert, relevant, is due to onan realization of the havoc it has om aye 
with massive majority of human beings, on the global canvas. The 
countries claimant to total dedication and absolute adherence to Caan 
on been starkly facing economic meltdown time and again. Sufferings 
huge majority of habitants in countries ere to capitalism are 
a by craftily mancuvered, a norm and root o of the system, tactics 
were applied resulting in deprivation of masses, serving classes, having 
capital resources. Root T of capitalism, as the economic 
brand name capitalism sounds and resounds, its pursuit is destined to 
result make the rich richer and E oor poorer. Reason of it is obvious 


as in the system capital is a considered and assigned top 
priority in share of surplus shaping from joimt economic pursuits by 


the functional five factors of production, being land, labour ve even 
a respectable title of man power), iene cae capital and 


E A Capital is absolutely protected from all A 
das an additional stron g fa factor, share of it stands 


oe 7% n Cy 33 - mara, $ g ái La the mye 
dispersed among a small segment of man power, with it higher, further 
h getting e to capital. ena c 
a 


is recognized as 
ment of the capital assets, enablin 
py all means stays perfectly secured, so it h 


absorption. Capital by as 
emerged as the st ep mong t the now A S1X saa h 


One more a a verful and as aa T element added 

I cathed by any adverse impact has been the concept 

of limited liabilit ale corporate entities, beneficiaries being solely 

sponsors, a da S ie inflicting huge damage to the remaining five 

factors! The present day scenario was set in motion by John Maynard 
Keynes during 1936, on introducing the ‘Quantity Theory of money’. 

It proved as an useful prescription for the particular situation emerging 
from devastation of Europe in backdrop of the second world war. 

Destruction of the European continent by the second world war, wiped 

out economic structures built on resources accumulated over centuries 
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of global exploitation by political imperialism, being direct rule over 
countries of other regions, even continents, particularly the Middle East 
and Gulf, Asia and Africa. These places held huge natural (material) 
resources and magnificent manpower; both were brutally used, in reality 
misused, to protect the British Empires at war and contribute to overcome 
war ravages! Similar has been the case in dispense of the countries in 
Africa continent, serving interests of France a a other countries which 
captured the- former and ruled for centuries. Keynes theory proved 
utopian for imperialists, accelerating r epai , reconstruction and 
restoration of totally ravaged economy of eas in which libera 
financial and other form of assistance was provided by the United States 
of America. Such support by the USA was confined to the Western 
Europe. Russia, the then major power player in the second world war, 
along with the united forces confronted the East European countries 
and Central Asian nations and on their defeat and surrender absorbed 
them, creating a single new identity. of the United States of Soviet 
Russia. It was a brutal form of creating a direct total capture and control 
of these countries, weakened by the second world war. The world was 
thus divided, by and large, in two blocks, followers of capitalism and 
communism respectively. C 
Quantıty theory of money had been fruitful as an useful prescription 
for resurgence of ravaged economies of the Western Europe. At the 
behest of postwar compromise, emerged several agreements at the 
place known as Brettenwoods during 1944 for revival, resurgence of 
ne ee economies. The systems envisaged under the agreement 
umpeting unity among human beings was conceived by them, but 
ey were not Divine prescribed. So these could not be implemented 
in letter though spirit seemingly prevailed, being the human trait! 
‘International integration got tampered by governments concern for 
national constituencies; markets were tempered by social reforms! 
American leadership was ape d by Western cooperation!' The system 
so evolved stayed on track of 'relatively free trade, stable currency 
values and high level of international investments from 1948 to 1973'. 
The system invariably, obviously was loaded in favour of political- 
cum-economic powers. So it did not fare well. It was not for ali times, 
seasons, situations but held utility for a time being. The USA refused 
to accept and undertake reforms required in the free trade format 
aimed at Fn a sficit incurred damages bts i 
suffered by the less and least developed countries. A new loose 
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institutional s ructure in the name of the ‘General Agreement on Tariff 
and Trad el e took shi 


z 


Trade Org anization'. GATT got in shape and act from 1947 to 1980. 
Brettenwood floated institutions were ‘successful’ in shaping requisite 
monetary relationship by it in nitially creating supportive institutional 
structure, set up in form of the International Bank of Reconstruction 
and Development (IBRD), the International Monetary Fund (IMF) and 
later on making of International Fin yance Corporation (IFC), and for 
continental based development being the Asian Development Bank, 
the African Devel aaa eae t Bank etc. eat essence o f creating these 


pe and replaced the then ‘International 
ot 


institutions was to create standards for payment of free trade and for 
the purpose create an nf sctive exchange f na This was done, at 
the IMF level to deal with, by creating a bas ket of ‘hot’, strong currencies 


being the US Dollar, Bri tish Pound, French Frank (replaced by Euro 
now) and Japanese Yen so as to determine Special Drawing Rights to 
member countries, based on their contribution in support of the SDRs 
formulation so as to provide short term finances needed in foreign 
exchange to meet the balance of ania shortfall. The support by 
IMF i is being made available after assessing the economic oe and 
aan ice of conditions by the borrow ver na ation as prescribed for 
s' deemed essential by the IMF officials. This set a ‘sound’ 
sine to operate grave economic Spaun of the borrowers by 
the rich countries through the IMF prescriptions, predominant prescription 
being administered has been reduction in parity value of borrower 
ountries' currency against US ie i, a the major currency of 
global ie channels, correlated in principle with the SDR! In practice 
the US Dollar, single currency, havi m the highest we ai in basket of 
SDR determination was deemed as the most suitable in facilitation, 
settlement of external trade payment etc. This prescription virtually 
devalued almost all the currencies of developing countries, in which 
are clubbed all the countries, leaving the eight super rich nations. So 
about 190 member countries of the world have been practically and 
rutally robbed of their material resources, by selling goods cheaper 
and buying goods expensive by currency value erosion plus, compelling 
resort to raise borrowings, pay interest on debts pile up. This has been 
the worst form of exploitation of developing countries, pushing them 
deep into poverty disdain as the consequence. This phenomenon was 
set in sweeping, effective impact since 1945. It is now known as 
financial capitalism, which has brutally robbed dev eloping countries 


a 
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f their resources, throwing them to precipitation. The claims about 
two centuries of efforts have evolved 'a sound sustainable economic 
system’, holding identity of ss anes ‘high’, have eventually failed, 
miserably. Capitalism deemed a 'sure shot at cure' of mundane material 
problems, to be in forefront of eliminating poverty from the global 
stretch entered in its own diluting dilemma from the beginning of the 
2ist century and fell crippled by the onset of second decade of the 
said century. It has become a disastrous dinosaur. Considered ‘synagogue 
and church’ of the system, being the USA and Europe have suffered 
_ shocks of getting their economies disrupted, seemingly moving to total 
shatter. General public of the two continents, ‘North America and Europe 
came to march on streets, is utu aa pickets in parks and central places of 


capitalism for months at a stretch in n huge protest aga ins eg arate 
Capitalism has not been i. pe al to a massive majori ee but minuscule 
minority having ee capt ired financial ee = fond of and 
accustomed to, in cruel exercise of money power to become rich, super 
rich preferably in no time. The struggle of deprived ae put to n has 

shaken Cen from its ro > nas pushed it on back foot by big 
backlash, as castles of capitalis ere in thin air or on as a sed 


een s banks, the traditional mobilizers 
of savings mainly from the middie class, so as to provide funds to 
business, energise economy, since banks tend to be a business of 
ISINESSES, ee and indulged by itself in business of fake money, 
ally created! Careless credit expanse without creating 
real assets but flimsy financial assets, without real assets in back up, 
despite its being essential and compulsory prerequisite. It is priori 
for the banks sustained o in its sen operations, as the ass: ets 
were to serve as safeguard to banks against default of repayment, 
provide impetus to real, genuine bu isiness thereby promote economic 
development and introduce growth dynamics, became a bubble bound 
to burst. In its o effects spread globally, beginning from the 
USA, the chief culprit and Europe being the second fiddle, a 


$ 4 


being aprons s attached to the said two, have suffered losses irrecoverable. 


formations. Capitalism has co 
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None is saved from its scrapp a it apar t. Financial capitalism has arrived 
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into ¢ isastrous drain in about 70 years, from ma and may come to 
an end, as has been the b et least sung of communism. Its wind up 
i$ pois sed t to be almost in typical, similar am mering style and in the 
span a little longer than of communism earlier slumped, dumped and 
got discarded. However, for its end, potent, perfect s Fini shall set in. 


ings learn by experience, formulate theory, and evolve 
C i ‘ 


concepts by exercise of intellect and ingenuity. These frontiers hoid 
limited extent of access in imagination. Human being, the best creation 
e Creator has clearly 


of the Creator, need guidance of the Creator an oie the 
stated to provide it periodically. Adam (be bless 
all of you from hence i tc : 
you from Me (Allah) S 
them nor all they grieve. (38). But th iey who disbelieve and deny Our 
(Allah's) revelation such are rightful owners ofthe Fire. They will abide 
there in’. (39) ). Surah 2 'AL-Bagarah’, 'The Cow'. Of the four books 
of revelation, Al-Quran has been the complete Divine message to 
mankind for all time to come, which has been proved over the 14 plus 
centuries by now and will remain intact forever. For us believers, it 1s 
to be peace fu eas till the a of habitation by human beings 
rolled up from its existing spread out! 
5S2 i er Ri sth at human being can find by study 
Al-Quran whatever he/she is in search of. Just 


was told: ‘ go down 
there shall come to 
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- verily We (Allah) sate displayed f 
of similitudes, but ' 
89, : urrah/Cha apter 47, 'Al-Asra’', ‘the children of Israel.’ ‘And surely, 
We (Allah) have explained our promises, warnings and (set forth many 
examples in this Al-Quran that they (dis oe) may take heed, but 
it Increases them in nau ght save aversion’. Verse 41, ee 17, 'Al- 
Asra'. ‘And verily We (A = have fully explained to mankind, in this 
Al-Quran, every kind of similitudes ( its expression), bit most of the 
mankind refuse (the an accept nothing) but disbelief’. Verse 89, 
Surah 17, '‘Al-Asra’. But the disbelievers are unlikely to come to terms 
with Al-Quran. Of course, we the believers regret their approach on 
plea of their being human beings like us; have a common identity in 

creational similarity, to have unity. Repent shall be for us the believers 
not being on the track required to tread. Human race having time and 
again suffered set back in its search of economic flourish, came across 
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with and got filled with frustration as has been its share so far, to persist 
till solutions by Divine course for it is searched, understood and 
implemented. Alas, Ummah despite its firm belief in Al-Quran , Ahadith, 
Sunnah has behaved by practical apathy, ignorance, care free conduct, 
whatever one can call it. It has not been able to know and adopt complete 
code of conduct to be precisely followed, particularly in the field of 
economics, the most active, effective, forceful, vigorous, vital social 
science. Source of search, find shall be Al-Quran and for efficient use 
of all forms, types, kinds, classification of resource shall be from 
Ahadith, Sunnah, Ijtehad (meditation), Ijma (consensus). The Creator 
of the universe and everything in it, as have been in existence for 


centuries unknown stretch, shall never make resources short, scarce at 


any time as to requirement of the human beings, not even for other 
numerous creatures. It is categorically conveyed by: "There is not a 
beast in the earth but sustenance depends on Allah. He (Allah) knows 
its habitation and its repository. All is in a clear record (no discord 
about it). Verse 6, Chapter 11 'Hud’. If all the creations have been 
assured sustenance (requirements for living), how human being, the 
best of His (Allah's) creations be deprived off. 'And the earth We (Allah) 
have spread out, and have placed therein firm mountains and caused 
to grow therein all kinds of things in due proportion. (19). And We 
(Allah) have provided in it means of living for you and for those whom 
you provided not (living creatures, cattle, beasts, birds, animals, even 
insects of several types). And there is not a thing but with Us (Allah) 
are the stores (unlimited) thereof, And We (Allah) send it not down 
except in a known measure’. (21). Chapter 15, 'Al-Hijr. This keeps 
human race in search of resources, none of it has ever been exhausted. 
Always all of these have been available but by human greed motivating 
mischief, stimulating misdeeds of hoarding and allied evils of speculation, 
creating artificial shortages, consequential price spiral have robbed the 
people at large and deprived them of the basic needs. The difference 
is that the human beings bestowed with intellect, a power to know and 


make use of knowledge, do not like to live constantly in one condition, 


as the beasts persist by lack of intellect, make struggle. It ought to be 
in consonance with the guidance provided, prescribed by Allah, the 
Creator, for not simply survival but fine fascinating flourish, superb 
success. Guidance about economics, the most dynamic social science 
and of course, of top utility, has been extensively, intensively, 
descriptively, distinctly provided in Al-Quran, explained by Ahadith 


Principles of Islamic Economics 609 
and sanoa as the Prophet Muhammad ($52) recited, taught, explain 


+ 


y 


} 

y his words and deeds, Its realisation and acts have not been in context 
and consonance as proper and adequate courses of study have not been 
designed relating to Islamic economics as have been for learning of 
the secular economics! As a result, frontiers of thinking, understanding, 
implementation and pursuit in search and research activities for further 
refined work on it have not been opened, hence stage for acts in acc 
has not been set, lest be realised. 

Moment of reality had arrived long times ago to work on it, but we 

did not attend to it. As time lost cannot be re ane let schol 
'Ulema' of Ummah join hands to achieve this ae e without further 
loss of time to avoid repent. Ra ent doe es be nefit material 
more. Allah Subhanahu has ae to initi it, 
and mission to set out the 'Princi iples of Dn PA . This may 
be taken as it is , with more meaningful input if felt, found in fitness 
by wisdom, as fount of course of study in colleges, universities, 
Madaris levels for educational qualification of graduate, master, doctorate 
etc: This shall enable scholars of Islamic economic ie and those 
want to devote to conduct advance research in this field. Annexures to 
some chapters contain all the relevant verses of Al-Quran on the subject 
titles. The readers may pray for progress in the study of Islamic 
economics. Allah accept sincere efforts and grace us all with further 
knowledge on the sib ect and other important disciplines such as 
politics, finance, management and tee relevant issues 6 A 
social scie a ce for enhancement, enrichment of knowledge, mould life 
its accord of all the believers. Let the ane human race have binding 
by soft, anes serene bonds of bro ce aa for real, rewarding 
success in this life and also excel in the next life oe ve existence. 


SEN 


e 
principles of Haa economics “if find ee error oe omission sai 
alike slippage in the text, ae concept kindly convey it, so that the 
next edition a free from such slippage. Allah grace all the believers 
and grace the entire humanity understand, accept and act in consonance 
with the Quranic guidance. He (Allah) has provided the human beings 
by teaching and preaching of the Prophet Muhammad ($) who has 
been categorically declared as the final one in Al-Quran, the final book 
of Divine (Allah) as the Guide. His revealed scripture Al-Quran is the 
final guidance for all times and places to the end of this universe. 
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Reference Chapter # 7 Economics, Imperatives in Islam 


* Verses 197-203, Surah # 2, 'Al-Baqarah' 'The Cow' 
'The pilgrimage is (in) the well known months, and whoever is determined 
to perform the pilgrimage therein (let him remember that) there is (to 
be) no lewdness nor abuse nor angry conversation on the pilgrimage. 
bus whatsoever good you do Allah knows it. So make provision for 
selves (hereafter); for the best provision is to ward off evil. Therefore 
ee your duty to Me, O men of understanding. (197). It is no sin for 
you that you seek the bounty of your Lord (by trading). But, when you 
press on in the multitude f from ‘Arafat', remember Allah by the sacred 
monument. Remember Him as He guided you, a although before you” 
were of those astray. (198). Then hasten onward from the place when 
the multitude hastens onward, and ask forgiveness of Allah. Lo! Allah 
is Forgiving, Merciful. (199). And when you have completed your 
devotions, then remember Allah as you remember your fathers or with 
a more lively remembrance. But of mankind is he who said; "Our Lord! 
Give to us in the world", and he has no portion in the Hereafter. (209). 
And of them (also) is he who said; "Our Lord! Give to us in the world 
which is good and in the Hereafter that which is good, and guard us 
from the doom of Fire". (201) For them there is in store a goodly portion 
out of that which they have earned. Allah is swift at reckoning. (202). 
Remember Allah through the eee days. Then whoso hastens (his 
departure) by two days, it is no sin for him; that is for him who wards 
off (evil). Be careful to your Hn to Allah, and know that to Him you 
will be gathered. (203). 


< 


Soe 


** Verses 204-208, Surah # 2, ‘Al-Bagarah' / ‘The Cow' 
f: ‘the mankind there is he whose conversation on the life of this 
world pleases you (Muhammad), and he calls Allah to witness as to 
that which is in his pale yet he is the most ngid of opponents. (204). 
And when he turns away (from you) his effort in the land is to. make 
mischief therein and to c fe ae ecr rops and the cattle; and Allah loves 
not mischief, (205) . And when it is said to him; Be careful of your duty 
to Allah, pride takes him to sin. He will sett a us accounts, and evil 
resting-place. (206) And of mankind is he who would sell himself, 
seeking the ue of Allah: and Allah has compas ssion on (His) 
bondmen. (207). O you believe! Come all of you, ae eyes (to 
Him); aad follow not the footsteps of the devil. Lo! He is an open 
enemy for you. (208). 
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Reference Chapter # 20 Monetary Value Stabilization 


Verses 85-93, Surah # 7, 'Al-Aaraf', / 'The Heights’. 


'And to Midian (We sent) their brother Shu'eyb. He said: O my people 
serve Allah. You have no other God save Him. Lo! A clear proof has 
come to you from your Lord; so give full measure and full weight and 
wrong not mankind in their goods, and work not confusion in the earth 
after the fair ordering thereof. That will be better for you, if you are 
believers. (85). Lurk not on every road to threaten (wa na rers} pa to 
turn away from Allah's path him who believes in n Him, and to seek to 
make it crooked. And remember, when you were but a fea how He 
did multiply you. And see the nature of ae consequences for the 
corrupters! (86). And when there is a party of you which believers in 
that wherewith I have been sent, and there is a party, group which 
believes not, then have patience until Allah judge between us. He is 
the best of all who deal in judgment. (87). The chieftain of his people, 
who were scornful, said: Surely we will drive you out, o Shu'eyb, and 
those who believe with you, from our township, unless you return to 
our religion. He said: even though we hate it! (88). We should have 
invented a lie against Aliah if we returned to your religion after Allah 
has rescued us from it. It is not for us to return to it unless Allah should 
(so) will. Our Lord comprehends all things in knowledge. In Allah do 
we put our trust. Our Lord! Decide with truth between us and our folk, 
for You are the best of those who make decision (89). But the chieftains 
of his people, who were disbelieving, said: If you follow Shu' yeb, then 
truly you shall be the losers. (90). So the earthquake seized them, and 
the morning found them prostrate in their dwelling-place. (91). Those 
who denied Shu'yeb, they were the losers. (92). So he turned from them 
and said: O my people, I had delivered my Lord's messages to you and 
gave you good advice, then how can I sorrow for a people that rejected 
(truth)? : 
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Reference Chapter # 28 In Search of Islam 


Verses 11 to 15, Surah 22, 'Al-Hajj' ‘The pilgrimage’. 


‘And among mankind is he who worshipped Allah upon a narrow marge 
so that if good comes (to) him, he is content with it, but if a trial befalls 
on him, he falls away utterly. He loses both the world here and the 
thereafter. That is the sheer loss.* (11). He calls besides Allah, to that 
a hurts him, not benefits him: That is the far error. (12). He calls 
o him whose harm is nearer than his benefit; verily an evil patron and 
ner an evil friend! (13). Allah causes those believe and do good 
works to enter the Gardens underneath which rivers flow. Lo! Allah 
does what He intends. (14) Whose is wont to think (by envy) that Allah 
will not give him (Muhammad 42 victory in the world and the 
Hereafter (is enraged at the thought of his victory), let him stretch a 
rope upon the roof (of his dwelling), and let him hang himself. Then 
let him see whether his strategy dispels that whereat he rages.** (15)’. 
(*Ahadith) Tradition reports that the reference is to certain Arabs who 
_came to the Prophet:& at Al- Madinah and professed Al-Islam; the 
if they prospered in a wordly sense, they were content, but if they had 
to suffer at all, they relapsed to idolatry. **The meaning is that / Allah 
will invariably ensure cause the Prophet@#= triumph in both worlds, 
and, therefore, his opponents have no strategy save of despair (suicide). 
Let us take pause review our life belief regarding religion Islam and 
deeds! 


Verses 5 to 7, Surah 29, 'Al-Ankabut’, 'The Spider’ 


‘Whoso looks forward to the meeting with Allah (let him know) Allah's 
reckoning is surely to take place and He is the Hearer, the Knower. (5). 
And whoso ever strives, strives only for himself, for Lo! Allah is 

altogether Independent of (Hi 2 creatures. (6). And as for = who 
believe and do good works, We shall remit from them their evil deeds 
and shall repay them the best that they did. (7)’. Here is the m Ge 
message in herald of the ie eae tidings on combining faith and 
compliance by acts in its hoice is ours to make, in light of 


the 

est 
accord. C 
the preceding 15 and final 3 verses. 
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Epilogue 


= 


about human being ...... tuned to time in sequence: creation, senses 
graft, guidance, Į punishmen t for non-compliance, Sey rewards 
beyond im lagination, feeds seeking grace, its ag Ser 

How to have it? submission to Allah by compliance to ‘the Quranic, 
directives and submission to the Prophet Muhammad’s words (Ahadith) 
and acts (Sunnah) 


In the name of Allah, the Beneficent, the Merciful. "Has there come 
pon human being (ever) any period of time in which he v a thing worth 
E (1) Verily, We created human being from a A of thickened 
fluid to test him: so, We make one aring, knowing. (2) Verily, We have 
shown him the way, whether he be atch or disbelieving. (3) Verily, We 
have prepared for disbelievers iron chains, iron collars and a blazing Fire. 
(4) Verily, The righteous shall drink a cup thereof the water 1 ixed of 
Ka’ fur. (5) A spring wherefrom the slaves of Allah d it gusl 


forth abundantly. (6) (Because) they perform (their) woe: 
whereof the evil will be wide spread. (7) And they feed with 
needy, the orphan and the prisoner for love of Him. (8) (Saying 
you, for the sake of Allah alone. We wish for no rev i 
you; (9) Verily, we fear from our Lord a day of frowning and r fate. z 
So Allah saved oe m from the evil of that Day, and gave them brightn 

(of beauty) and joy. (11) And has awarded them for that all they eure 

non 


gem 
a paradise and alke n attire. (12) Reclining there upon co uches, they will 
find there neither (heat of) sun nor bitter cold. (13) The shade thereof is 
close upon them and the clustered fruits thereof bow down. (14) Goblets 
of silver are brought round for them, and cups of crystal. (15) Crystal clear, 
ade of silver. They will determine the measure ae: of (according to 


ot 


ik thereof a cup mixed with 

is) the water of a spr ne therein, called as 
) sofe sting youth, whom, when 

r scattered pearls. (19) When you see, 

ISS (delig sht) and high est - (20) Their raiment 
(e aa. will b soff ine green silk and 
ve 


powada 
ob 


gold embroidery. Bracelets of 
silver they will wear. Their Lord will gi aa a eae drink. (21) (And 
it will be said to them 1) Lo! This is reward for you, your en ideavour ( (upon 
earth) has found acceptance’. (22) E 
‘Verily, We even We have revealed to you the Qur’an, a revelation; 
(23) So submit patiently to your Lord’s command, and obey not of them 
any guilt ity y one or disbeliever. (24) Remember the name of your Lord at 
(early morning and evening. (25) And worship Him (a part) of the night 
and glorify Him through the livelong night. (26) Lo! These ove fleeting 


Life. And put behind them (the eeb ance of) a grievous day. (27) We, 
even We, created them and strengthened their frame. And when We will, 
We can replace t hem, bring others like them in their stead. (28) Lo! This 
is an admonishment, that whosoever wb may choose a way to his Lord. | 
(29) Yet you will not, unless Allah will. Lo! Allah is Knower, Wise. (30 0) 
He makes whom He will to enter His mercy, and for evil-doers has prepared 
a painful doom.(31) ‘Surah 76, ‘Al-Dahar’/’The Time or Man’ 
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